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Thematisation of Recognition in the Anthropological Reflections of
Pierre Bourdieu

Purpose. The purpose of the study is to elucidate the essence of the concept of recognition in the context of the
philosophical and anthropological views of the French sociologist Pierre Bourdieu. The main objectives include
analyzing the scholar’s critique of philosophy as "scholastic" theorizing, reconstructing his philosophical and an-
thropological ideas, and uncovering the existential significance of the human striving for recognition. Theoretical
basis. The research builds on Bourdieu’s interpretation of recognition as a fundamental existential goal through
which individuals seek to justify the meaning and purpose of their existence. In his concept of recognition, Bourdieu
identifies the desire for authority, status, and prestige — components of symbolic capital — as the primary driver of
human behavior. This symbolic capital, however, can only be accumulated within society. Simultaneously, recogni-
tion becomes a source of competition and rivalry for possession of symbolic capital, driving societal development.
At the core of Bourdieu’s philosophical and anthropological ideas lies an attempt to frame the subject of study with-
in objective structures, thereby aligning subjective human experience with the impact of external social structures.
Originality. Taking into account Bourdieu’s critique of the "systemic" flaws of philosophy, which is dominated by
a "scholastic” mindset, this study reconstructs his philosophical and anthropological ideas rooted in the empirical
trajectory of his research, which is primarily grounded in sociological analysis. The concept of recognition is pre-
sented as the societal counterpart to the theological notion of justification, serving as a foundation for understanding
the meaning of human life. The agonistic nature of the concept of symbolic capital highlights recognition as a con-
stitutive dimension of human existence in society. Conclusions. Sociological analysis, as a prerequisite for Bour-
dieu’s philosophical and anthropological reflections, does not imply a rejection of philosophical methodology. In-
stead, it underscores a belief that sociological tools are better suited for constructing of a universal human concept.
Since Bourdieu’s ideas were shaped by studying specific sociological scenarios, which in turn formed his theoretical
framework, his concepts should be viewed as both the prerequisites for and the outcomes of this methodology. From
this perspective, Bourdieu’s understanding of recognition in the social field emerges as the result of human interac-
tion with social structures and other individuals who impose demands and set tasks, facilitating the acquisition of
social status — that is, the accumulation of symbolic capital.

Keywords: human; society; symbolic capital; justification; concept; sociological analysis; recognition

Introduction

The study of problems related to human activity and experience is determined by general sci-
entific ideas about the essence of human nature, without which it is impossible to analyze histor-
ically changing social practices. This refers to the dependence of a researcher’s trajectory on the
philosophical and anthropological paradigm that shapes the vision of social modalities of
worldview and individual behavior. Evidently, taking this argument into account, the French so-
ciologist P. Bourdieu sought to explain the connection between his historical-sociological re-
search and the human issue, particularly the aspiration for recognition. P. Bourdieu’s (1997)
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philosophical-anthropological reflections are presented in his work "Pascalian Meditations",
which scholars attribute to the later stage of his academic career.

Although P. Bourdieu’s body of work is characterized by achievements primarily in sociolo-
gy, it demonstrates a unique ability to connect sociological theory with the achievements of phil-
osophical thought. According to scholars, all significant works by P. Bourdieu stand out for their
philosophical excursions, themes, and inquiries aimed at clarifying or problematizing methodo-
logical issues in the study of specific phenomena or subjects (O. Yosypenko & S. Yosypenko,
2021, p. 163). Scholars generally agree that "Pascalian Meditations" is a kind of philosophical
manifesto by P. Bourdieu (2024).

Researchers of P. Bourdieu’s intellectual legacy rightly note that the foundation of his aca-
demic inquiries lies in an agonistic vision of the social world. In the context of his philosophical
and anthropological perspectives, this is reflected in the unique synthesis of E. Durkheim’s thesis
that "society is God" and J.-P. Sartre’s notion that "hell is other people™ (Peters, 2012). Regard-
ing recognition, P. Bourdieu’s agonistic view presents it as an endless competition and struggle
for symbolic capital — a resource accessible to individuals through recognition, respect, and pres-
tige.

Scholars analyze P. Bourdieu’s concept of habitus through the lens of social recognition, ex-
plaining the "recognition habitus™ or "cognitive habitus™ as a set of models of perception and ex-
pectations whose primary function is to actualize social behavior that ensures mutual recognition
among social agents. The concept of recognition allows for understanding the functioning of
habitus as a pre-reflective common sense capable of producing coordinated collective actions
(Piroddi, 2021). Seeking to enrich A. Honneth’s idea of spheres of recognition and P. Bourdieu’s
concept of the social field, scholars highlight the shared characteristics of their approaches. For
instance, social networks are seen as spheres of recognition, where individuals gain acknowl-
edgment in the form of "likes", "retweets"”, and similar markers of approval from other users
(Piroddi, 2022, p. 337).

Noting that P. Bourdieu has no specific studies dedicated to the emotional dimension as a
mechanism of symbolic power, scholars argue that attachment and belief foster the affective
binding of agents to the asymmetrical logic of the social fields they inhabit (Vazquez Gutiérrez,
2022). Following P. Bourdieu’s framework, researchers examine discursive strategies employed
to legitimize symbolic capital in the implementation of contemporary social programs. For ex-
ample, focusing on the prestigious nature of the French nuclear project, researchers elucidate
cognitive mechanisms influencing individuals to recognize the importance of this initiative
(Dybczynska, 2024).

The monograph of Finnish philosopher H. Ik&heimo holds significant theoretical and meth-
odological value, substantiating the universal importance of recognition and its manifestations.
According to Ikaheimo (2022), an anthropological approach to the issue of recognition should
form the foundation of philosophical discourse in the search for a shared mode of human coex-
istence, where moral relationships are paramount. In a study on the socio-anthropological dimen-
sions of recognition, primarily represented in A. Honneth’s philosophy, scholars develop an ap-
proach to recognition as a foundational principle of justice (Sytnichenko & Usov, 2023). They
argue that the contemporary philosophical representation of recognition as the horizon and con-
dition of human existence is rooted in justice, solidarity, dignity, and care.

As we can see, research approaches to P. Bourdieu’s interpretation of recognition as symbolic
capital — a resource encompassing status, authority, reputation, prestige, and popularity, achieved
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solely within society — can be divided into two groups. Studies in the first group predominantly
interpret the concept of symbolic capital from a socio-political perspective. In contrast, the sec-
ond group’s works focus on understanding the issue of recognition in P. Bourdieu’s scholarship
through the lens of a socio-anthropological approach. The unifying aspect of these researchers is
their emphasis on P. Bourdieu’s notion of recognition as a vital need involving competition and
rivalry for symbolic capital. However, in our view, the philosophical and anthropological aspects
of P. Bourdieu’s research, particularly the analysis of recognition within this context, which is
closely tied to the concept of symbolic capital, require more detailed examination.

Purpose

The purpose of the study is to clarify the essence of the concept of recognition in light of the
philosophical and anthropological views of the French sociologist P. Bourdieu. The main tasks
are to analyze the scholar’s critique of philosophy as "scholastic” theorizing, to reconstruct the
researcher’s philosophical and anthropological ideas, and to uncover the meaning of a person’s
desire for recognition as a justification of the meaning and purpose of their existence.

Statement of basic materials

Philosophy as a "scholastic™ type of theorizing

P. Bourdieu’s philosophical views were significantly influenced by the work of B. Pascal, in
whose honor the "Pascalian Meditations™ are named. As is well known, B. Pascal abandoned
fundamentalist thinking, ambition, and communicated with ordinary people without populism.
The thinker was interested in the question of symbolic power and sought to find the cause of il-
logical behavior, rather than condemning or ridiculing it. It is in the name of B. Pascal that
P. Bourdieu criticizes the "scholastic" mind inherent in philosophy, devoid of practical signifi-
cance. Without considering the important problems of human existence, philosophy, according
to P. Bourdieu, gives them the form of discourse, not for the purpose of analysis, but for legiti-
mization. P. Bourdieu (1997) methodologically criticizes this situation, which he considers the
main systemic epistemological, ethical, and aesthetic error of professional philosophy.

According to scholars, the subject matter, genre, and style of "Pascalian Meditations™ are de-
termined by their place among P. Bourdieu’s works, which are usually classified by subject mat-
ter. The author’s philosophical works, the main of which is "Pascalian Meditations", occupy a
separate niche, which researchers agree on, with reservations. The first reservation is that the few
texts by P. Bourdieu that can be defined as philosophical are contained in "Pascalian Medita-
tions", so they can be considered as one philosophical work. The second reservation is that such
classification may give the impression that P. Bourdieu has works devoted to ethnology or soci-
ology separately, and to philosophy separately, which is certainly not true, since all of the au-
thor’s programmatic works are permeated with philosophical reflections (O. Yosypenko &
S. Yosypenko, 2021, p. 163).

In "Pascalian Meditations™, scholars see a kind of sociological research, which has always
been something like fieldwork in philosophy for P. Bourdieu. Relying on B. Pascal’s insights,
using the form of meditations and his basic concepts, the scholar raises philosophical issues that,
in his opinion, cannot be raised by professional philosophy. The author seeks to make the social
conditioning of philosophy and the dominance of the "scholastic” mind within it the subject of
sociological analysis (Bourdieu, 2024).
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Like M. Heidegger and J.-P. Sartre, P. Bourdieu argues that the world and human life are de-
void of inherent meaning and have meaning attributed by people. The scholar opposes the intel-
lectualism of philosophers who project their experience onto the minds of laypeople. P. Bourdieu
(1997) is convinced that subjective acts of meaning-making are mostly mentally silent, that is,
they do not always involve consciousness or ideas (p. 241).

It is noteworthy that P. Bourdieu’s works focus on the role of practice in social dynamics and
worldview formation. The structuring of ideas and the production of practices are conditioned by
individuals’ ability to spontaneously navigate the social space and respond relatively adequately
to various situations, as well as by the formation of skills and abilities during the process of so-
cialization (Boreiko, 2020, p. 6). However, scholars often consider the role of practice from op-
posite positions to those of Western philosophical traditions.

P. Bourdieu’s philosophical views can be traced back to the genetic sociology of symbolic
power, which he conceived as a form of critical theory. Rejecting the idea of the intellectual
"prophet” or "total intellectual”, as substantiated by J.-P. Sartre, P. Bourdieu links individual ide-
as about aesthetic taste to the social position of a person. The scholar argued his position in the
work "Distinction: A Social Critique of the Judgement of Taste™ through an original combination
of social theory, photographs, and interviews, trying to explain the understanding of the subject
within objective structures, that is, the connection of external social structures with the subjective
experience of the individual (Bourdieu, 1984).

Notably, P. Bourdieu emphasizes the need for individuals to choose in everyday life between
what they find aesthetically pleasing and what they consider fashionable or ugly. Since there is
no pure taste, every aesthetic choice is a difference, i.e., a choice made in opposition to the
choices of representatives of other social classes. The author argues that the social world func-
tions, on the one hand, as a system of power relations, and on the other hand, as a symbolic sys-
tem, where even the slightest differences in taste serve as the basis for social evaluation.

The empirical consolidation and sociological objectification of the prerequisites for P. Bour-
dieu’s philosophical views on social life and human activity suggest that the leitmotif of his
views on philosophy is not the rejection of its goals, but the belief that his sociology provides
more suitable intellectual tools for achieving these goals, particularly the creation of a universal
"idea of man" (Peters, 2012, p. 81).

It is evident that philosophical understanding of reality requires coordination between abstract
reflections and real individual and social practices, which P. Bourdieu fully strives to adhere in
his anthropological reflections.

Philosophical and anthropological ideas

P. Bourdieu’s philosophical reflections did not overlook issues related to human existence in
both the material and spiritual worlds, the finite and the infinite, as well as the existential ambi-
guity of human nature and the "mind-body" dichotomy. At the same time, the core of the philo-
sophical and anthropological ideas of the scholar lies in the problem of the existential justifica-
tion of human life, pleasure, suffering, and mortality, which is addressed in the "Pascalian Medi-
tations™ (Bourdieu, 1997).

Since P. Bourdieu’s philosophical and anthropological views are based on a theoretical
framework formulated and expanded by research on various specific social scenarios, his ideas
should not be seen as a definitive discourse, but rather as part of an analytical toolkit for use in
empirical research. For example, the concept of habitus was formed and refined through a con-
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tinuous interaction between theorization and experience, and the more abstract philosophical and
anthropological premises of Bourdieu’s sociology have methodological applications in his em-
pirical works, which, in turn, served to concretize and further develop these prerequisites (Peters,
2012, pp. 80-81).

The trajectory of P. Bourdieu’s research is aimed at challenging various interpretations of
human subjectivity that understand it as an intellectual and contemplative stance toward the
world. According to Bourdieu (1997), "pure™ subjectivity is replaced by the perception of a per-
son who is systematically influenced by the prohibitions and conditions of the social world re-
garding cognitive, practical, emotional, and bodily participation in the processes of reproduction
or transformation of their environment (pp. 138-142).

The rejection of intellectual and contemplative approaches to the "human-world" relationship
leads P. Bourdieu to criticize dualistic views of the "mind-body" relationship, which treat the
body as an object of individual representation. Following M. Merleau-Ponty, Bourdieu (1990b)
argues that the human body is the operational locus of practical intentions and competencies,
which serve as the basis for intervening in the social world (p. 73). The frequent reference to
"mental structures” embodied in habitus indicates that the central element of Bourdieu’s model
of human beings is not the reduction of free will to bodily actions, but rather the analysis of body
and mind within the continuum of practical activity. Habitus, as a practical sense, reflects Bour-
dieu’s defense of a non-dualistic understanding of the "mind-body" opposition. This involves the
simultaneous understanding of sensations as elements of a sensory mechanism that immerses the
body in social reality and as a symbolic and interpretative tool through which a person gives
meaning to their experience.

Bourdieu’s (1990a, p. 196, 1997, p. 134) works do not dwell extensively on the biological
component of human nature, although they include passages that hint at the scholar’s views on
the modality of action and experience, as well as implicit assumptions about the physiological
and neurological properties of humans and the cognitive plasticity across the stages of human
life. While Bourdieu examined the differences that determine the dual nature of humans, the
primary focus of his philosophical and anthropological reflections, which aligns with his dualis-
tic stance, is the rejection of interpretations of human nature based on polarizations such as "ma-
terial-ideal”, "mind-body", and "subject-world".

Bourdieu’s views on the human condition are both a prerequisite and a consequence of his
sociological theory. If Bourdieu’s discourse on humanity were more abstract, the reason for this
would not be a rejection of the empirical trajectory of research, which differs from the “scholas-
tic" type of theorizing that the scholar consistently critiqued. On the contrary, it would arise from
the fact that Bourdieu’s "idea of the human™ is characterized by a non-scholastic heuristic ap-
proach, whose advantage lies in the creation and refinement of this idea through prolonged en-
gagement with the challenges of empirical research (Peters, 2012, p. 80).

The desire for recognition as a justification for the meaning of human existence

According to P. Bourdieu, human participation in social interactions is motivated by an at-
tempt to avoid confronting one’s finitude. Articulating this idea in "Pascalian Meditations", the
researcher writes about an individual’s immersion in everyday life in order to avoid thinking
about their finitude, even if they are aware that life ends in death. Sharing Schopenhauer’s view
that life becomes a real problem when one becomes aware of inevitable death, P. Bourdieu em-
phasizes the existential function of fulfilling social roles, which serves to protect a person from
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contemplating their finitude (Kholod, 2023). The influence of existentialist philosophy is also
evident in Bourdieu’s statement regarding human efforts aimed at understanding life as endowed
with meaning, given its associations with fear, cruelty, and suffering.

In light of this, the practices of social life are, in essence, a socio-psychological mechanism
that helps suppress the awareness of one’s mortality. Due to the understanding of future death
and the awareness of oneself as a being who must have grounds for existence, people feel a need
for justification, legitimization, and recognition. In this context, P. Bourdieu (1997) quotes
B. Pascal’s statement regarding the desire to justify the existence of the world as the only source
of justification, other than God (p. 239).

The justification of individual and social existence is agonistic, because, due to the lack of
ideal or symbolic goods, recognition is achieved in a differentiated manner. According to
P. Bourdieu (1990a), all forms of the sacred have a profane complement, and each difference
gives rise to vulgarity and competition for a life recognized by others, where the struggle to rid
oneself of insignificance takes place (p. 196).

The question of recognition as a social equivalent to the theological problem of justification,
linking the concept of recognition with the legitimacy of existence and the human right to feel
justified in one’s being, i.e., the way of one’s existence, was raised by P. Bourdieu in "Pascalian
Meditations". According to the author, no one can claim, either to themselves or others, that they
neglect any justification. If "God is dead" and no justification can be sought from Him, then this
justification must be sought in people’s assessments (Bourdieu, 1997, p. 237).

Other authors also emphasize the theological matrix of the recognition problem, arguing that
theories based on the idea of an individual’s dependence on public opinion and attributing to
others the "power of recognition™ — i.e., the power to determine the importance of each person
and give meaning to their existence — are the secular equivalents of the theological motive. The
theological connotations of the concept of recognition are largely inherited from the Augustinian
doctrine of justification, while the idea of granting society competence in matters of suffering
and happiness, prerogatives previously reserved exclusively for Christian theology, is borrowed
from Enlightenment philosophy. Indeed, one of the most important prerogatives of the Christian
God is judgment — the power to assess the significance of people’s lives and condemn them to
salvation or eternal torment in hell. Considering the sacralization of society, which changed the
trajectory of Feuerbach’s religious alienation, we can understand why the problem of recognition
is a cornerstone of many contemporary theories (Carnevali, 2020, pp. 98-99).

According to P. Bourdieu, a person’s desire for recognition in certain social spheres is based
on a basic inclination to invest in social games. Since this was initially practiced within the fami-
ly, the motivational support for an infant’s need for recognition is similar. The desire for recogni-
tion is an emotional condition for the effectiveness of socialization from the moment the first ex-
perience of recognition is gained in childhood. Instilling the tendency to invest in social play as a
prerequisite for educational and pedagogical work relies on one of the drivers — the search for
recognition — as the basis for all subsequent investments (Bourdieu, 1997, p. 166).

The scientist’s approach to the problem of recognition differs significantly from the concept
of recognition proposed by German philosopher A. Honneth, which is based on the ideas of
G. Hegel and J. Mead. From the standpoint of justice or injustice, i.e., respect or disregard for
human dignity, A. Honneth identified three main forms of recognition: love as a form of recogni-
tion at the individual level, and law and solidarity at the social level. The foundation of love at
the first level of recognition, where trust in oneself and the world is formed, is the relationship of
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devotion and autonomy. Mutual recognition at the next level is characterized in the context of
the theory of the significance of the generalized other (J. Mead), which constantly reminds the
subject of the limits of freedom and responsibilities, recognizing the right to respect and self-
respect as a legal and moral subject. Moreover, the recognition of the subject as a moral and re-
spectable person is possible only in the context of mutual legal recognition (Bazaluk, 2024). In
the sphere of social recognition, characterized by solidarity, the individual characteristics of sub-
jects acquire significance. Self-recognition, as an important element in the formation of self-
identity, emerges through social solidarity. Gaining recognition helps overcome loneliness and
utilize the positive potential of law and solidarity (Honneth, 1996).

In his later works, P. Bourdieu (1997, 1999), unlike A. Honneth, perceives recognition as a
phenomenon equivalent to the competition of social and symbolic differences that permeate all
social relations. Material difficulties, caused by economic problems, are inseparably linked with
the subjective feeling of unfair denial of social and symbolic significance. If we view P. Bour-
dieu’s approach through the lens of A. Honneth’s typology of recognition forms, then in the so-
ciologist’s understanding, recognition means the achievement of self-respect by individuals as a
result of their special and distinct status in the collective, which influences and determines love
and friendship, as well as legal and political recognition of the individual. The approaches of
both scholars converge in their agonistic understanding of the phenomenon of recognition and in
A. Honneth’s (1992) thesis that the integrity of human subjects, vulnerable to trauma through
insults and disrespect, depends on the approval and respect of others (p. 188).

Originality

Taking into account the criticism of the methodological "errors" in philosophy as "scholastic"
theorizing, identified by P. Bourdieu through sociological analysis, the philosophical and anthro-
pological ideas of the scholar, based on the empirical trajectory of his research, are reconstruct-
ed. The concept of recognition is the social equivalent of the theological concept of justification
as a basis for giving meaning to human life. The agonistic nature of the concept of symbolic cap-
ital illustrates recognition as a constitutive dimension of human existence in society.

Conclusions

The concept of recognition, which expresses a person’s desire to gain authority at the level of
interpersonal interactions and in social life, is one of the central issues in modern social and an-
thropological research. P. Bourdieu’s methodological critique of philosophy is based on the ina-
bility of the "scholastic” theoretical worldview to address the pressing issues of human existence,
which are instead reframed as discourse. A vivid illustration of P. Bourdieu’s philosophical and
anthropological reflections is the concept of symbolic capital, where the desire for recognition is
justified as a fundamental existential goal for a person. The agonistic view of recognition sug-
gests the necessity of struggling for its attainment as a driving force behind the development of
society. The continuous fulfillment of social roles by individuals is accompanied by the function
of protecting them from the awareness of the finitude of existence, which involves the ability to
suppress the awareness of one’s own death or to come to terms with it. A person achieves social
recognition, which is rooted in the desire to be perceived as significant and authoritative, as a
legitimate and deserved resource, thereby enhancing the influence of symbolic capital.
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TemaTu3zauiss BU3HAHHA B aHTponoJioriynux peduiekcisax I’epa bBypabe

Mera. [locnmimkeHHsi mojisrae y 3°sCyBaHHI CYTHOCTI KOHILENTY BHU3HAaHHS Yy cBiTii (ijgocodcbko-
AHTPOTIOJIOTIYHUX NOMIAAIB (ppanmy3skoro couionora [1. Bypase. OCHOBHMMY 3aBIaHHSAMHE € aHAJI3 KPUTUKU BUe-
HUM dinocodii sk "cX0racTUYHOrO" TEOPETU3yBaHHS, PEKOHCTPYKIIS (PiocodChbKO-aHTPOIOJIOTIYHUX 1JIei J10-
CIIIZIHUKA, PO3KPUTTS €K3UCTEHIIHHOTO 3MICTY IparHeHHs JIIOAWHHU A0 BU3HaHHA. Teoperwunmii 6a3uc. Pobora
IpyHTY€ETbCsl Ha po3yMiHHi [1’epom Bypabe BH3HaHHS sk (yHAaMEHTaIbHOI €K3MCTCHIIHHOI MeTH, 3a Imocepea-
HUIITBOM SIKOT JIIO/IMHA HAMaraeThCsl BUIIPAB/IaTH CMUCI CBOTO iCHYBaHHS. Y KOHIIEMI] BU3HAHHS FOJIOBHUM MOTH-
BOM noBexiHku moanHu [1. Bypase BBaxkae mparHeHHs 70 aBTOPHUTETY, CTaTycy, MPECTHKY, IO CKIAJal0Th CHM-
BOJIIYHHMI KaIliTall, SKUid MOXKHA 3100yTH JIMIIE B CYCIUICTBI. BoHOYAaC BH3HAHHS MOCTAE IKEPEIOM KOHKYPEHLIT,
CYTICPHHUIITBA 32 BOJIOMIHHS CHMBOJIIYHUM KaIliTaJIOM, 1[0 3yMOBIIIOE CYCITUIBHAN pO3BUTOK. B ocHOBI (hiocodcbko-
antpomnoyoriunux inei I1. Bypnpe nexuTh HaMaraHHs MOSCHUTH NMPEAMET IOCHIDKEHHS B paMKaxX 00’ €KTHBHHX
CTPYKTYp, TOOTO y3rOAWTH Cy0’ €KTUBHHM JOCBIJ JIFOJMHM 13 BIUIMBOM 30BHIIIHIX COLiaNbHUX CTPYKTyp. HaykoBa
HOBHU3HA. 3 ypaxyBaHHSAM Kputuku I1. Bypaee "cucremanx' mommiok ¢inocodii, y sKiit JoMiHye "cXOIacTUIHAHN
PO3yM, PEKOHCTPYHOBaHO (iT0cO(CHKO-aHTPOIIONIOTIUHI i/1ei BYCHOTO, IO TPYHTYIOTHCS HA eMIIPHUYHIN TpaekTopil
HOro JOCIiKEHb, B OCHOBI SKHX JIC)KUTh COIIOJIOTIYHHMI aHaui3. KOHIIENT BU3HAHHS € CYCIHUIBHHM €KBiBaJCHTOM
TEOJIOTIYHOTO TOHSTTS BUIIPABIAHH SIK MiZICTaBH Uil OOIPYHTYBAaHHS CMHUCIY JIFOJICBKOTO JKUTTS. ATOHICTHYHUIN
XapakTep KOHIEMIii CUMBOJIIYHOTO KalliTalxy UTIOCTPYE BH3HAHHS SK KOHCTUTYTUBHHW BUMIp OYTTS JIIOJMHU B
couiymi. BucnoBku. Couiosnorigauii anani3 sik nepeaymosa ¢inocodcebko-antponosoriunux peduekciit I1. bypabe
3acBiTYy€e HE BIIMOBY BiJ (i10ocO(CHKOI METOIOJIOTII, @ HASIBHICTh TIEPEKOHAHHS, IO COIIOJOTIYHHIA IHCTPYMEH-
Tapiil € OUIBII peJeBaHTHUM JUIs CTBOPEHHs yHiBepcaibHOI KoHuenmii soanHu. Ockinbku mormsiau 1. Bypabe

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i27.333949 ©Y. H. Boreiko, T. V. Fedotova, 2025

13



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononorivHi BuMipH ¢inocodpcbkux nociimkens, 2025, Bum. 27

Anthropological Measurements of Philosophical Research, 2025, NO. 27

TOPICAL ISSUES OF PHILOSOPHICAL ANTHROPOLOGY

chopMyBajmcsl i BIUIMBOM OCIHI/DKCHHS KOHKPETHHX COIIOJIOTIYHHMX CLEHApiiB, HA OCHOBI SIKUX CKJIajacs
BiNOBiTHA TeopeTH4yHa 0a3a, TO i/1el BYSHOTO CIIiJl BBAXXATH IEPEIYMOBOIO M HACHTIJKOM O3HAUYEHOI'O iHCTPyMEH-
Tapiro. O4eBHIHO, M UM KyTOM CIiJ po3risgaté po3yminHs 1. Bypabe BU3HaHHS B COIIaIBHOMY IO SIK pe-
3yJbTaTy B3a€EMOJIIT JIIOAWHU i3 COLIaIbHUMH CTPYKTYpPaMH W 1HIIMMU JIFOJIbMH, SIKI BUCYBAlOTh BUMOTH, CTaBJISTh
3aBJIaHHS, 1110 CIPUSIE 3100y TTIO COLIAILHOTO CTaTyCy, TOOTO HAKOMMYEHHIO CUMBOJIIYHOTO KaIliTaly.

Knitouosi cnosa: nronnHa; CyCcHiIbCTBO; CHMBOJIYHHHA KalliTal; BUOPABIAHHS; KOHICIIIS; COIIOJIOTI9HUHA
aHaji3; BU3HaAHHS
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The Image of "*Homo Travels™ in the Context of the Digital Age

Purpose. The main purpose of the article is to understand the place and role of a person in the digital environment
and to overcome the forms of alienation in the algorithmically directed sphere of social existence that provide him or
her with a sense of freedom through spatial mobility in leisure, travel, and entertainment. The risks of sensory isolation,
emotional exhaustion, fragmentation of attention, and changes in sensation, perception of space and time are included
in the analysis. The subject of the analysis is the identification of opportunities and threats that cause a change in a per-
son’s worldview. Theoretical basis. The study is based on modern approaches to technology and socio-cultural analy-
sis of human relations. The authors rely on the SWOT analysis methodology to assess the positive and negative effects
of digitalisation, which correct human perception of reality and influence the worldview. Originality. The authors pro-
pose their own view on the digitalisation of services as a factor of anthropological transformation in the context of hu-
man-technology relations, which changes the quality of human existence and leisure. It is proved that the concept of
"Homo travels" defines a new anthropological model of mobile human behaviour, for whom travel is a form of self-
knowledge, meaning-making, interaction with the social world and the digital aggressive environment. An attempt is
made to analyse the phenomenon of the latest technologies, within which the new digital mobility poses challenges to
human autonomy, emotional stability and identity, resulting in a new worldview that transforms human emotions,
which become a catalyst for change and move into a new dimension of interaction between the physical and virtual
environment. Conclusions. The paper states that the digitalisation of services creates a new format of social interac-
tions, expands the possibilities of self-knowledge, but subject to their ethical and human-centred implementation. By
introducing the concept of Homo travels, the authors emphasise that the process of digitalisation in the transport sector
transforms a person from a passive object of utilitarian use of technology into an active participant in socio-cultural
processes that shape human life, act as a means of socialisation, a condition for personal self-improvement, and also
contribute to cognitive and emotional-psychological development.

Keywords: human; anthropology; leisure industry; culture; transport services; digital environment; digitalisation;
Homo travels; digital mobility

Introduction

Modern digital technologies are increasingly affecting not only the infrastructure of means of
transport, but also the very nature of human perception of travel and leisure. As part of transport
digitalisation, new models of human interaction with the information environment, digital ser-
vices and intelligent interfaces are being formed that transform the sensory, bodily and emotional
perception of travel. It is no longer just about improving quality, speed and comfort, but about
profound anthropological shifts, about a higher level of communication that includes subjectivi-
ty, intuitive presence, as well as a sense of space, time and security. Digital services automate the
process of purchasing tickets, navigating stations, interacting with staff, and consistently change
the structure of modern human mobility, moving them from the bodily and social dimension to
the digital media space, which entails replacing the live space of communication with a focus on
the digital environment of touch screens and voice commands. People are increasingly interact-
ing not with another bodily subject, but with digital objects that act as intermediaries.

Such a transformation is accompanied by both positive consequences — improved quality of
transport services, inclusiveness, predictability of service — and risks of alienation, reduced inter-
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personal interaction, loss of authentic emotions, and increased dependence on an algorithmic en-
vironment. The question arises as to whether travelling in the digital age retains its existential
value or turns into a series of technical operations devoid of individual meaning.

At the centre of social transformations is always a human being — a sociobiological being
endowed with consciousness, emotions, needs, desires, memories, fears and experiences that
determine his or her perception of change and ability to adapt to new conditions. The contra-
dictory nature of digital transformations in the field of mobility makes the theoretical need for
constant prognostic activity of a modern person as a subject of life more relevant. It is not only
about predicting the physical or technical parameters of movement, but also about social and
anthropological expectations that arise in the new digital environment. Thus, there is a need to
rethink travel, wandering as a complex form of interaction between the individual and the so-
ciotechnical space. We hope that the philosophical-anthropological analysis will allow us to
deepen our understanding of the changes that people experience under the influence of the dig-
ital world, which concerns not only the functional aspects of movement, but also changes in
deep internal processes — bodily interaction with space, emotional presence, free will, mean-
ing-making and reflection.

When analysing the origins of the modern interpretation of man and the world in a technogen-
ic civilisation, it is impossible to ignore the radical rethinking of the philosophical heritage of
René Descartes. In the context of radical changes in the spiritual landscape of our time, the
teachings of the French thinker, widely known as the founder of rationalism, reveal a long-
hidden humanistic dimension. For more on this, see (Malivskyi, 2019).

We cannot fail to mention the famous German philosopher Max Scheler, the founder of phil-
osophical anthropology, who argued that the essence of man is not reducible to biological nature
or rational thinking, as was believed in classical philosophy. Unlike animals, humans are spiritu-
al beings capable of reflection, a value-based attitude to the world (humans do not just adapt to
the environment, but evaluate phenomena according to the hierarchy of significance, beauty,
goodness, and justice), and intuitive comprehension of meaning. In his concept of "superiority of
spirit over instinct”, M. Scheler (1955) emphasised that it is the ability to experience values that
defines a person as a special being open to the transcendent and universal, which provides us
with a methodological basis for analysing digital civilisation.

While M. Scheler was a supporter of phenomenology and philosophical anthropology, focus-
ing on the values and spiritual nature of man, Maurice Merleau-Ponty paid attention to the phys-
ical body and perception as the basis of all human experience. The French philosopher, in his
work "Phenomenology of Perception”, expressed the idea that we exist not only through the
mind, but also through the body as the primary tool for comprehending the reality of the envi-
ronment (Merleau-Ponty, 1962), which gives us the opportunity to see the complexities of hu-
man adaptation to the latest technologies. Paul Virilio continues this idea, drawing attention to
how transport technologies change our perception of space, time and how they affect our physi-
cality. In his 1986 book "Speed and Politics”, he describes the increasing speed of technological
movement, which creates the effect of "shrinking real space”, turning physical existence into a
trajectory, and on the other hand, leads to the loss of direct contact with the real world, which is
especially relevant for the digital age.

Particular attention is drawn to the contemporary research of Philip Brey and Peter-Paul Ver-
beek, who analyse the transformative impact of technology on people, society and the experience
of being within the philosophy of technology.
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Philip Brey focuses on the ethical dimension of digital technologies, analysing how infor-
mation systems transform social reality. In his article "Philosophy of Technology after the Em-
pirical Turn" (Brey, 2010), he notes that technologies "inscribed" in social practices shape not
only our environment but also the structure of human relations.

I have argued that the two most important kinds of values to study with
respect to technology are wellbeing and the welfare of society (Brey,
2007). Other varieties of goodness, such as the goodness of culture or the
economy, are derivative of these values. We should therefore particularly
invest in developing theories of the good life and the good society, and
study how technology may positively or negatively affect these varieties
of goodness. (Brey, 2010, p. 45)

In his book "Moralizing Technology", Peter-Paul Verbeek develops the concept of mediation,
according to which technology mediates our relationship with the world around us, shaping our
perception, morality and behaviour. The philosopher argues that digital technologies not only
change behaviour, but also transform moral sensitivity, influencing our evaluations, intuitions
and decisions (Verbeek, 2011).

Along with the transformation of new experiences, profound anthropological changes are tak-
ing place. Cognitive adaptation to the digital environment contributes to the formation of a new
type of sensibility, when spatial orientation and interaction with reality are increasingly based on
algorithms and digital indicators. At the same time, there are contradictory trends: on the one
hand, digital services contribute to the social isolation of passengers by minimising direct human
contact, and on the other hand, they create new, alienated forms of socialisation in the virtual en-
vironment. However, overcoming the totality of virtual space is facilitated by human compre-
hension of real space through the development of information and transport technologies, which
generates new socio-cultural dimensions of human existence.

Thus, despite the existence of important studies in philosophical anthropology, the phenome-
non of homo travels in the new round of digital civilisation, which leads to new experiences of
space and time and encounters with new existential sensations, remains insufficiently studied. It
is the figure of a traveller with his or her value attitude to the world, which falls into the sphere
of digital totality, that becomes the subject of our study.

Purpose

In view of the above, the purpose of the article is to understand the place and role of a person
in the digital environment and to overcome forms of human alienation in the algorithmically di-
rected sphere of social existence that provide a sense of freedom through spatial mobility in lei-
sure, travel, and entertainment.
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Statement of basic materials

Modern society is undergoing a profound digital transformation, which is changing not only
the way services are provided, but also significantly affects humans as social and biological be-
ings. This is especially true of the concept of Homo travels — a mobile, travelling person for
whom movement in space is not only a practical necessity, but also a way of understanding one-
self, another culture, time, and meaning. The digitalisation of transport services is an integral
part of this global process that is changing the way people interact with the world through the
transport system. It is not only a technical phenomenon, but also an anthropological process that
affects the way people interact with the world, their social contacts and perception of their own
presence in space.

Understanding how technology interacts with human existence is key to building a future
where innovations do not displace but harmoniously complement deep human needs, which is
not the case with today’s Al encroachments. On the other hand, these changes affect the bodily
and sensory experience of a person, changing their perception of comfort and spatio-temporal
sensation in the process of movement.

Previously, human mobility was determined by physical effort, spatial orientation, and com-
munication with other people, but today digital technologies take on a significant part of these
functions, which changes the very nature of human perception. The generation that is being
formed in the digital environment is developing a new type of sensitivity, as it is guided not only
by physical signals but also by virtual indicators, algorithmic prompts and digital simulacra.

A sociological study conducted by the authors among travellers over the past ten years has
revealed a steady and characteristic trend, according to which a significant number of respond-
ents say that it is during train travel that they experience emotional elation and a kind of romantic
attitude that creates a special sensual atmosphere of travel. About 90 % of respondents, answer-
ing open-ended questions, mentioned that they associate rail travel with fond childhood memo-
ries, in which travelling with their parents creates a sense of security, family unity and emotional
comfort, which are important aspects of a person’s bodily, spiritual and existential needs. It has
been noted, in particular, that even such everyday moments as the use of branded tableware ac-
quire a new emotional and sensory dimension that deepens the interaction between a person and
the objects of his or her being, forming a sense of presence at a certain moment in time (Rudenko
& Dobryk, 2024, p. 26). This is what can be viewed through the lens of philosophical categories
such as the teleology of human existence, where every element of everyday life acquires a sacred
meaning and ultimate goal, which is part of a deeper, metaphysical connection between man and
the world.

At the same time, in the context of the growing digitalisation of services, some people are
concerned about the replacement of live human communication with technological solutions —
robot consultants, chatbots, and answering machines — that are unable to fully reproduce human
language, empathy, and intuition. They stressed that technological innovations should be harmo-
niously combined with the possibility of receiving personalised support that creates a sense of
emotional comfort and trust during leisure travel. This in itself leads to a significant conclusion
that despite the rapid development of digital technologies and the introduction of automated ser-
vices, physical, sensory and emotional elements remain an integral part of the journey for the
majority of humanity. This trend has not changed significantly over the course of our long-term
research, which indicates the sustainability of human anthropological needs in the field of mobil-
ity.
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Historically, travelling was not only a way of getting around, but also a significant event that
left a deep mark on people’s minds. Today, thanks to the development of digital technologies,
the passenger experience is undergoing significant changes. Modern digital solutions provide an
unprecedented level of convenience and organisation through automated algorithms, route plan-
ning, pre-visits to cultural attractions, personalised services and traffic monitoring, allowing you
to optimise your time and resources. Thanks to these technologies, travel becomes more predict-
able and structured — routes are calculated with high accuracy, tickets are stored in electronic
format, and possible delays or disruptions are quickly compensated for by alternative travel op-
tions. In this context, digital travel is emerging as a new form of mobility resulting from the digi-
talisation of transport infrastructure and accompanying passenger services, which transforms the
perception of travel — from physical movement to multi-level human interaction with digital
technologies. The journey forms a new anthropological reality, where the traditional perception
of space-time and human corporeality is complemented by elements of virtual presence, digital
navigation, interaction with touch interfaces, applications and artificial intelligence systems, re-
sulting in changes in the rhythms of the journey itself (Stezhko & Khmil, 2023).

One of the central elements of the new mobility, which appears not just as a set of innovative
ways of moving, but as a complex system of interaction between people, space, technology and
social structures, is human corporeality, as conceptualised by M. Merleau-Ponty (1962). In the
digital environment, corporeality does not disappear; it is transformed, enriched with new expe-
riences, identified, and tracked. Through the integration of biometric technologies, geolocation
systems, and behavioural analytics algorithms, it becomes a source of data and at the same time a
carrier of social identity.

In the interaction between the body and digital systems, a special place is occupied by the in-
terface, which provides a direct link between the physical and virtual levels of mobility. In a dig-
ital journey, the interface is not an auxiliary element, but an autonomous space for interaction,
perception, and subjective engagement. The passenger no longer just uses the app, but lives in it.
The interface shapes the logic of perception, behaviour, even emotions; it is not just a technical
tool, but an intermediary between the outside world and consciousness that constructs new forms
of human presence in the mobile digital environment.

With this in mind, the transformation of the passenger experience, which manifests itself in
the physical, social, emotional and cognitive aspects of travel, is of particular importance.

Thanks to the introduction of digital technologies, passengers are able to plan their journeys
more conveniently (from route preparation to completion), minimise waiting time, and interact
with interfaces through mobile applications or automated systems. Booking systems, personal
accounts, and push notifications about schedule changes form a smart journey in which an indi-
vidual acts in an environment controlled by digital algorithms. These changes contribute to the
convenience and comfort of travelling and reduce the physical burden on passengers, as the
number of necessary operations such as ticketing, information search and boarding control is re-
duced.

In the context of digitalisation, the social component of the passenger experience is undergo-
ing significant changes that go far beyond the classic individual consumption of transport ser-
vices. Digital platforms — mobile apps, social networks, forums and chats, blogs and reviews —
open up new forms of communication between people, creating a communicative and social en-
vironment that is an integral part of the modern transport experience. Digital tools allow passen-
gers not only to receive service, but also to share emotions, impressions, and travel tips. As a re-
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sult, a transport journey ceases to be a purely logistical process and becomes an event of inter-
personal interaction, in which emotions, individual experiences, social connections, and techno-
logical interfaces are intertwined (Khmel, 2021). Emotional stability is a factor of positive expe-
rience that directly affects our perception of the world and contributes to psychological comfort.

Digital interaction through mobile apps, touch screens, biometric systems and online plat-
forms is modifying the spatial presence of the modern passenger. The surrounding space is no
longer a purely physical environment — it increasingly functions as an interactive environment in
which digital interfaces are the main channels of interaction. Such technological mediation sim-
ultaneously increases convenience, speed and autonomy, but reduces bodily involvement, de-
prives people of the skills of independent spatial orientation, reduces social communication
skills, and weakens the sense of presence in real space, replacing it with virtual interaction.

Also, one of the noticeable consequences of the transition to digital services is the reduction
in the need for direct contact with staff or other passengers. There is a transformation from tradi-
tional sociality based on bodily presence and verbal interaction to new forms of digital sociality
focused on online communities, feedback, and digital reputation. This creates a paradox of social
existence in the digital age: while physically being close to other people, an individual can be
psychologically isolated. On the one hand, isolation is a form of freedom, an opportunity to
maintain autonomy, control the boundaries of social interaction, and avoid unwanted contacts.
On the other hand, it is a challenge to the integrity of the individual, as it deprives him or her of
the experience of community, which has traditionally been an important factor in the formation
of the social self.

Digital platforms contribute to a new sense of time, and the journey ceases to be an "empty
time" of waiting and becomes a productive and personalised space. For example, thanks to mo-
bile communications, virtual tours and access to streaming platforms, passengers can work,
study, listen to audio guides, take virtual tours or interact with cultural content in real time. For
example, a railway carriage becomes not only a means of transportation, but also a space for
meaningful stay, work, rest or entertainment. Digital technologies not only transform the mean-
ing of time spent on the road, but also rethink the very structure of space, and now the travel
route is perceived not as a set of specific geographical points, but as an interactive map managed
by virtual services. Digital maps, real-time timetables, recommendations for cultural sites or gas-
tronomic locations along the route create technological integrations that the passenger can acti-
vate or ignore depending on their interests. Travelling is becoming more and more gamified —
interactive maps, collecting digital experiences, and personalised advice turn passengers into par-
ticipants in a digital quest. All of this changes not only the practice of travelling, but also the an-
thropological understanding of the spatial and temporal presence of humans in the world.

We can agree with the opinion of C. Flavian that the virtual environment, which carries in-
formation overload, gamification of the service — all this transforms the psychological schemes
of passenger perception (what the passenger pays attention to before the trip, in the station space,
on the train, during the transfer; how he sees, hears, evaluates the environment; feelings of
safety, anxiety, joy, boredom, etc.; what associations the trip evokes — adventure, duty, routine;
speed of orientation, decision-making, action planning), reducing or enhancing emotional reac-
tions (Flavian et al., 2024). A new type of traveller is being formed — a digital subject who lives
the journey not only physically, but also in the cognitive and information space.

Thus, the digitalisation of services is a qualitative transformation of the way services are pro-
vided in the transport sector, based on the use of digital technologies to create a holistic, conven-
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ient, intuitive and personalised service for people. The service loses its exclusively pragmatic
role and acquires the features of dynamism, emotionality, interactivity, becoming not only func-
tional but also emotionally rich, becoming part of the life world of the subject and society as a
whole. In the context of digitalisation, a service ceases to be a one-time act — it unfolds over
time, becomes performative, leaves traces in the memory, interacts with interfaces and artificial
intelligence. This calls for a philosophical understanding of the very nature of service as a form
of mediated presence and a way of communication between humans and technology in the digi-
tal age.

To analyse the impact of digital technologies on passenger perception, the evolution of sensu-
ality, physicality and integrity of the individual, it is advisable to apply a SWOT analysis, which
will identify the internal strengths and weaknesses of the process of digitalisation of railway ser-
vices, as well as outline the opportunities and threats arising from these transformations.

Strengths. Among the strengths is the phenomenon of the evolution of human sensuality and
intuition in the digital environment (new technologies stimulate the expansion of human sensory
capabilities, creating new sensations associated with travel). Another important advantage is the
strengthening of the passenger’s integrity and self-awareness, as digital technologies create con-
ditions for deeper self-expression through individualised interaction with digital services. In ad-
dition, the integration of digital solutions significantly increases the level of convenience and
accessibility of services, allowing passengers to easily interact with information systems, pur-
chase tickets, manage routes and track journeys in real time, which contributes to a sense of con-
trol, reduces cognitive load and, as a result, increases emotional comfort during the journey.
Equally important is the passenger’s ability to adapt quickly to digital transformation, as new
technologies allow them to navigate faster in a changing environment and receive real-time in-
formation, which reduces stress and uncertainty.

Weaknesses. First of all, we should focus on the growing alienation. The lack of direct physi-
cal contact caused by digital interfaces leads to a transformation in the perception of reality — a
virtual distance between a person, the environment and other people appears. Presence in the
digital space becomes paradoxical — both intense and scattered, which raises new existential
challenges. Equally important is the problem of technological dependence and the risks of priva-
cy violations; people lose some of their autonomy by entrusting personal data to digital plat-
forms, and thus some of their control over their own living space, as E. Prem (2024) aptly de-
scribes. Digital services that facilitate travel can simultaneously penetrate the depths of the per-
sonal, questioning the boundaries of the private. Another problem is the psychological burden, as
the constant flow of information, the need for quick reactions and data updates lead to fatigue,
anxiety, and reduced concentration — digital travel becomes both convenient and stressful, its
rhythm often contradicts the natural rhythm of a person. Finally, we should pay attention to bar-
riers for people with disabilities. For some groups of passengers, including people with disabili-
ties, the integration of digital technologies can create barriers that make it difficult to access ser-
vices and information, requiring additional, often costly, measures to ensure inclusivity.

Opportunities lead to a rethinking of human existence in the context of digital travel. Digital
technologies can contribute to the development of new forms of sensuality and perception of the
world, facilitating the process of psychological adaptation, allowing people to integrate into new
environments and experience new emotional and sensory sensations while travelling. In this con-
text, there is also another possibility — the possibility of a deeper understanding of human nature,
in particular its mental and spiritual dimension. Through the new forms of freedom and self-
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expression offered by the digital environment, people seem to be learning anew to understand
their own self in the space of interaction with others and with the machine. New technologies are
opening up opportunities for the development of social networks, virtual communities and new
forms of support for passengers who can interact with each other even in the absence of physical
contact, contributing to the globalisation of social ties and the expansion of networks of interac-
tion on an international level. Another important aspect is increased access to cultural and educa-
tional resources. Thanks to digital solutions, passengers can easily access cultural and education-
al heritage while travelling, which enriches their cognitive interaction with the environment and
promotes the development of emotional intelligence and cultural engagement.

Threats posed by digitalisation should be understood through the prism of the philosophical
vision of a human being as a physical, emotional and spiritual being who seeks to be heard, rec-
ognised and understood. One of the biggest changes is the risk of turning a passenger into a face-
less unit in a complex technological system, where their individuality and peculiarities are often
levelled out. The decreasing need for face-to-face communication, which is gradually being re-
placed by digital platforms that allow passengers to interact online, share information and coor-
dinate their travel, can lead to social isolation. This threat opens up another one — the feeling of
loneliness in the digital space. Increased use of digital platforms can lead to isolation, where the
lack of physical contact and emotional interaction with other people leads to feelings of loneli-
ness and alienation. A person who becomes part of a technological network may feel "invisible™
or distant from the world around them, which worsens their emotional state and can lead to a de-
crease in psychological comfort, disruption of social ties, and in some cases even cause panic
attacks or anxiety disorders, as constant access to digital platforms reduces opportunities for
face-to-face communication, which is important for maintaining emotional health. One of the
most important threats in the process of digitalisation of railway services is the formation of a
negative attitude of passengers towards the introduction of the latest technologies. Increased use
of chatbots, automated responses and other robotic systems in interaction with passengers may
lead to a categorical rejection of innovations by them. Fearing imperfections in technology, such
as misinterpreted queries or a lack of emotional sensitivity on the part of automated systems,
passengers may be reluctant to integrate digital solutions into their journey. In some cases, re-
sistance to innovation is accompanied by a growing nostalgia for traditional forms of service and
an increased need to preserve elements of personal communication and control over the transpor-
tation process. Among the current threats in the digital era there are changes in the perception of
space, as modern technologies create the effect of "digital immersion”, when the traditional per-
ception of space and time begins to change. Thanks to the development of mobile applications
and digital services, a passenger can be completely immersed in a virtual environment, while the
physical space around them becomes almost invisible, which contributes to a reduced sense of
presence "here and now". Paul Virilio (1986) also believed that "speed" is the main factor that
defines the new reality, where physical space and real interactions between people are gradually
being replaced by virtual reality that emerges through screens, technologies and digital plat-
forms.

On the other hand, the digital environment in which the modern passengers find themselves
leaves no room for a holistic immersion in the journey. The state of constant switching between
screens, notifications, and mobile applications changes the structure of perception — the journey
loses its depth. A person is constantly distracted, their attention is fragmented, there is no sense
of presence in the moment, which creates alienation from the environment in which they are
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physically located, and, ultimately, emotional exhaustion sets in. As a result, the level of sensory
stimulation decreases — the range of emotions evoked by real interaction with space decreases
(Bazaluk, 2024). Such sensory isolation leads to emotional passivity and, in some cases, a feel-
ing of inner emptiness. By providing people with control tools — routes, notifications — digitalisa-
tion simultaneously creates new zones of anxiety (no response from the app, delay not updated in
the system, improperly read QR ticket), the passenger is faced with a digital barrier that deper-
sonalises them. A person feels powerless in front of algorithms, and their emotional reaction is a
mixture of irritation, stress, and a sense of unpredictability. Travelling used to be a space for in-
ner reflection, for contemplation of the landscape, reading, writing or playing. Now it is filled
with digital substitutes for presence — social media, content streams. There comes a moment of
loneliness caused by the emptiness of being — a person is physically alone, but his or her psyche
is in constant information noise, and the illusion of connection does not reduce the feeling of iso-
lation, but only masks it. In the context of digitalisation, travel becomes "utilitarian™, it is
planned to the smallest detail, follows a precise schedule, and is free from surprises. However, at
the same time, the emotional energy of expectation, the romance of the road, the moment when a
traveller turns into a witness of changes — external and internal — disappears. The absence of the
ritual of travelling as an emotional experience deprives a person of the opportunity to live the
journey as a revelation of a part of themselves.

Today, a person is not in the moment, not in motion, but in the flow of information. The pas-
senger’s body is present in the transport, but the consciousness travels in a different reality — vir-
tual, fragmented, unrelated to the environment. At the same time, the chance to create those un-
forgettable, "warm" memories that could last a lifetime disappears. This raises the question of the
limits and criteria of digitalisation as a technology, since "technologies have ‘intentions’, they are
not neutral instruments but actively help to shape the relation between people and reality” (lhde,
1990).

Originality

The originality of the article lies in the philosophical understanding of human interaction with
the digital environment through the prism of preserving individuality, subjectivity and sensory
experience in the context of the rapid algorithmisation of everyday life. For the first time, the
digitalisation of travel is seen not only as the introduction of the latest technologies, but also as a
factor of profound changes in human nature, affecting their corporeality, sensuality, emotionali-
ty, intuition, perception of space and time, as well as the way they interact socially and are pre-
sent in the world.

The article introduces the concept of "Homo travels” as a new anthropological figure, a mo-
bile person of the digital age, for whom travel becomes not only a movement in space, but also a
form of cognition of oneself and the world. The authors also propose to use SWOT analysis to
identify the strengths and weaknesses of digital transformation in terms of its impact on humans,
which allows for a deeper understanding of the opportunities and threats posed by digitalisation
in the anthropological context.

Conclusions

The results of the study confirm that modern digital technologies significantly change the
place of a person in society and their interaction with the surrounding world. People are increas-
ingly living in a digital environment where their emotions and behaviour are partly determined
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by algorithms and technical systems, which affects the way they perceive reality, namely physi-
cal space, time, and social contacts are perceived differently — through screens, interfaces, and
mobile applications.

Human existence is not purely rational or functional — it is full of emotions, intuition and
physical perception, which allows people to interact with the world around them on a deeper,
existential level. From this point of view, the digital transformation of travel and leisure in gen-
eral is changing this perception, forcing and gradually replacing the bodily, sensual and intuitive
perception of reality in favour of algorithmic, abstract interaction with the environment, which
threatens the basis of human subjectivity, which is the source of uniqueness and spiritual devel-
opment.

The study emphasises the need to rethink human mobility in the digital age. Digitalisation ap-
pears not only as a technological upgrade of services, but also as a profound anthropological
transformation that changes the sensory, emotional, cognitive and existential dimensions of trav-
el. The introduction of the concept of Homo travels reflects an attempt to overcome human al-
ienation in the algorithmically driven sphere of social life. For Homo travels, spatial mobility
becomes a long-term process of acquiring existential fullness, humanity and subjectivity.

In this context, a new image emerges — Homo travels, as a model of a mobile person of the
digital age who does not just move in space — he or she lives in a flow of information, where
travel becomes a way of knowing her/himself.

The SWOT analysis of digital transformation revealed not only its strengths and weaknesses,
but also outlined the prospects and threats for human existence in the context of intensive algo-
rithmisation. In particular, we are talking about the threat of reducing a passenger to an imper-
sonal unit in a digital system, emotional exhaustion, increased psychological stress, and weaken-
ing social ties.

Thus, digital transformation should not be seen solely as a technical advancement. It requires
a philosophical understanding that focuses on the human being — bodily, emotional, intuitive,
capable of empathy and meaning-making. Only under such conditions will new mobility tech-
nologies be able to harmoniously complement the deep needs of the modern personality, preserv-
ing the existential value of travel as a space of self-discovery, emotional experience and live in-
teraction with the world around us.
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TOPICAL ISSUES OF PHILOSOPHICAL ANTHROPOLOGY

Oo6pa3 ""Homo travels" y konrekcTi nudpoBoi enoxu

Meta. OCHOBHOIO METOIO CTaTTi € OCMHUCIICHHS MiCIIS M POJIi JIIOJUHHU B ITU(POBOMY CEPEIOBHIIII Ta TOIOJTAHHS
(hopM ii BiTIyKEHHS B alTOPUTMIYHO CKepOBaHii cepi comiaabHOro OYTTs, 1m0 3a0e3MedyIoTh il BiqdyTTs CBOOO-
JTH 3aBISKH TPOCTOPOBIA MOOITHHOCTI B TO3BLILII, OJOPOXKAxX, po3Barax. Jlo chepu aHami3y MOTPAIUIIOTE PU3UKH
CEHCOPHOI 130JIA11i1, EMOIIHHOTO BUCHA)KEHHS, ()parMeHTAalisd yBaru Ta 3MiHH BiTUyTTs, CIPHHHATTS HPOCTOpY i
yacy. [Ipeamerom aHaiizy crae BHSBICHHS MOXJIMBOCTEH 1 3arpo3, IO € MPUYUHOIO 3MIHM CBITOIJISILY JIFOJUHU.
Teoperuunmii 6a3mc. Jlocii/KeHHs] IPYHTYETbCS Ha CYYacCHHX MIAXOAAX 10 TEXHOJIOTIH Ta COLIOKYJIbTYPHOTO
aHaJli3y JIIOJCHKUX CTOCYHKIB. ABTOpH CIHpAIOThCs Ha Meroaoiorito SWOT-aHamizy 1010 OI[iHKH MO3UTHBHHUX 1
HETaTUBHHUX HACIHIAKIB JMUDKUTANI3AMII, SKi KOPETYIOTh JIFOJIChKE CHPUHHSITTS MIHCHOCTI Ta BILUTMBAIOTh HA CBITO-
rsin. HaykoBa HoBM3HA. 3arnponOHOBAHO BIIACHHWHM IMOTVISA HA JTUJDKHUTAII3AIiI0 CEPBICHUX IMOCIYT SK YHHHHKA
AHTPONOJNIOTIYHOI TpaHcdopMarii B KOHTEKCTI CIiBBIAHONIECHD "JIIOIMHA — TEXHOJIOTII", 1110 3MIHIOE SIKICTh ICHYBaH-
Hs caMol JItoiMHY Ta 11 Ko3BLwIsL. JloBeneHo, 1o moustts "Homo travels” BuzHauae HOBY aHTPOIOJIOTIYHY MOJIENb
MOBEIIHKA MOOUTGHOI JIOIMHHU, IS SKOI TMOJOpPOX € (POpMOIO caMOmi3HAHHS, CCHCOYTBOPEHHS, B3aeMOIIi i3
COLIIaTBHAM CBITOM Ta IM(POBUM arpecHBHHUM CepeloBHINEM. 3HiHCHEHO crpoly mpoaHaii3yBaTH (EHOMEH
HOBITHIX TEXHOJIOTiH, y M&XaX SKOT0 HOBa MH(ppPOBa MOOLIBHICTh IOPOIKY€E BHKIMKU II0J0 aBTOHOMIi, €MOIIIIHOT
cTabIPHOCTI T IAEHTUYHOCTI JIFOINHH, YHACTIIOK 90TO (POPMYETHCS HOBHU CBITOTIIAAL, SIKHH TPaHC(HOPMYE JTFOICH-
Ki eMOIIil, [0 CTAal0Th KaTaji3aTOpOM 3MiH i IepeXoIATh y HOBUH BUMIp B3aeEMOIi (hi3HIHOTO Ta BipTyaJabHOTO Ce-
penoBuina. BucHoBku. YcraHoBieHo, mo 1y poBi3allis NOCIYr YTBOPIOE HOBHI (OpMaT COLIANIBHUX B3aEMOJIIH,
PO3LIMPIOE MOXKIIMBOCTI CaMOITi3HAHHS, ajie 32 YMOBH 1X €THYHOIO Ta JIIOJAWHOUCHTPUYHOTO BIIPOBA/KCHHS. YBe-
JIeHHSM MOHATTss HOMO travels aBropu migKpecro0Th, 0 MPOIeC AUKUTATIZAIT B TPAHCIIOPTHIHN cepi repeTBo-
PIOE JIOJIMHY 3 MAaCHBHOTO 00’€KTa YTHUIIITAPHOTO BUKOPUCTAHHS TEXHOJIOTIH Ha aKTUBHOTO YYaCHHKA COIIOKYJIb-
TYpPHHX TIPOILECIB, 5IKi (JOPMYIOTH JIFOJICHKE JKUTTS, BUCTYIAIOTh K 3aci0 coriaiizamii, yMoBa 0COOMCTICHOTO ca-
MOBJIOCKOHAJICHHSI, & TAKOXK CIPUSIOTh KOTHITUBHOMY T4 €MOLIIHO-TICHXOJIOTIYHOMY PO3BHTKY.

Kniowosi cnosa: nronauHa; aHTPOIIOIIOTIS; IHAYCTPIs MO3BLLIA; KyJIbTypa; TPAHCIIOPTHI MOCITYTH; IIU(PPOBE cepe-
JIOBHIIE; TupKuTai3amis; Homo travels; iiudposa MoGiTbHICTS
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Anthropological Sense of History

Purpose. The paper’s main purpose is to establish the nature of the historical past’s reality and its presence in
being. Theoretical basis. The author considers historical time as a factor in the identities of individuals and soci-
ety. The past has a dual ontological status: it is absent as a presence in the literal sense, yet it is embedded in the
structure of modernity and influences the future. To substantiate and elucidate the impact of this position on his-
torical cognition, the author employs the methodologies of R. Descartes, E. Husserl, M. Heidegger, F. Ankersmit,
and other thinkers. Originality. The author has developed a fluid-discrete model of historical time, linking it with
the experiences gained by both individuals and society. This historical experience serves as the anthropological
foundation of the subject’s identity and a guide for reconstructing the past. Conclusions. As a historical category,
time is only partially connected with time as a subject of discussion in physics and philosophy. All three of these
disciplines regard cause-and-effect relationships as fundamental characteristics of time; however, physics and
philosophy study them in general terms, while historical science is concerned with their specific implementations.
But history also encompasses experience — both that of the participants in the historical process and that of histo-
rians or readers of historical texts. This experience becomes one of the reasons behind their actions, as well as the
lens through which past events are interpreted. Experience, in both senses, can be false and distorted, raising
questions of interpretation; yet, even in such cases, it impacts future actions and thus serves as their cause. Even
more importantly, historical experience provides a means of identity. An individual’s own experience allows for
self-awareness (I am 1), while historical experience facilitates identification with society. Although there is no
direct connection to the past, it has not disappeared; it cannot inherently vanish. It does not exist because it has
evaporated, nor because it lingers in some unreachable dimension, but due to its transformation into modernity.
These transformations can be either fluid or discrete, making historical time fluid-discrete at both individual and
social levels. Essentially, the terms "past”, "present”, and "future" merely serve as distinctions between "now",
"not yet", and "too late". In both individual and collective histories, even a minor event can trigger significant
resonance, leading to fundamental changes in the future ("butterfly effect™). While it is certainly impossible to
ascertain which past events shaped the present, this does not preclude us from constructing a "hierarchy of butter-
flies" for historical investigation. Thus, reconstructing the historical past becomes a means of self-knowledge,
forming its primary anthropological significance.

Keywords: man; "I"; history; past; experience; historical time; subjectivity

Introduction

One of the earliest and most original attempts to understand the nature of time is rightly re-
garded as the Eleventh Book of the Confessions of Saint Augustine. His answer is well known:
"It is in you, my mind, that | measure times™ (Augustine, 2019, p. 220, Conf. 11.27.36). Howev-
er, it is important to recognize that the Bishop of Hippo approaches the issue of time not in a
philosophical sense, but in a theological one; he seeks to understand the relationship between the
eternal God and the fluid world. He accomplished this task brilliantly.

For theologians, Augustine’s elegant answer can still serve as a guide, but a modern scientist
cannot view time merely as a function of the mind. For example, in the general theory of relativi-
ty, time is one of the coordinates of the space-time continuum. In quantum physics, various
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models of time are considered — including the effect of "negative time", retrocausality, discrete-
ness of space-time, and other counterintuitive ideas. Therefore, "the problem of time in quantum
physics is not exclusively related to quantum gravity but is more general than that. These widely
discussed controversial issues are intimately connected with time measurements” (Altaie et al.,
2022, p. 3).

Among philosophers, there are also discussions about time, partly related to traditional philo-
sophical topics, partly to the understanding of the achievements of modern physics (for a review,
see, for example: (Power, 2021)). In particular, philosophers are interested in the correspondence
of human ideas about time (past, present, and future) to objective reality. And here, three main
positions are presented: presentism (only the present exists), pastism (the present and the past
exist, the future does not exist), and eternalism (there are all three modes of time — present, past,
and future). The overwhelming majority of researchers prefer presentism, and it is this position
that most corresponds to common sense, which is confirmed by a survey among non-
philosophers (Graziani et al., 2023).

So, among physicists and philosophers, various models of time are considered — from the
most obvious and consistent with common sense to the most exotic and paradoxical. This is not
surprising; what is surprising is that a discipline directly related to time — I mean history — shows
little interest in time itself.

As is known, history studies the past and seeks its truth. However, the past as a scientific ob-
ject may not seem entirely convenient in an epistemological sense. If we agree with the "com-
mon sense” that only the present exists, then it turns out that history studies what does not exist.
How can something that does not exist have truth? And how can we work with what is absent?

This article is dedicated to exploring the essence of the past in general and the historical past
in particular.

Purpose

The purpose of the paper is to establish the nature of the reality of the historical past and the
way of its presence in being.

Statement of basic materials

The Greek, known as the "father of history”, aimed "to prevent the traces of human events
from being erased by time" (Herodotus, 2008, p. 3). This can be understood roughly as follows:
every event occurs in the present. As the present transitions into the past, it disappears from
presence, leading to the erasure of past events by time. However, events leave traces that can be
preserved by writing them down and retelling them to future generations. In other words, the past
is maintained in collective memory thanks to historians. This perception of the past aligns close-
ly with Augustine’s view: the past exists in memories, or rather, in records of memories.

Everything would be fine if the future did not try to change the past. For example, the Ro-
mans sincerely believed that their city was founded by the brothers Romulus and Remus, and
Roman historians wrote about this as an indisputable fact (although they could have differing
opinions about the identity of the founders, particularly regarding the circumstances of Remus’s
death or Romulus’ divinity). However, in the 19th century, researchers criticized the veracity of
individual elements in the biography of the first Roman king and questioned the very fact of his
existence. Thus, Theodor Mommsen (2009) called the entire story of the foundation of Rome a
fable, which belongs to the category of not very witty fictions (p. 48); this German’s approach
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became decisive for subsequent generations of historians, most of whom began to consider
Romulus a mythological character.

It turns out that Roman historians recorded a certain fragment of the past in the collective
memory (although none of them were witnesses to it), and a historian from another era and cul-
ture rewrote this memory. This does not surprise anyone, because rewriting history is one of the
favorite pastimes of historians. Therefore, the historian is not just a keeper of memory but also
its editor, who can change not only the accents but also the past itself. For example, by stating
that Romulus is not a person but an archetypal "Mr. Rome" (Beard, 2015, chap. 2).

But obviously, we are discussing more than just memory, even historical memory. When his-
torians analyze past events, they attempt to recreate the real past as accurately as possible. The
ideal of positivist historians (and to one degree or another, most historians belong to the positiv-
ist camp) is to adhere to the principle proclaimed by Leopold von Ranke of reconstructing the
past "as things actually were". Even when one argues that the past does not actually exist, every-
one perceives the difference between "not existing because it no longer exists" and "not existing
because it never existed". In other words, although both are absent in the present, this equality
does not negate the distinction between "once it was" and "never it was". Although the past has
passed, it seems that its truth has somehow escaped disappearance; otherwise, the boundary be-
tween the past as no longer-being (accomplished history), the conditional past as if-being (coun-
terfactual history), and the fictional past as fiction-being would dissolve into nothingness, leav-
ing no possibility of separating the first (as something real) from the second and third.

It is clear that the historian is only interested in what was, and even games with counterfactual
history, when we are not discussing purely artistic fiction, possess scientific value only in terms
of better understanding and assessing what really happened. The historian believes that s/he can
reconstruct this reality, although it cannot be presented as existing to confirm or refute theoreti-
cal constructs. Historical sources are available, and from them, the historian begins the research,
attempting to reconstruct the world that was real. In this respect, historical sources function as
signs of the past, rather than its fragments (at least, in the direct sense). Consequently, while the
past may not be a reality in the sense of an existing entity, it still holds a relation to reality. What
is this relation, and where does the past hide?

History can be rewritten, but it cannot be replayed. You can change your attitude towards the
past and place different accents, but it remains closed to editing. In collective memory, history is
never stored as a duplicate; it always represents an interpretation and is not immune to change.
Thus, rewriting pertains to the past as an interpretation rather than the past in its true essence.

It turns out that the past is attributed to existence when we discuss its truth, essence, or the re-
construction of what actually happened. However, the past is not accessible; we have missed it,
and no force can organize our meeting. Nevertheless, the historian believes that the past is a real-
ity that can be objectively investigated, although it cannot be changed. So, does the past have any
relation to reality?

In everyday usage, "reality” means the sphere of presence, characterized by empirical clarity.
In this sense, a history tied to the past cannot claim to be an everyday understandable "reality",
but reducing reality to the visibility and facticity of here and now presence destroys the very idea
of reality, because this visibility and this presence also have their own history (Heidegger, 1996,
p. 382).

When people look at the starry sky, they are actually gazing into the past. If they use modern,
powerful telescopes, they can observe events that took place long before the Earth was formed.
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This is the only way to visually perceive the past. If we are not interested in the history of the
Universe, but rather in the history of humanity (historical science, by default, studies it), we are
deprived of this opportunity. Of course, the advent of recording technologies such as photog-
raphy and videography has significantly changed this aspect, but here too, it is not the past itself
that is revealed, but only what photographers and cinematographers chose or were able to show.
It turns out that the historian is left with only more or less authentic signs of the past and various
methods for its reconstruction. But where has the past itself disappeared?

The present is an open action field, serving as an arena for life, struggle, and self-affirmation
among different I, providing them with close contact with being. The issue of the reality of the
past lies in the lack of such contact, in the safeguarding of the past from external invasion, and
thus in its immunity from actions. The ability to carry out the latter distinguishes "now" from
"not yet" and "too late".

However, this situation can be viewed from another perspective. At any given moment, there
are numerous potential possibilities; only some of them come to fruition, and not always the
most likely ones. Right now, something is happening, but we do not know how the existing
trends will evolve. The past has already unfolded, and in this sense, potential possibilities have
become realities that can be explored, and rest assured, we are not in a hurry. Of course, one can
fantasize about "what would have happened if...", but history does not know the subjunctive
mood, simply because by imaginatively altering one or several parameters of the past, one can-
not accurately determine how other parameters would have behaved, or what possibilities might
have been realized.

That is, the future does not yet exist, and it is unknown what it will be like; only more or less
probable predictions can be made here. The present exists, but it is still ongoing; it has not end-
ed, and therefore it is impossible to fully assess the significance of the processes that are taking
place right now and their further trajectory. The past has much greater certainty; it will not
change anymore, and in this respect, it is more real than the present and, even more so, the fu-
ture.

Of course, the reality of the past is of a special kind; it is real, but at the same time not visual-
ly and empirically so. It is considered in connection with the present, but is not placed in the ob-
jective world as something neighboring it. Even in the "traces of the past", there is not the past
itself, but rather some kind of signification that helps the historian recognize and reconstruct it.
Being a certain and accomplished reality in itself, from the outside (and the approach to the past
is possible only from the outside), it eludes grasping.

Thus, the past seems to be somewhere nearby yet incredibly far away. However, without un-
derstanding the essence of the past as the condition and substance of history, the results of a spe-
cific historical exploration are ontologically vulnerable and epistemologically uncertain. As
Franklin Ankersmit (2024) noted, "in all kinds of inquiry, whether scientific or philosophical,
one should clearly distinguish between one’s premises, assumptions, or axioms, on the one hand,
and the conclusions one hopes to derive from them through valid argument, on the other"
(p. 218). And precisely here it is appropriate to recall René Descartes.

Everyone who has reproduced a Cartesian thought experiment in their mind has the right to
assert: "'l think; therefore I am™ (Descartes, 2020, p. 47). The content of this assertion does not
depend on the individual, meaning that I act as a transcendental subject. However, the | becomes
transcendental only as a result of the cogito procedure, and at the very beginning of the thought
experiment, the | can only be empirical, given one’s personal, this-is-I.
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Let a person named Mykola, following Descartes (2020), begin to discourse about the possi-
bility of the fabrication of the world by a cunning and powerful demon (p. 108). But what re-
mains is what Mykola is sure of even before he begins thinking, and what he will not question
even if he doubts everything else — namely, that he is Mykola, not Peter or Mary. To say: "I
think...", "I doubt...", etc., the subject must have an idea of what the I is for him/her. In the for-
mula "l am 1", there is a connection of consciousness (which is here and now) with his own exis-
tential flow, consisting of a multitude of moments that shape the uniqueness of the one who
thinks. In other words, in the act of self-identification, the personality establishes an identity be-
tween him/herself, as s/he exists at the moment of thinking, and those states that they perceive as
their biography.

Thus, the Cartesian cogito procedure does not begin with methodical doubt but with the pro-
cess of establishing self-identity; that is, the identity of the thinking | with a specific personality
that engages in thought. This first step does not necessarily occur in the direct form of "I am I",
since it has already been implicitly undergone in the history of the formation of this personality.
However, logically, it remains the first and necessary step. When reflecting on the essence of be-
ing and exposing this being to doubt, consciousness already operates under the assumption that |
am my |, distinguished both topologically and chronologically. When the thinker begins to doubt
and seeks support in being, they are already assured that the 1, which is now doubted, belongs to
a specific (her/his) personality. Thus, even before carrying out the cogito procedure, the thinker
must have an experience of the | that gives them confidence that the word "I" carries meaning,
and this meaning is defined by their awareness of themselves as a specific and unique I.

What is unique about this thinking 1? It is immediate, always here and now, and the rest of the
world is centered around this present I: this thing is close, and that is far away, this event is hap-
pening now, that has already happened, etc. One I differs from another | not so much in the place
of presence and duration but in the uniqueness of personality. The latter is inseparable from the
upbringing, feelings, experiences, etc. that have shaped them; a personality is unthinkable out-
side her/his history, only part of which is realized (through memory) as such. Therefore, a neces-
sary prerequisite for carrying out the cogito procedure is the presence of a personal history,
without which a person would not rise to the level of self-awareness.

It can be argued that, in some cases, the procedure for establishing self-identity can be prob-
lematic. For example, with amnesia or Alzheimer’s disease, a person may not remember individ-
ual fragments of his or her biography, or may not be aware of themselves at all. Mykola may be
told that he is Peter, and he will believe in "his" biography invented by someone else. However,
even with a false idea of oneself, a person still understands their difference from others on a sub-
jective level, and on an objective level, biography, so to speak, continues its action regardless of
awareness. The fact that Mykola, who considers himself Peter, is found in this place and among
these people is explained by the biography of Mykola, not the fictional Peter. The same applies
to those mental illnesses in which a person considers himself the emperor of the Universe or a
guinea pig. No person is without his or her own history, even if it is a medical one.

It is worth noting that the cogito procedure does not explicitly require or assume the presence
of its historical basis, as it relates not to the empirical, but to the transcendental 1. However, as
mentioned above, the transcendentalization of the I occurs in the finale, when the procedure is
executed, the thought is completed and formalized, and there is a ready-made result that each 1
can apply to itself. At the beginning of reflection, the subject operates as an empirical self, since
they have not yet substantiated the possibility of the existence of something external to them-
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selves. What is given to them with obviousness is themselves, presented to themselves in direct
internal (historical) experience, in which there is still no place for anything transcendental.

So, every | that is aware of her/himself already has the experience of history as the history of
this 1. But the complete loss of memory is the loss of one’s own "I". History exists, but aware-
ness of it does not. Thus, memory turns out to be a condition for the possibility of being aware of
one’s own experience (one’s own history), and in this sense — a condition of consciousness.

As is known, Descartes considered a person to be a combination of a mechanical body and an
immaterial thinking soul; he was interested in the problem of finding an interface that allows
these two distinct substances to interact. The psychophysical problem he posed is still being dis-
cussed today, although the emphasis has shifted somewhat (Kalmykova et al., 2025). Typically,
it pertains to the interaction of physiological processes in the human brain and its cognitive func-
tions. Perhaps today, Descartes would employ different analogies, comparing a person to a com-
puter, where "hard" refers to the body (and the brain, in particular), and "soft" denotes the soul.
At least, such analogies are sometimes used in discussions surrounding the psychophysical prob-
lem; they have also permeated popular culture. If we continue this analogy, we can hypothetical-
ly assume the possibility of scanning consciousness, digitizing it, and transferring it to another
medium (for example, a computer or the "formatted” brain of another person), while the issue of
artificial immortality would be fundamentally resolved (Halapsis, 2019).

The implementation of this project faces significant challenges, not just technical difficulties.
Let us imagine that somehow it was possible to read information from one person’s brain and
write it into the pre-formatted brain of another (or into a completely non-human "brain™). Fur-
thermore, let us envision that, as a result of this procedure, the personality of the double would
be completely identical to the personality of the original. However, for the latter, nothing would
change; he would not develop two personalities, would not see the world with four eyes, and
would not be in two places at once, etc. Even if a thousand "copies™” of this personality were
made, it would not become "a thousand times more alive”, but would remain one, tied to one’s
body and vital functions, on which I depend in one way or another.

This can be illustrated by the 2025 film directed by Bong Joon-ho, "Mickey 17". The main
character of this fantastic picture agrees to participate in an experiment in which his body and
consciousness are scanned during various risky research ventures. As a result of this research,
the hero dies repeatedly, but his body is printed using a 3D printer, into which his own con-
sciousness is loaded. The hero feels like "the same Mickey" and retains memories of previous
experiments. It seems that this personality’s life continues, and that periodic deaths are merely
unpleasant inconveniences. When Mickey 17 is declared dead, the next clone is created — Mick-
ey 18. However, the previous Mickey survives and meets his successor. It turns out that they are
different personalities, and later, the girlfriend of the main character notes that the previous ver-
sions of Mickey also exhibited slightly different characters. This film received many positive
reviews, with Jacob Oller (2025) calling it a "sci-fi critique of our dehumanizing present"”. Alt-
hough this film does not claim to be scientifically accurate, the worldview issues it raises extend
far beyond social satire. The emphasis on the differences in the character of clones of one person
strengthens the filmmakers’ idea. However, even without this assumption, it is quite obvious to
me that copies do not add life to the original.

In my opinion, the above is sufficient to recognize that: 1) the human self is always unique
and singular, and the clone will be a different self; 2) a "hologram™ of a person is not a person,
and even if it is installed in another body, the identity of the person will not be preserved, be-
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cause identity is being the very same, not in the same league. Therefore, there is not an acci-
dental but a substantial connection between the body and consciousness.

Therefore, it makes sense to discuss the real existence of | in the unity of body and con-
sciousness, which proves to be substantial. This is why it is appropriate, given the cognitive
situation and the convention of such a nomination, to refer to such | as substantial. Substantial,
of course, does not refer to the body (thus, we are not talking about the "physical 1"), but to the
fundamental unity of the body and consciousness (soul) — namely, this body and this con-
sciousness.

The empirical 1 is given directly, explicating through the act of self-consciousness. The tran-
scendental | arises from the process of reflecting on oneself, the results of which extend to the
other 1. The substantial | serves as an indispensable condition for the existence of the first and
second. The authenticity of each of these aspects of the | has a different nature and can be estab-
lished during the cogito procedure, but at different stages.

At the first stage, the authenticity of the empirical "I" is established when the subject, having
passed the test of methodological doubt, recognizes that s/he undoubtedly exists. At the second
stage, the existence of the surrounding world is substantiated, wherein the subject identifies a
specific object around which the "world" is centered and which serves as a refuge for her/him —
this is his body, which, at least in this layer of being, is the condition for the existence of the
thinking 1. Edmund Husserl noted:

Among the bodies belonging to ... "Nature™ and included in my peculiar
ownness, | then find my animate organism as uniquely singled out name-
ly as the only one of them that is not just a body but precisely an animate
organism: the sole Object within my abstract world-stratum to which, fol-
lowing experience, | ascribe fields of sensation ..., the only Object "in"
which | "rule and govern™ immediately... (Husserl, 1999, p. 97)

At the third stage, the subject encounters in experience other subjects who are real, since the
entire surrounding world is real; but unlike other objects of the world that express themselves
through extension, they contain within themselves the universe of their own cogitations (in Hus-
serl’s words). The suspicion of the identity of different universes of cogitationes centered around
different I brings the subject to a transcendental level, where s/he no longer poses the question of
the essence of her/his own, this I, but of the I-as-such, of humanity in general.

For the empirical 1, the past is a fundamental factor without which this I loses itself. For the
substantial 1, the past is no longer a memory, but a trace; representing the ontological unity of
body and consciousness, the substantial | bears within itself the imprint of past events, entrusting
the empirical |1 with remembering and reflecting on them. The latter, using the information
transmitted from the substantial I and employing its "physical resources™, appears as the actuality
of consciousness. Thus, the personal human | (and in this capacity, the empirical | and the sub-
stantial | act) is so tightly tied to the past that without the latter, it cannot even be thought. This
past is "packaged" in experience, which, in fact, forms the personalities themselves.
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Thus, the past of the individual has not disappeared, dissolving into non-existence, but con-
tinues to influence in a recorded form. As such, it is real here and now. However, although indi-
vidual historical experience itself is inevitable, interpreting history is always problematic for an
individual. This applies not only to reconstructions of the past that one could not have witnessed
but also to the past that has entered one’s personal historical experience.

Moreover, personal experience is not something stable and unambiguously fixed. For exam-
ple, a participant in historical events can retrospectively rethink the content of their experience,
change the emphasis, and rebuild the hierarchy of its components. This "correction of the past",
even when taken as supposedly neutral historical experience, is more the rule than the exception.
Here, we can also mention paramnesia (false memory), when an individual has false memories,
and the "Mandela effect”, when memories that contradict real facts are formed in the mass con-
sciousness. One can have a mystical experience, feeling the presence of higher powers, or even
communicating with them. It is customary to be skeptical about this in our time, but sometimes
such personal experiences affect large groups of people. I am not sure that the archangel Michael
really addressed Joan of Arc, but her belief in this certainly influenced both her personal fate and
the course of the Hundred Years’ War.

Thus, the experience of the past — whether distorted or false — is fundamental to the individu-
al’s existence, although the assessment and interpretation of its individual fragments change over
time. However, personal historical experience is limited by the framework of life. Does this im-
ply that the past is fundamentally outlined by fragments that are accessible to the memory of the
living?

Since | cannot fully explain its historical content based solely on personal existence, I must
acknowledge the real existence of other spiritual entities (other 1’s) and the socio-cultural envi-
ronment they create. Therefore, self-knowledge for the I cannot be confined to an understanding
of the empirical and substantial components; it requires an expansion of the cognitive horizon
and the inclusion of the cultural world revealed through history.

Moreover, the perception and evaluation of other | also require historicity. Bennett Gilbert
rightly noted:

Valuing and disvaluing others requires historicity — memory or history
and sociality — as its critical conditions because our relations with others,
both privately considered or publicly developed, vary according to our
normative concepts formed from the retained and communicated experi-
ence of events involving others that we evaluatively express as our histo-
ry. The evaluative force in human behavior establishes historicity be-
cause evaluation, including moral judgment, is a poly-logue that ties us
up with other, even if we reject them, since they are part of our life-
world. (Gilbert, 2024, p. 1382)
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Eventually, a habit of viewing the world from a historical perspective is formed, and commu-
nication with others leads to the surprise that not everyone shares this habit. It is strange to me
that many people use concepts like "democracy”, "republic”, "liberalism”, "human rights", "rule
of law", and "equality" without even trying to inquire how these phenomena arose, what evolu-
tion they underwent, how these concepts migrated from one culture to another, and why they can
represent different and sometimes completely incompatible phenomena for different peoples. In
this regard, 1 align with the position of historicism as described by Ankersmit (2005): "The iden-
tity of a nation, of a people, or of an institution lies in the past of this nation, people, or institu-
tion, and if we wish to get hold of their identity, we should above all write their histories"
(p. 318). When we write such histories, we will be less surprised by the fact that spreading free-
dom and democracy is very difficult among those who have only experienced slavery and des-
potism.

Thus, the individual expands his world in space (considering other selves) and in time (con-
sidering the historical prerequisites of what is happening now). However, such a story remains
solely in the individual’s consciousness and has not yet reached the level of objective reality.
The Egyptian stonemason who participated in the construction of the Cheops pyramid cannot
respond to those who attribute his work to aliens, as the Egyptian architect did not patent his en-
gineering solutions. Of course, no one prevents anyone from believing in anything, even in the
world-historical mission of the proletariat. But where, after all, should one look for the real past?

In 1963, Edward Lorenz published a paper on calculating weather forecasting models, in
which he showed that non-periodic solutions are usually unstable under small modifications. As
a result, slightly different initial states can evolve into significantly different states (Lorenz,
1963). The patterns he discovered are now commonly known as the "butterfly effect”, and even
earlier, in 1952, a similar idea (with a butterfly) was described in Ray Bradbury’s novel "A
Sound of Thunder”. Although the importance of cause-and-effect relationships has been under-
stood since at least the time of Demaocritus, the "butterfly effect” demonstrated at least two im-
portant things: 1) even a small event can have a significant resonance and lead to fundamental
changes in the future, and 2) given the countless events that have occurred in the past, it is im-
possible to know for sure where the same butterfly is. Ultimately, cause and effect relationships
lead to the Big Bang, and at each stage, there were many "butterflies” whose actions made possi-
ble the world we consider "ours".

Therefore, the past did not disappear; it simply has nowhere to go, just as the present cannot
appear from nowhere. The past "is" right now, not only as a memory but also as a reality of the
present, because the overwhelming part of the conditions of my existence and the features of my
Self were formed independently of me, before me, and are inaccessible to me in the experience
of remembering. At the same time, the past is not homogeneous for me, and although | certainly
do not know the "hierarchy of butterflies” concerning myself, the events of human history seem
closer to my Self than the events of the history of life on Earth, and the events of the latter closer
than the history of the evolution of the Universe. Therefore, it is highly likely that the Battle of
Cannes had a much greater impact on my life than the explosion of the supernova SN 1885A in
the Andromeda galaxy.

Here, one could assume that the past simply flows into the present or the future; as water or
mercury change shape and location, remaining themselves (without changing their essence). But
this assumption is contradicted by at least two circumstances: birth and death. One can assert as
much as one wants that the life of parents continues in children; however, this is a qualitatively
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different life that begins "from" and continues "until”. Additionally, the life of children does not
always fulfill what the parents did not have time to or could not do; Commodus, for example,
was not the best continuation of Marcus Aurelius. Furthermore, not everyone has children, and it
is hardly possible to claim that the life of the same Newton was in vain. In the latter case, we will
discuss ideas that outlived their author and changed the world. This will be fair, but ideas (and
here, obviously, we are not talking about Plato’s eidos), regardless of the ontology used to prove
their independent existence, cannot be characterized as "life", at least in the direct sense.

Human time is fluid within the limits of life: yesterday flows into today, today into tomorrow.
However, life has rigid chronological boundaries: a beginning (birth) and an end (death). Reli-
gious or mystical doctrines can potentially expand these boundaries to infinity (some doctrines
allow for the pre-existence of the soul, and even more doctrines allow for posthumous existence
either in a purely spiritual (soul) form or as a rebirth into another body), but this, in any case,
goes beyond what was referred to as the substantial self above. In other words, one can imagine
conditions under which human consciousness exists outside the body, but this experience will
certainly differ from bodily experience. Thus, time as an anthropological category is fluid-
discrete.

As fluid-discrete time can also be considered in a cultural-historical sense: within the life of a
particular society, time is fluid, and outside it, it has either not yet begun or has already ended.
However, this is true only in general cases and with many assumptions. If human life is a natural
process, with clear and distinct biological boundaries, then social existence is a different kind of
process, and we call it "life" solely by analogy. In most cases, the "birth" of a society is difficult
to correlate with any specific event, and it is not always possible to determine the time of its
death.

However, this blurring of boundaries does not deny the discreteness of world history, as
demonstrated by Arnold J. Toynbee (1988), reflecting on the fields of historical research, notes
that events within local civilizations have a much greater degree of kinship with each other than
those occurring beyond their borders (pp. 39-42). The boundaries of the "life" of societies are not
as clear as those of human life, and their establishment usually involves accepting a set of non-
obvious tolerances. Much, so to speak, depends on the observer.

It is evident that the observer only affects the interpretation of the past, not the past itself.
Conversely, this interpretation, in turn, influences the observer (interpreter), and through such
observers, their contemporary society, and consequently, the future. After all, since culture is an
intersubjective reality (Harari, 2015), it is highly sensitive to such interpretations. Therefore, by
studying the "butterflies" of the past, the historian transforms into a "butterfly" with quite power-
ful wings.

Originality

The author developed a fluid-discrete model of historical time, linking it to the experiences of
both individuals and society. This historical experience serves as the anthropological foundation
of the subject’s identity and as a guide for reconstructing the past.

Conclusions

Thus, time as a historical category is only partially connected to time as a subject of discus-
sion in physics and philosophy. All three sciences consider cause-and-effect relationships fun-
damental characteristics of time; however, physics and philosophy study them in theory, while
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historical science examines them in concrete implementation. History is not only about how
cause X leads to consequence Y/ it also encompasses experience — both the experience of partic-
ipants in the historical process and the experience that historians or readers of historical texts
gain about events in which they did not participate. Experience, in both senses, can be false and
distorted, but it still influences subsequent actions and thus becomes their cause. Even more im-
portantly, historical experience serves as a means of identity. An individual’s own experience
allows him to recognize himself (1 am I), while historical experience enables him to identify with
society.

Direct contact with the past is absent, yet the past has not vanished; it cannot disappear in
principle. It does not exist because it has vanished, nor because it continues to exist in some un-
reachable dimension, but because it has transformed into the present. These transformations can
be fluid or discrete, making historical time fluid-discrete at both the individual and social levels.

In fact, the words "past”, "present”, and "future™ merely serve to distinguish "now" from "not
yet" and "too late". In both individual history and the history of humanity, even an insignificant
event can create significant resonance and lead to fundamental changes in the future (“butterfly
effect”). While it is impossible to know which past events shaped the character of the present,
this does not impede us from building a "hierarchy of butterflies” for the study of history. Thus,
the reconstruction of the historical past becomes a means of self-knowledge, which is its main
anthropological meaning.
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0. B. XAJIATICICY

YHarjionansauit TexHiunmit yHiBepcuTer "JlHinpoBcsKa momitexnika" (JIminpo, Ykpaina), en. momra prof.halapsis@gmail.com,
ORCID 0000-0002-9498-5829

AHTPONOJIOTiYHM CeHC icTopil

Meta. OCHOBHOIO METOIO0 pOOOTH € BCTAHOBJICHHS XapaKTepy PEalTbHOCTI iICTOPHYHOTO MHHYJIOTO Ta CIIOCO0Y
Horo mpucytHocti B OyTTi. TeopeTnunuii 6a3uc. ABTOp po3risiiae iCTOpUUHHUN Yac SK (aKTop 1AEHTUYHOCTI JIto-
JIMHU Ta CycHiibcTBa. MUHYJIE MPH [bOMY Ma€ NOABIMHHMI OHTOJIOTIYHHUI CTAaTyc: BOHO BiJICYTHE SIK HasBHICTb Y
NpsSIMOMY CEHCI, ajie BOyJlOBaHE B CTPYKTYpY CyYacHOCTI Ta Ma€ BIUIMB Ha MaiOyTHe. [yt oOrpyHTYBaHHS Ta po3-
KPHUTTS BIUTUBY LILOTO IOJIOKEHHS Ha iICTOPUYHE Ii3HAHHS aBTOp BUKOpHCTOBYe Merozpouorito P. Jlekapra, E. I'yc-
cepmsi, M. Taiinerrepa, ®. AHkepcmita Ta iHIIMX MuUciuTeniB. HaykoBa HoBM3HA. ABTOp pPO3poOMB IUTMHHO-
JIMCKPETHY MOJENb iICTOPHYHOTO Yacy, OB’ s3aBIIH ii 3 JOCBIZIOM, SIKHH OTPUMYE SIK OKpeMa JIFOINHA, TaK i CyCIiib-
ctBO. llel icTopuuHMi TOCBiJ € aHTPOMOJOTIYHUM (DYHIAMEHTOM iICHTHYHOCTI Cy0’ €KTa Ta JOPOTOBKA30M IUIS
peKoHCTpyKIii MuHyI0T0. BHCHOBKH. Yac SK icTOpHYHA KaTeropis JIMIIE MOYACTH OB’ I3aHUN 13 4acOM SIK TIpea-
MeToM oOroBopeHHs (i3uku Ta ¢inocodii. Bei i Tpu HayKH po3TISIIAIOTh MPUIHHHO-HACIIAKOBI 3B SI3KH SIK QyH-
JTAMEHTAIbHI XapaKTepUCTUKH Yacy, MpocTo (izuka Ta (inocodis JOCTIKyeE IX y 3aralbHOMY BapiaHTi, a Ui iCTO-
pUYHO{ HAYKH BaXXITUBUM € IXHE IOCTIKCHHS B KOHKpETHIH peamizamii. Aye icTopis — 1e i mpo JOCBix, MPHIOMY
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JIOCBIJT CAMHX YYaCHHKIB ICTOPHYHOTO IMIPOIIECY, 1 TYT BiH CTa€ OJHIEIO 3 MPUYMH IXHIX Iiif; a TAKOX PO TOH TOCBIL,
SIKUA OTPUMYIOTH ICTOPHKH YHM YHUTadi iICTOPUYHOTO TEKCTY MPO MOAil, y SKUX BOHH ydacTi He Opamm. J{ocBix sk y
MEepIIoMy, TaK 1 B APYTOMY CMHUCIIaX MOXKe OyTH XHOHHM Ta MEPEKPyUCHNUM, 1 TYT B)KE [TOCTAE MUTAHHA iHTEpIIpeTa-
11, aJie HaBiTh Y TAKOMY BHIIQJIKy BiH BCE OJIHO BIUIMBA€E HA MOJAJIbIII Jii, OTXKE, CTa€ IXHHOIO MPUYMHOI0. AJie 11
BXITUBIIIMM € T€, IO ICTOPUYHHIA JOCBII CTa€ 3aCO00M iICHTUYHOCTI. BiacHuii OCBiA 0COOMUCTOCTI J03BOJISIE Tif
ycBinommoBatu cebe (S € 51), a icropuunmii 1ocBia — ineHTHdikyBatu cebe i3 cycninbcTBOM. besnocepenniii KoH-
TAaKT i3 MUHYJIMM BiJICyTHiii, ajie MUHYJIe HiKy[H HE 3HMKIIO, BOHO B IIPUHIIMII HE MOXKe 3HUKHYTH. Moro Hemae He
TOMY, III0 BOHO 3HHKJIO, i HE TOMY, III0 BOHO IPOJIOBXKYE iCHYBaTH B SIKOMYChb HEJIOCSPKHOMY BUMIpi, a TOMY, IO
BOHO TpaHc(hopMmyBasiocsi B cydacHicTh. Lli Tpancdopmanii MOXyTh OyTH TUIMHHUMH a00 NUCKPETHUMH, a TOMY
ICTOPUYHUA Yac € TUIMHHO-AUCKPETHUM SIK Ha 1HIUBIAyaIbHOMY, TaK 1 Ha comianbHOMY piBHi. [To cyTi, cmoBa "Mu-
Hyne", "tenepimue”, "MaiiOyTHE" — nMUIIe coBa UL BUAUICHHS "Terep’ 3-moMix "mie Hi" Ta "Haxro mi3HO". | Ak B
icTopii OKpeMoi 0cOOMCTOCTI, TaK 1 B ICTOpIT JIFOJICTBA HaBITh HE3HAYHA ITOJIis1 MOXE BUKJIMKATH 3HAYHUN PE30HAHC
Ta MPU3BECTH A0 (QyHAAMEHTAIBHHUX 3MiH y MaiiOytHhoMy (“edexr merenmka'). HameBHO He MOXHaA 3HATH, SKi
MO/l MUHYJIOTO BU3HAYWIM XapaKTep CydJacHOCTI, ajie IIe He 3aBakae OymyBaTu 'iepapxiro MeTenwmkiB" it mo-
CITiKEeHHS icTopii. BinTak peKOHCTPYKIisS iICTOPUYHOTO MHHYJIOTO CTa€ 3acO00M CaMOMi3HaHHA, 1 B IbOMY — ii Oc-
HOBHU aHTPOIIOJIOTIYHHUI CEHC.
Kurouosi crosa: monuna; "S"; icTopis; MUHYJIE; TOCBi; iCTOpUYHMI Yac; cy0’ eKTHBHICTh
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Humanistic Paradigm of Future Wars

Purpose. In a globalized world where technical progress and social changes are advancing at a frantic pace, the
issues of war and peace are assuming new dimensions. War, a phenomenon that has accompanied humanity
throughout history, remains one of the most significant challenges for civilization. In light of the imminent shifts in
technology, culture, and social consciousness, the need to reconsider the nature of wars is becoming increasingly
relevant. Theoretical basis. Traditionally, war is defined as a means to achieve political goals through violence and
military force. However, scientists, philosophers, and politicians should not view future wars solely as a conse-
guence of political or economic interests. This interpretation of "war" can only be applied to conflicts of the past.
The humanistic seeing and visionary nature of future wars involves transforming the essence of conflicts — from
aggression to cooperation, and from violence to forgiveness and understanding. The wars of the future should focus
on addressing the root causes of conflicts through education, diplomacy, and international cooperation, instead of
relying on force. In this context, the development of new technologies, particularly Al, plays a crucial role; their use
should foster peace and mutual understanding rather than escalate violence. As technology continues to transform
military tactics, it is essential to highlight the unacceptable human cost of conflicts. Originality. A humanistic re-
thinking of war implies a shift from a strategy of "victory at any cost" to the ideas of "global responsibility” and
"global solidarity". The new vision of humanistic paradigms of future wars lies in the integration of interdisciplinary
approaches combining modern technological achievements with ethical and humanistic principles. In the future, a
profound reorientation of societies toward the principles of humanism, cooperation, and dialogue will underpin sta-
bility and peace on a global scale. Conclusions. This article presents a humanistic vision of future wars, where dia-
logue, mutual understanding, and violence prevention play a key role.

Keywords: human; human essence; humanistic paradigm; future wars; future of war; artificial intelligence (Al);
international cooperation

Introduction

With escalating global tensions and rapid technological advances, the future of war is trans-
forming in ways that promise to be more complex, diverse, and potentially more destructive than
ever before. Traditional methods of warfare are evolving due to new technologies, geopolitical
shifts, and the changing nature of conflicts. Although significant attention is given to technologi-
cal advancements, it is crucial to focus on the humanitarian aspect of future wars. Wars of the
future should aim not at destroying the enemy, but at eliminating the root causes of conflicts,
such as inequality, injustice, cultural misunderstandings, and economic imbalances. Humanism
within this paradigm prioritizes people, their rights, dignity, and freedom over military force as
the primary means of achieving political goals. One key characteristic of future wars will be not
only technological superiority but also their nature; from physical clashes, they are gradually
transitioning into informational and cognitive conflicts. The integration of artificial intelligence
(Al), robotics, cyberwarfare, and advanced weaponry poses new threats to humanity, both re-
garding direct violence and psychological, environmental, and social consequences. Artificial
intelligence, cyberattacks, and manipulation through social networks could become primary tools
for influencing societies and governments. However, a humanistic approach necessitates the de-
velopment of ethical norms for using these technologies, focusing on the protection of human
rights and justice rather than their application to achieve military objectives.
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In circumstances where war is becoming less justified, especially regarding global humani-
tarian norms, the significance of diplomacy, negotiations, and nonviolent dispute resolution
must increase and will continue to grow. The issues surrounding future wars are explored in
the scientific works of the following researchers: S. Mariotti (2022), T. Ide, M. F. Johnson,
J. Barnett, F. Krampe, P. Le Billon, L. Maertens, N. von Uexkull, and I. Vélez-Torres (2023),
and M. Ryan (2022). Sergio Mariotti (2022) warns against repeating the mistakes of the past,
using the modern Russian-Ukrainian war as an example. The team of researchers T. Ide,
M. F. Johnson, J. Barnett, F. Krampe, P. Le Billon, L. Maertens, N. von Uexkull, and I. Vélez-
Torres (2023) emphasizes the negative impact of war on the environment overall and the need
to pay attention to this issue, which usually remains a third priority. Researcher M. Ryan
(2022) analyzes the transformations of future wars in the context of the nearest futurological
forecast for the 21st century.

The aforementioned works primarily address issues related to armed methods for resolving
future wars. However, research on humanistic paradigms of future wars does not receive ade-
quate attention. This shapes the choice of the research problem.

Purpose

The article is aimed at a theoretical analysis of future wars from a humanistic perspective,
highlighting potential challenges and consequences that will arise as a result of the development
of technology, strategy, and human conflicts. The research purpose is specified through the im-
plementation of the following tasks: 1) to determine the essence of the humanistic paradigm of
future wars; 2) to outline the role of Al as a peace-creating tool of facilitation in future wars.

Statement of basic materials

For centuries, war has been one of the main forms of interaction between states, cultures, and
civilizations. It has led to numerous destructions, human casualties, and moral catastrophes.
However, in the conditions of globalization, the rapid development of technologies and interde-
pendence between peoples, old forms of violence, which are justified by political, economic, or
cultural goals, are becoming less relevant, and the issues of war and peace are acquiring new di-
mensions. In the 21st century, military conflicts have become increasingly complex and multi-
faceted, necessitating a shift to new paradigms of thinking to understand them. The wars of the
future should be focused on diplomatic and peaceful initiatives.

The humanistic approach to war involves rethinking traditional concepts of national security
and defense: a transition from the strategy of "victory at any cost™ to the concept of "global re-
sponsibility” and "global solidarity". Such an approach involves the development of international
institutions capable of effective mediation between the parties to the conflict.

Kant’s (1795) idea of perpetual peace is outlined in his famous writing "Perpetual Peace: A
Philosophical Sketch”. In this work, Kant sought to outline the conditions necessary for com-
pletely preventing war and allowing humanity to achieve lasting and stable peace. However, he
did not believe that peace could be guaranteed solely through political or military means. His
concept is rooted in the principles of moral obligation, ethics, and legal norms that should be ap-
plied in international relations. For instance, in the seventh proposition of his text, the author
notes: "The problem of creating a perfect civil system depends on the problem of establishing
law-like external relations between states. And the solution cannot be found without solving this
issue" (Kant, 1795, p. 65).
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Almost two hundred years later, F. Fukuyama (1992) also vividly discusses the ideas of dem-
ocratic development, globalization, and their impact on the global order, which influences the
concept of peaceful strategies. However, the researcher remains silent about the possibilities of
developing humanistic paradigms in the context of future wars. The work of M. Kaldor (2006),
who examines new forms of war and provides an understanding of war through the lens of hu-
manitarian interventions and international cooperation, deserves special attention. The idea of
new forms of wars, namely "the inadmissibility of organized violence in the global era” (Kaldor,
2006, p. 137), finds an echo in the author of the article. However, the British researcher, accord-
ing to some scientists, does not sufficiently promote her position in scientific circles, as a result
of which her works remain little noticed.

H. Bull (1977) warned the future genarations: "the danger of war will not disappear with the dis-
appearance of war between great powers; it may reappear in new forms and at new levels, including
forms that reflect a decay rather than an advance in international order”. It reveals Bull’s core argu-
ment: that while the traditional structure of great-power war might fade, the potential for future con-
flict remains — possibly in more fragmented or chaotic forms. Z. Brzezinski (1997) believed that "it
is imperative that no Eurasian challenger emerges, capable of dominating Eurasia and thus of also
challenging America”. Brzezinski’s strategic vision of geopolitical conflict reflects where control
over Eurasia determines global dominance — a key theme in thinking about future conflicts.

"The choice between hegemony and survival is one we must make, with the awareness that if
the former is pursued relentlessly, the latter may not be an option"”, said N. Chomsky (2003).
This statement encapsulates Chomsky’s central warning: that the pursuit of global military and
political dominance — particularly by the United States — risks catastrophic future wars, potential-
ly even nuclear conflict, endangering the survival of humanity itself.

In turn, Y. N. Harari (2016) considers the future of humanity in the era of new technologies
and potential conflicts, in particular in the context of hybrid wars and global threats.

In a globalized world, where information technologies and interdependence between coun-
tries have reached unprecedented levels, the concept of security is expanding and includes not
only the physical defense of territories but also the protection of human rights, economic stabil-
ity, environmental security, and cultural preservation. According to the same Y. N. Harari
(2016), the wars of the future will be due not only to classic territorial disputes, but also to the
struggle for resources, access to technologies, cultural and ideological differences.

In his latest monograph, M. Ryan (2022) notes that "although technology can become cata-
lysts for change in future wars, our armed forces are eventually being replaced by people, ideas,
and institutions. And the order is exactly the same" (p. 17). That is, the main driving force in the
transformation of wars is the person. The own translation of the above-mentioned work from
English allows us to see a common root in the words "human™ (liudyna) and "humanitarian™
(humanitarnyi) and to trace a single genesis.

The humanistic approach suggests a shift in focus: rather than using force to protect or ex-
pand interests, states should promote the development of mechanisms that facilitate effective
conflict resolution through peaceful and diplomatic channels. International organizations such as
the UN and the Red Cross must possess sufficient authority to intervene in conflicts at an early
stage to prevent their escalation. The promotion of intercultural dialogue and mutual understand-
ing plays a vital role in resolving conflicts at all levels.

One of the main trends shaping the future of warfare is the development of new technologies,
including artificial intelligence (Al), cybersecurity, robotics, and biotechnology. These technolo-
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gies are fundamentally altering the nature of military conflicts. Instead of conventional physical
skirmishes, conflicts are increasingly occurring in cyberspace and within the realms of infor-
mation and cognition.

Cyberattacks, manipulation of public opinion through social media, the use of fake news, and
propaganda to create political tension are becoming new tools of warfare. This requires changes
in approaches to security and new norms in international law. A humanistic approach requires
the introduction of ethical standards for the use of new technologies. International agreements
should define what methods and means of warfare are unacceptable, even in today’s technologi-
cal context.

Separately, it is worth noting the role of artificial intelligence in future wars according to the
outlooks of many analysts, such as J. Keegan (2016) and S. McFate (2019). McFate, a renowned
historian and military theorist, analyzes the psychology of war, describing the experiences of
soldiers on the battlefield and the changing nature of warfare with the development of technolo-
gy. According to him, Al will play an extremely significant role: from improving military strate-
gies to supporting autonomous weapons systems. One of the main areas of Al application in war
is decision-making, where Al can analyze huge amounts of data and make tactical decisions in
real time. On the one hand, this will help improve the effectiveness of military operations, but on
the other hand, it raises questions about the accuracy of Al decisions, especially in complex envi-
ronments where human judgment is critical. In addition, the integration of Al into warfare raises
serious ethical dilemmas. Al systems, while designed for efficiency and accuracy, may not be
able to cope with the ethical complexities of war. Decisions involving human lives are rarely
simple, and Al may not have the moral judgment needed to assess whether a strike is proportion-
ate or whether there are alternatives that can protect civilians. It is also worth noting that if Al
systems are used to autonomously select targets, there is a serious risk of targeting errors or vio-
lations of international humanitarian law. Civilians may suffer as a result of these errors, and ac-
countability will be very difficult to achieve, especially when the technology is used by multiple
countries or private contractors. The absence of human oversight could lead to a violation of the
principles of proportionality and distinction, which are the basis of modern warfare. Another as-
pect of the Al application in future wars is its use in psychological operations.

Thus, Jean Baudrillard (1995) analyzes wars as symbolic and mediatized events that affect
the perception of conflicts through the media, rather than their real physical essence. In this con-
text, a wide field of discussion opens up, given the growing trend of Al involvement in all
spheres of human life. Analyzing human behavior and creating specialized disinformation cam-
paigns can be achieved through the use of Al, which can impact public opinion, increase discord,
and manipulate emotions on a mass level. The use of Al to manipulate public opinion can in-
crease social unrest, panic, and destabilize societies, especially in vulnerable regions. This form
of psychological warfare can undermine trust in governments, the media, and institutions, further
harming vulnerable populations who depend on stability for their security and well-being.

In particular, the use of artificial intelligence for military purposes, such as autonomous com-
bat systems, must be strictly regulated to avoid uncontrolled violence, where decisions about life
and death are made not by a person but by an algorithm. It is important to understand that tech-
nology, while it can be used in war, must serve, first and foremost, to achieve peace, ensure sta-
bility, and the well-being of people.

Let us consider the transition from military aggression to diplomacy and mediation: in the
humanistic vision of future warfare, the main focus is not only on forceful methods of protection,
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but also on diplomatic, economic, and cultural instruments for conflict resolution. International
organizations, states and public initiatives should actively work on the development of peace
strategies based on the principles of cooperation and mutual understanding.

It is important to develop cultural diplomacy and intercultural dialogue, which will help avoid
conflicts arising from misunderstandings and stereotypes. Mediation and peacekeeping missions
should become the main mechanisms for resolving international disputes. Since many modern
conflicts are caused by internal crises in countries, the international community should actively
support the processes of national reconciliation and building inclusive political systems. Steven
Pinker (2011) argues that humanity is experiencing a long-term period of decreasing violence,
which provides opportunities for humanistic approaches to conflicts.

The humanistic approach to war emphasizes the formation of values of peace, tolerance, and
mutual respect in the younger generation. Educational systems should promote the development
of critical thinking, which will help to avoid manipulation and propaganda, which are the main
tools for escalating violence. Children and young people should learn not only to understand the
differences between cultures and worldviews, but also to see the common values that unite hu-
manity in the pursuit of peace and prosperity. Therefore, school and university education should
include not only academic knowledge but also skills for constructive conflict resolution, empa-
thy, and cultural understanding.

Separately, | would like to outline the need to transform the image of the "enemy". In tradi-
tional ideas about war, the "enemy" is often a person or group of people who are perceived as
different, discrepant, on cultural, political, or religious grounds. A humanistic approach to war
involves a complete change in this image. In the future, the enemy should not be a nation or eth-
nic group, but global problems such as climate change, environmental disasters, poverty, and
other threats that affect all people.

The role of Al as a peacemaking tool of facilitation in the wars of the future is an important
component of the new paradigm of global security. Given the rapid development of technology,
Al can become a powerful tool for preventing, de-escalating, and resolving conflicts, reducing
the risk of violence, and assisting in peacebuilding processes. Al can analyze large amounts of
data in real time, tracking changes in political, economic, and social conditions that can lead to
an aggravation of the situation. Its predictive capabilities make it possible to identify potential
conflicts at an early stage, allowing international organizations and states to intervene promptly
to prevent them. During or after a conflict, Al can effectively monitor ceasefires or other peace
agreements. Using drones, sensors, and analytics platforms, Al can detect violations of agree-
ments and analyze the dynamics of military and humanitarian situations, helping peacekeeping
missions make well-argued decisions. Peace negotiations and dialogue facilitation with the par-
ticipation of artificial intelligence deserve special attention: Al can act as a mediator in peace
negotiations, ensuring an impartial and transparent process. Using natural language technologies,
Al can help with translation, text and proposal analysis, and create platforms for safe communi-
cation between conflicting parties, even if they have historical or language barriers. In the con-
text of hybrid wars, combating disinformation is important. Al can analyze information flows,
detect manipulation, and fake news that create tension and distrust between parties to a conflict.
In combination with blockchain technologies, Al can ensure the transparency and authenticity of
information. Al can also facilitate the provision of humanitarian assistance in post-conflict re-
gions. It can optimize the allocation of resources, coordinate the work of charitable organiza-
tions, and provide accurate data on the population’s needs.
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In the future, the role of Al in peacekeeping may become crucial, as technologies that enable
deeper analysis can ensure timely responses, foster trust, and contribute to global security. The
perception that hostility towards individuals or cultures is the only way to interact reflects out-
dated stereotypes. It should inspire the search for new ways of cooperation. Globalization should
not be viewed as a threat but as an opportunity to create a more cohesive and interdependent
world, where conflicts are resolved peacefully.

Originality

The necessity of rethinking traditional concepts of warfare is proven, and more effective
strategies for future wars are proposed, where the main toolkit is no longer weapons, but assis-
tance in de-escalation and conflict resolution through peaceful means.

The humanistic vision of future wars is the author’s attempt to go beyond the classical ideas
about war as a clash of forces and resources. The non-classical approach is based on the principle
that a person and his/her rights, dignity, and freedom are the highest values. From this perspec-
tive, war can no longer be justified (even in cases of extreme necessity, when only humanitarian
intervention will be used), but will also be seen as a defeat for humanity, which has failed to find
a peaceful solution to its conflicts.

Conclusions

Thus, the performed theoretical analysis of future wars from a humanistic viewpoint con-
cludes that the humanistic vision of future conflicts suggests a radical paradigm shift from vio-
lence to cooperation. Wars should not serve as a means of resolving political disputes; instead,
they should evolve into global efforts aimed at overcoming challenges facing humanity, such as
climate change, poverty, terrorism, and more. Technology, diplomacy, education, and interna-
tional cooperation should act as the primary tools for peacekeeping to prevent violence and en-
sure sustainable peace on the planet. The humanistic approach to war also emphasizes the crucial
role of global institutions, such as the UN, in maintaining international peace and stability. These
institutions should operate as effective mechanisms for conflict prevention, organize peacekeep-
ing missions, and thwart aggression through collective security. However, to achieve this, these
organizations must have more opportunities for timely intervention and establish dialogue be-
tween the parties. International treaties should clearly regulate the use of force and limit the arms
race.

Artificial intelligence could become a crucial peacemaking tool for facilitating future wars. The
ability to analyze large datasets, model scenarios, and optimize communication between parties
can assist in identifying opportunities to de-escalate conflicts and search for compromise solutions
promptly. Humanism, in the context of war and peace, is not only a philosophy but also a practical
and effective approach to global changes that should ensure everyone’s right to life, dignity, and
freedom within a framework of security and justice. The prospects for further research into the
humanistic paradigms of future wars present a vast field for studying the interaction between tech-
nological advances and ethical values in modern armed conflicts. The primary task involves ana-
lyzing the impact of new technologies, particularly artificial intelligence and robotics, on the nature
of warfare, as well as developing ethical guidelines for their utilization to minimize catastrophic
consequences for civilians. Research has to combine an interdisciplinary approach that integrates
philosophy, ethics, international relations, security, and innovative technologies to create new
strategies where humanistic principles serve as the foundation of conflict resolution.
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I'ymanicTH4HiI mapagurMu BiliH Mail0yTHHOT 0

Mera. VY rio06anizoBaHOMY CBITi, Ie TEXHIYHAN MPOTPEC 1 COIiaNbHI 3MiHH BiIOYBalOTHCS IIAJCHUMH TEMITaMH,
MUTaHHSA BiffHM Ta MUpY HaOyBalOTh HOBHX BHUMIpiB. BiifHa sk sBUINE, IO CYIPOBOKYE JIOACTBO HMPOTATOM YCi€l
icTOpii, IPOIOBXKY€ 3ATUIIATHCS OJHUM i3 HAaHBaKIMBIIINX BUKJIMKIB IS IUBLTI3AMii. Y KOHTEKCTI IIBUAKUX 3MiH
Y TEXHOJIOTisIX, KyJIBTYpPi Ta COIialIbHIM CB1IOMOCTI HEOOXiIHICTh MIEPEOCMICIICHHS IPUPOIH BifHH cTae Bce OiIbII
aktyanbHOI0. TeopeTwunuii 6a3uc. TpaauiliiftHO BiiHY BU3HAYAIOTH SIK CIIOCIO TOCSTHEHHS MONITHYHUX IIeH de-
pe3 HaCWIILCTBO Ta 3aCTOCYBaHHS BIMCHKOBOI CHJIM, OJTHAaK Y4eHi, Gpiocodu Ta MONITHKH MalOTh PO3IIISAAaTH BiliHA
MaiOyTHBROTO HE JIMIIE SIK HACIIIOK MOJITUYHUX ab0 CKOHOMIYHMX iHTepeciB. lle TpakTyBaHHS MOHATTS “BiitHa"
MOYKHa B)XMBATH JIMIIE 1010 BilfH MuHYyIoro. ['ymaHicTi4yHe OaueHHs1, Bi3iOHEPCTBO BilfH MaiiOyTHHOTO niepedoavae
TpaHcdopMarito caMoi MpUpoaAN KOHQIIKTIB — B arpecii 10 criBIIpal, BiJi HACHJILCTBA O MPOOAYEeHHS Ta IOpO-
3yMiHHS. BiliHu Maii0yTHROTO MaloTh OyTH CIIPSIMOBaHI Ha BUPIIIEHHS TTMOMHHUX NPUYUH KOHQJIIIKTIB 4epe3 OCBi-
Ty, AWIUIOMATIiIO Ta MDKHApOJHY CIIBIpamio, a He 4epe3 culy 30poi. Y 1bOMYy KOHTEKCTI BaKJIMBY POJIb Bimirpae
PO3BHUTOK HOBUX TEXHOJIOTiH, 30kpema LI, BuKoprcTaHHs SKUX MOBUHHO CHPUSATH MHUPY Ta B3aEMOPO3YyMIiHHIO, a HE
eckanarii HacmwibcTBa. OCKUTBKM TEXHOJIOTII MPOJOBXKYIOTh 3MIHIOBATH BiHCHKOBI TaKTHKH, BaXKITUBO MPUIIIATH
yBary HETPHUITYCTUMOCTI BHCOKO{ JIFOACHKOI iHN KOH)IikTiB. HaykoBa HoBM3HA. ['yMaHICTHYHE ITepPEOCMHUCICHHS
BiiHU Tependadae mepexia Bix cTpaTerii "'epeMoru 3a OyIb-AKy IiHy'' 10 KOHIeMii "TI100amsHoi BignoBigamsHOC-
Ti" Ta "rI06ameHOI comimapHocTi". HoBe GaueHHs TyMaHICTHYHIX MapagurM BilfH MaiilOyTHROTO TOJISTAE B iHTErpa-
i1 MDKAMCIUILTIHAPHUX ITIXOMIB, SIKI MOEAHYIOTh CY4acCHI TEXHOJIOTIYHI JOCSITHEHHS 3 CTUYHUMH Ta T'yMaHICTHY-
HUMH MPUHIMIAMHA. Y Maii0yTHhOMY I'THOOKA TIepEeopieHTAllisl CYCIUILCTB HA MPUHIIUIK T'yMaHi3My, CITIBIIpali Ta
JIaJIOTy CTaHE OCHOBOO JJIS 3a0€3MeYCHHs CTaOLIBHOCTI 1 MUpPY B TJI00abHOMY Maciitabi. BucHoBKH. Y cTatTi
3aIllpOIIOHOBAHO TyMaHICTHYHE OadeHHs BIH MaiOyTHBOTO, Jie KIIOYOBY POJIb BiIrpaloOTh I1ajor, B3aEMOPO3YyMiH-
Hs Ta 3ano0iraHHs HACUIILCTRBY.

Kniouosi cnosa: nronuHa; Mr0IChKA CyTHICTh; T'YMaHICTHYHA Napaaurma; BiiHM MailOyTHBOT0; MallOyTHE BiiiHU;
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Giftedness as a Factor in Constituting a Creative Person

Purpose. The basis of the presented study is a philosophical and anthropological analysis of the problem of
creativity in the modern educational space, which is complemented by information and digital reality underlying the
changes in the values and meanings of the individual, which led to the affirmation of the digital person (homo digi-
talis). This circumstance, in the context of understanding the need for civilizational development, poses the problem
of consistently solving the following tasks: 1) to conduct a review and identify a theoretical and methodological
explanation of the content and meaning of the activities of a homo digitalis in the context of the transformation of
cultural values and methods of communication; 2) to analyse the conceptual content of the phenomenon of gifted-
ness and the emergence of creativity in the discourse of philosophical anthropology and philosophy of education;
3) to expound the main parameters of the intersubjective nature of giftedness in the context of the formation of a
creative personality. Theoretical basis. The dynamic process of forming a new anthropological type of person (ho-
mo digitalis) brings the philosophy of education to a new level of theoretical and philosophical understanding. The
philosophical and anthropological dimension of homo digitalis allows us to determine the prospects for supporting
giftedness as a condition for the formation and development of a creative personality as a whole of cognitive, exis-
tential and metaphilosophical content. The relevance of the problem is due to the crisis of the axiological meanings
of human existence in the situation of the establishment of digital culture, which, as a result of the powerful influ-
ence of information and digital reality, causes a change in the culture of communication — from written culture to the
culture of memes. This ultimately leads to the establishment of patterns and stereotypes of behaviour and thinking,
which become an obstacle to the development of giftedness. Originality. It is substantiated that the phenomenon of
giftedness largely determines the strategy for the formation of an active creative personality in the conditions of
civilizational challenges that have arisen before humanity and Ukraine, strives for progressive development, and
therefore opens up new prospects for the development of national identity, taking into account a qualitatively differ-
ent phenomenon of the anthropological type of man. Conclusions. The modern era demonstrates the constitution of
digital culture, which gives rise to a new anthropological type of man — homo digitalis. Taking into account the seri-
ous challenge that digital culture creates, philosophical and anthropological discourse, focused on civilizational pro-
gress, is able to provide the necessary vectors of development. The affirmation of the conceptual provisions of the
phenomenon of giftedness and creativity proves their influence on the development of education, scientificity, crea-
tivity as characteristics of a civilized person. Education is able to prepare a creative person, ready for activity and
creativity in the dynamics of technological and socio-cultural transformations and challenges.

Keywords: digital man; philosophical anthropology; creativity; culture; values; education; knowledge; intelligibility

Introduction

One of the most important factors in the constitution of man as a social, intellectual, moral,
and cultural phenomenon is education as a condition for further development. The modern
world, in which information has taken the first place in relation to knowledge, makes this factor
particularly significant. After all, we are now talking about the establishment of a new anthropo-
logical type of human being — homo digitalis. The concept of the human image, in contrast to its
ideologised strata, has been and remains an essential theoretical way of cognition and self-
knowledge of societies. From M. Zichy’s (2017) point of view, the human image is a "historical-
cultural a priori” of the life world of society, which retains its significance in different societies
characterised by their own structure and cultural peculiarity (p. 20).
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In theoretical works where authors analyse the anthropological problems of digital (infor-
mation and digital) culture, they consider the "digital being™ as an "ethno-arithmetic being"” in
order to identify its peculiarities and the problematic nature of entering other life structures and
forms of existence through "phenomenological reduction” (Capurro, 2017, p. 11). Such explana-
tions usually focus on the semantic meaning of concepts, referring to the philosophical heritage
of antiquity, especially the philosophy of Plato, and nowadays — to the phenomenological doc-
trine of theoretical analysis, initiated by E. Husserl (1970).

In European philosophical studies, the expression homo digitalis (digital man) is an abstract
symbol. On the one hand, this expression describes the main features of a person who has mastered
modern digital technologies, uses them productively in practical activities and is at the same time
the creator of information and digital culture. On the other hand, it is a typical image of a modern
person who is comfortable in the infrastructure of the "entertainment society". This image demon-
strates the external characteristics of representatives of digital culture — people who mechanically
press their fingers on the signs on the screen of a tablet or smartphone (digitalis in Latin means
both a number and a finger) to get from them a particular "primitive product in the form of an in-
formation service, entertainment or trivial time-killing". To clarify the significance of this semantic
connotation, let us recall that the Latin phrase computare digitalis translates as "to count on the fin-
gers" and "to operate” "with the help of fingers" (Kultaieva, 2020, p. 11). According to A. Reck-
witz, digital identities have changed significantly in recent years. If in the early period of the estab-
lishment of digital culture, users of information networks were "experimenting™ with their identi-
ties and social roles in the information and digital space, now we can talk about the beginning of
the process of formation of digital identities, which are increasingly adjusting themselves to the
supposedly ideal models and examples of behaviour recorded in networks, where everything "dif-
ferent, unexpected and original” is rejected (Reckwitz, 2017, p. 268).

To this should be added another thing: the flow of information and its processing in huge cen-
tres with powerful analytical functions are diversifying society at all levels, creating unprece-
dented opportunities in all areas of human activity — from economics, education to medicine, ag-
riculture and everyday life. The emphasis on combining mixed reality, artificial intelligence and
quantum computing is turning our field of vision into a computer screen, making the digital
world and the world of real life a single entity. The era of information and digital technologies is
the beginning of a new culture. It can "robotise” humanity, and for many people this will radical-
ly change their activities, environment, family life, identity, and can lead humanity to a new col-
lective and moral consciousness (Schwab & Davis, 2018).

Researchers V. Kremen and V. Ilin emphasize another aspect of the problem. In the world of
the extraordinary spread of IT technologies, including Al, the biosocial basis of life is changing,
transforming the anthropological characteristics of man, “creating a new anthropological type of
man — Homo digitalis. By his existence, he asserts a type of passive man who demonstrates a
false existence, imitates creativity, substitutes information for knowledge and pseudo-erudition”
(Kremen & Ilin, 2021, p. 12).

In this situation, the phenomenon of giftedness becomes relevant, which is an argument in favour
of the greatest intellectual, creative power, will and leadership qualities. This raises the question: are
the most gifted and creative individuals actually co-opted into the elite, thus giving the elite addition-
al grounds for its exclusive role in society, given the phenomenon of the spread of homo digitalis?
The answer to this question is primarily related to understanding the nature of giftedness, either as a
purely individual human property or as a more complexly organised intersubjective phenomenon.
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Purpose

The review identified the phenomenon of giftedness as the purpose of the study in the context
of the dynamics of changing values and meanings of life, which led to the establishment of a
new type of person — the digital person (homo digitalis). In contemporary philosophical dis-
course, the concept of "digital” is used quite widely and goes beyond digital technologies, focus-
ing on the transformation of the value-anthropological and cultural-anthropological place of
technology in the process of the information and digital revolution. As a result, the purpose is to
solve the following tasks step by step: 1) to analyse the conceptual content of the phenomena of
giftedness and creativity in the discourse of philosophical anthropology and social philosophy;
2) to identify the theoretical and methodological foundations for analysing the activities of the
"digital person™ in the context of the transformation of the values of human life and culture; 3) to
explicate the main parameters of the intersubjective nature of giftedness in the context of the
formation of a creative personality within the scope of educational practices.

Statement of basic materials

The problem of giftedness and its development raised by philosophers, artists, and psycholo-
gists throughout the history of culture, has been addressed in different ways, which is quite natu-
ral given the complexity of this phenomenon. Psychologists studying this issue are trying to in-
vent testing methods to measure intelligence or certain abilities. Parents mostly rely on the spe-
cifics of their children’s behaviour. Teachers and practitioners in educational institutions use ob-
servation to determine which students are more gifted or have greater abilities in a particular
subject in order to offer appropriate curricula. Their decisions and relationships with students
have a significant impact on the fate of those they identify as gifted. Scientists who study the
phenomenon of giftedness point to a fairly wide range of personal characteristics of giftedness,
early or potential giftedness, and note the multifactorial nature of giftedness development.

Usually, giftedness is understood as an individual quality inherent in a person. Therefore, the
main scenario of public attitudes towards giftedness is focused on identifying people with special
abilities, supporting their productive development (creating an optimal developmental environ-
ment), ensuring their optimal socialisation and social success (i.e. the most effective activities for
the common good). An integral part of this scenario is the care of those conditions of human ex-
istence and personal development that can provide the most favourable conditions for the devel-
opment of individuals’ abilities and talents.

This optic of understanding the problems of giftedness development seems self-evident and
does not raise any particular objections. However, in fact, it contains several important theoreti-
cal flaws that significantly change the meaning of giftedness and the nature of this phenomenon.
The validity of this criticism is evidenced by several basic conceptualisations inherent in the
above traditional image of giftedness.

Firstly, giftedness is understood as a certain defined quality, a specific property of a person
(his or her mind, will, cognition, character, sensuality, creativity, etc.). But not everyone has
these qualities, many lack them. The idea of aptitude, abilities — or innate qualities — demon-
strates this view most clearly. Secondly, giftedness is assessed as an unquestionably positive
quality, a desirable, wished-for characteristic of a person. At the same time, it should be borne in
mind that giftedness, like talent, creates situational difficulties and problems for the person who
has it. With a few exceptions that may be inherent in a person as an individual quality, giftedness
is an unconditionally positive human characteristic. In other words, the result of developed gift-
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edness is a serious intellectual and social asset that strengthens a person’s social status and cre-
ates prospects for a more productive, more fulfilling life. Thirdly, favourable external conditions
(family, social, national and cultural, etc.) contribute to the development of giftedness, which
largely depends on them. Thus, the issue of giftedness is transferred to the plane of "personality-
environment™ relations.

In this situation, the digital space is defined as a new information and digital environment of
human existence. In this space, the traditional life and thinking of a modern person is changing,
and he or she is comfortably settled in the digital space of simulacra, separated from the real
world. Digital culture networks "gently imprison” people. The bonus of this "imprisonment", ac-
cording to M. Kultaieva (2020), is a shift from "written culture to the culture of images and oral
communication, simplification of grammatical rules and syntactic structures through coding such
as 'like/dislike’. As a result, the functional significance of likes is increasing, slowing down self-
control and blinding consciousness™ (authors’ transl.) (p. 12).

Information and digital networks are a medium of "radical democratic pluralism” that creates
parallel communication spaces dominated by phatic communication, and human relations with
the environment are characterised by "friend/enemy thinking" towards those who demonstrate a
different position (Reckwitz, 2017, p. 269). Communication and information exchange on social
media mostly turns into "phatic communication” — empty talk, presentism, and exchange of in-
significant messages.

The emergence of the "digital man™ (homo digitalis) is a kind of opposition to the type of man
previously formed by philosophical anthropology, which is qualitatively different from homo
digitalis — the modern image of a person who has compensated for his/her capabilities. However,
despite the transformational efforts, he or she has gained the status of a person who is "constant-
ly on the move", whose life is programmed and realised by the touch of a finger on a tablet or
smartphone screen. A digital person has nothing to do with giftedness and creativity. The every-
day life of homo digitalis is manifested in its constant self-presentation within the boundaries
(primarily on Facebook, Twitter, Instagram), where self-knowledge and self-creation are re-
placed by selfies. Given this circumstance, H. U. Gumbrecht (2019) believes that a "philosophy
of the selfie" is being established within digital culture (p. 42). And this is not the philosophy of
a creative, active, engaged person, but the philosophy of an existence that wants to appear better
than the obvious. Homo digitalis loses the sense of reality, as well as the difference between the
process of creation and its imitation, information about it, while awareness of the difference is
essential for drawing a line between real creativity and its imitation. The information space of
the network, which legitimises the life world of homo digitalis, is full of spectacle — advertising,
rumours, gossip, quasi-sensations, etc. — instead of content. It is a communication environment
for the poorly educated, full of high self-esteem and disrespect for others. The poorly educated
person of the information and digital reality does not compare himself or herself with examples
of education of the past and does not demonstrate his or her erudition and essence, which is situ-
ationally replaced by diplomas and certificates that are essentially demonstrative.

Homo digitalis as a new — template — person no longer shows his or her awareness, as he or
she is primarily focused on his or her identity, demonstrating active "narcissism™ by using vari-
ous computer programs and platforms (Spitzer, 2014). The better the gadget and the ability to
use a digital gadget, the higher such a person is above all others, especially those who have re-
mained behind the threshold of the new information and digital reality. On the other hand, the
anthropological status of such a person, which characterises belonging to information and digital
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technologies, is moving away from homo sapience and, given the challenges of our time, the an-
swer to which requires creativity and a creative approach, not for the better.

Given these characteristics of a new type of person — homo digitalis — it is necessary to de-
termine the place and status of giftedness, the phenomenon of which remains an important factor
in the formation of a creative, knowledgeable, intellectually developed personality. From the
standpoint of this approach, it is advisable to distinguish, according to S. V. Proleiev, a number
of conceptualisations that contain both prospects for creative development and theoretical limita-
tions of the actual understanding of giftedness in the situation of the intensive spread of digital
culture as an environment for the formation and affirmation of homo digitalis.

First. Giftedness is not a purely individual ability, but is the result of social and cultural
development. That is, the phenomenon has an intersubjective rather than subjective nature. If
we are talking about children’s giftedness, who is its bearer — a child or childhood, an indi-
vidual or a state, a person or age? Is it the individual who is gifted, capable, or is it society
that contributes to the general progress? Finally, what is the essence of giftedness itself — in
an individual capacity, or an organisationally created system, a theoretical practice to which
individuals are only involved as its effective participants? The answer to the first question
leads back to the phenomenon of anthropological types with very high giftedness potential,
and therefore

The cultural matrix of perception and use of giftedness should take the
form of optimal use of these states. A positive answer to the second ques-
tion requires thinking, first of all, not of a person, but of society — to see in
the social system and the whole totality of life forms (in the life world) the
real phenomenon of giftedness or its absence. Accordingly, individuals
with their specific qualities are epiphenomena derived from the totality of
life and society. A positive solution to the third question requires seeing
giftedness as a kind of cultural machine of a completely impersonal nature.
It is a certain system of action and communication, interaction and value
preferences. The definition of giftedness is encoded in cultural practices;
giftedness is not a distracted property, it is characterised by cultural (even
cultural-historical) relation. (authors’ transl.) (Proleiev, 2011, p. 154)
Therefore, it is quite reasonable to believe that the basis, the foundation of giftedness is not an

individual, but a complexly organised value-based, communicative and interactive cultural pro-
gramme and the corresponding "value-sense universe"” (S. Krymsky).
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Second. As a rule, giftedness is not a real, existing characteristic. As a rule, it exists in a situa-
tion of potentiality — as a possibility, not as something real. In this situation, giftedness shows its
combination with creativity. Likewise, creativity is not an innate property of an individual and is
considered a quality that can be formed through special educational conditions. Creativity (the
creation of new things) is set by internal (the need for self-realisation) and external (social and
material) conditions. "The main of these conditions are personal development, motivation for
creative activity and freedom of individuality” (Tkachenko, 2014, pp. 34-35). Thus, giftedness
has the nature of creative capabilities. Only when analysing a real creative product can we talk
about giftedness, and

Not just about a specific skill or ability, no matter how useful or valuable
they may be in themselves. The existence of giftedness as a potentiality is
also a fundamental point for its specific carrier, who, precisely because of
its potential nature, for the first time ceases to be only a 'carrier' of a
property, but turns into a person (personality) that has a constitutive
meaning for giftedness. For the way of being of giftedness, the only
available form of actual reality is an act of creativity. (authors’ transl.)
(Proleiev, 2011, p. 155)

But can creativity be carried out in a situation where the active driver of the socio-cultural pro-
cess caused by the information and digital reality is the combination with formalisation, which co-
exist not in the dimensions of unity and opposition, but as commensurate processes (Turcke, 2019,
pp. 40-42)?

In the information and digital space, there is no social or class differentiation; the dissatisfac-
tion and ambitions of the masses are transformed into the joy of knowing about secular news
figures, politicians, oligarchs and even criminal authorities. According to Precht, in the past,
people planned for the future, determining their destiny. Nowadays, they try to develop "lateral
vision" by "digitally glaring at others", looking for "confirmation of their existence on Google"
(Precht, 2020, p. 5). Let us add: not in creativity.

Third. As a rule, giftedness inherently implies creativity, the way in which it is realised in
every social culture and political system is through conflict. Giftedness, with its potential for cre-
ativity (and therefore unpredictability), is a danger to everything that is established and existing.
The socio-cultural and political environment is usually concerned not with the utopian problem
of "the best life" or "the development of all essential human powers", but with

The universal desire for self-reproduction. Giftedness as such (in the

form of pure creativity potential) does not contribute to this constant ori-
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entation of social life, but rather hinders it. Therefore, in an established
social system, giftedness is doomed to conflict with the existing and con-
ventional foundations of existence (knowledge, grades, success, etc.).
This requires thinking of giftedness not as a positive asset, but as a fun-
damental and inevitable conflict, including the internal conflict of the in-
dividual with himself or herself. (authors’ transl.) (Proleiev, 2011,
pp. 155-156)

But can such a conflict take place in a situation where a person who cannot imagine himself
or herself without information technology is trying to understand his or her perception and ways
of thinking and cognition, asserting his or her originality from what mass culture produces? The
image of the genius personality that attracted attention in the classical Modern era is increasingly
receding into "museums and libraries™ (Kultaieva, 2020).

However, in this situation, human evolution does not end with the digital type or image.
Knowledge and creativity, which are now and will continue to be actively produced by the intel-
lect, cannot and will not be focused on undeveloped individuals whose top achievements are
measured in terms of the quality of the gadget’s video camera and the number of likes. Human
progress has always been and remains dependent on those individuals who are characterised by
intelligence, creativity, and innovation. While the information, communication, economic and
technological process is in constant dynamics of its forms, the mental, archetypal, intellectual
and knowledge foundations of civilisation are focused on the use of the enormous potential of
giftedness as a spiritual and cultural essence of a person and its further productive development.

Originality

It is substantiated that the process of human evolution is conditioned by the development of
intelligence and creativity, the influence of which forms a certain anthropological image of a
person, whose features are determined by giftedness. The homo digitalis generated by the infor-
mation and computer network, as a result of changes in its cognitive abilities, sensory perception
and perception of the world, demonstrates alienation from productive thinking, creativity and
axiological imperatives. Formation of a more advanced anthropological type of human in the
context of further progress in education, science and culture is a complex process of social sup-
port and development of talent, intelligence and creativity.

Conclusions

An important role in the formation of a specific anthropological type of person is played by
the phenomenon of giftedness, which goes beyond the individual and asserts itself in the parame-
ters of sociality and its cultural determinations. Giftedness is a factor that determines the devel-
opment of science, culture, knowledge, as well as the main characteristics of a civilised person.
At the same time, each epoch in the civilizational progress demonstrates a characteristic type of
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person with certain anthropological characteristics. They are formed and affirmed as a result of
the development of culture, the influence of which gives rise to a religious person, a metaphysi-
cal person, an economic person, a technological person, etc. Today, information and digital tech-
nologies, which have confidently entered the life of all mankind, have accelerated positive
changes in society, enhanced human creativity through the capabilities of the Internet and inno-
vative media products. But at the same time, the comprehensive impact of information technolo-
gies, due to their cultivation and accessibility, on culture and humanity as a whole constitutes the
emergence of a digital society that gives rise to a new anthropological type of human being -
homo digitalis. It essentially affirms the type of passive human being who demonstrates inau-
thentic existence, imitates creativity, replaces knowledge with information, and focuses on self-
presentation. In this aspect, a digital person is the result of a digital culture. However, despite the
serious challenge of society to the further civilisational progress of mankind, philosophical and
anthropological discourse proves that a society based on education focused on the development
of talent, an educational environment where the cultivation of knowledge and creativity prevails,
can create a person capable of living and working in the dynamics of technological and socio-
cultural progressive transformations.
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O06aapoBaHicTh IK YMHHUK KOHCTUTYIOBAHHS JIIOJMHU KPEeaTUBHOI

Meta. OCHOBY IPEICTABICHOTO JTOCIIKCHHS CKIanae PpitocodchbKo-aHTPOIOJIOTIUHUI aHai3 Mpo0iIeMu Kpea-
TUBHOCTI B Cy4YaCHOMY OCBITHBOMY HPOCTOPi, JONOBHEHOI iH(OpMaIiiHO-IM(YPOBOIO PEANBHICTIO SK MiAIPYHTIM
3MiHH I[IHHOCTEH i CMUCIIB 0COOMCTOCTI, 1[0 IPHU3BENO 0 CTBEpXKEHHs moauHu auritaneHoi (homo digitalis). Lis
oOcTaBMHa, B YMOBaX pO3yMiHHS HEOOXIIHOCTI LMBUII3AI[IHHOIO PO3BUTKY, CTaBUTh NPOOJEMY IOCITIJOBHOTO
PO3B’sI3aHHS TaKWUX 3aBJaHb: 1) MPOBECTH OIS 1 BUSABUTH TEOPETHKO-METOIOJIOTIYHE MOSCHEHHS 3MICTY 1 CEHCy
nistmeHOCTI Mroauan auritansHol (homo digitalis) B ymoBax Tpancgopmartii MiHHOCTEH KyJIBTYpH i CHIOCOGIB KOMY-
HiKaril; 2) 3MiHCHUTH aHami3 KOHIIETITYalbHOTO 3MICTy (heHOMEHY 00JapOBaHOCTI I BUHUKHCHHS KPEaTHBHOCTI B
muckypci ¢inocodebkoi aHTpomonorii 1 imocodii ocBiTH; 3) MPOBECTH SKCIUTIKAIII0 OCHOBHUX MapaMeTpiB iHTEep-
cy0’ekTHOI pHpoar 00AapOBAaHOCTI B KOHTEKCTI (hopMyBaHHS KpeaTuBHOI ocoducrocti. Teoperuunuii 6asuc. u-
HaMiuHMA TIporiec (GOpMyBaHHS HOBOTO aHTpomoiorianoro Tumy moaunan (homo digitalis) susoxuts ¢imocodiro
OCBITH Ha HOBHI DiBEHb TEOPETHKO-(imocodchkoro ocmucienns. Pimocopcbko-aHTpononoriyamit Bumip homo
digitalis mo3Bossie BU3HAYKMTH MEPCIIEKTUBH MiATPUMKHA 00IAPOBAHOCTI SIK YMOBH (POPMYBaHHS i PO3BUTKY KpeaTH-
BHOT OCOOHMCTOCTI, SIK I[TICHOCTI KOTHITHBHOTO, €K3UCTEHIIIMHOTO 1 MeTa(piIocOPCHKOro 3MiCTy. AKTYaIbHICTh MOC-
TaBJIeHOT poOJieMr 00YMOBJICHA KPU30K0 aKCIOJNOTTYHUX CEHCIB OYTTsI JIIOJMHH B CUTYyallii YTBEP/HKEHHS UTITab-
HOI KyJIBTYpH, SIKa B pe3yJIbTaTi MOTY>KHOTO BIUIMBY iH(pOpManiiHO-IM(pPOBOT pealibHOCTI 00YMOBIIIOE 3MiHY KYJIb-
TYPH CHUIKYBaHHS — BiJI MUCEMHOT KYJIBTYPH JI0 KyJbTypH MEMIB, 1[0 3pEIITOI0 MTPU3BOIUTH A0 CTBEPKEHHS 111a0-
JIOHIB 1 CTEPEOTHIIB MOBEIIHKHM 1 MHUCICHHS, SIKI CTAlOTh IIEPENOHOI0 Ul PO3BUTKY obmaposaHocTi. HaykoBa
HOBH3HA. OOIpyHTOBaHO, O EeHOMEH 00/1apOBAHOCTI 3HAYHOIO MIPOI0 BH3HAYAE CTpaTerito (pOpMyBaHHS aKTHB-
HOI TBOPUYOi 0COOMCTOCTI B YMOBaxX IMBIII3aliiHUX BUKIIMKIB, SIKi IOCTAIH IIEPEJT JIFOACTBOM 1 YKpaiHOIO 30KpeMa,
TparHe IPOTPECHBHOTO PO3BHUTKY, a OTXeE, BIIKPUBAE HOBI MEPCIEKTHBH PO3BUTKY HAIlIOHATIHHOI IIEHTUYHOCTI 3
ypaxyBaHHSM SIKiCHO iHIIOTO ()eHOMEHY aHTPOIIOJIOTIYHOTO TUITY JTIoauHN. BucHoBKkH. CydacHa enoxa JeMOHCTPYeE
KOHCTHUTYIOBAHHS JUTITAIBHOI KYJIBTYPH, SIKA TOPOIKYE HOBHI aHTpomoJoriuauil Tun aroauan — homo digitalis.
YpaxoByroun cepilo3HHii BUKJIHK, 10 HOr0 CTBOPIOE JHTITalbHA KYJIbTypa, (iocopChKO-aHTPOMOIOTIYHUA JTUC-
Kypc, OpiEHTOBaHUH Ha IUBITI3AIliTHAN TOCTYTI, 31aTHUN 3a0€3MeUNTH HEOOXiaHI BEKTOPH PO3BUTKY. CTBEpIKEHHS
KOHIICTITyaTbHUX TOJO0XEHb (EHOMEHY 00JapOBaHOCTI W TBOPYOCTI JOBOIWTH iXHIH BIUIMB Ha PO3BHTOK OCBide-
HOCTI, HAyKOBOCTI, KPEaTHBHOCTI SIK XapaKTePHCTHK JIFOJAWHM LUBiMi3aiiHoi. OcBiTa 37aTHa MIATOTYBaTH KpeaTHB-
HY JIIOJJMHY, TOTOBY /IO JISUTBHOCTI i TBOPYOCTI B JAWHAMIIl TEXHOJOTIYHUX 1 COIIOKYIBTYpHHX TpaHchopmaii i
BUKJIMKIB.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i27.333966 © L. I. Tkachenko, A. A. llina, 2025

56



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AwnTpononorivHi BuMipH ¢inocodpcbkux nocmimkens, 2025, Bum. 27

Anthropological Measurements of Philosophical Research, 2025, NO. 27

SOCIAL ASPECT OF HUMAN BEING

Kniouosi crosa: nmromuHa muritaneHa; (imocodchka aHTPOMONIOTIS, KPEaTUBHICTh, TBOPYICTh; KyIbTypa; LiH-
HOCTI; OCBITa; 3HAHHS; IHTEJIr10€IbHICTh

Received: 21.02.2025
Accepted: 23.06.2025

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i27.333966 © L. I. Tkachenko, A. A. llina, 2025

57



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononoriu#i BuMipu ¢inocodcbkux gocaikens, 2025, Bum. 27

Anthropological Measurements of Philosophical Research, 2025, NO. 27

THE MAN IN TECHNOSPHERE

UDC 111.32-044.46:[572.026-029:6]

X. YAOY, T. 0. RADKEVICH?", T. Y. CHARKINA®"

"Shaanxi College of Communication Technology (Xi’an, China), e-mail yaoxinukraine@gmail.com,

ORCID 0000-0001-6490-279X

Z'Ukrainian State University of Science and Technologies, SEI "Dnipro Institute of Infrastructure and Transport” (Dnipro,
Ukraine), e-mail tat.radkevich@gmail.com, ORCID 0009-0002-3312-6059

¥Ukrainian State University of Science and Technologies, SEI "Dnipro Institute of Infrastructure and Transport" (Dnipro,
Ukraine), e-mail charkina@i.ua, ORCID 0000-0001-6202-0910

Marginalization of Man in Technical Civilization

Purpose. This article aims to study ways of reconsidering the naive and optimistic view of technology in con-
temporary philosophical literature. Theoretical basis. The research draws on the concepts of phenomenology and
philosophical anthropology. Originality. The focus of critical reflection is on negative trends in technological de-
velopment that pose a threat to humanity’s survival. In this context, the in-depth study of philosophical questions
about what technology is and what it means to be human becomes particularly relevant. Naive interpretations often
suggest that technology plays a central role in shaping human identity. For instance, Marxism embodies this idea,
viewing the level of technological development (tools and means of production) as both a primary factor in histori-
cal human formation and a measure of social progress. Naivety also manifests in the belief that radical global
change is justified. However, as modern scholars of the history of philosophy and philosophy of technology con-
vincingly argue, these views are superficial and rely on partial readings of classical texts. Today, the recognition of
non-technical factors — such as language, rituals, and play — in human development is widely accepted and produc-
tive. A deeper understanding of current technological interpretations opens new perspectives for exploring humans’
role in culture and exploring human responsibility. Conclusions. In modern times, the most urgent issue is how
people’s relationship with technology is evolving. This is reflected in growing uncertainty and fear. Modern re-
searchers warn that the naive reception of technology as a tool results in disconnecting technology from culture,
philosophy, and ethics. The emancipation of technical rationality from value-based one, breaking the link between
philosophy and science, truth and goodness, is particularly troubling. Consequently, there is an urgent need to find
ways to humanize technology, beginning with a fundamental rethink of the technomorphic view that defines humans
as tool makers. The marginalization of humans stems from the dominance of ideas portraying technology as an ex-
ternal tool. Recognizing the importance of language, rituals, and play in human development is both profound and
justified. The notion that technology is a means to realize human essence — that is, working on oneself (psyche) —
remains compelling. Moving beyond naive views of technology and developing sound philosophical frameworks is
a crucial step towards understanding human nature and discovering one’s purpose in the universe. A detailed explo-
ration of this concept will be the subject of the next publication.

Keywords: man; technology; philosophy of technology; technomorphism; good; evil; responsibility

Introduction

Throughout history, the main task of humans was to cultivate a higher principle within
themselves. Other motives of human behavior, especially the desire to radically change the world
around them, played a secondary role. This situation has changed significantly over the past few
centuries, as technology has come to the forefront as a means of transforming the world. The
scale of humanity’s ability to change the world is increasing dramatically; that is, technology is
becoming an ever more powerful force. At the same time, humans have gradually lost their key
status. These changes have repeatedly attracted the close attention of philosophers, leading to the
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development of the philosophy of technology. Today, the ambiguous consequences of rapid
technological development are of particular concern. As a result, interest in several long-standing
and seemingly resolved problems is growing: What are the main trends in technological
development, and how do they influence human existence? What are the ambiguities and
contradictions of this development? What negative consequences and threats does technological
progress pose? To what extent does the rise of modern technophobia relate to real threats to
human survival? What changes in worldview are necessary for a radical improvement in the
current situation? It is important for us that the genesis of anthropological currents in philosophy,
i.e., existentialism, philosophical anthropology, personalism, etc., is closely connected with the
development of technology.

Schematically, the diagnosis of the current spiritual situation looks like the dominance of a
naive interpretation of the essence of technology. The basis of this approach is the ancient desire of
men to change and master the world around them. It is correct to note that over the last few
centuries, technology as a means of satisfying this human need has been adored, and the level of
progressive development of mankind has been unambiguously linked to the level of technological
development. We are talking about a simple and unambiguous dependence, namely, the level of
development of technology is the main indicator of social progress, and therefore, the level of
human perfection. The last few hundred years of the development in human history are usually
classified as technical civilization. Although it is difficult to deny the large-scale changes and rapid
progress in the field of technology, at the same time the destructive consequences of its
development, which are associated with the way of human existence, are undeniable.

It is now increasingly obvious that the rapid development of technology over the past few
hundred years has led to the destruction of the environment and a destructive impact on humans.
Therefore, those philosophical texts whose authors thematize the problem of technology and the
nature of its impact on basic human values are especially valuable. Here, the publications of
K. Jaspers and M. Heidegger, L. Mumford, J. Ellul, H. Skolimowski, etc. should be mentioned
first of all.

The main focus is on the modern man as the bearer of unchecked power and the unprecedented
scope of his/her possibilities. In a time of catastrophic growth in unpredictable consequences,
traditional interpretations of good and evil as fundamental ethical concepts need to be reevaluated.
By the mid-twentieth century, it was clear to Jaspers that technology in itself is neither good nor
evil. However, the technological power of modern humans has subtly become a monster, posing a
threat to both physical survival and inner well-being. Under such circumstances, the importance of
fundamental research aimed at developing a new ethics for technological civilization is
unquestionable. This is where Hans Jonas’s work, "The Imperative of Responsibility: In Search of
an Ethics for Technological Civilization", comes into focus. "The former ethics", he writes, "does
not teach us such norms of good and evil that would correspond to the completely new modalities
of human power and its possible manifestations" (Jonas, 2001, p. 7).

Analyzing the current state of man in culture reveals a significant gap between the
expectations built over centuries and reality. We are discussing the negative effects of man’s
efforts to control the world and secure a central role within it. Why is modern man disappointed
with his optimistic expectations? It is about man’s loss of control over technological
development and the transformation of man into an extension of the machine. From this analysis,
the main problem of the article becomes clear: how to find ways to prevent human
marginalization in a technological civilization.
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Purpose

To analyze ways of rethinking the naively optimistic interpretation of technology in modern
philosophical literature.

Statement of basic materials

Even a superficial acquaintance with the research literature allows us to state naivety as the
main feature of traditional interpretations in technology during the 18th-19th centuries. This in-
volves the interpretation of technology as a man-made tool that should bring only the expected
positive results. Turning to the origins of technical civilization in European culture, it is
impossible to ignore the philosophical heritage of Francis Bacon and René Descartes. The first,
as is well known, belongs to the first technocratic utopia in European culture — "New Atlantis".
On its pages, the author demonstrates firm confidence in the unconditional positivity of the
human mind and the technical tools that are its carriers. Descartes’ name is usually associated
with the justification of man’s right to transform the world and the conviction that human efforts
are successful. The question of how realistic these ideas are will be discussed below.

A vivid example of a naive interpretation of technology is the Marxist concept of a man as a
being who makes tools, developed in the second half of the 19th century. According to it, the
process of making tools is the main factor in the formation of a man, that is, one’s transformation
from an animal into a real man. The founders of Marxism also emphasize the decisive role of the
economy in social life. Such ideas still dominate scientific and popular science literature, which
can be easily verified by surfing the Internet. Examples of its uncritical reproduction at the end
of the 20th century include the interpretation of technology by the modern German philosopher
Vittorio Hosle (2003), for whom technical activity is the most important fundamental feature of a
man (p. 98). However, the example given is more a tribute to established traditions than a
manifestation of a modern interpretation of the place of technology in the mankind’s life. And
although, today there are still widespread superficial ideas that the process of introducing the
latest technologies is accompanied by the humanization of social life, however, in modern
philosophical literature, culture, there is a radical change in emphasis. Nowadays, the naive idea
of the movement of history as the progress of technology is increasingly assessed as a dangerous
illusion.

In the process of a closer look, with the methods of critical understanding concerning the
current trends in the development of technical civilization, it is impossible to ignore one of the
most prominent works of the second half of the twentieth century, entitled "Technique or the
Challenge of the Century™ (1954). As its author, Jacques Ellul, aphoristically figured out it, the
main purpose of the book is "a call to the sleeper to wake up". He proclaims and convincingly
substantiates the thesis of the autonomy of technology as a subject of historical development:
"technology causes and determines social, political and economic changes" (Ellul, 1954, p. 133).
Revealing his vision of the nature of the main threat, he rightly notes that modern technology
imperceptibly accustoms a man to itself. The latter, he writes, purrs like a cat, minimizing the
feeling of threat as much as possible. Moreover, a modern man, adhering to an optimistic
approach, imperceptibly loses control over the process of technology development, turning into
an instrument of its development. The increase in the scale of technology’s influence is due to
the gradual expansion of technical approaches to all spheres of human activity, the mediation of
all forms of human activity. This trend is threatening to the foundations of human civilization,
which is why the title of Jacques Ellul’s work is given.
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A striking example of a critical attitude towards the approach to a naive interpretation of
technology is Henryk Skolimowski’s (1979) position, who proposes to define it with the concept
of "technological euphoria”. Kurt Hiibner recently voiced deep concern about the state of
deformation of the ontological status of a modern man under the influence of technology. In his
opinion, the main object of philosophical critical analysis today is "the self-knowledge of a
modern man, his/her technical and scientific intentionality and, hence, his/her hypertrophied
rationality, which has become almost an end in itself" (Hiibner, 1978, p. 388).

In this context, the question of the grounds for the conviction of the European man in the
legitimacy and expediency of transforming the world on the principles of reason comes to the
fore. Traditionally, a meaningful answer to this question in the literature is usually associated
with the philosophical teachings of René Descartes. In the research literature, his position is
often qualified as a kind of mouthpiece of technical civilization. First of all, we are talking about
his absolutization of the cogito as the absolute starting point of philosophizing, revealed through
radical doubt. An even more convincing and irrefutable argument for the focus in the teachings
of the French philosopher, the father of rationalism, on the radical transformation of the world is
his famous thesis from "Reflections on Method" about the possibility of becoming "“the lord and
master of nature". In the sixth part of this text, he seems to categorically and unambiguously
indicate the key significance of this desire for a man. However, as attentive researchers of the
history of philosophy have long noted, firstly, this expression is the only case in the thinker’s
legacy where it directly means the orientation of a person’s attention to a radical transformation
of the world, and secondly, and no less significantly, the author uses the particle "supposedly",
which is often neglected or deprived of attention in the process of quoting.

It is easy to predict the remarks of colleagues that, they say, each era of European history has its
own interpretation of the main ideas of the great classics, but it is worth noting their
inappropriateness. In other words, this is not so much about interpretation as about mythologizing.
It is difficult to deny that in the process of searching for ways to clarify the answer to the question
of what the real Descartes is and what his modern interpretation looks like, we come across the fact
of the ambiguity of his basic intention, which is hidden by multiple interpretations. However, as
A. Malivskyi (2019), one of the modern researchers of the philosophical heritage of the French
thinker, convincingly proves, for Descartes, anthropological interest is a priority. As a result of a
meticulous study of Descartes’ texts and biography, and research by modern Cartesian scholars,
Malivskyi argues, firstly, on the undeniable importance of anthropological and ethical motives for
him, and secondly, on the artificiality and superficiality of the interpretation of his position as
anthropocentrism. One of the main reasons for the long-term neglect of the French thinker’s
interest in a man was his conscious intention to hide his true beliefs with the help of a mask. In
particular, the vast majority of known interpretations of Descartes’ legacy as a mouthpiece of
technical civilization ignore, firstly, both the important place of the sensory-emotional component
in human nature and, secondly, the fact that his last text ("Sentiments of the Soul") is devoted to
the sphere of human feelings. The originality of Descartes’ philosophical position will become
even more obvious to us if we pay attention to the fact that, in searching for ways to solve the
problem of improving the world, he focuses not so much on the external as on the internal world. It
is significant that for him the ways to improve human nature are not so much associated with
enriching it with knowledge as with improving human feelings.

Returning to the main problem of the article, it is right to focus attention on the question of
what modern researchers of technology see as the main flaws of the optimistic interpretation of
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the role of technology in human life? The most profound teaching among those thinkers who
critically rethought the superficial concept of technology is represented by Lewis Mumford. He
sees his main goal as a critical understanding of the prerequisites of our emotional fascination
with technology and technical progress. He includes the overestimation of the role of tools and
machines among the main flaws of the widespread interpretations of technology as culture.
Mumford emphasizes that Karl Marx was mistaken about the decisive role of tools in human
development. He is firmly convinced that the role of technology in human life cannot be
understood if the integrity of human nature is ignored. For him, the habit of seeing human
humanity in the manufacture of tools is not convincing. The main disadvantages of this approach
are due to ignoring, firstly, a large number of examples of the use of tools by animals and birds,
and secondly, the absence of similar manifestations of intelligence in five-year-old children. In
other words, the weak point of the widespread approach, according to Mumford, is the neglect of
the main chapters of human history. For him, as an expert on the cultures of ancient Egypt and
Mesopotamia, it is undeniable that the process of the emergence of technology cannot be
understood by ignoring rituals, dances, songs, drawings, carvings, etc. (Mumford, 1972).

Another manifestation of the critical reaction to the dominance of technomorphism is
connected with the recognition of the right to exist of the philosophy of technology as an
autonomous sphere of philosophical knowledge. This is Skolimowski’s idea of the importance of
developing a fundamentally new type of technology knowledge, which involves attention not
only to instrumental-pragmatic aspects, but also to a holistic vision of human nature. The
previous tradition, according to the author, is characterized by a maniacal focus on the
quantitative parameters of the world. The lack of attention to the qualitative dimensions of the
world and man is one of the most significant shortcomings of the technomorphic worldview.
Analyzing possible scenarios of the future of humanity, Skolimowski pathetically expresses his
credo in the title of the article — "philosophy of technology as philosophy of a man™. In his
opinion, in the worldview of the man of the future, a holistic vision of his/her nature will occupy
a prominent place (Skolimowski, 1979).

A significant study of the modern man and the world at the peak of technical civilization and
the crisis of man is the work of Hans Jonas’s "The Principle of Responsibility. In Search of
Ethics for Technological Civilization™, 2001. Schematically outlining the main points of his
interpretation of the current spiritual situation as a crisis state of humanity at the end of the
20th century, it is worth paying attention to the assessment of the current state of man and
technology. For him, it is clear that a man today is something more than homo faber, and
technology is something more than a technical tool. Explaining the changes in culture hidden
from the outside eye, the author emphasizes the importance of going beyond technomorphism
and the key significance of the ethical component: "... technology acquires ethical significance
due to the central place it now occupies in the subjective goal of human life" (Jonas, 2001,
p. 24). The author admits with undisguised sadness that a man today has lost the ability to
control and direct the trends in the development of technology. In presenting his/her vision of
ways to change this situation, he emphasizes, firstly, the importance of negative forecasts over
positive ones and, secondly, the expediency of addressing the feeling of "fear" as a concern
about the likely consequences of human activity. This involves using the "heuristic of fear" and
"courage to fear". For us, Jonas’s thesis that the image of the future must necessarily include not
only knowledge of the desired result, but also knowledge of man and the motives of human
behavior, is of fundamental importance. At the same time, the latter must not so much encourage
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a man to technical activity as they will restrain him /her from excessive activity. The feeling of
fear, he rightly writes, "receives a new value". In a situation of radical growth of human
capabilities, this feeling is actualized: "We are powerful and conscious of our power, we must
today deliberately come to the point of 'learning fear™ (Jonas, 1987, p. 66).

How can and should modern humanity change the direction of the technological development
it has created? In exploring this question, it is helpful to briefly review certain points from earlier
discussions. This includes, first, Mumford’s idea of human development as a process of working
on oneself as one’s own body, and second, the role of excess psychic energy in shaping human
evolution. Importantly, we must recognize the artificiality of the idea that Descartes’
philosophical legacy justifies man’s right to radically transform the world. The notion favored by
some modern thinkers — that man should minimize ambitions, set aside previous achievements,
and return to a state resembling that of primitive humans — offers a profound and fruitful
perspective. In other words, we need to reject the familiar European-centric view of humanity
and acknowledge the presence of doubt, uncertainty, and fear in the human mind. These feelings
are especially crucial in our current effort to revise the fundamental principles of the past era.
This is what Hans Jonas describes as the "heuristic of fear". In essence, this fear relates to a
cautious, balanced, and thoughtful attitude toward the world. In other words, we must move
beyond a naive understanding of ourselves and the world, paying attention not only to primary
(expected) outcomes but also to secondary and tertiary effects. By taking these steps, we
improve our chances of meaningfully understanding the concept of "responsibility"”, which Jonas
highlighted in the title of his foundational work.

Nowadays, artificial intelligence is playing an increasingly important role, which humanity
associates with promising prospects for the humanization of culture. How justified are these
expectations? To a large extent, the book by the modern German philosopher Richard David
Precht (2020), "Artificial Intelligence and the Meaning of Life", offers an opportunity to clarify
this issue. The author rightly points out several positive achievements in science and information
technology related to artificial intelligence. However, he also acknowledges some valid
reservations. This includes both ecological threats and climate change, as well as the undeniable
fact that developing and using relevant technical devices is impossible without increased
exploitation of nature and its resources. Unlike previous thinkers in the philosophy of
technology, Precht does not consider the traditional distinction between animals and humans to
be significant. It is questionable for him because it ignores the fact that the emotional principle
that unites them yet also greatly distinguishes them in the technical world remains unconsidered.
His point is particularly compelling when it comes to the impossibility of a world of human
culture without emotional feelings as its main components. The realities of our existence at the
beginning of the 21st century convincingly show that a person cannot be reduced to a mechanism
and calculation, and his/her creativity is not diminished to the operation of cold machine
intelligence.

Originality

The focus of critical reflection in the article is on the harmful trends in technological
development, which threaten humanity’s self-destruction. In this context, the need for a thorough
exploration of philosophical questions about what technology is and what it means to be human
becomes relevant. Naive interpretations of these concepts often include the idea that technology
plays a key role in shaping humanity. The embodiment of this position is Marxism, where the
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level of development of the means of production (technical tools) is both the main factor in the
formation of man in history and the criterion of social development. The forms of manifestation
of naivety also include a person’s conviction in the legitimacy of radical change in the world.
However, as modern researchers of the history of philosophy and philosophy of technology
convincingly prove, these interpretations are superficial, and their justification is based on a
fragmentary interpretation of classical texts. Now the thesis about the importance of non-
technical factors in the development of man, which include speech, rituals and play, is
indisputable and fruitful. A meaningful understanding of modern interpretations of technology
opens up new perspectives in the process of studying the problem of man in culture and
developing the problem of human responsibility.

Conclusions

Nowadays, the issue of how a person relates to technology has come to the forefront. This is
evidenced by increasing uncertainty and fear. According to modern researchers, a naive view of
technology as merely a tool leads to a disconnect between technology and culture, philosophy,
and ethics. The separation of technical rationality from value-based rationality — essentially, the
rift between philosophy and science, truth and good — is especially concerning. As a result, there
is a growing effort to find ways to humanize technology. This requires a fundamental rethinking
of the technomorphic view of man as simply a being who makes tools. The marginalization of
humans stems from the idea that technology is just an external tool. The importance of language,
rituals, and play in human development is profound and valid. It’s hard to ignore the thesis that
the idea of technology as a means is rooted in human nature, specifically in his work on himself
(his psyche). Moving beyond a naive view of technology and developing related philosophical
ideas is an important step toward understanding ourselves and discovering our purpose in the
universe. A clear elaboration of this idea will be the focus of the next publication.
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Maprinamaizanis JIOAMHA B TEXHIYHIA nuBLIi3amii

Mera. ¥V crarTi nependadeHo BUBYMTH IUIIXH NEPEOCMHUCIICHHS HAIBHO-ONTUMICTHYHOTO TIYMAauCHHS TEXHIKH
B cydacHi ¢imocodcerkiit mitepatypi. Teopermunmii 6a3mc. JlocmikeHHS TPYHTYETbCS Ha KOHIICTITYaTbHUX
MOJIOKEHHsIX (eHoMeHouorii Ta ¢inocoderkoi antpomonorii. HaykoBa HoBm3Ha. OO0’€KTOM KPUTHYHOTO
OCMUCJICHHSI € HEraTUBHI TEHAEHII PO3BUTKY TEXHIKH, SIKi 3arpOXXKylOTh CaMO3HMIICHHSM JIIOACTBA. Y LLOMY
KOHTEKCTI aKTyaJli3y€eThCsl 3aBJIaHHS TOTIMOJIICHOr0 BUBUEHHS (iI0COPCHKUX MHUTaHb MPO Te, II0 TaKe TEXHiKa Ta
o Take oanHa. /1o GopM nposBy HaiBHOTO MiAXOAY IIOJNO TIYyMaueHHsS 3MICTY LIUX MOHSATH HaJeXaTh ySBICHHS
PO KJIFOUOBY pOJIb TEXHIKM y CTAHOBJICHHI JIIOJUHH. BTIIEHHSM O3HA4YeHOI MO3MINI € MapKCHU3M, Ji¢ PiBEHb
PO3BUTKY 3ac00iB BUPOOHHUITBA (TEXHIUHI 3HApsAAS) MOCTAE SIK OCHOBHMM (DaKTOPOM CTAHOBJICHHS JIIOAMHH B
icTOpii, TaK 1 KpUTEPiEM CYCIITBHOTO PO3BHUTKY. [0 urcia (popM MposiBY HAiIBHOCTI TAKOXK HAJICKUTH MEPEKOHAHICTh
JIOAWHYU B TIPAaBOMIPHOCTI paUKaNbHOI 3MiHHU CBITY. OJJHAK, SIK IEPEKOHINBO JOBOAATH CYYacHI TOCIITHAKA iCTOPIi
¢inocodii Ta ¢dinocodii TexHIKH, [i TOJIOKEHHS MOBEPXOBi, a iX OOIPYHTYBaHHsS CIUPAETHCA Ha (hparMeHTapHE
TIyMadeHHs KJIACUYHUX TeKCTiB. HUHI 0e3CyMHIBHOIO Ta IUTITHOIO € Te3a PO BaXKIHUBICTh TO3aTEXHITHUX (DaKTOpiB
CTAaHOBJICHHSI JIFOAWHH, 110 KHX HAJIE)KATh MOBA, PUTYAJIN Ta Tpa. 3MICTOBHE OCMHUCIICHHS Cy4acHHX iHTepIpeTarii
TEXHIKM BiJJKpUBA€ HOBI MEPCIEKTHBU B IPOIECi BUBYCHHS MPOOJIEMH MiCls JIIOJUHU B KYJIBTYpi Ta po3poOKu
npoOieMH BIAMOBIJANBHOCTI JIIOAWHK. BUCHOBKHM. Y Hamn AHI Ha NepWIMi IUIAH BUXOIMTH INpoOjemMa 3MiHU
croco0y CTaBJICHHs JIIOJMHU 10 TexHIKH. CBIJYEHHSIM LIbOTO € TPOLEC MOCWICHHS HEBIEBHEHOCTI Ta TOYYTTS
cTpaxy. Ha nyMKy cy4acHHMX JOCIIIHHKIB, HalBHA peLENilis TEXHIKH SK IHCTPYMEHTY 3YMOBIIOE BTPATy 3B’s3KY
TEXHIKH 3 KyJIbTYpoto, dhinocodii 3 eTrkoro. OCoOIMBY TPUBOTY BUKJIMKAE EMAHCHUIIAIS TEXHIYHOT pallioHaJIbHOCTI
BiJl IWIHHICHOI, TOOTO po3puB ¢inocodii Ta HaykH, ICTHHH 1 Ojara. A TOMYy iHTEHCH(DIKYETbCS MOIIYK (HopM
rymasisanii Texsiku. [i mepexymoBa nonsrae B paauKaabHOMY IEPEOCMUCIEHH] TEXHOMOP(HOT0 GaueHHs CyTHOCTI
JIIONMHM SIK ICTOTH, SIKa BUTOTOBIISIE 3HApsAAS mpaii. MapriHamizamist JIIOAWHM CTa€ pe3yJbTaTOM JOMiHYBaHHS
VSBJIICHb TPO TEXHIKY SK 30BHIIIHI iHCTPYMEHTH. [ TMOOKMMHU Ta MpaBOMIpHUMH € illei PO 3HAYYIIICTH MOBH,
pHUTYaiB Ta TPH B IIPOIECI CTAHOBJICHHS JIIOAWHU. Ba)kko He MOTOANTHCS 3 TE3010 PO YKOPIHEHICTH 1/1e1 TEXHIKH K
3aco0y CyTHOCTI JIFOJUHH, TOOTO ii poOOTH Haa camol CO0OK (CBOEHO IICHXIiKOI0). Buxim 3a Mexi HaiBHOTO
TIyMadeHHS TEXHIKM Ta pPO3po0Ka BiAMOBIMHUX (iTOCOPCHKHX KOHIEMIIA — BaXJIMBHA KPOK Ha MUIAXY
CaMOITI3HAHHSI JIFOIUHK Ta peaizailii Her0 CBOro MOKIMKaHHS y BcecBiti. 3MICTOBHA KOHKpETH3AIlis i€l imel Oyae
TEMOIO HAaCTYIHOI ITyOJTiKarii.
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Person of Mass Information Consumption as a Phenomenon of
Post-Information Society

The purpose of the article is to provide a philosophical and anthropological understanding of the phenomenon of
the person of mass information consumption. The study analyzes the main problems faced by modern individuals in a
total information environment: erosion of intellectual potential, weakening of critical thinking, and reduction of innova-
tion capacity. The article aims to outline strategies for overcoming these challenges and assess their potential conse-
quences for the future of humanity. The theoretical basis of the article lies in the methodology of philosophical an-
thropology and social philosophy, applying systematic principles, dialectical ascent from the abstract to the concrete, as
well as hypothetical-deductive and phenomenological methods. Originality. The article introduces and substantiates a
new philosophical concept — a person of mass information consumption, which, in the authors’ opinion, adequately
reflects the essence of the modern stage of personality development. This concept makes it possible to outline the key
features of the newest type of person and highlights the reasons for his or her transformations in the new socio-cultural
conditions. Conclusions. The contemporary civilization is experiencing profound shifts in the nature of information
and its subjects. With the expansion of information and communication technologies, millions are engaged in creating
and consuming information, leading to the rise of virtual reality as a substitute for natural environments. This dynamic
fosters a divide between an intellectual elite and a mass of superficial content consumers, resulting in a decline in criti-
cal thinking and creative potential. To counter these risks, it is crucial to (1) conduct in-depth research into digital me-
dia addiction and develop programs to foster critical thinking, (2) protect society from harmful content while promoting
access to quality, life-affirming information, and (3) study the effects of virtualization on social structures and cultural
identity to anticipate and prevent negative transformations of human consciousness.

Keywords: human; consciousness; knowledge; information; person of mass information consumption; post-
information society

Introduction

Human society is a highly complex system in which economic, socio-political and spiritual
components are closely intertwined. The civilised life of people in society has significant ad-
vantages compared to life in the wild, where each individual is constantly exposed to deadly
dangers and risks. However, civilisation has its own contradictions, which escalate over time, to
the point where it leads to the destruction of entire countries and peoples. Philosophers and polit-
ical thinkers have long wondered what the essence of human existence is, what the reasons for
the current changes are, what the main life driving springs are, and how to create an ideal society
where, if not all, then at least most people would be happy. The debate on this issue has been go-
ing on for as long as philosophy has existed, and one can observe an infinite number of different
positions, from advocating mainly material causes of social and anthropological transformations
(Bell, 2018; Schwab, 2019; Williams 111, 2021), to the opposite point of view, which gives prior-
ity to ideal moments (Castells, 2009; Lloyd, 2012).

The peculiarity of our time is that, firstly, a huge amount of knowledge has been accumulated
about society and human beings, and this knowledge is specific and quite accurate, and secondly,
people’s ability to solve urgent problems has increased immeasurably, and today we can do
many things that our ancestors could not even dream of. Civilisation has a lot to be proud of, but
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it also has many problems. The life of people in society is becoming increasingly complex, and
theorists do not agree on what the main content of the current stage of our development is and
where its vector is directed.

Some researchers suggest that at the end of the twentieth century, humanity is moving to-
wards a post-information society, which

... can be understood as a set of ideas and research experience, attempts
to (re)interpret meanings and it has its own scientific value, thus the
postinformation society does not necessarily have to denote a new era.
The concept of "post-information society” has its heuristic potential be-
cause it enables researches to integrate the ideas and experience of
(re)interpretation of transformational processes associated with changes
in the role and meaning of information in society, and if it is conceptual-
ized correctly for the needs of applied research... (Yakovlyev & Kupka,
2023, p. 185)
It is emphasized with good reason that we are moving towards a "knowledge society", that

knowledge and information are becoming the main driving force that determines the speed, scale
and direction of economic and social change:

Commentators increasingly began to talk about ‘'information’ as a distin-
guishing feature of the modern world thirty years or so ago. This prioriti-
zation of information has maintained its hold now for several decades
and there is little sign of it losing its grip on the imagination. We are told
that we are entering an information age, that a new 'mode of information’
predominates, that ours is now an 'e-society’, that we must come to terms
with a ‘weightless economy' driven by information, that we have moved
into a 'global information economy'... Just what sense to make of this has

been a source of controversy. To some it constitutes the beginning of a
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truly professionalized and caring society while to others it represents a
tightening of control over the citizenry; to some it heralds the emergence
of a highly educated public which has ready access to knowledge while
to others it means a deluge of trivia, sensationalism and misleading prop-
aganda. (Webster, 2014, p. 2)

Researchers do not share a single view on the nature of modern society and the prospects
for overcoming the crisis phenomena associated with the development of the information envi-
ronment. For example, Manuel Castells (2009) speaks of "information capitalism”, emphasis-
ing the crucial role of information flows in the structure of power and economy. At the end of
the twentieth century, Daniel Bell (2018) reflected on the transition from industrial to post-
industrial society, identifying the latter with the information society. Jean Baudrillard (1998)
pointed to the profound changes in culture, which has become a culture of mass communica-
tion, associated with signs and simulacra, which cannot but have an impact on people. Anthony
Giddens (2023) drew attention to the new risks posed by the information society, in particular
the threat to privacy and the ethical challenges of information wars, while Jirgen Habermas
(2023) analysed the impact of manipulative information practices on public consciousness and
democratic processes.

Today, it is becoming increasingly evident that humanity is entering a new phase of develop-
ment — the post-information society, which is characterised not only by the availability and vol-
ume of information, but also by a radical change in the nature of its perception and use. Unlike
the information society, which emphasised the importance of human knowledge and competenc-
es, the post-information society is characterised by an oversaturation of information flows, dom-
inance of virtual realities and simulations, which gives rise to a number of serious problems,
namely: erosion of intellectual abilities, weakening of critical thinking, and reduction of the in-
novative potential of the individual.

These processes inevitably affect the individual: his or her worldview, type of consciousness,
lifestyle and identity. The information environment created by mankind is gradually becoming
the main form of its existence, replacing the experience of direct relations with nature. As a re-
sult, a new anthropological type is being formed — a person of mass information consumption,
who is both a product and an active participant in the post-information society.

Purpose

The purpose of the article is to provide a philosophical and anthropological understanding of
the phenomenon of the person of mass information consumption. The study focuses on the anal-
ysis of the main problems faced by modern individuals in a total information environment: ero-
sion of intellectual potential, weakening of critical thinking, and reduction of innovation capaci-
ty. Achieving this purpose requires outlining possible measures to overcome these problems and
assessing their consequences for the further development of humanity.
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Statement of basic materials

Any living being needs information to adapt to the conditions of its immediate environment,
survive and procreate. Humans are no exception, but their relationship with information has a
number of significant features that are fundamentally different from the way other animals per-
ceive the world. Being, firstly, a rational and, secondly, a social being, man has created tools and
then technologies that eventually helped them to extend the influence over the entire surrounding
world, to subjugate it to human will. All this became possible to a large extent due to the fact that
man learned to receive, process and use information in a new way.

The expansion of man to all corners of the planet and beyond has given rise to many prob-
lems related to both the knowledge of new, previously unknown phenomena of the world around
us and adaptation to the artificial conditions created by man, where information plays an im-
portant role. Improvements in technology and engineering are steadily leading human civilisa-
tion towards greater complexity, the pace of scientific and technological progress is accelerating,
and the fourth industrial revolution is unfolding before our eyes, directly linked to the develop-
ment of information and communication (Schwab, 2019). However, technological progress is not
always accompanied by an equally undeniable progress in the mental and spiritual component of
the human personality. It is obvious that humanity is moving forward, moving very fast, but
where it is going is not completely clear (Shapoval & Tolstov, 2021).

Thanks to widespread access to modern information and communication technologies, hun-
dreds of millions of people are involved in the processes of generating, transmitting and consuming
information. If in the recent past the process of information transfer was mainly from one person to
another through direct communication and speech, then with the advent of printing, periodicals,
radio, television, and the Internet, this process has become much more complicated and accelerat-
ed. Today, most people prefer to deal with artificially created information, which is increasing in
quantity and becoming more accessible, both in terms of receiving it and retransmitting it.

For many centuries of human history, the producers of new knowledge were mainly devel-
oped, highly intellectual individuals — philosophers, scientists, writers, theologians. In the infor-
mation space there was a constant struggle for existence among ideas, where mainly significant
ideas (with a plus or minus sign) survived and spread, while others disappeared without a trace in
the vortex of history. Today, a new information product can be created and disseminated around
the world by virtually any individual, regardless of development, who has access to the appropri-
ate information and communication tools. As a result, the information sphere is largely filled
with information of dubious quality, often with unverified, false and openly hateful content.
High-quality information makes up a rather small share in the oceans of insignificant, one-day
materials, or even outright information garbage.

We can agree that in the first half of the 21st century, humanity is gradually moving to a new
stage — the stage of the post-information society — a new type of social reality, which in some
respects differs significantly from the previous one.

Today, a significant part of the world’s population spends their work and leisure time in vir-
tual reality. The satisfaction of basic material and spiritual needs is also carried out with the help
of information and communication technologies. Along with the positive aspects of this situa-
tion, there are also growing risks. Individuals who are unable to distinguish between high-quality
and low-quality information, do not know the limits of its consumption, try to escape from the
world into an illusory reality, radically change their lifestyles and, at the same time, their
worldview.
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A significant feature of the modern period is that many people prefer to receive information
not directly from the world around them, as it was the case throughout previous history, but indi-
rectly, through various information and communication devices. This has important consequenc-
es, because depending on the source of information and the technical capabilities of the consum-
er, the information will be different, and it ultimately shapes the thoughts and actions of the indi-
vidual.

The human mind is designed in such a way that it is ready to absorb as much information as
possible from the outside. By its very nature, consciousness is programmed to continuously re-
ceive more information from the outside, as this helps to develop a more appropriate line of be-
haviour that will ensure the self-preservation of a person as a physical being and will contribute
to the satisfaction of the entire range of his or her material and spiritual needs.

Every individual strives for new knowledge, but not everything offered by modern society re-
ally helps to navigate the world, set and achieve meaningful and worthy goals. A person falls
into a kind of trap: on the one hand, he or she seeks to obtain the maximum amount of infor-
mation available, believing that this paves the way for effective activity; on the other hand, those
who manage information flows have other goals and produce materials that are not always for
the benefit of the individual. There is often an explicit or implicit desire to disorient those who
enter virtual reality, to narrow their intellectual horizons, to turn a person into a puppet, in the
ultimate sense, to make them a completely controllable being. Those in power assume that it is
much easier to manipulate crowds of millions than to manage them intelligently in their own in-
terests. As Emanuel Castells notes,

Power is primarily exercised by the construction of meaning in the human
mind through processes of communication enacted in global/local multime-
dia networks of mass communication, including mass self-communication.
Although theories of power and historical observation point to the decisive
importance of the state’s monopoly of violence as a source of social
power ... ability to successfully engage in violence or intimidation requires
the framing of individual and collective minds. (Castells, 2009, p. 416)

The information produced in society, which is supposed to be the basis of “enlightenment"”,
often becomes a tool for "darkening™ consciousness, turning a person into a thoughtless, rational-
ly unthinking creature, a cog in a giant social machine, and it takes a lot of effort to avoid this
fate (Habermas, 2023). To avoid this, one must become a holistic thinker, develop a flexible,
keen intelligence, have real knowledge, and deep humanistic beliefs. Such people can manage
large-scale social projects, guide political and economic development in a constructive direction,
and ensure the progress of humanity.

People want to know what is happening around them, especially when the world around them
is in a state of rapid transformation. We need accurate and truthful information about the natural
world and society. However, such information is, firstly, a rather expensive product, and second-
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ly, it cannot be accessible to everyone because it is quite complex in content, and not everyone
can use it for positive purposes. First of all, such information is needed by those who make re-
sponsible government decisions. Senior executives, more than anyone else, are interested in
complete and truthful information. But they are also heavily dependent on those who supply
them with information, and thus are not immune to manipulation.

Speaking about the origins and reasons for the transition to the stage of a mass information
consumption society, the following should be noted. Capitalism in its modern forms cannot de-
velop otherwise than through the improvement of forms of production and consumption. It is
quite natural that the consumption of material values at some stage reaches the limits of satura-
tion, and new approaches and considerable ingenuity are needed to persuade people to consume
things they do not need or even do not want.

The human sensory sphere is such that people are constantly in need of new information and
new experiences. The spiritual needs of a person are virtually unquenchable. However, even art,
which is designed to satisfy the high spiritual needs of a person, has become part of mass com-
mercial culture. The development of digital technologies, globalisation, and active market mech-
anisms are transforming both artistic production and consumption, turning art into one of the
driving mechanisms of the mass consumer society. This process, which affects both artists and
audiences, has both positive and negative consequences. On the one hand, art is becoming more
accessible to a wider audience, overcoming national, social and geographical barriers; the devel-
opment of digital technologies allows artists to find their target audience and diversify their
work. On the other hand, according to Y. S. Semkao,

Replacing the thing with a simulacrum, a sign, the ideology of consump-
tion leads to large-scale commercialization of culture, the erosion of eth-
ical norms, contributes to social inequality. Demonstrative and spectacu-
lar consumption puts people in front of the need to believe in life as a
holiday, in the happiness of shopping, in the joy of possession, bringing
to the social system a completely new ethic — the ethics of consumerism.
(Semko, 2022, p. 93)

The current phase of capitalism’s development makes it necessary to pursue a sophisticated
economic and information policy: to satiate human feelings not only by buying material things,
which, despite everything, remains relevant, but also to actively shape the sphere of motivation
with the help of information and communication technologies, which can be easily controlled and
guided in the right direction. When the satisfaction of spiritual needs is largely transferred to the
virtual sphere, all that remains is to get the consumer hooked on the right information product, and
you can manipulate his or her consciousness in any way, while forcing them to pay for the services
provided. The ultimate goal of capitalist society is still the monetisation of consumer processes.

As for the consequences of this transition, for most unprepared people, they are quite sad.
Humanity is rapidly differentiating into a rational, systematic and deeply thinking minority that
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creates and uses high-quality information products, and a majority that superficially and uncriti-
cally perceives any information that comes into its field of vision. It is not easy to entertain and
satisfy a large mass of people who are satiated with everything in material and spiritual terms.
However, since a person perceives the world only through his or her own consciousness, there
are ample opportunities to manipulate this consciousness, both globally, influencing a multi-
million audience, and individually, taking into account the interests and tastes of each individual.

Today, for the sake of profit, any notions of morality, artistic taste and common sense can be
thrown aside, the boundaries between the permissible and the unacceptable, the norm and the
pathology can be removed, and madness itself can be declared the norm and incessantly intro-
duced into the minds of the average consumer. But, having created such a "consumer” in hun-
dreds of millions of copies, it is very difficult to keep them within certain limits. It is no coinci-
dence that crime in general and cybercrime in particular is on the rise in the world. Marc Good-
man, emphasises,

Before we know it, our global society will have trillions of new devices
connected to the Internet, devices that will saturate every aspect of our
daily lives. These constant communications will connect people and ma-
chines across the planet, for good and ill, and they will be woven into our
exponentially expanding consciousness. As a result, technology will no
longer be the story of machines — it will become the story of humanity,
and those who know how the underlying technologies work will increas-
ingly take an advantageous position and use it for their benefit, often to
the detriment of the average person. (Goodman, 2019, p. 29)

A person needs a measure of resources for physical existence and intellectual health. An ex-
cess of information that flows into an individual’s mind in a continuous stream is more danger-
ous than a lack of it. A creative person, experiencing a certain "spiritual hunger", receives an im-
petus to generate his or her own thoughts, resulting in new ideas, inventions and discoveries. An
individual in a state of information overload may lose the ability not only to engage in creative
but also in any activity, seeking only to mindlessly absorb a kaleidoscope of new external im-
pressions.

In order for people to preserve themselves as rational beings and ensure a favourable prospect
for the development of society, the task of proper, i.e., intelligent and far-sighted handling of ar-
tificial information resources produced by modern civilisation, as well as information hygiene,
should be prioritised. Of particular importance is education, which should shift the emphasis
from quantitative to qualitative parameters of information provision, form not only narrow spe-
cialists with a limited set of functions, but also well-rounded individuals with the ability to sys-
tematically handle information resources and to see the world in a forward-looking manner.
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Freedom of information, the freedom to receive and disseminate it, which is one of the main
values of modern society, should be clarified to mean freedom of quality information, i.e. infor-
mation that meets the criteria of truth, goodness and justice. The urgent requirement of our time
should be to ensure the freedom to receive and disseminate positive, moral, life-affirming infor-
mation and to warn against dark, harmful, hateful content. Ultimately, we are talking about the
consciousness of people, and it is the state of consciousness of each individual and all people in
general that decisively determines our future.

Originality

The article introduces and substantiates a new philosophical concept — a person of mass infor-
mation consumption, which, in the authors’ opinion, adequately reflects the essence of the modern
stage of personality development. This concept makes it possible to outline the key features of the
newest type of person, highlights the reasons for their transformations in the new socio-cultural
conditions, and indicates the possible consequences of these changes in the short and long term.

Conclusions

The main features of the new stage of society development are that both the subject that creates
and disseminates information and the object — that is, the information itself — have changed. Thanks
to information and communication technologies, hundreds of millions of people are involved in the
creation, distribution and consumption of information, and in the near future, perhaps, the entire hu-
manity. If earlier people used to receive information mainly from the natural world, now they have
created a new, artificial information environment in which they spend a significant part of their time
and which, in fact, becomes their life world. This is dividing humanity into an intellectual elite that
creates and uses high-quality information, and those who are in the realm of low-quality and openly
harmful content. The consciousness of a significant number of people is undergoing significant
changes, and they are turning from creative beings with potentially endless opportunities for devel-
opment into indiscriminate consumers of mass surrogate information services. A person of mass con-
sumption of information who spends a significant part of his or her life in virtual reality, where not
positive activities prevail, but rather haphazard and meaningless consumption of endless streams of
information and doomscrolling, significantly distorts his or her consciousness. If these processes be-
come widespread, it can lead human civilisation into a deadlock, put an end to human biological and
intellectual evolution, and make us face a real prospect of self-destruction.

To prevent this development, humanity should take a number of measures today. Firstly, we
should focus on a deeper study of the psychological mechanisms of human dependence on digital
media, which will allow us to develop effective prevention programmes and stimulate critical
thinking. Education plays a key role in this process. It should move from quantitative indicators to
qualitative transformations, forming not just narrow specialists, but well-rounded individuals capa-
ble of systematic analysis, strategic thinking and responsible handling of information resources.
Secondly, in the context of information overload, it is necessary to protect society from harmful
content, while maintaining access to high-quality, life-affirming information that meets the criteria
of truth, goodness and justice. Thirdly, special attention should be paid to the impact of virtualisa-
tion on social structures and cultural identity. The study of these processes will help to predict
changes in the consciousness of individuals and society, and prevent its deformation in time.

Thus, in order to ensure sustainable development and preserve the intellectual and socio-
cultural achievements of mankind, it is necessary to maintain a balance between information
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flows and critical consciousness. Only a conscious approach to information consumption, sup-
ported by quality education and ethical standards, will help to avoid the threats of the post-
information society and ensure the progressive development of humanity.
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JIroanHa MacoBOro cnokuBaHHs iHpopMmaiii ik peHomeH
nocringopManiiiHOro CycnijibcTBa

Mera. Cratts cipsiMmoBana Ha (ioco)chbKo-aHTPOIOJIOTIYHE OCMUCIICHHS ()EHOMEHY JIFOJIMHI MacOBOT'O CIIOXKH-
BanHs iHMopMaii. Y dokyci nociipkeHHs nepedyBae aHali3 OCHOBHHX MPOOIeM, i3 SKUMU CTUKAETHCS CydacHa JIro-
JIMHa B YMOBaxX TOTaJIBHOTO iH(OPMALITHOTO Cepe/IOBUIIA, a caMe: epo3is IHTEJIEKTYaIbHOTO TOTEHIIialy, ocaadieH-
HSl KpUTHYHOTO MUCJICHHSI, 3HI)KEHHsI IHHOBaIiiHOT cripoMoskHOCTi. O3HaueHa MeTa oTpedye OKPECIeHHS MOXKINBUX
3aXO0JiB JUIsl [TOAOJIAHHSI KX MPOOJIEM Ta OL[IHKHM TXHIX HACIHIAKIB TS OJANBIIOT0 PO3BUTKY Jt0/cTBa. TeopeTrnunmii
0azuc. [ligrpyHTSIM MOCHTIIPKEHHS CIIYTYye METONOJOTiA (PitocodChKOi aHTPOMOJIOTIT Ta comiaabHol (imocodii i3 3a-
CTOCYBaHHSIM IPUHIUITIB CHCTEMHOCTI, CXO/KCHHS BiZl aOCTPAaKTHOTO 10 KOHKPETHOTo. J{11s po3B’sI3aHHSA IPHUKIIAIHIX
3aB/IaHb BUKOPHCTAHO TiMOTETHKO-ACAYKTUBHUH Ta (heHOMeHooriuHmi Metoan. HaykoBa HoBU3HA. Y CTaTTi BBEIC-
HO Ta OOTPYHTOBAHO HOBHUH (PLTOCOPCHKUN KOHIEIT — JI0OUHA MACOB020 CHOJICUBAHHA IHGhopmayil, TKAH, Ha TyMKY
aBTOPIB, aJI€KBaTHO BiJOOpakae CYTHICTh Cy4acHOTO €TaIly pO3BUTKY ocobucTocTi. Lleit KoHIenT 103B0IsiE OKPECIUTH
KITFOUOB1 OCOOJIMBOCTI HOBITHBHOTO THITY JIFOAWHU, BHCBITIIIOE MPUIMHH 11 TpaHcopMamiil y HOBUX COIIOKYIBTYPHHX
yMmoBax. BucHoBku. CydacHWii eTam PO3BUTKY JIIOJICHKOI IMBLNI3Ali BiJI3BHAYAETHCS 3MIHOIO SK Cy0’ekra iH(Op-
MauiitHoi JisIbHOCTI, Tak 1 camol npupoau iHpopmanii. 3aBIsSKK PO3BUTKY iHQOPMAIIfHO-KOMYHIKATHBHUX TEXHO-
JIOTil IO TPOIeCY CTBOPEHHS, MOIIMPEHHS Ta CHOXXUBAaHHS iH(popMaLii NoJIy4atoThCsl MIIBHOHHU JII0/IEH, TIOCTYIIOBO
(dbopmyeThcst 0COOJIMBA BipTyalibHA PEabHICTD, KA CTA€ KUTTEBHM CBITOM JIFOJUHHU, 3aMIiHSIOYH COOOI0 HPHUPOIHE
cepenoBHLIe. SIK HACIIZOK, JIIOJCTBO Jenaii Ouiblle MOAUIIEThCS HA IHTENIEKTyalbHY ENiTy, SKa ONepye SIKICHUM
3HAHHIM, Ta Macy CHOXKMBAa4iB MOBEPXOBOTO, 4acTO CYpOTaTHOTO KOHTEHTY. Taka TeHAEHIis CIPUYHHSE TIHOOKI
3MIiHH Y CBIZIOMOCTI OUJIBIIIOCTI JIFO/IEH: 13 MOTEHIIIHO TBOPYMX ICTOT BOHH LIOAANI IEPETBOPIOIOTHCS HA MACHBHHX
CHOKWBaYiB 1HPOpPMAIIii, IO MOXKE IMOCTABHUTH IIiJ] 3aTPO3Y IMOJAIBITY OI0JNOTIYHY Ta IHTEIEKTYaJbHY €BOIIOIIIO JIFOI-
ctBa. 11{06 3amo0irTe TakoMy CIIeHapiro, HEOOXITHO BKUTH HU3KY 3aXO[IiB: TO-TIEpIIe, 30CEPESUTH yBary Ha JOKIIAJI-
HOMY BHBUYCHHI IICHXOJIOTIYHMX MEXaHi3MiB 3aJe)KHOCTI JIIOAWHH Bif MUPPOBHUX Mefia, IO JO3BOJHUTH PO3POOHTH
e(exTHBHI porpaMu MpodUIAKTHKN Ta CTUMYJIIOBAHHS KPUTHYHOTO MUCJIEHHS; T10-/IpyTe, 3aXUCTUTH CYCITILCTBO BiJ
LIKIJJIMBOTO KOHTEHTY, 30epirarouu mpu bOMY JOCTYI JIO SKIiCHOI iH(opMallil; mo-Tpere, OKpeMy yBary CIix IpH-
JUTATH BIUIMBY BipTyajii3amii Ha COIialIbHI CTPYKTYPH Ta KYJIbTYpPHY 1I€HTHYHICTh. 3aCTOCYBaHHS IHX 3aXO0JiB JIOIIO-
MOJKe Tepe10aYnTH 3MiHH y CBiIOMOCTI JTFOJMHHM Ta BUYACHO 3amobirTy ii gedopmartii.

Kniowosi cnosa: monvHa; CBIIOMICTh; 3HaHHS; iH(QOpMAIlisS; JTIOJWHA MAacOBOTO CIIOKWBAaHHA iH(pOpMAIIii;
noctiadopmariiiiie cycniibcTBO
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Philosophical-Anthropological Aspects of Space Exploration:
Main Contradictions and Prospects for Consensus

Purpose. In this article, the author aims to provide a philosophic-anthropological study on the prospects of space
exploration by clarifying several related questions: Why should mankind explore extraterrestrial space? Where are
the key consensus points, the achievement of which will be the determining prerequisites for mankind to go beyond
the current boundaries of inhabited space and establish ourselves in the outer world? How could anthropology help
today in preparing for space exploration? Theoretical basis. The author has taken into account a number of recent
studies that focus on the social-anthropological aspects of the current stage of space exploration and development.
Of particular interest are those specific social techniques and descriptive methods that anthropologists propose to
incorporate into contemporary space exploration. These include: thick description method, double exposure method,
participant observation method, and special practices of "dwelling", "placing"”, mapping, outlining, visualizing, etc.
Originality. From a philosophic-anthropological perspective, the author focuses on understanding the current coun-
terpoints on the path of space exploration, in particular, analyzing the contradictions between technocratic, pragmat-
ic-political, and humanistic approaches to space expansion. Possible prospects for consensus between different
worldview positions on the place and role of man in the process of space colonization are formulated. The anthropo-
logical discourse is expanded in terms of studying the possible impact of space development for human identity,
existential status, and ethical guidelines of the human civilization. Conclusions. The near-Earth space has already
become an object of influence of human technologies. But so far men themselves in near-Earth space are rare, rather
exceptional phenomena. Man, at this stage of space industry development, is mostly just an operator of space
equipment. The constant presence of people (with their social, cultural, political, psychological and all other "hu-
man" attitudes) will probably contribute to the gradual transformation of this space into an "anthroposphere".

Keywords: human; anthroposphere; space; technologies; competition; cooperation; expansion; Anthropocene

Introduction

The increasingly long practice of human space exploration creates an additional demand for
theoretical and applied anthropological research. Of course, we do not mean here that in the near
future there will be a sharp demand for the services of anthropologists to study the "culture and
life of extraterrestrial civilisations of former earthlings” who have established colonies on the
Moon, Mars or elsewhere. For obvious reasons, this is unlikely. But today there is already a de-
mand for a different kind of service from anthropologists. Their participation helps to improve
the human experience of space exploration (Dance, 2019). For example, a number of social an-
thropologists are contracted by NASA (Tashima et al., 2019) and conduct specific research on
the boundaries and laws of privacy on the space station, and other features of human presence in
outer space, using the methods discussed below.

Social anthropology, combined with psychology, provides more opportunities to understand
the actions of astronauts in the confined space of the space station. After all, astronautics is not
only a scientific and technological process, but also a complex art of human interaction. This
also includes research in the field of gender sociology, especially given the trend that the number
of female astronauts is increasing with each space expedition (McComb, 2014; Rummel, 2018).

The philosophical and anthropological focus of this study on space exploration arises also
from the fact that the effectiveness of all current space missions depends on the ability to reach
an agreement within the team on Earth. Decisions are never made alone. The research team is

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i27.334002 © 0. V. Stovpets, 2025

76



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononorivHi BuMipH ¢inocodpcbkux nociimkens, 2025, Bum. 27

Anthropological Measurements of Philosophical Research, 2025, NO. 27

THE MAN IN TECHNOSPHERE

not subject to the hierarchy and bureaucracy that are common in other fields. The field of study
has developed special rules of communication between meeting participants, unique practices of
interaction between humans and robots (Vertesi, 2015). The management team and the space-
craft (whether it is a station, a rover, especially a lunar or Mars rover) become a kind of single
entity — a complex anthropomorphic organism with robotic physics and collective human intelli-
gence. The general trend that is evident in a large body of contemporary anthropological re-
search, some of which we will refer to below, is that the space industry offers a chance for a re-
newed humanity to emerge.

Purpose

The main purpose of this article is to conduct a philosophical-anthropological study of the
prospects for space exploration by clarifying a number of related questions: Why should mankind
explore extraterrestrial space? Where are the key consensus points, the achievement of which
will be the determining prerequisites for mankind to go beyond the current boundaries of inhab-
ited space and establish ourselves in the outer world? How does anthropology help today in pre-
paring for space exploration, in particular, how do anthropologists help astronauts prepare for
flights and help physicists to make their fundamental research more understandable to the gen-
eral public?

Statement of basic materials

Ethical, legal, security and pragmatic aspects of exploration of near space objects

Humanity (at least the advanced part of it) has long been obsessed with the idea of unravel-
ling the mysteries of space. But, as with all other key issues that arise in science, socio-cultural
practice, and life in general, there is no consensus on the prospects, goals, and objectives of
space activities, on the tools and technologies for their implementation, or on the limits of human
interference in the existential secrets of the universe. This was discussed by E. Cassirer (2023) in
one of his works almost a century ago. But even today, many of the questions raised do not have
unambiguous answers.

Philosophy poses a number of questions to the whole of humanity, which implicitly include
one that determines the entire strategy in relation to the issue under study. To use Aristotle’s
terminology, the "target cause™ should be determined, and then (in the projection to space activi-
ties) this question may sound like this: is it necessary to explore space at all — not just to study it,
but to practically explore it, to try to colonise the nearest celestial bodies? And if the answer is
yes, then what for do we need to go beyond the boundaries of the familiar earthly world (with
such difficulty)?

After all, it is obvious that, firstly, we have not yet solved all the codes and mysteries of our
planet. And the complete exhaustion of its natural resources is still far away (and the invention of
new energy sources, reclamation, recycling and other technologies push this prospect even fur-
ther). Secondly, the various civilisations of the Earth have not yet learned to live in peace and
harmony, without wars, violence, blackmail and mutual threats, not to mention the enormous so-
cio-economic and cultural stratification of humanity. So maybe it would be more appropriate to
invest money and joint efforts in improving life here on planet Earth?

Proponents of active space exploration counter-argue that the keys to the secrets of the Earth,
to unravelling the mysteries of the origin of life in general and humans (as a special case) lie out-
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side our planet (Gleiser, 2012; Sarkar, 2022). And the study and gradual development of space
should bring several beneficial effects at once: it increases our cognitive abilities, can contribute
to the further development of the noosphere (and the consolidation of humanity on this basis),
expands the experimental field of science, contributes to the qualitative growth of empirical
knowledge about space and space bodies, has a significant resource potential and can serve as a
certain alternative to Earth’s natural resources in case of their exhaustion, etc. All of these are, to
a greater or lesser extent, pragmatic aspects of space activities.

But there are also metaphysical aspects to the human desire to explore any extraterrestrial
space. After all, by going beyond the borders of the current inhabited space, a person seems to
encroach on the pre-existing "earthly order of things" and tries to prove to himself or herself the
ability to build (literally) new worlds outside our traditional, earthly abode. Outside this abode,
there are new opportunities; to begin with, at least those material resources that are rare on Earth
but abundant in lunar soil, as mentioned in more detail in a number of studies (Fa & Jin, 2007;
Johnson et al., 1999).

Some researchers are optimistic about the "space prospects” of humanity, and already see a
number of space activities as new drivers of development, at least for the earth’s economy. For
example, a tourist trip to space is no longer futuristic, but a quite affordable option for people
with good health and sufficient capital. In this regard, we can mention an interesting study (Spec-
tor et al., 2017), which seriously suggests that space tourism should be considered as a future
new trend in the tourism industry. Contrary to the dominant discourse that modern general mo-
bility (including mass air travel) has a negative impact on the biosphere, the authors of the study
tend to believe that "space mobility" will benefit humanity, and that soon the Earth will not be
the only realm of anthropogenic influence. Space tourism will lead to an even greater commer-
cialisation of space activities, which will open up new prospects for humanity. And all recent
years have shown how correct such predictions are.

The aforementioned study cites a number of arguments that illustrate the link between space
tourism and sustainable development:

Given the new reality of spacefaring mobility and space tourism, there is now a need to fur-
ther extend our spatio-temporal framing of sustainability. There are three key arguments. First,
we must endeavour to attain both a sustainable state and a sustainable trajectory, and the latter is
too often neglected in dominant sustainability discourses. Second, working towards a sustainable
trajectory necessitates a more nuanced discussion regarding the relationship between tourism,
mobility, and sustainability. Third, given the centrality of the tourism industry in facilitating con-
sumer access to space (and therefore the development of space resources and the extension of
human life beyond the biosphere), important questions about sustainability (both specific to tour-
ism and more broadly) need to be critically addressed by the sustainable tourism academic com-
munity. (Spector et al., 2017, p. 281)

Opponents of active space exploration do not share this optimistic belief in the co-evolution
of the biosphere, technosphere and sociosphere to the extent that with the further development of
this co-evolutionary process, the prospect of colonising extraterrestrial space would become re-
al. These doubts are caused, in particular, by the realisation of the obvious incomparability of the
scale of human civilisation with the infinity of space and time, with the vastness of the Universe.

But if we accept the above-mentioned perspective as highly probable, then our previous "an-
thropic niche" is significantly expanded. The process of reconstructing the "human niche™ will
need to be understood in an evolutionary context, taking into account the synthesis of ecological,
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biological and social landscapes, which cannot be considered as separate spheres (Downes &
Machery, 2013; Fuentes, 2017). The expansion of the anthropic niche in the process of exploring
new spaces obviously increases the degree of human freedom, but at the same time, the degree of
responsibility. The issue of the correlation between freedom and responsibility in the philosophi-
cal-anthropological context has been discussed in some detail in recent studies (Borinshtein et
al., 2021; Greenberg, 2024).

Legal issues in the field of space exploration have as their main premise a general distrust in
the international public consciousness as to whether the exploration of outer space will have ex-
clusively peaceful purposes and pursue only scientific and humanitarian interests. This distrust
stems from the entire previous history of human civilisation, and borders on various geopolitical
fears and doubts. It is no coincidence that all international agreements aimed at formulating the
principles of cooperation in the exploration and use of outer space and space objects — starting
with the 1967 Outer Space Treaty, the 1979 Agreement Governing the Activities of States on the
Moon and Other Celestial Bodies, and ending with the so-called Artemis Accords of 2020, —
contain concerns about the prospects for the exploitation of near space objects by individual
states not only for peaceful and scientific purposes, but also for military interests.

In other words, in addition to all the existing problems of technical, technological, socio-
economic, and private law nature, there are unresolved issues of public law nature. The lack of
consensus on many of them creates serious obstacles to peaceful space exploration and lays the
groundwork for geopolitical and humanitarian controversies in the future, when the development
of outer space enters a more intensive phase. For example, the Outer Space Treaty declares the
freedom of any peaceful scientific research in space and names the basic principles of space ac-
tivities (including the impossibility of privatisation or nationalisation of celestial bodies and the
prohibition of strategic weapon deployment in near-Earth space), but does not provide for any
real tools to monitor their implementation or a system of sanctions for violations of international
security principles using near-Earth space.

An equally important general humanitarian imperative related to human space exploration lies
in the realm of ecology. On Earth, we have already faced the environmental consequences of
garbage accumulation, which natural mechanisms cannot cope with. And on airless space bodies
(such as the Moon), where there are no such natural mechanisms at all, the problem of waste dis-
posal arises from the very first steps in the development of such celestial bodies. A discarded
malfunctioning mechanism, as well as human waste from a stationary lunar base, can remain on
the lunar surface for millions of years in an unchanged state. Thus, to the international security
issues related to the possible militarisation of near-Earth space, there are added no less acute
threats to environmental safety, the ethics of space exploration, and the need for more substan-
tive international legal regulation of space activities.

The socio-economic prospects for active space exploration are still unclear. Science will un-
doubtedly benefit from any research in this area. But will the global economy and national econ-
omies benefit? After all, exorbitant national ambitions and geopolitical competition often lead to
the depletion of state budgets. Especially if an arms race begins (as it has happened many times
before) in an effort to gain strategic dominance and secure economic, military and political he-
gemony, including through the militarisation of near-Earth space. At the same time, the econom-
ic strategies of many powerful states directly or indirectly mention space exploration as a prom-
ising area of their own development and building mutually beneficial international cooperation
(Svyrydenko & Stovpets, 2020).
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However, today there are no guarantees that the development of resources even on the closest
to the Earth space bodies can be at least somewhat profitable, for objective reasons: huge dis-
tances, specific mining conditions, lack or extreme cost of technologies for developing these re-
sources and delivering them to Earth, their safety for the Earth’s biosphere (and other problems
that we may not even be aware of yet). In general, however, it is clear that the colonisation of
other planets is on a par with the search for eternal life in terms of its feasibility at this stage of
our civilisation’s development. This ideology is cultivated by the congregation of "immortalists”,
which aims to achieve artificial immortality. Transhumanist discourse is related to the topic of
exploring extraterrestrial spaces (Farman, 2013; Halapsis, 2019). Assessing the prospects for
radical changes in the human body, some researchers note: It is not just the further development
of medicine and the sciences related to it, but a fundamental turn in the look at the person
him/herself, the essence of which is the transition from human-as-integrity to a modular human.
The new episteme surprisingly merges with the mechanical worldview of the Cartesian era.
Moreover, in some ways it is even more radical than the old mechanicalism, because the latter
never took its own image of human as a "machine™ too seriously. This image helped to form ide-
as about the human body, about its structure and functions, but it by no means assumed that the
same actions can be performed with the human body as with the mechanisms. For mechanical-
ism, it was just an analogy; for a new episteme, the image of the machine turns into a task that is
already partially solved (Halapsis, 2019, p. 81). Much will also depend on progress in creating
more advanced artificial intelligence. Progress in this area has been interpreted in various ways
in a number of recent publications (Stezhko & Khmil, 2023; Stovpets, 2024; Stovpets et al.,
2023).

The author believes that the above arguments and counter-arguments regarding active space
exploration are sufficient justification for the relevance of this study. However, the existing con-
tradictions encourage us to elaborate on the philosophical-anthropological facets of modern
space exploration activities, with an attempt to identify the main contradictions and possible
points of consensus along the way.

Philosophical-Anthropological Component in Space Exploration Activities

An analysis of a number of publications (Anderson et al., 2019; Klinger, 2021a, 2021b; Kra-
mer, 2017) shows that the scientific community is quite clearly aware of the inextricable link be-
tween human well-being, modern space geopolitics, space resource economy and environmental
issues. Moreover, the latter is seen as a special reality that now goes beyond the usual geophysical
framework. The cultural, legal, budgetary, infrastructural, logistical and other processes that drive
the modern space race have noticeable environmental footprints that can be measured not only on
Earth but also in outer space. Its expected transformation into an "anthroposphere” is likely to pro-
ceed in a similar way to that of planet Earth in the current geological epoch, called the Holocene.

The Anthropocene’s geology may be Earth centered, but social groups are investing in broad-
ening what counts as the scope and scale of the human environment beyond Earth. Today, given
increasing artificial satellite "crowding” of Earth’s exosphere and intensifying national space
agency expansions of remote sensing technologies into extraterrestrial nature, the solar system
has become an ecosystemic assemblage with an environmental history and political ecology (Ol-
son & Messeri, 2015, p. 38)

It will be equally interesting to look at the specific methodology used by anthropologists in
their work in cooperation with astronautics. It is known that a certain number of social anthro-
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pologists work under contract with NASA and conduct so-called "thick description™ of the
boundaries and laws of privacy on the space station. The term "thick description™ was coined by
an American anthropologist and sociologist named C. Geertz, who is considered the founder of
the field of symbolic-interpretive anthropology. Thick description means the maximum possible
detail of observation in order to determine the context of each human action. Based on the spe-
cifics of this study, the method of thick description will strive to identify every movement, every
mimetic gesture of an astronaut, who, say, is in a spacesuit, as accurately as possible. This area
of anthropology is of the opinion that any human gesture can have different interpretations de-
pending on the professional, highly specialised language (Geertz, 2017).

Social anthropology, in conjunction with psychology, provides more opportunities to under-
stand the actions of astronauts in the confined space of the space station (Bazaluk, 2023a). After
all, astronautics is not only a scientific and technological process, but also a complex art of in-
teraction between people (often belonging to different nations, religious traditions, age groups,
different language and cultural communities, as in the case of the International Space Station
crews). Research in gender sociology is also adjacent to this area, given the formation of a new
"space ethic" (Szocik, 2020) with an eye towards gender parity.

Anthropologists emphasise that space, as an immense and frightening space, is usually imag-
ined as an alien place, uninhabitable. Understanding and exploration of space is likely to be men-
tally and psychologically easier to accept if we see a particular space body as somehow close,
familiar, viable and almost earthly place where we could potentially be present. Alien space can
be conventionally transformed into such a place through the practices of mapping, outlining, de-
tailed (thick) description, visualisation, "domestication™ or "placing” (Messeri, 2016).

The "domestication™ of space is, for example, achieved through double exposure — the com-
bination of the earthly and space planes. Anthropologists are involved in the work of the so-
called Martian Station in the American desert of Utah, where specialists are looking for land-
scapes similar to Martian ones and conducting geological exploration. L. Messeri draws atten-
tion to the practice of "placing™ — the transformation (in people’s perceptions) of some space
objects into "familiar places" that exist on Earth, and vice versa. For example, the Earth "be-
comes" Mars (is likened to Mars) with the help of imagination, special descriptive scripts for a
particular area, and even orange glasses (Bazaluk, 2023b). This method of double exposure
works in both directions: among the many images transmitted from Mars, the shots where the
landscape most closely resembles real places on Earth are selected. And vice versa, to make
Mars more familiar to the human "earthly mentality”, they also look for Martian-like views on
Earth.

In addition to the methods of thick description and double exposure mentioned above, an-
thropology actively uses a qualitative research method that allows for the field study of individu-
als in their natural environment and in everyday life circumstances — the method of "participant
observation”. It is hardly possible to call a person placed in a spacesuit, or on an orbital station,
or in a planetary vehicle, his or her "natural state”, but in space conditions, this state becomes
necessary and "natural” for people.

Anthropologist J. Vertesi (2015) conducted her research as part of a team of specialists who
control the movement of the Mars rover on the surface of Mars. The methodological basis of her
research was the method of participant observation. It should be clarified here that controlling a
rover is not an easy job. The algorithm for interacting with the rover is quite complex. It is nec-
essary to receive images from the rover to understand where it is and what it sees, then discuss
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this information at an online conference of the Science and Operation Working Group and de-
cide where the rover should go next and what information it needs to collect.

The cybernetic difficulties in controlling the Mars rover are that, unlike the lunar rover, the
Mars rover cannot be controlled remotely in real time, with the help of direct commands from
operators on Earth. This is due to a significant delay in command signals from the Earth and sig-
nals from the rover itself. The delay ranges from 4 to 21 minutes, depending on the relative posi-
tion of the Earth and Mars. The delay occurs because radio signals take time to travel a consider-
able distance to Mars (it varies from 56 million to 401 million km) and back to Earth. Therefore,
the Mars rovers have a function that allows them to act autonomously for some time, in particu-
lar, to move around the surface and carry out research according to the programmes they have
been designed for, occasionally receiving new Earth commands and targets.

At the same time, the management team is guided by the Martian day, a sol, a day lasting
24 hours 39 minutes 35 seconds, and all meetings are held in accordance with Martian time. The
team members (about 150 of them) are based in different countries (universities, space agencies,
private companies), speak different national and discourse languages, and live in different time
zones. Naturally, they have different, sometimes even polarised, views on what a rover should do
at any given moment. Engineers would like to use the spacecraft’s resources sparingly in the face
of limited memory and solar panel capacity, while researchers are focused on new discoveries
and would like to get as many images of the Martian terrain as possible. The most impressive
views are then replicated in popular science resources to draw the attention of the general public
to this ambitious project.

The socio-anthropological conclusion of J. Vertesi’s study is that the effectiveness of all cur-
rent Martian missions depends on the ability to develop an Earth-based consensus. Decisions are
never approved by sole authority. The team is not subject to NASA’s hierarchy and bureaucracy.
J. Vertesi pays close attention to the practices of negotiating within an international team, to the
introduction of special rules of communication between meeting participants, and to the unique
practices of interaction between humans and robots. The management team and the rover be-
come an integrated anthropomorphic organism. After working in the team for some time, its
members acquire the skills to "see like a rover”. As a result, the spectacular Martian landscapes
that the rover delivers to Earth are a general scientific and humanitarian achievement. And it is
the result of the fact that a system of rules, principles, preferences and priorities has been devel-
oped, inscribed in a single algorithm of cooperation between people, as well as people and space
technology.

As mentioned earlier, the space industry is changing the lives of entire countries, and in most
cases it can be a driver of social development, including a catalyst for national movements in the
struggle for socio-economic rights. It seems appropriate to mention French Guiana here. This is
the case when a godforsaken place where convicts were brought in the past has now become a
testing ground for technological development, thanks to the location of the world-famous Kou-
rou spaceport. French Guiana was chosen as a place for space launches for a reason: its proximi-
ty to the equator (about 500 km) and geostationary orbit significantly reduces the cost of launch-
es, and its low population density reduces the risks in case of emergencies.

An important cultural-anthropological aspect here is that the construction and operation of
the spaceport has changed the entire way of life of the local community: work in Kourou attracts
scientific and technical specialists from all over the world. A highway called the Space Road
runs through Guiana. This road is used by both the spaceport’s employees and local residents of
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French Guiana. Other socially important infrastructure facilities have also emerged. However,
there were also some side effects of the development: in the wake of decolonisation, the situation
around the Space Road sparked a protest movement among the local population, and conflicts
began to arise between the Guyanese, represented by the local administration, and the French
government. Thus, the Space Road became the subject of a terrestrial confrontation. Now, more
and more often, in order to launch a rocket into space, it is necessary to first resolve earthly con-
tradictions here and now.

The study by P. Redfield (2000), on which we rely in the example of the Kourou spaceport,
echoes the considerations of how the mobility factor changes the human perception of the world
around us and makes its own amendments to the value hierarchy of civilisation. In this case, we
are referring to the work on the anthropological study of roads in the broader context of mobility
development (Dalakoglou & Harvey, 2012). However, our planet is, for the most part, already
encircled by roads. Now, it seems, the time has come to build a highway that goes beyond the
Earth. The vanguard of humanity has been doing this for the past half century, armed not only
with physics and cybernetics, astronomy and cosmology, mathematics and computer science,
microelectronics and robotics, and other obviously necessary tools, but also, as it turns out, with
philosophical and social anthropology.

Originality

This study focuses on the understanding of current contradictions on the path of space explo-
ration from a philosophical and anthropological perspective, in particular, the analysis of contra-
dictions between technocratic, political and pragmatic, and humanistic approaches to space ex-
pansion. From a philosophic-anthropological perspective, the author focuses on understanding
the current counterpoints on the path of space exploration, in particular, analyzing the contradic-
tions between technocratic, pragmatic-political, and humanistic approaches to space expansion.
Possible prospects for consensus between different worldview positions on the place and role of
man in the process of space colonization are formulated. The anthropological discourse is ex-
panded in terms of studying the possible impact of space development for human identity, exis-
tential status, and ethical guidelines of the human civilization.

Conclusions

There is something imperial and colonial in the philosophy of space exploration: it is a large-
scale project of conquest and overcoming borders. And in this project, as in many others before
it, one can discern a very "human" quality — the eternal desire of the human race to once again
rise above Nature and its former selves. The study allows us to draw some conclusions about the
prospects for space exploration and the main contradictions — philosophical and anthropological,
ethical, political and legal, and general humanitarian content — that are already being outlined in
the field of space activities.

The near-Earth space has already become an object of influence of human technologies. But so
far men themselves in near-Earth space are rare, rather exceptional phenomena. Man, at this stage
of space industry development, is mostly just an operator of space equipment. The constant pres-
ence of people (with their social, cultural, political, psychological and all other "human" attitudes)
will probably contribute to the gradual transformation of this space into an "anthroposphere™.

Humanity will have to develop a more coherent policy on the entire spectrum of space activi-
ties, starting with security, environmental issues, and space debris management. After all, the
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ability of Homo sapiens to negotiate, seek and find a compromise has long been regarded by an-
thropology as one of the key characteristics of our species.

From a philosophical point of view, the process of global historical development of humanity
and anthropological dynamics in general can be seen as an integral part of the evolution of the
Universe. It is possible that today we are approaching another bifurcation point, when the princi-
ples of further development of the socio-cultural system should be revised. And if in "earthly af-
fairs” modern civilisation has long been accustomed to such phenomena as geopolitics, econom-
ic competition, and national ambitions, they are also naturally outlined on the path of space ex-
ploration. Overcoming the resulting contradictions (or significantly reducing their severity), —
rethinking the historically determined global economic, political, socio-cultural, mental and psy-
chological contradictions, with the achievement of some points of consensus — can give a kind of
synergistic effect in the development of extraterrestrial spaces, providing all of humanity with
both new resource reserves and new forms of mutually beneficial cooperation and specialization
of labour.

It is possible that such a consensus will bring the onset of the next cultural and historical cy-
cle closer, where changes in the nature of the processes familiar to humanity will take place.
Views on the very essence of "naturalness™ may even change, which inevitably leads to changes
in all current anthropological projects. How soon this "next cycle™ might begin is hardly any-
one’s guess today. However, it is more or less clear that its onset will actualise a situation where
not only research (observation, cognition) but also pragmatic space exploration will become a
reality. However, we believe that this reality should be preceded by a significant harmonisation
of life on our planet. We believe that the potential here is far from being exhausted.

From a socio-anthropological perspective, competition, expansion, and the desire for leader-
ship (whether at the interpersonal, class, or interstate levels) are also quite standard human quali-
ties that have largely determined the progress of our species and given rise to the possibility of
the Anthropocene. In the geopolitical projection, these qualities find an obvious continuation in
the desire for global scientific, technological, economic, military, and political hegemony, for the
realisation of both national psychological ambitions and utilitarian interests, for example,
through the occupation of the most important "image™ and real footholds on the nearest celestial
bodies.

However, the general trend that can be seen in a large body of contemporary anthropological
research is, in our opinion, the following: the space industry offers a chance for the emergence of
a renewed humanity on the basis that in the face of the boundless Cosmos, all people are certain-
ly equal. And the development of international collective efforts to deepen space research creates
a certain feeling that such a distant space as outer space seems to be getting closer and closer. Its
study and exploration is an important unifying motive for all of humanity, and it is likely that the
desire for dominance will finally give way to the much more productive qualities of Homo that
philosophical anthropology emphasises: cooperation, integration, humanisation, and an aware-
ness of universal interdependence and collective responsibility for what happens on Earth and in
outer space.
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®DisocoPcbKO-aHTPOMOTOTIYHI ACTIEKTH OCBOEHHA KOCMOCY:
OCHOBHI KOHTPAIMKIIil TA MePCNEKTUBH KOHCEHCYCY

Mera. V 1iit cTaTTi aBTOp CTaBUTH 32 METY MPOBECTH (PiT0cOPCHKO-aHTPOIIOIOTIYHE TOCIIKECHHS IIEPCIICKTHB
OCBOEHHS KOCMOCY LIJISIXOM 3’ICYBaHHs HU3KH ITOB’SI3aHUX IHTaHb: HABILIO JIIOACTBY OCBOIOBATH HE3EMHI IIPOCTO-
pu? e Ti KIFOYOBI TOYKH KOHCEHCYCY, JOCATHEHHS SIKMX CTaHE BU3HAYAIBHUMHU [IepeIyMOBAMH IS BUXOJY JIIOZC-
TBa 11032 HUHIIIHI MEXi XUTTEBOTO IPOCTOPY Ta 3aKPIIUICHHS HA30BHI? SK aHTPOIOJOTIS CHOTOIHI JOTOMAarae B
MiATOTOBIN 10 OCBOeHHS KocMocy? TeopermuyHuii 6a3uc. ABTOp B3sB O yBarm HU3KY HEHIOIABHIX JOCIIIKEHB,
10 (hOKyCyIOTh YBary Ha COIiaJbHO-aHTPOIOIOTTYHUX ACHEKTaX HUHINIHHOTO €Tally BUBYCHHS i OCBOEHHS KOCMO-
cy. OcoOyuBHi 1HTEpEC CTAHOBIATH Ti CHEUU(IYHI COIialIbHI TEXHIKH Ta OMUCOBI METOJH, SIKi aHTPOIOJIOTH TIPO-
MOHYIOTh BPaxOBYBaTH B HOBITHIX IiJX0Jax IO KOCMIYHHX JOCHimkeHb. Cepell HUX: METOJ HACHYEHOTO OIHCY
(thick description method), meton moasiiiHoi excriosutiii (double exposure method), MeTox BrITIOUEeHOTO criocTEpe-
xenHs (participant observation method), oco6nuei npaktuku "oOkuBaHHs", KapTOrpadyBaHHs, 0OrOBOPIOBAHHS,
Bizyanizauii Tomo. HaykoBa HoBH3HA. 3 (inocodchko-aHTPONONIOTIYHUX MMO3MLIII aKIIEHTOBAHO yBary Ha OCMHC-
JICHHI aKTyaJbHUX KOHTPAJWKIIH Ha IUIAXY OCBOEHHS KOCMOCY, 30KpeMa MPOBEACHO aHaJi3 CyNMepeyHOCTeH Mik
TEeXHOKPATUYHUM, HOJIITHKO-TIPArMATHYHUM Ta TYMaHICTHYHUM IiIXOJaMHU 0 KOcMidHOI ekcnaHcii. Chopmyibo-
BaHO MOXIMBI TIEPCIIEKTUBU KOHCEHCYCY MK Pi3HUMH CBITOTJIITHUMH TO3UIIISIME IIOA0 MICII Ta POJIi JIFOJAWHU B
TpoIieci KoJoHi3aIil KocMocy. Po3mipeHo aHTpOIIONOTIYHAN AUCKYPC y YaCTHHI JOCTIKSHHS MOKIHBOTO BILUIUBY
KOCMIYHO{ eKCIIaHCii Ha IICHTUIHICTh JIOANHMY, 11 eK3UCTCHIIHHIA CTaTyC Ta €TUYHI OPIEHTHPH 3aTrajIbHOIIOICHKOT
nuBimizanii. BucHoBku. HaitOnmmkunii HABKOJIO3EMHHUI MPOCTIP y’Ke ChOTOMIHI CTaB 00’€KTOM BIUIMBY 3 OOKY JIFOI-
CBKHMX TEXHOJIOTiH. AJie MOKHM 110 caMa JIF0JIMHA B HABKOJIO3EMHOMY MPOCTOPI — SIBUIIE PiJKICHE, HAWBIpOTiHIIIIE,
BUHSTKOBE. JIFO[IHA HA CYy4aCHOMY €Talli PO3BUTKY KOCMIYHOI iHAYCTPIi 3/1€01IBIIOr0 — MPOCTO OMEepaTop KOCMid-
HOi TexHiku. [TocTiliHa X NPUCYTHICTH TYT JIOoAeH (3 iXHIMH COLIAILHUMH, KYJIbTYPHUMH, NOJMITUYHHMH, TICUXO-
JIOTIYHUMH Ta IHIMIMMH "MOACPKUMH" HAaCTAaHOBAaMH) CHPHUATHME IOCTYIOBiM TpaHcdopmarlii [bOro MmpocTopy B
"anTponochepy".

Kniouosi cnosa: nronuua; antpornocdepa; KOCMOC; TEXHOJIOTT; KOHKYPEHIIis; KOOTepallis; eKCIIaHCis; aHTPOIIO-
LIeH
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Purpose. The main purpose of this research is to analyse the anthropology of hesychasm in medieval Ukraine in
its relationship with spiritual values, to identify the role of hesychasm in shaping the spiritual outlook of Ukrainian
society of that time, and to determine its impact on the modern understanding of human nature, spiritual develop-
ment and the path to deification in the context of universal religious and philosophical traditions. Theoretical basis.
The research is based on modern methodological approaches aimed at studying the relationship between religious
anthropology and spiritual values in the context of medieval Ukraine’s hesychasm. The paper examines the philo-
sophical and theological concepts related to hesychasm of Ukrainian thinkers of the Middle Ages, as well as their
connections with modern world religious and philosophical traditions. In particular, the authors analyse the influ-
ence of hesychasm on the formation of spiritual identity, ethics and morality, as well as its significance in the con-
text of the search for values that contribute to the spiritual development of humanity as a whole. Originality. The
originality lies in the comprehensive study of the influence of hesychasm as a religious phenomenon on the for-
mation of spiritual values in medieval Ukraine and their reflection in the context of cultural and religious processes.
Conclusions. Hesychasm as a religious practice had a significant impact on the formation of spiritual values in me-
dieval Ukraine, contributing to the development of individual and collective spirituality, as well as to the restoration
of the connection with the Divine. The study of hesychasm in the context of spiritual values demonstrates how
Ukrainian thinkers adapted and integrated elements of Eastern patristics and Neoplatonism, creating a unique reli-
gious and philosophical tradition. The study shows that hesychasm in Ukraine contributed to intercultural dialogue,
enriching both local and global religious thought through the exchange of ideas and practices. The study of the an-
thropology of hesychasm is important for understanding contemporary spiritual pursuits and their roots in historical
context, which can help to shape new ways of finding meaning in life and identity. It is necessary to continue study-
ing the influence of hesychasm on contemporary cultural and religious processes, which will contribute to a deeper
understanding of spirituality in the modern world.

Keywords: anthropology of hesychasm; spiritual values; medieval Ukraine; deification; philosophical-religious
thought; mystical experience

Introduction

Awareness of man’s place in the world and the search for ways to achieve spiritual growth
have always been central aspects of human existence. Medieval Ukraine, with its deep Christian
traditions, became an arena for the development of hesychasm, a mystical doctrine that focuses
on the inner life and direct communication with God. This doctrine, which has gained popularity
among Ukrainian thinkers, leads us to an understanding of spiritual practices that contribute to
the deification and transformation of human nature.

The relevance of studying the anthropology of hesychasm in the context of spiritual values is
especially growing in the context of the current challenges posed by globalisation to society
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(Hudzenko et al., 2024). "All the hesychasts, no matter what nationality and historical period
they belong to, are united by a single system of worldview, a single patristic and literary herit-
age, and a similar way of life" (authors’ transl.), as S. Shumylo (2018, p. 57) rightly notes. In the
context of rapid changes affecting the spiritual sphere, the study of traditional values, such as
those contained in hesychastic practices, can provide new perspectives for personal growth and
collective identity. Understanding the mystical experience offered by hesychasm can be an im-
portant resource for renewing spirituality, maintaining psychological health and social stability.

Our study aims to identify the links between the anthropology of hesychasm and spiritual
values, as well as to study the impact of these links on the formation of personal identity in the
Ukrainian context. The hypothesis assumes that elements of hesychasm, implemented in modern
practice, can increase the level of spiritual development, help overcome crisis situations and con-
tribute to a deeper understanding of one’s own essence in the modern world. In our work, we
will analyse the works of well-known researchers who cover this topic, in particular, Ignatyev
(2014), Eskov (2014), Nyunt (2015), Bosman (2024), Pavlyk (2021), Athanasopoulos (2020) and
others.

Purpose

The purpose of the article is to study the anthropology of medieval Ukraine’s hesychasm and
its significance in the context of spiritual values, as well as to identify the influence of this doc-
trine on modern concepts of spirituality and personal development.

Statement of basic materials

V. Ignatyev believes that the scientific relevance of the problem of hesychasm lies in the con-
tradictory views between classical philosophy and theology. In his opinion, it is necessary to
identify the reasons for this confrontation between the practical followers of hesychasm and the
academic theorists of Eastern religious and philosophical discourse. He points out that the nega-
tive or indifferent attitude to hesychasm can be explained by the influence of Western philoso-
phy based on Aristotelianism, which contributed to the establishment of rationalism and norma-
tivity in theology. This, according to V. Ignatyev, led to the criticism of hesychasm in the four-
teenth century, when it was often identified with heretical movements. Hesychasm remains in-
sufficiently studied, as the difficulty lies in its theological nature, which was formed within the
framework of medieval dogmatic discourse. However, V. Ignatyev (2014) notes that modern
theology is gradually turning to the anthropological aspect, where hesychasm is considered in a
philosophical and cultural context.

S. Eskov notes that hesychasm is an important subject of philosophical and anthropological
analysis because it combines individual spiritual practice with a collective tradition. According
to Eskov, the main criteria of hesychasm include peace, mental activity, purification of the heart
and mind, as well as bodily practices and contemplation of divine light. He also sees hesychasm
as a meta-organic phenomenon that combines the anthropological aspect with historical tradi-
tions, and as a form of monastic life, that emphasises asceticism and spiritual unity. The scholar
notes that external ascetic solitude promotes inner peace, which is necessary for prayer and
communication with God. According to the author, the main criteria of hesychasm include:
1) calmness: the pursuit of inner and outer peace through silence and solitude; 2) mental activity:
unceasing prayer and remembrance of God, which is a central aspect of the practice; 3) purifica-
tion of the mind and heart: control of thoughts, struggle for inner integrity through prayer;
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4) bodily techniques: combining prayer with breathing, which promotes psychosomatic concen-
tration; 5) contemplation of uncreated light: visualisation of divine light, which testifies to deifi-
cation. Thus, S. Eskov (2014) argues that hesychasm is a path to divine unity through ascetic
practice that encompasses all aspects of human nature.

Moe Moe Nyunt notes that in the complex history of Christianity, two ancient Christian spir-
itual practices have emerged that were shaped by their respective cultural contexts. The different
cultural environments of hesychasm and divine reading reveal the following aspects: 1) the im-
portance of balance between religious and social culture in the context of solitude and shared
spiritual practices; 2) understanding the ways in which people achieve spiritual satisfaction in
different cultures; 3) offering a verbal meditation practice for those from an oral culture, as well
as a silent and visual practice for people from a more enlightened culture; or a combination of
both practices in mixed cultures; 4) recognising the importance of spirituality as defined by rep-
resentatives of Eastern and Western cultures.

The scholar believes that the essence of a holistic worldview of spiritual experience can be
learned through the teachings of Sophrony (1896-1993), a hermit who spent seven years in the
desert of Athos as a hermit. He openly shared his spiritual experience, stating: "l was living in
two worlds. One | apprehend through sight, hearing and the rest of my physical faculties. In the
other world I was spirit only — all listener, all expectation. I tried hard to see — but saw with other
eyes” (Nyunt, 2015, p. 87). Moe Moe Nyunt believes that when a person attains divinity, he or
she receives a certain divine wisdom that allows him or her to recognise all phenomena (past,
present and future) in both the secular and spiritual worlds, as well as in the universe. In fact, the
search for a holistic spiritual experience in postmodernism is possible thanks to ancient Christian
mystical practices such as hesychasm and lectio divina. Both practices offer an experience of
spirituality based on inner peace. This approach emphasises the importance of silence and medi-
tation in spiritual development, noting that personal experience is the key to understanding deep-
er truths (Nyunt, 2015).

C. Bosman in his book "Hesychasm and the Jesus Prayer: Spiritual Formation in an Ecumeni-
cal World — Exploring the Practice of the Eastern Orthodox Jesus Prayer with the Evangelical
Protestant Tradition™ notes that the practice of the Jesus Prayer in the context of hesychasm and
the tradition of the Eastern Orthodox Church has a deep connection with evangelical Protestant-
ism. He emphasises that this prayer can be an effective means of achieving spiritual growth and
inner peace. C. Bosman analyses the theological foundations of hesychasm, as well as the Jesus
Prayer as a path to unity with God and deep spiritual experience. The scholar examines the his-
torical development of this practice, its significance in Orthodox spiritual life, and its possible
influence on Protestant traditions. He believes that prayer has a transformative potential and em-
phasises the importance of dialogue between different Christian traditions seeking a deeper spir-
itual connection. C. Bosman tries to prove that the Jesus Prayer can serve as a bridge between
Orthodox and Protestant beliefs, opening up new possibilities for ecumenical cooperation. In his
work, he offers a detailed analysis of spiritual practices and recommendations for their integra-
tion into modern Christian life (Bosman, 2024).

According to Toti, hesychasm is an Eastern Christian method of prayer based on invoking the
Name of Jesus and the "descent of the mind™ into the heart. This spiritual practice, which took its
most expressive form in the 13th and 14th centuries on Mount Athos, is central to Christianity,
as it involves the internal practice of constant prayer. Its goal is to achieve metanoia (transfor-
mation of the mind) and establish a personal connection with Jesus Christ through a continuous
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spiritual struggle that can be compared to the Muslim jihad al-akbar (“great holy war"). The
scholar believes that analysing the symbolism that characterises this method and comparing the
main elements of Hesychasm with Sufism and other traditional spiritual paths helps to under-
stand the symbolic and anthropological aspects of this ascetic discipline more deeply (Toti,
2008).

In the work "Orthodox Mysticism and Asceticism: Philosophy and Theology in St Gregory
Palamas’ Work", hesychasm is considered as a central mystical tradition of Eastern Orthodoxy,
especially characteristic of the teachings of St Gregory Palamas. Hesychasm focuses on inner
concentration and prayer (in particular, the Jesus Prayer), which leads to spiritual purification
and the ultimate goal of deification (theosis). The chapter "Hesychasm and Theology" (by Pro-
fessor Georgios I. Mantzarides) emphasises the importance of hesychasm for Orthodox spiritual-
ity. Georgios |I. Mantzarides notes that through this practice, a person can gain access to the Di-
vine energies and understand the nature of God more deeply. Other chapters in the book, such as
"The Legacy of St Gregory Palamas’ Theology and Hesychasm in Romanian Orthodoxy", exam-
ine the influence of hesychasm outside Greece, especially in Romania. These studies show the
importance of hesychasm as a path to spiritual perfection and its impact on the development of
theological and cultural traditions (Athanasopoulos, 2020).

Thus, contemporary theology is increasingly focusing on the anthropological aspects of the
hesychastic spiritual practice, which allows us to reconsider its meaning in a philosophical and
cultural context.

Sergei Horujy examines anthropology through the prism of synergistic interaction between
man and God, based on the doctrine of hesychasm. He analyses three levels of human nature:
ontological, ontic and virtual, emphasising the importance of the distinction between the essence
and energies of God introduced by Gregory Palamas. Horujy adapts this concept to understand
spiritual growth, where a person strives for unity with God through prayer and ascetic experience
(Elliott, 2011).

Yurii Semchuk’s article analyses the anthropocentric approach to the practices of hesychasm
and Sufism as methods of personal development and freedom. The author compares these spir-
itual traditions, emphasising their influence on the formation of human inner freedom and har-
mony through prayer, meditation and asceticism. The key to the mystical knowledge of the Al-
mighty lies in self-knowledge, because the one who knows his soul knows God. The practices of
hesychasm and Sufism are seen as ways of achieving spiritual perfection, enriching personal de-
velopment and revealing human freedom in the context of philosophical anthropology. The
scholar notes that the mystical schools of Islam and Christianity arose on the basis of ancient
philosophical movements, intertwined with Neoplatonism.

The author emphasises that the transcendence of God makes him inaccessible to purely ra-
tional cognition, so mystics turn to spiritual practice, which involves the harmonisation of inner
energies, not just the rejection of earthly pleasures. They achieve a state of balance through pray-
er and inner purification, which ultimately leads to spiritual insight, called the Light of Tabor.
Through prayer and repentance, liberation from the ego and worldly temptations, which are the
main obstacle to unity with God, is achieved. However, secular instincts often prevail in people,
leaving them between two worlds — the temporal and the eternal. According to the scientist, mys-
tical experience is manifested in three main images: "the eternal wanderer”, "the suffering cho-
sen one" and "the lover of God". These images symbolise different stages of the path to spiritual
unity with God (Semchuk, 2015).
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N. Pavlyk explores the spiritual practices of Jainism and hesychasm, which begin with the pu-
rification of the body and soul to foster morality and discipline, noting that this process helps to
calm the mind and prepare the practitioner for further spiritual development. Purification tech-
niques transform both moral and cognitive traits, reflecting the influence of ancient monastic tra-
ditions. Mystical experiences in these traditions are based not only on theory but also on bodily
practices. Indeed, an analysis of ascetic practices reveals the importance of the body, in particu-
lar in relation to meditation postures, breath control, and concentration. Despite the similarity in
purification techniques, there is a significant difference in the ultimate goal: in Jainism, it is lib-
eration from karmic matter, while in Orthodoxy, it is communion with Jesus Christ. The empha-
sis on asceticism is an important element for interreligious dialogue, which should take place in
the context of recognising the differences and similarities inherent in the spiritual practices of
different religions (Pavlyk, 2021).

Joshua Schooping considers the concept of self-consciousness as the basis of all thoughts and
actions. In particular, patristic anthropology views human not only through the prism of his or
her divine origin, connected with the breath of the spirit of life from God, but also as a being
who ontologically bears God’s image. According to the author, bearing the image of God is a
defining feature of human nature, so no deep anthropological knowledge of man can be obtained
without this theological truth. The scholar notes that, although Eastern Orthodox patristic theolo-
gy emphasises the apophatic aspect of God’s essence, emphasising the supra-rational and onto-
logical mystery of God, there is little discussion of the impact of this emphasis on anthropology,
in particular on man’s experience of God in the context of his/her own mysterious, divine nature.
Since man is created in the image of God, and God is ultimately mysterious, the image of God in
man must also bear this apophatic mystery as a fundamental component of his own being. The
article explores the impact of divine apophaticism on theological anthropology, in particular in
the context of the relationship between theology, spiritual life, and practice (Schooping, 2019).

Hence, hesychasm is a complex and multifaceted tradition that is being actively studied in the
context of Christian spirituality and theology. Scholars such as V. Ignatyev, S. Eskov, Moe Moe
Nyunt, C. Bosman and others emphasize its importance for understanding the connection be-
tween personal spiritual practice and collective tradition, as well as the influence of Western phi-
losophy on its perception. Hesychasm acts as a bridge between different Christian traditions,
opening up opportunities for ecumenical dialogue and cooperation. In particular, the practice of
the Jesus Prayer in hesychasm can serve as a path to spiritual growth, inner peace, and deifica-
tion. Recent studies indicate a gradual renewal of interest in hesychasm in contemporary theolo-
gy, which contributes to its integration into modern Christian life and spirituality.

An examination of various spiritual practices (including hesychasm, Sufism, and Jainism)
emphasizes the common goal of these traditions: to achieve spiritual growth and inner freedom
through self-knowledge, prayer, asceticism, and meditation. While different religious contexts
define different ultimate goals (e.g., liberation from karmic matter in Jainism and union with
Christ in Orthodoxy), all of these practices emphasize the importance of harmonizing inner ener-
gies and purification. Thus, deep spiritual development is possible only through a combination of
theoretical understanding and practical aspects, such as control over the body and mind. In addi-
tion, the study of apophatic theology points to the importance of the mystical aspect of human
nature, which cannot be fully comprehended rationally. Thus, religious and mystical practices
ensure the creation of a holistic anthropology, where the interaction of the spiritual and the phys-
ical leads to self-knowledge and approximation to the transcendent.
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Note that hesychastic ideas of godlikeness and deification of man appear in Ukraine against
the background of historical and philosophical context formed by the ancient idea of the ratio of
macro- and microcosm, as well as the Christian tradition of dichotomous division into divine and
creative life (Hudzenko, 2019). The first theoretical sources on the basis of which thinkers of
medieval Ukraine made their own philosophical generalizations were the works of Eastern pa-
tristic (John Damascene, Dionysius the Areopagite, later — Gregory of Sinai and Gregory Pala-
mas) (Predko, 2005). A special role here was played by the Christian idea of deification, the em-
bodiment of which was hesychasm. Some of its elements are found in the period of Kievan Rus,
and the peak of popularity falls on the XIVV-XVI centuries.

Translations of John Chrysostom, who focused on the ethical and religious content of the
Gospel and was a teacher of charitable love agape in its social aspect (protected the poor and ex-
posed the rich), were very popular among the ancient n educated population. Ephraim Sirin
(IV century) was no less popular. His poetic works are characterized by biblical lyricism and
moods of repentance. Ephraim Sirin attached great importance to prayer, which is an inexhausti-
ble treasure trove of many boons. He equates prayer to a tree that is deeply rooted inthe earth and
is not afraid of any gusts of wind. The central idea of his teaching was the idea that deep grief
over the destruction of the divine image in man leads to his purification and spiritual rebirth,
opening the way to God’s knowledge through revelation (Predko, 2005).

By interpreting the essence of the interaction of mind, heart, soul, and Spirit in a person, man
has historically formed the specifics of hesychasm as a mystical branch of Orthodox Christianity,
which became the basis for the further development of the "philosophy of the heart™ in Ukrainian
thought (Nenya, 2006). In contrast to the Western mystical tradition, hesychasm develops its vi-
sion of the world and reality beyond the scientific achievements of philosophy and rationalism,
preferring mystical insights as the main method of cognition of the world.

Cognition, as an integral part of theosis, consisted in interpreting the truth expressed in the
Logos. The world was perceived as a book in which a person must find and understand the truth
inherent in God. Ancient Russian thinking tended toward a "“cognitive” vision of the world,
where the word was a means of symbolization and mystical merger with God. This understand-
ing of the word was reflected in the works of ancient Russian writers such as Metropolitan Hilar-
ion, Cyril of Turov, Clement of Smolyatych (Batsevich, 2000, p. 147).

Hesychasm became a key part of the religious culture of Ukraine in the 15th and 16th centu-
ries, exerting a significant influence on representatives of the conservative movement, including
Ivan Vyshenskyi, Job Kniahynytskyi, and the Ostroh scribes. The echoes of this spiritual move-
ment are preserved in the works of later thinkers such as Zacharias Kopystensky, Isaiah Kopyn-
sky, Paisius Velichkovsky, Hryhoriy Skovoroda, and Pamfil Yurkevych. It is noteworthy that the
spread of hesychastic ideas in the XIV-XV centuries was mainly through translations and copies
of theological texts recommended for reading by Gregory of Sinai and Gregory Palamas, rather
than through the creation of new works by the theorists of hesychasm themselves. Hesychasm
called for distracting attention from everything "transitory™ and "external” and focusing on the
"internal” and "heart" that opens the possibility of contemplating the divine light (Rafalskyi et
al., 2020, pp. 219-220). The main centre through which hesychastic literature spread to the
Ukrainian lands was Athos. The other way through which hesychastic literature penetrated
Ukraine was through Bulgaria.

Metropolitan Cyprian (ca. 1330-1406), who was educated in Bulgaria, Constantinople, and
Mount Athos, contributed greatly to the spread of hesychasm in the Kyivan Metropolis. When he
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was appointed metropolitan, he brought with him many Serbian and Bulgarian religious texts
recommended by the hesychasts. The hesychast ideology permeates Cyprian’s work "The Life of
Metropolitan Peter”, dedicated to Metropolitan Peter of Rata in Kyiv. Metropolitan Gregory
Tsamblak of Kyiv (1364-1426), a disciple of Patriarch Eutymius, made a more significant con-
tribution. His works, in particular, "A Word of Praise to Eutymius of Tyrnov", reflect the trans-
mission of the hesychastic doctrine from Gregory the Sinai through Theodosius of Tyrnov to Eu-
tymius. Gregory emphasized that Eutymius, although a talented speaker, valued silence and did
not feel his body while praying, which reflected the practice of deep cognition of God. Gregory
Tsamblak’s work "A Word on the Divine Transfiguration” is also considered to be hesychastic.
In it, the author discusses the problem of the light of Tabor (Matytsyn, 2011, p. 60).

Vasyl Surazsky was one of the ideologues of hesychasm in the Ostroh religious and cultural
centre. In his work "The Book™ ("Knyzhytsia", consisting of six chapters), there are frequent ref-
erences to church authorities revered by hesychasts.

It is noteworthy that in the late sixteenth and early seventeenth centuries, Ukrainian thinkers,
such as Meletii Smotrytskyi, Kasian Sakovych, and others, drew ideas from Neoplatonism and
hesychasm. For example, Ivan Vyshenskyi was one of the most prominent representatives of the
philosophy of hesychasm (Kletsova, 2003, p. 44). Here are some quotes from Ivan Vyshenskyi’s
works ("The Book", "Theodulus’ Short Answer", "The Wise Latynnyk’s Quarrel with a Foolish
Ruthenian™) that are related to the ideas of hesychasm. They reflect a focus on inner spiritual life,
repentance, the fight against passions, and achieving unity with God: "This short-lived life will
pass away like a dream, it will soon be over! Let us therefore be ready for the glorious resurrec-
tion with good and purified lives, so that we may be on the right side" (Shevchuk, 2019, p. 138).
These words emphasise the transience of earthly life and the need to prepare for the eternal one
through the purification of the soul, which is the essence of hesychasm. "Death is for those who
love this world and have their minds fixed on it, who live and think for the sake of the body"
(Shevchuk, 2019, p. 134). Here, the idea of rejecting the mundane and focusing on the spiritual
overrides bodily desires. "Our body is from the earth, and it seeks earthly burdens and food. But
the spirit seeks to be lifted up from this flesh, but the dung and the delicacies of the flesh have
bound it and do not let it go™ (Shevchuk, 2019, p. 135). This image resonates with the struggle
between the corporeal and the spiritual, which is characteristic of hesychasm practice. "The devil
fights with the body and against the soul” (Shevchuk, 2019, p. 135). This statement reflects the
idea of spiritual struggle, which is a key aspect of hesychasm. "The humbled one makes himself
the least, and through this God exalts him™ (Shevchuk, 2019, p. 134). It emphasises humility as a
necessary quality for achieving spiritual perfection. "Repentance needs no colour; for a body that
repents, it is enough to cover its nakedness™ (Shevchuk, 2019, p. 134). Repentance as a way to
purify the soul, asceticism in the expression of faith is the basis of hesychasm. "Whatever you
prepare in this life, you will take in the future, and whatever you sow, you will reap there"
(Shevchuk, 2019, p. 138). This thought reminds us of the spiritual implications of eternal life,
with an emphasis on self-improvement. "Be saved by faith, be saved by the commandments of
the gospel, be saved by the law of the Father, be saved by a pure and undefiled life!" (authors’
transl.) (Shevchuk, 2019, p. 136). The call to holiness of life and the fulfilment of the com-
mandments resonates with the ideas of inner purification in hesychasm. These quotes demon-
strate the deep connection between the teachings of lvan Vyshenskyi and the hesychast tradition,
especially in the aspects of spiritual struggle, humility, and achieving unity with God through
inner purification.
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Here are also some quotes from Cassian Sakowicz’s works ("Aristotelian Problems, or the
Questions about Human Nature”, "Treatise on the Soul™) that may be related to hesychasm, in
particular the idea of inner discipline, vigilance, spiritual purification, and the unity of body and
soul. "That master is worthy of all disrespect who, while managing his house well and properly
ordering his servants, does not know how to warn in advance of the danger that threatens him.
And so is everyone who does not know how to manage the house of his body" (Shevchuk, 2019,
p. 164), — a statement about managing the body that reflects the importance of self-control and
discipline, which are important aspects of hesychasm practice. "The soul is indeed the form that
gives life to the natural body, which has different parts and capacities for being" (Shevchuk,
2019, p. 170) — hesychasm emphasises the need for inner purification and unity of the body and
soul to achieve spiritual progress. "Nature is reasonable in the necessary actions and does not
waste in the unnecessary ones, for it does nothing in vain" (Shevchuk, 2019, p. 170) — the idea
that all activity should be aimed at cognition of God and purification of the soul is an important
component of hesychasm. "The body is subject to the soul, and not the soul to the body"
(Shevchuk, 2019, p. 172) reflects the essence of hesychasm practice, where the soul should be
superior to the body, which needs to be controlled and purified. "Knowledge is human perfec-
tion. Knowledge becomes true when one knows one’s own and immediate causes of things" (au-
thors’ transl.) (Shevchuk, 2019, p. 170) — the hesychast path requires deep self-knowledge,
which can be associated with the desire for spiritual enlightenment and unity with God. These
quotes reveal important aspects of hesychasm, including the idea of inner purification, control of
the body and soul, as well as knowledge and spiritual perfection.

Both of these philosophical movements emphasised the importance of free will in achieving
theosis and paid great attention to inner mystical experience (Hudzenko & Dobrodum, 2024). The
worldview positions of hesychasm and Neoplatonism had common features, in particular, an em-
phasis on inner mystical experience and a vision of the state of ecstasy as the highest manifestation
of the spiritual path to deification (Kletsova, 2003, p. 44). Both movements viewed ecstasy as the
boundary of the mystical spiritual path, which gives access to divine cognition. As for Gerasym
Smotrytskyi, his thoughts are closely related to the ideas of hesychasm, in particular, in that he
promoted the need for self-absorption during prayer. He emphasised that the path to divine revela-
tion and deification lies in focused prayer in solitude, during which a person can discover the "in-
ner man" — the image of God restored through prayer (Levchenko, 2018, p. 187). Quotations from
the book "The Key of the Kingdom of Heaven™" (1587) related to hesychasm reflect the spiritual
and inner-mystical practices that are the basis of the hesychast tradition, including attention to
prayer, purification of the heart, and contemplation of God. Here are some of these quotes. "Follow
the holy example unfailingly in your luminous youth and in the construction of your bodily temple,
so that you may become a fruit of the Holy Spirit" (Shevchuk, 2019, p. 111). This is a call to pre-
serve inner purity through spiritual and bodily purification, which is an important aspect of hesy-
chasm. "It is necessary to have a constant watchfulness for the fair state and for the new age, in
which it is a pity to waste not only a long time, but even a day and an hour in vain and unnecessari-
ly" (Shevchuk, 2019, p. 111). This statement emphasises vigilance and awareness of every mo-
ment, which is part of the hesychasm approach to prayer and life in silence. "Be on your guard,
because your adversary, the devil, does not sleep™ (Shevchuk, 2019, p. 112). This is a reminder of
the struggle against passions and temptations, which is an important theme in hesychasm, where
the practice of constant prayer effort is necessary for the purification of the soul. "Whom the invis-
ible fear, the visible cannot stand against™ (Shevchuk, 2019, p. 112). This statement refers to the
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forces of the spiritual world, in particular the fight against demonic influences, which is one of the
foundations of the hesychast struggle for purification through prayer and self-observation. "Having
taken spiritual armour from the sick and unskilled, we must take good care of ourselves by faith
and give a true answer to our adversaries” (authors’ transl.) (Shevchuk, 2019, p. 112). These words
are a direct reference to spiritual struggle and self-defence through inner effort, which is in line
with the hesychast principles of struggle for spiritual purity. Thus, the above quotes reflect the
main themes of hesychasm — prayer, purification of the heart, struggle against passions, vigilance
and achievement of inner peace through connection with God.

It is worth noting that the concept of hesychasm, along with Neoplatonic ideas, was wide-
spread among Ukrainian philosophers of the late 16th and early 17th centuries who sought to
synthesise Eastern Christian and Western European philosophical influences. Hesychasm be-
came for them an important source of not only religious but also philosophical reflections on the
nature of man, God, and the universe.

In this contextual framework, the ideas of hesychasm continued to shape Ukrainian philo-
sophical thought, in particular, by influencing the development of the so-called "philosophy of
the heart". This trend emphasised the importance of the heart as a symbol of human spiritual life
and a place where the divine and human unite (Kalmykov et al., 2021). Hesychasm, with its em-
phasis on inner spiritual experience, became the basis for the further development of this philo-
sophical tradition (Nenya, 2006).

The ideas of free will and spiritual growth embedded in hesychasm played an important role
in Ukrainian philosophy of that era, providing an opportunity for the synthesis of religious and
philosophical reflections aimed at achieving theosis, the process of human likeness to God. The
influence of hesychasm, although transformed, remained significant in later periods, shaping
Ukrainian philosophical thought and Orthodox spirituality.

Originality

The originality of the article lies in the study of the anthropology of hesychasm in medieval
Ukraine and its influence on the formation of Orthodox spiritual thought. The paper also reveals
the relationship between medieval Ukraine’s hesychasm and spiritual values, which allows us to
better understand the role of Ukrainian religious culture in the context of world Christianity. Par-
ticular attention is paid to the role of the contribution of hesychasm to the development of
Ukrainian cultural and theological thought in the late Middle Ages.

Conclusions

The conclusions about the anthropology of medieval Ukraine’s hesychasm in the context of
spiritual values should be based on a comprehensive analysis of the interaction of the Ukrainian
religious tradition with world religious-philosophical trends.

Firstly, hesychasm became the foundation for the development of the spiritual identity of me-
dieval Ukraine. Its practice is aimed at achieving inner peace and continuous communication
with God through prayer and meditation. This not only shaped personal spirituality but also in-
fluenced the collective worldview of Ukrainian society. Hesychasm helped people find harmony
with themselves and the world, which was important in the context of the social and political
challenges of the time.

Secondly, the significance of hesychasm goes beyond the national context. Its concept of spir-
itual purification, transformation of human nature and the search for divine light finds parallels
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in the spiritual values of other cultures. For example, the practice of Sufism in Islam also focuses
on inner mystical transformation through prayer and asceticism, which emphasises the universal
significance of such spiritual paths. Analysing these connections, we can conclude that the an-
thropology of hesychasm is not an isolated phenomenon, but it is integrated into the universal
search for spiritual truth.

Thirdly, the influence of hesychasm on the formation of Ukrainian culture and philosophy
was manifested in the development of the so-called "philosophy of the heart", which emphasises
the importance of inner spiritual experience and harmony between body and soul. This concept
has become one of the key concepts in the Orthodox tradition and has played an important role in
the development of Ukrainian religious thought over the centuries.

In addition, it is important to pay attention to the intercultural dialogue that hesychasm stimu-
lated through the exchange of ideas with other religious systems. This interaction contributed to
the enrichment of not only local religious culture but also the world’s spiritual heritage. Hesy-
chasm integrated elements of Eastern patristics, Neoplatonism, and ascetic practices, creating a
unique Ukrainian religious and philosophical tradition.

In the context of contemporary globalisation processes, the anthropology of hesychasm re-
mains relevant. Studying it allows us to better understand how spiritual practices of the past can
influence the modern search for the meaning of life and personal identity. Hesychasm offers a
path to spiritual development that can be useful in overcoming personal and social crises, partic-
ularly in a rapidly changing world.

In view of this, the study of hesychasm in the context of theological anthropology not only
helps to gain a better understanding of the historical roots of Ukrainian spirituality, but also
opens up new perspectives for the contemporary understanding of spiritual values. Hesychasm
can serve as an example of how the integration of traditional religious practices into modern life
can contribute to spiritual enrichment and intercultural dialogue.

Thus, hesychasm as a religious phenomenon not only influenced medieval Ukrainian culture,
but also has the potential to influence contemporary religious and philosophical discourses aimed
at finding new ways to deification and spiritual transformation.
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Icnxasm ik MICTHYHHUI HIJISIX 10 0002K€HHSI B KOHTEKCTI YKPaiHChKOL
CepeAHbOBIYHOI AYMKH

Merta. OcHOBHA MeTa I[bOTO HAYKOBOTO JOCIHIPKEHHS MOJATaE B TOMY, MO0 3MIMCHUTH aHANi3 aHTPOIIOJIOTIi
icuxasmy B CepeqHbOBIUHIA YKpaiHi y 11 B3a€MO3B’ 3Ky 3 JYXOBHHUMH LiHHOCTSIMH, BUSBHTH POJIb icuxasMy y dop-
MyBaHHI JyXOBHOTO CBIiTOIIISy TOrOYacHOTO YKPaiHCHKOTO CYCHIJIbCTBA, a TAKOXK BU3HAYMTH HOTO BIUIMB Ha Cy-
YJacHE PO3YMIHHS JIIOACHKOI MPUPOJH, TYXOBHOTO PO3BUTKY Ta IUIAXY A0 OOOKEHHS B KOHTEKCTI 3arajibHOJIOCh-
KHX peniriitHo-¢inocopcrkux Tpaauiiii. Teopernunuii 6a3uc. [linrpyHTs qocmimpkeHHs GOpMYIOTh CydacHi MeTo-
JIOJIOTIYHI MiJXOAHM, CIIPSIMOBaHI Ha BUBUYECHHS CITIBBITHOILICHHS PEJIriiiHOT aHTPOIOJIOTii Ta AyXOBHUX LIHHOCTEH y
KOHTEKCTi icuxa3my CepeaHboBi4HOI YKpaiHH. Y poOOTi po3risiHyTo (inocodcehki i TeosoriuHi KoHUeNmii, mo
CTOCYIOTBCS ICHXa3My, YKPalHChKAX MHCIHUTENIB enoxu CepeaHbOoBivYs, a TAKOXK 1X 3B S3KH 13 CyYaCHUMHU CBITOBHU-
MU peiriifHo-¢pinocopcbkuMu TpamumisMi. 30KpeMa, IpoaHalli30oBaHO BIUIMB icMXxa3My Ha ()OpMYBaHHS JyXOBHOI
IIEHTUYHOCTI, €THUKH Ta MOPaJi, a TAaKOX HOTro 3HaYeHHsI B KOHTEKCTI MOIIYKY LIHHOCTEH, 5IKi CIIPUSAIOTH JyXOBHOMY
PO3BUTKY JtozcTBa B IiloMy. HaykoBa HoBu3Ha. [lonsirae B KOMIUIEKCHOMY JIOCII/DKEHHI BIUIMBY iCHXa3My SIK
peniriiiHoro geHomMeny Ha (opMyBaHHS NyXOBHHX LiHHOCTeH y CepeaHbOBIUHIM YKpaiHi Ta iX BimoOpaskeHHS B
KOHTEKCTI KYJbTYPHHUX 1 pelirifHuX mporeciB. BucHoBKH. Icnxasm sik peniriiiHa MpakTHKa CYTTEBO BILUIMHYB Ha
dbopmyBaHHs qyxoBHHX IiHHOCTeH CepelnHbOBIYHOI YKpaiHH, CIIPHUSIIOYM PO3BUTKY iHIWBIIYaIbHOT 1 KOJEKTUBHOI
JIyXOBHOCTI, a TAKOK BiTHOBJICHHIO 3B 3Ky 3 bojkecTBeHHUM. Po3risn icuxa3My B KOHTEKCTi TyXOBHHX I[IHHOCTEH
JIEMOHCTPYE, SK YKpPAiHChKI MHCIUTEN aJanTyBajld Ta IHTErpyBald €JIeMEHTH CXiIHOT TAaTPUCTHUKU 1
HEOIUIATOHI3MY, CTBOPIOIOYH YHIKAJIbHY peliridHo-¢inocodcebky Tpamuiiiro. JJociiKeHHs 0Ka3ye, 0 icuxa3Mm B
YkpaiHi ClpusiB MDKKYJIBTYPHOMY Jiajiory, 30arauyroud siKk MiCLEBY, TaK 1 CBITOBY pEINIriiiHy AyMKy depe3 oOMiH
iIesIMM Ta TPAKTHKaMH. BUBYEHHS aHTPOIOJIOTII iCMXa3My Ma€ BEJIHMKE 3HAYEHHS JUIA PO3YMIHHS CYdYaCHHX
JyXOBHHMX TOIIYKIB Ta iXHBOI'O KOPIiHHS B iICTOPUYHOMY KOHTEKCTI, III0 MOKE JOIIOMOTTH y (hOpMyBaHHI HOBHX
HUIXIB JJIS1 TIOIIYKY CEHCY XHTTS Ta igeHTHYHOCTi. HeoOXiqHO MpoaoBXyBaTH BHBYATH BIUIMB iCHMXa3My Ha Cy-
YacHi KyJIbTYpHI Ta pelliriiiHi MpouecH, 1o CIPUATHME IIIMONIOMY PO3YMIHHIO [yXOBHOCTI B Cy4aCHOMY CBITI.

Kniouosi crosa: anTporonoris icuxa3my; JyxoBHi IiHHOcTi; CepeqHbOBIUHA YKpaiHa; 000keHHs; pinocodcepko-
peliriiiHa JyMKa; MiCTHYHUHN TOCBIi]
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