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THE ANTHROPOLOGIZATION OF DASEIN-PSYCHE’S BEING
BY METHODS OF NEUROPHILOSOPHY

The purpose of the article is to reveal the anthropologization of Dasein-psyche’s being by methods of neurophi-
losophy. The anthropologization of Dasein-psyche’s being by methods of neurophilosophy allows considering the
noogenesis from the perspective of philosophical traditions, which is much richer in comparison with the history of
scientific knowledge about the psychology of meanings. The being of Dasein-psyche in the meaning of "philoso-
pher’s soul" was firstly mentioned by Plato in "Phaedo". The anthropologization of Dasein-psyche’s being reveals
the ontological orientation and limits of the being of Dasein-psyche within the being of Dasein-the-One, as well as
the intellect, knowledge and techne, as the arete existentials. Theoretical basis of the study is built on Heidegger’s
fundamental ontology and methods of neurophilosophy. Originality lies in exploring Dasein-psyche through the
neurophilosophical approach. In the context, Dasein-psyche is revealed as a part of the whole or the image (gikdv),
created from Dasein-Y-Matter as a paradigm. It is formed by the factors and causes of complication, as well as by
the experience of being of the previous states of matter. Conclusions. In conclusion, the anthropologization of
Dasein-psyche’s being by methods of neurophilosophy allows considering the noogenesis from the perspective of
philosophical traditions. The essence of a person is revealed as the arete existentials, which require further rethink-
ing and clarification.

Keywords: anthropologization of Dasein; Dasein-psyche’s being; being of Dasein-the-One; arete; arete existen-
tials; Heidegger; Plato

Introduction

Traditionally neurophilosophy considers the role of philosophical approaches to neurobiology
(Balaban & Gulyaeva, 2016). However, in the author’s opinion, the core feature of neurophilos-
ophy is not only "the investigation and definition of the specific neurophilosophical methodolo-
gy as distinguished from neuroscientific and philosophical methodology” (Northoff, 2019,
p. xii). Neurophilosophy unites scientific and philosophical knowledge, reflects towards ontolo-
gy, and Dasein. In neurophilosophy, scientific knowledge of the structure, functions and mani-
festations of the mentality nourishes the fundamental ontology and stimulates the appearance of
new meanings, which are further gathered by the philosophy of the cosmos (Bazaluk &
Balinchenko, 2020; Bazaluk & Kharchenko, 2018;). At that point, the difference between Sein
and Dasein reveals itself and could be explained. It appears to be a difference between being and
the full-of-might existence of being (kraftige Dasein des Seins), according to Fichte (see (Koyré,
1999)). Neurophilosophy is a science that explores the "bottom™ of a human being. Moreover, its
long-term plan is to look even deeper: first, into the being of Living Matter, then into the being
of the Universe, and eventually into the being of the One (Plotinus, 1952), up to the contempla-
tion of the existence of God. The philosophy of the cosmos, knowledge, and technology of other
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scales reigns in those primeval depths of being. In order to distinguish the peculiarities of a hu-
man being and to reveal its own significance, we will repeatedly refer to them. In the present
study, we will discover the possibilities of neurophilosophy, which will help us to reveal the
modern scientific and philosophical understanding of the "bottom™ of human’s being, the key
unconcealments of Dasein’s being.

The study of Dasein’s being "bottom” reveals the natural mentality’s openness for the infor-
mation. Edmund Husserl (2004) used the term "aboutness” or "consciousness of something"
(BewuRtsein-von-etwas) to describe such a state. Martin Heidegger used the term "Dasein” in the
meaning of the movement of Sein in Da (Sheehan, 2014). We will use the term Dasein-psyche.
In the term, we combine scientific and philosophical knowledge on Dasein-Intelligent-Matter,
along with the whole wealth of Heidegger’s Dasein meanings, the philosophy of the cosmos and
modern discoveries of neuroscience.

Exploring Dasein-psyche through the neurophilosophical approach reveals Dasein-
Intelligent-Matter and looks even deeper: first, into Dasein-Living-Matter, then into Dasein-
Inert-Matter, and eventually into the highest account of the complexity of the movement of Sein
in Da. In the context, the inclusion of Dasein-psyche into Dasein-the-One becomes obvious.
Dasein-psyche is shown as a part of the whole or the image (eix®v), created from Dasein-Y-
Matter as a paradigm (Plato, 2020c, 29a). It is formed by the factors and causes of complication,
as well as by the experience of being of the previous states of matter. Dasein-psyche is the new
way of Dasein-the-One, or the cosmos power potential (Bazaluk & Kharchenko, 2018).

Purpose

The purpose of the study is to reveal the anthropologization of Dasein-psyche’s being by
methods of neurophilosophy. The anthropologization of Dasein-psyche’s being by methods
of neurophilosophy allows considering the noogenesis from the perspective of philosophical
traditions, which is much richer in comparison with the history of scientific knowledge about
the psychology of meanings. The being of Dasein-psyche in the meaning of "philosopher’s
soul™ was firstly mentioned by Plato in "Phaedo”. The anthropologization of Dasein-psyche’s
being reveals the ontological orientation and limits of the being of Dasein-psyche within the
being of Dasein-the-One, as well as the intellect, knowledge and techne, as the arete existen-
tials.

Statement of basic materials

Anthropologization of Dasein-psyche’s being

Neurophilosophy considers human life as the being of Dasein-psyche and uses scientific and
philosophical methods of analysis to explore it. At this stage, it is important for us to establish
the basic characteristics of the presence of Dasein-psyche’s being, i.e., to clarify Heidegger’s
analysis of Dasein’s being, as a fundamental characteristic of human presence. The main distinc-
tive feature of Heidegger’s analysis of Dasein’s being is that it often turns into the analysis of
Dasein’s being of previous states of matter. Heidegger (1986), highlighting the unconcealments
of human’s being, in fact, "has been wrested from hiddenness” (p. 265) the truths of Dasein-the-
One’s being. Just as Columbus discovered America for Europeans in the search for India,
Heidegger, exploring the existentials of human life, which he called "Dasein”, revealed the key
unconcealments of Dasein-the-One’s being. For now, we will put aside the depth of Dasein dis-
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covered by Heidegger. Now we are facing the same task that Heidegger faced: we need to high-
light the "bottom" of the of Dasein’s being in order to "Give back to Caesar what is Caesar’s,
and to God what is God’s" (Matthew 22:21). We need to anthropologize Dasein, highlight and
consider the fundamentals of a human being in Dasein-the-One’s being. Only the anthropologi-
zation of Dasein would help us to liberate an idea of man, which is authoritative for philosophy
and science (Khmil & Malivskyi, 2018). It will help us to uncover the meaning of life in order to
establish the foundations of the theory of noogenesis.

Anthropologization of Dasein-psyche’s being discovers arete. Firstly, let us recall the history
of the term "arete” (&petn), which was pivotal formerly and now is obsolete (Liddell & Scott,
1940). In the 8™ century BC, Homer regarded arete as the basis of aristocratic culture, as the
main value and the main trait of those who devoted themselves to "Imitating the Hero". At ap-
proximately the same time, Hesiod created the doctrine of the arete of ordinary people, those
who devoted themselves to day-to-day work. "Only the sweat of his brow can win him arete”
(Jaeger, 1946, p. 71). Later, in the 5™ century BC, Xenophanes of Colophon considered arete as
an intellectual culture, sophia (cogw). However, the comprehensive meanings of the arete could
be found in Plato’s (1994) and Aristotle’s (1983) writings. We will refer to them in our research
of the arete of Dasein-psyche’s being because later in the theological doctrines of the Middle
Ages and the Modern philosophy, the term arete lost its significance and went out of use.

In modern literature, the term arete is commonly translated as a "virtue". In fact, in ancient
Greece, this term had different and deeper meaning, namely "being the best you can be", or
"reaching your highest human potential”. We consider this term to be important because, for the
ancient Greeks, arete appeared as the foundation of human existence, i.e., the "bottom™ of the
being of Dasein-psyche. In this meaning, the value of arete is being reborn. Arete appears to be
the boundary that separates the being of Dasein-psyche from the being of Dasein of any other
state of matter. It is from this point that noogenesis originates along with the idea of man and the
idea of the meaning of life. Taking into account the current advances in neuroscience, we con-
sider arete to be a particular set of basic structures and functions that determine the individual
being of Dasein-psyche. We mean natural individual self-actualization programs, which are con-
tinuously complicated using the self-programming features. It is they who form the desire to be-
come better, to surpass others and become a role model. It is arete that turns Sein into Dasein,
and esse into existentia. It endows a human being with an active principle, or as Koyre (1999)
wrote: it allows for "a hint of active actualization”. In arete, we can see the manifestation of the
"freedom as letting beings be", which, according to Heidegger, "is intrinsically the resolutely
open bearing that does not close up in itself. All comportment is grounded in this bearing and
receives from it directedness toward beings and disclosure of them™ (Heidegger, 1961). This is
not just the desire to "being the best you can be", but the power of Kant’s (1966) categorical im-
perative, recorded in the structures and functions of the "psyche” (May, 2010). It is the power of
the experience of Dasein’s being, which is concentrated in neural ensembles and requires the re-
lease and embodiment in the current being of Dasein. This is the diversity of the experience of
Dasein’s being, which inquires the current being.

The arete: structure and processes

Avrete, as a foundation of human being, is comprised of existentials. In the author’s opinion,
the existential of arete is an indivisible whole of one of the key fundamental determining quali-
ties of the block organization of the "psyche". Science is not yet able to comprehend them. For
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this reason, there is still no theory of noogenesis. Philosophy, however, has been focusing on
these qualities for several millennia. For instance, Plato’s "ideas", Kant’s "categories", Leibniz’s
"monads”, Husserl’s "phenomena” and Heidegger’s "existentials of Dasein". Neurophilosophy
allows us to rethink the basic qualities of the block organization of the "psyche™ in the field of
history of philosophy. In philosophy, the existentials of arete reveal themselves as the first prin-
ciple of anthropology, as the defining characteristics of the "bottom™ of a human being and the
primary basis of noogenesis. Every quality of the block organization of the "psyche™ is deter-
mined by the structure, functions, and manifestations of the neural ensembles of the subcon-
sciousness and the consciousness. These qualities are also determined by the experience of hu-
man being and previous states of matter, which they concentrate in themselves. Essentially, the
existentials of arete are the elementary particles of the being of Dasein-psyche. The experience
of Dasein-the-One’s being is concentrated in them. The existentials of arete are not amenable to
further transformation by the irreducibly smallest detectable particles of a human being, resem-
bling quarks in the being of the Universe, or genes in the being of Living Matter. The existentials
of arete contain the defining combinations of the possibilities of the individual being of Dasein,
the different degrees of freedom of letting beings be. Like other elementary particles, they obey
the principle of identity, i.e. in the being of Dasein-the-One, all existentials of arete of the same
kind fully correspond to each other in their properties.

The existentials of arete were fairly well discovered by Aristotle (1983) in his work "The Ni-
comachean Ethics". This could be perfectly seen in the diagram by llsetraut Hadot (2002), which
depicts the separation of the soul and virtues, according to Aristotle (p. 69). The rational part of
the human soul is comprised of three dianoethical virtues. The first two stem from wisdom
(cogia): 1) intellect or Nous (votc) and 2) knowledge or episteme (émiotiun). The third virtue
stems from practical wisdom, phronesis (ppoévnoic). It is techne, understood as craftsmanship or
art (téyvn). The irrational part of the soul is formed by ethical virtues. In our terminology, Aris-
totle’s "soul" (fuym, psiikhe) is understood as the being of "Dasein-psyche”; the rational part of
the "soul™ and the dianoethical virtues we understand as the arete and its existentials; the irra-
tional part of the soul in our consideration is ethics and politics. Let us consider the arete existen-
tials and the configuration of their inner possibilities.

1. Intellect or Nous, (vodg). According to Aristotle, the intellect is what distinguishes emo-
tions from rational thinking. We develop this capacity with experience. We consider intellect to
be the neural structure of the brain, a set of neural ensembles, which we have designated with the
term "psyche". At this stage of a human being "psyche™ represents the structure, functions and
manifestations of the neural ensemble of consciousness. In a human being the "psyche" can be at
different stages of complication (Kieliszek & Goctowska, 2019). Therefore, the term "intellect™
abstracts the neural structure of the brain, emphasizing its main peculiarity. In the intellect, the
experience of Dasein-the-One’s being concentrates a certain configuration of abilities: to learn
the experience of Dasein’s and to overcome the hiddenness of being. Essentially, due to the abili-
ties of the intellect, it is possible to assert that "once the sun itself could be truly seen” or "once
the highest idea could be caught sight of" (Heidegger, 1986, p. 269). This means that the intellect
is potentially able to contemplate something, which produces itself from itself. Nature initially
forms neural ensembles as an opportunity to realize the being of Dasein and to get used to new
realities, i.e., to cognize and create in the being. However, it forms them in such a way that the
full development of the intellect takes place in ontogeny, i.e., in being of Dasein-psyche. The
basic set of abilities to learn the experience of Dasein’s being is not enough to overcome its hid-
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denness and to transcend to unhiddenness. We must learn how to discover and gain new abilities
to cognize and create in the being. Heidegger called this state "existence’s alert awareness for
itself”, which means ambushing it where "it avoids itself" (Safranski, 1999, p. 179). This im-
portant peculiarity of the human brain complication turns the "psyche" not into an obvious fact
of neuroevolution, but into a potential, into openness and the elusive incompleteness of its struc-
ture. "Psyche™ is considered as a potential instead of given — this is the quintessence of the intel-
lect as the existential of arete. Every person is intelligent, but there are differences in the abilities
of every individual intellect. On the scale of a human being, the development of the structure,
functions and manifestations of the "psyche" is different. Such peculiarity makes society hetero-
geneous. This fact turns fair competition into the necessary condition of a human being. More
than two thousand years ago, the question being put, how can students make progress, Aristotle
replied, "By pressing hard on those in front and not waiting for those behind" (Diogenes Laerti-
us, 1972).

"Psyche" as a potential turns the individual being of Dasein into an independent choice of a
way of life: either to be content with the basic abilities of the intellect to cognize and create in
being, or to use its abilities for transcendence to the state of wisdom, i.e., to be in constant search
and mastering new ways of overcoming the hiddenness of being (Eliopoulos, 2019). We regard
the complication of intellect capabilities as a special lifestyle, aimed at the continuous and non-
linear complication of the structure, functions and manifestations of the "psyche”. Such a life-
style implies a painstaking and long-term work aimed at self-development and self-actualization,
namely forcing oneself to do what contrasts to basic needs, coercion to self-programming, tight-
ening of self-discipline; maximal concentration of will power, purposeful immersion in the on-
tology of being; focusing on the cognition of the experience of Dasein’s being, extension of the
memory, speech, imagination and attention capabilities by training. This is an elevation from the
individual soul to the Universal Soul, or even more to the Divine Intellect, which holds the
whole ideal system of the Universe (Hadot, 2005; Kastrup, 2018; Plotinus, 1952). Plato shrewdly
wrote that the way to obtain true knowledge is "a long detour”. Only fifty-year-olds know the
value and significance of the effort spent on it (Plato, 2020b, 7.540bc). From the moment of
birth, the being of Dasein-psyche is open to information. However, it’s openness does not mean
that the being of Dasein-psyche can easily overcome the hiddenness of being and assimilate all
information. At the beginning of the 19™ century, someone regarded the plane as a flying ma-
chine and someone as an iron bird (Brentano, 2000; Husserl, 2004). The difference lies in the
abilities of the intellect to cognize and create in the unhiddenness, to extract the experience of
being Dasein and work with its power.

The intellect requires care of it. It needs particular living conditions, nutrition, knowledge,
training and compliance with the daily routine. As long as ontogeny endures, there always will
be the possibility to realize the potential faculties concentrated in the intellect. The earlier the
being of Dasein-psyche realises the necessity of complicating the abilities of the intellect and
chooses the relevant lifestyle, the earlier it will reach the contemplation of unhiddenness. The
realization of the potential faculties concentrated in the intellect is tantamount to achieving eu-
daimonia, which, according to Aristotle (1983), is a contemplative activity.

2. Knowledge or Episteme (émorriun). Plato contrasts episteme with "doxa™: common belief
or opinion. In Greek, the term "episteme" stands for science and knowledge. However, neither
Plato nor Aristotle implied that episteme means "scientific knowledge". Knowledge as an exis-
tential of the arete is the concentration of the truths of the Dasein-the-One being’s experience in
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the being of Dasein-psyche. These truths are open to being enriched with the truths of current
being. Another Greek term is used in the meaning of knowledge — "aletheia", "unconcealment".
According to Heidegger (1961) Aletheia is the essence of truth. For this reason, the knowledge is
truths, concentrated by the being of Dasein in arete, which require a release and enrichment with
the truths of the current Dasein’s being. In knowledge, the being of Dasein-the-One manifests
itself as "that which shines (the most able to shine) of the beings". That is the Heidegger’s (1986)
translation of Plato’s expression "to6vtoctd eovotat” (p. 268). In other words, the knowledge as
existential of arete is the manifestation of the Dasein-the-One’s being, representing itself by the
diverse sets of truths which are concentrated in hereditary programs and insistently emphasise
their presence. A starting potential of Dasein is concentrated in the knowledge. It requires a re-
lease and enrichment with the truths of the current Dasein’s being. Knowledge is the truths of
unconcealed being, which the being of Dasein-the-One gives to the "psyche" from the moment
of conception. Insistently emphasising their presence, the knowledge marks an individual path to
unhiddenness.

Knowledge as the existential of arete is an initially given possibility of expanding the bounda-
ries of the being of Dasein-psyche to unification with the being of Dasein-the-One. By the re-
lease and enrichment of knowledge, the being of Dasein-psyche discovers the only possible way
to unhiddenness and freedom. This is a name invitation to take part in the contemplation of
something, which produces itself from itself. It is important to be able to take the seats indicated
in the invitation because it is only from these seats that the opportunity to contemplate the un-
hiddenness is open. Knowledge, like in the "Allegory of the Cave", allows the being of Dasein-
psyche to rise from one region to another (Plato, 2020b) and to firm the correct vision up
(Heidegger, 1986, p. 270). Thereby, the knowledge helps get accustomed to the region, to assim-
ilate the new opportunities, to cognize and create approaching to the Sun, in unhiddenness.
Knowledge appears to be the successively set milestones in the transcendence to a state of wis-
dom and beyond, up to the transcendence of the being of Dasein-psyche into cosmic power. Re-
lease and enrichment of knowledge is the way to a state of universal perspective or "the look
from above™ (Hadot, 2005, p. 211), when Dasein-psyche rises to the level of mystical experience
or, according to Hadot (2005), to "a state of absolute unity and simplicity” (p. 137). In this state,
it identifies itself with the being of Dasein. The knowledge concentrates what is important for the
being of the Dasein-the-One here and now, what is the cause of the "psyche’s" birth and the
meaning of its Dasein being. Knowledge is the urgent need for finding your own Dasein and a
cause of unrelenting concern for its complication and care. Knowledge is the beginning of the
individual being of Dasein, its progression, and its end. That is why they are opposed to Being-
toward-death (Sein zumTode). Knowledge excludes nameless being. Even José Ortega y Gas-
set’s (1930) "mass-man” (p. 7) or Martin Heidegger’s (1997) "the They" ("das-Man") (p. 151)
appear to be inauthentic individual beings of Dasein (Heidegger, 1997).

In the knowledge, as the existential of the arete, the power is concentrated, which, according
to Plato (1994), Plotinus (1952), or Hadot (2005), elevates Dasein-psyche’s being to a certain
height, from where the wealth of the Dasein-the-One being’s experience could be observed. The
more complete is the release and enrichment of knowledge, the broader are oneself’s horizons,
and the stronger is the power of the individual Dasein’s being presence which acquires the expe-
rience of contemplation of unhiddenness. The transition from the "Doxa" to the "Episteme” is
equal to the conscious moulding of certain principles, which expand the Dasein-psyche being’s
abilities to cognize and create in the being of Dasein. Immanuel Kant considered these principles
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to be the conscience, "the law within us" (Kant, 1900; Tytarenko & Rudenko, 2018). The deeper
the being of Dasein-psyche learns the experience of Dasein’s being, the stronger becomes the
power of the released knowledge and the more rough and uncompromising acts a conscience.
"...The reproaches of conscience would be without effect if we did not regard it as the repre-
sentative of God, who, while He has raised up a tribunal over us, has also established a judg-
ment-seat within us" (Kant, 1900).

Wisdom (cogpia) and practical wisdom (phronesis, ppovyoig) in the being of Dasein-psyche

At the core of the intellect and knowledge as existentials of arete is wisdom (coia, Sophia).
In ancient Greece, this term originally carried the meaning "to be astute about something” or "to
be skilled at something". Heidegger (1986) wrote, "Properly speaking copia means being astute
about that which is present as the unhidden and which, as a present, perdures” (p. 273). Aristotle
(1983) described wisdom as a combination of nous and episteme. In the being of Dasein-psyche,
wisdom (co@ia) and practical wisdom (phronesis, gpovnoic) are regarded as a transcendental
ideal and the possibility of the maximal self-realization of Dasein-psyche’s being as a potential
of the Dasein-the-One. This philosophical generalization of the meanings of existentials of arete
is the foundation of noogenesis, the idea of man and the sense of human life.

Wisdom is the basis of the intellect and knowledge, their rhizome. On the one hand, the con-
tinuous and non-linear complication of the intellect is the way of life whose credo is "to be in
search of unhiddenness of being™, i.e., to be in a continuous search for approaches to release the
knowledge of the experience of Dasein-the-One’s being. In this case, the complication of the in-
tellect abilities directly correlates with the quality of the released knowledge of the experience of
Dasein-the-One’s being. On the other hand, the complication of intellect abilities is the necessary
condition for the being of Dasein-psyche to discover the individual and the only possible way of
contemplation of unhiddenness. The knowledge of the experience of the Dasein-the-One’s being
could be gained only by the highly developed intellect, which is prepared to cognize and create
in the being of Dasein.

In the being of Dasein-psyche, wisdom reveals itself as a special way of presence in the being
and achieving of unhiddenness. Experience, being a continuous and non-linear complication of
the intellect and the release of knowledge of Dasein’s being, brings wisdom. Pierre Hadot (2005)
wrote that when Lucretius in the poem "On the Nature of Things", praised Epicurus, whom his
students considered to be a sage, he actually described the image of an ideal philosopher
(p. 182).

There are several definitions of wisdom in Platonism.

a) Love for people, which means the involvement and expansion of the being of Dasein-
psyche to a human being.

b) The audacity of cosmic vision, i.e., a constant reference to the experience of Dasein-the-
One’s being, the search for approaches to the unhiddenness of being and the use of the possibili-
ties to contemplate of the unhiddenness. Cognition and creation in the unhiddenness is the es-
sence of the transcendence of the being of Dasein-psyche into cosmic power. It is also the possi-
bility of the fullest possible self-realization as the potential of Dasein-the-One.

c) Freedom and fearlessness, which liberate the being of Dasein-psyche from the fear of
death and make it possible to gain a Divine power, the power of those, who transforms the Uni-
verse.
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Techne as the existential of arete

Let us consider the third existential of arete, the foundation of which is the practical wisdom
or phronesis. According to Aristotle, techne is craftsmanship or art (z£yvn). Techne fully reveals
the essence of Dasein’s being, which is care. To uncover the overarching sense of care,
Heidegger (1997) quotes the fable of the late Antique author Gigin entitled "Care". Koyreére-
phrased Augustine’s statement "Anima magisestubiamat” ("Soul is where love is") into "Dasein
estubicurat” ("Dasein is where care is") (Koyré, 1999). Care is present in the first two existen-
tials of arete: in intellect and knowledge. However, only the techne reveals its overarching
meaning. Techne, as the existential of arete, is the ability of Dasein-psyche’s being to transform
the knowledge of the experience of Dasein-the-One’s being into a technology. It is a derivative
that produces itself on the basis of released knowledge of Dasein’s being experience. Techne is
the natural need of Dasein-psyche’s being. It consists in the rationalization of its manifestations,
continuous creation of material and virtual structures based on the released knowledge of
Dasein’s being experience, enriched with the truths of current being. This is the ontological ori-
entation of Dasein-psyche’s being on the cognition done by the self-embodiment in certain mate-
rial manifestations brought to the finest perfection. Intellect and knowledge represent arete as the
universal ability to create by learning in the being of Dasein-the-One. This means to penetrate
into unhiddenness by logos and cognition and to contemplate it. Intellect and knowledge repre-
sent arete as the universal ability to create by learning in the being of Dasein-the-One. This
means to penetrate into unhiddenness by logos and cognition and to contemplate it. In the case of
techne, the approach to the contemplation of unhiddenness is reification. The more fully the
techne is revealed, the more skillful and more sophisticated is the self-realization of Dasein-
psyche’s being as care for Dasein’s being and its manifestations. The more fully the techne is
revealed, the wiser is the individual being of Dasein in the unhiddenness of being, the more per-
fect it is in its creations.

According to Heidegger, the techne is a "way to disclose the concealment” of Dasein’s being.
Along with the intellect, techne releases and enriches knowledge and Aletheia by overcoming the
hiddenness of being and continuous searching for an individual way to contemplate the unhid-
denness. Techne makes possible to transform the knowledge and experience of the being of
Dasein and the current being, which exist in the form of mental structures, into technology. The
techne reifications the being of Dasein and complicates the being of Dasein-psyche by the fixed
entities. On the scale of the Earth, the following principle is observed: the quality of technology
determines the quality and duration of the being of Dasein-psyche as the potential of Dasein-the-
One’s being. For example, in the book "More than Human", Ramez Naam (2005) revealed the
current impact of biotechnology on Dasein-psyche’s being, including gene therapy, genetic en-
gineering, stem cell research, life extension, brain-computer interfaces, and cloning. Using tech-
ne as a release and enrichment of knowledge, the being of Dasein-psyche forms the history of its
own ontogeny. The reification of the being of Dasein-the-One is a specific character of a human
being that reveals the quality of its presence and care. It is techne that turns the Earth from an
ordinary planet into a qualitatively new state of matter, into the noosphere.

Due to the techne, the technosphere is formed in the being of Dasein-Intelligent-Matter. In the
technosphere, the quality of the presence and care of Dasein-psyche’s being is fully manifested
and obvious. It is wrong to regard the technosphere as a combination of technologies created by
the being of Dasein-psycheon the basis of the knowledge of the experience of Dasein-the-One’s
being. The technosphere, first of all, is a manifestation of arete’s practical wisdom. The techno-
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sphere is the liberated techne. Due to techne and phronesis, the being of Dasein-psyche restricts
the destructive influence of previous states of matter on the complication of its structure, func-
tions and manifestations. It also affects the being of Dasein. Phronesis strengthens Sophia with
artificial, high-tech products such as information and communication technologies, including
nanotechnology, biotechnology, information technology, cognitive science, simulated reality,
artificial intelligence, superintelligence, cryonics, etc. Only in the last decade techne have mani-
fested itself in such technologies as simulated reality, artificial intelligence, superintelligence, 3D
bioprinting, mind uploading, chemical brain preservation, etc. (More & Vita-More, 2013). The
degree of freedom of Sophia and Phronesis, as well as the intellect, knowledge, and techne, re-
veals the quality of Dasein-psyche’s presence and care. This degree also reveals its involvement
in cosmic processes.

Originality

The originality lies in exploring of Dasein-psyche through the neurophilosophical approach.
In the context, Dasein-psyche is revealed as a part of the whole or the image (sik@®v), created
from Dasein-Y-Matter as a paradigm. It is formed by the factors and causes of complication, as
well as by the experience of being of the previous states of matter. The intelligibility of the ac-
count of the complexity of Dasein-psyche, which leads to the liberation of the arete, we called
the anthropologization of Dasein. To anthropologize Dasein means to initially limit Heidegger’s
analysis of Dasein by disclosing the source of the meaningful presence of Dasein-psyche.

Conclusions

In general, the intellect, knowledge and techne, as the arete existentials, reveal the ontologi-
cal orientation and limits of the being of Dasein-psyche within the being of Dasein-the-One
(Terepyshchyi & Khomenko, 2019). The arete existentials do not depend on the location of a
natural or artificial space object in the Universe or on the sex and biological capabilities of an
organism or on material values, etc.

The anthropologization of Dasein-psyche’s being by methods of neurophilosophy allows
considering the noogenesis from the perspective of philosophical traditions, which is much
richer in comparison with the history of scientific knowledge about the psychology of meanings
(Leontiev, 2003, p. 105; Lin & Bazaluk, 2020). The being of Dasein-psyche in the meaning of
"philosopher’s soul" was firstly mentioned by Plato (2020a) in "Phaedo™: "...the soul of the phi-
losopher greatly despises the body and avoids it and strives to be alone by itself" (65d). Plato
(2020a) considers the body to be an obstacle "to share in the search for wisdom™ (65a). After
about five centuries, Plotinus rethought Plato’s ideas concerning the soul and developed the
philosophical doctrine of supreme reality, the absolute One. The first emanation of the One is
Nous (Divine Mind, Logos, Order, Thought, Reason). The World Soul appears from the Nous,
and individual human souls appear then from the World Soul (Plotinus, 1952). Following Ploti-
nus, Porphyry and other Neoplatonism thinkers began to identify the man with the intelligent
soul, disregarding the capabilities of the body. Kalokagathia, as a symbol of the perfect for-
mation of the mind and body, which exalted the spirit in the beauty of the body, finally lost its
cultural significance. The ideas of Neoplatonism accepted by Christian theologians elevated the
intelligent soul and care for it to the highest value, the sense and meaning of human existence.
Having rejected the cult of the body, the man, as the intelligent soul, gained immortality. Its
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manifestations in ontogeny, associated with life in the body, began to be regarded as a small
segment of the immortal existence of the intelligent soul.
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MerTa craTTi — po3KpUTH aHTponoJorizamio Oyrrs Dasein ncuxei Mmerogamu Helipoginocodii. AnTponoorisa-
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Heab cTatby — pacKphITh aHTpOIONOTH3aKI0 ObiTHS Dasein nicuxen MeronamMu Helpoduiaocopuu. AHTPOIIO-
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ANTHROPOLOGIZATION OF SCIENCE: FROM THE SUBJECT OF
COGNITION TO THE RESEARCHER’S PERSONALITY

Purpose. With the consideration of anthropological tendencies in modern science, the purpose of the article is to
analyze the problem of the subject of cognition, philosophical-psychological rationale for the need to complement it
by the concept of "the researcher’s personality”. Theoretical basis. The authors rely on post-non-classical methodo-
logical tools and basic principles of complexity theory (autopoiesis, auto-eco-organization, synergy, syzygy, target-
ed and cyclic determination), as well as theoretical provisions of epistemological constructivism (enactivism), the
results of theoretical and empirical psychological studies. In them, authors revealed psychological features of the
potential of self-realization of a person prone to innovation and research activities and transfessionalism, including
the resources and reserves of the researcher’s personality. Originality. The concept of the subject of (scientific)
cognition is expanded by the concept of “researcher’s personality" and derivative concepts that describe the dynam-
ics of self-harmonization of originative co-generative strengths and opportunities of self-realization of an enlight-
ened person, reveal the degree of correlation in the cognition of the subjective and objective dimensions of his life.
It is substantiated that further analysis of the problem of anthropologization of science requires appropriate onto-
epistemological grounds that reveals the unity of cognition-education-skill as an essential characteristic of the ma-
turity of the researcher’s personality of scientific knowledge. Conclusions. In the context of anthropological shifts
in modern science, the philosophical-psychological analysis of the problem of the subject of cognition is actualized.
The psychological research proves the advisability of using the "researcher’s personality” concept as a basic one for
understanding the formation of an enlightened human-creator, capable of auto-eco-organization, self-transcendence,
and syzygy with the Universe at different levels of innovational research activity. The self-realization of the re-
searcher-personality is a way-search for the authenticity of the multiform unity of life, the personal meaning of sci-
entific truth, and the self-harmonization of the originative co-generative co-determinative strengths in the knowledge
of an enlightened person. Including the concept of the subject of cognition in the ontology of the unity of difference-
multidimensional poly-essential autopoetic integrity, the anthropologization of science is intended to revive the an-
cient idea in the unity of truth ("dAn6g1a"), education ("moudeia") and skill ("téxvn") of a scientist, defining the ideal
of a modern human-transfessional.

Keywords: anthropologization of science; researcher’s personality; subject of (scientific) cognition; multiform
unity; enlightened person; paideia; self-realization; originative co-generative co-determinative strengths of
knowledge

Introduction

Modern man, immersed in various socio-cultural practices, understands, and even more feels
the impossibility of staying away from the movements and transformations of a complex, chang-
ing world. However, science endows the individual with the impersonal status of a subject of
cognition, which has a dispassionate view of the world-object. So, on the one hand, we have the
existential man’s dependence on the world that he cognizes; on the other, scientific rationality,
which requires distancing from it. Science tries to overcome the subject-object dichotomy by
synthesizing theories, methodologies, and paradigms, shifting the disciplinary boundaries, in
which one can see the tendencies of anthropologization. At the same time, the issue of the
boundaries of anthropologization, the degree in presence of human subjectivity in scientific cog-
nition and knowledge is actualized.
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Against the backdrop of the COVID-19 pandemic, the problem of anthropologization in sci-
entific cognition becomes especially relevant, requiring science to "reconstruct the image of the
living", refuse from the subject-object dichotomy, which has transformed into the difference and
even hostility of "I" and "Other" (Markov, Sergeev, & Bocharnikov, 2020, p. 12). Modern cul-
ture changes the understanding of the "Other”, actualizes the proportionality of humans to the
scale of nature and the Universe. It is about the demand for so-called "cultural vitalism", which
should connect people with all living things, teach "understanding recognition” (Markov, Ser-
geev, & Bocharnikov, 2020, p. 15). We are witnessing global shifts that force us to find the "hu-
man™ in what until recently was perceived exclusively as "inhuman™ — inanimate, unconscious,
incorporeal, uncultured, artificial, and so on. In a specific form, "human" manifests oneself and
in science by requiring from a person (in a broad sense) literacy, education in relation to the
world.

Given the anthropological changes in modern science, there is a need to rethink the subject-
object relationship, in particular, the concept of the subject of cognition. We are talking about
identifying the links between cognition and the vivifying practice of humans while maintaining
the border between subjectiveness and subjectivity of cognition. Anthropologization of science
requires consideration of personal cognitive abilities, innovation-research potential of the person
who cognizes, because, according to V. Vernadsky:

Scientific thought does not exist in itself, it is created by a living human
personality, it is his manifestation. In the world there are really only indi-
viduals who create and express scientific thought ... The scientific thought
and scientific discovery created by them ... change the course of the bio-
sphere, nature that surrounds us in the future. (Vernadsky, 1981, p. 233)

In this regard, the importance of philosophical-psychological foundations in the cognitive ac-
tivity in general and scientific in particular, the analysis for the need to complement the "subject
of (scientific) cognition” with the concept of "the researcher’s personality" is increasing.

Purpose

The purpose of the study is to analyze the problem of the subject of cognition in the context
of anthropologization of science, the disclosure of the philosophical-psychological aspects in the
concept of "researcher’s personality” as a basic one in understanding the problem of the subject
of cognition.

Statement of basic materials

Let us clarify once again that in our study we associate the anthropologization of scientific
cognition with a rethinking of the concept of the subject of (scientific) cognition and proceed
from the fact that science with its desire to identify invariant, universal characteristics and prop-
erties of things is one of the ways to unite human with the world. If science divides the world
into "subject” and "object”, it is only in order to understand it as a whole.
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The first manifestations of the anthropologization of science are associated with the revolution
in natural science, in particular with quantum physics, when, according to V. Stepin (2011) "the
following types of explanations and descriptions are accepted, which explicitly contain references
to means and operations of cognitive activities" (p. 190). It becomes clear that human activity is a
mediator between the mind and the world, it determines in what way and by what means of think-
ing comprehends the world (Stepin, 2011, p. 203). If the ideals and norms of non-classical science
implicitly contain the problem of the subject, post-non-classical science directly focuses on the
subject, considering him as a bearer of cultural values that are constructed and reproduced in cer-
tain social institutions and research communities (Stepin, 2011). The post-non-classical type of
scientific rationality reveals a new type of objects: human-dimensional, and also involves the in-
clusion of axiological factors in the composition of explanatory provisions. As V. Stepin (2011)
notes, "when studying human-dimensional systems, the researcher has to solve a number of ethi-
cal problems, determining the boundaries of possible interference in the object™ (p. 197).

In philosophical and socio-humanitarian knowledge, the anthropological tendency is propa-
gated by the "cultural turn™ (K. Jaspers, A. Camus, H. Gadamer, E. Cassirer, etc.), which forces
us to focus on life and activity (including cognitive one) as a search for personal meanings. The
epistemological attitude "subject precedes to object™ arises due to the transcendental phenome-
nology of E. Husserl, "anthropology of cognition™ by P. Feyerabend, as well as "archeology of
knowledge" and "discourse” of M. Foucault, who proves that the object of knowledge is con-
stantly created by speech practices.

The current stage of anthropological shifts is largely related to the constructivist paradigm in
cognitive science. Developing the ideas of F. Varela and H. Maturana (autopoiesis, which in-
cludes the idea of corporeality and situationality), the evolutionary epistemology of K. Lorentz
(which emphasizes the identity of life and cognition ("life is cognition™)), epistemological con-
structivism actually destroys the subject-object dichotomy. "Embodied” cognition occurs "here-
and-now", acquires its own topology, expands in space-time. It becomes the "realization” in
which many meanings are "packed" — the activity of cognition, construction in the process of
cognition, co-changing the cognitive agent and the environment (Knyazeva, 2014, p. 90). The
enactivist approach focuses on the subject/object interdetermination, approaches the whole, ho-
listic vision of cognition, essentially transforming it into a subject-to-subject relations. Subjec-
tivistic extremes of constructivism, according to its critics, are overcome through a combination
with realism, after all, as V. Lektorsky (2018) notes, "a cognitive agent (not necessarily a person)
IS not a passive receiver of information”, it "must take this information through its active actions
in the world itself, such actions that include the transformation of the environment™ (p. 21).

Cognitive science focuses on the problem of the identity of human cognition (MacLean,
2016), researches its evolutionary roots, structures and mechanisms; it explains how culture,
through the human cognitive properties joins him/her to the eco world (Shettleworth, 2012). It
should be noted that cognitive science contributes to the actualization of a number of metaphysi-
cal issues, creating a new transdisciplinary field. Peter Railton (2019) notes that cognitive sci-
ence "has a good deal to say about the infrastructure in virtue of which we might, or might not,
be moral creatures” (p. 73). Knowledge about the origin, nature, and rationality of moral thought
and practice makes it possible to understand how Homo sapiens became the dominant species,
despite egocentrism, quarrelsomeness, and even destructiveness (Railton, 2019, p. 93). There-
fore, further anthropologization of the problems of cognitive science is expected, which creates
conditions for a holistic analysis of both cognition and the person who cognizes.
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In cognitive epistemology special attention should be paid to the active development of the
so-called "anthropology beyond/beside humans", as Stefan Helmreich (2014) defines it, and
which studies nonhuman objects — "multispecies collectives (including insects, fungi, trees, mi-
crobes) as well as, quite recently, water, air, oil, light, mud, and rocks" (p. 267). These objects
are certain "hybrid onto-epistemo-forms"” including anthropology, the history of mankind
(Helmreich, 2014). M. Goodale (2017) also draws the attention of epistemology, "in which hu-
mans are reimagined within formations... that have a kind of reality beyond the human®. In his
view, such epistemology is deeply ecological, important for collective survival, "in which hu-
mans occupy profoundly interdependent positions with nonhuman animals, cosmological forces,
and the land" (Goodale, 2017, p. 221). The said problematic area expands the meaning in the
concept of the subject of cognition, depriving a person of "monopoly"” on this status, actualizing
the poetically figurative, metaphorical perception of the Universe. Cognition becomes a specific
communication all participants of which are active subjects.

Searching for an answer to the question "what is the specificity of the human-subject of cog-
nition?" it is advisable to start with the genesis of the very concept of the subject. Its primary
meaning (Latin "subjectus” as the basis) gives reasons to speak about the ontological-
epistemological unity of man with the world, and hence about the indivisibility of the substantial,
subjective, and objective. It is worth recalling that the ancient Greeks understood the single sub-
stance-subject as the cosmos (koopoc), to which man also belonged — the "microcosm”, the sub-
stance-subject that "contemplates™ the world, the Logos. That is why knowledge was understood
as reproduction, copying eidos (eidoc), i.e. action on the model. Thus, according to Plato,
knowledge is a modus of being, a special moment of integration of consciousness. Contrasting
the great world with the profane world, the philosopher tried to present different types of
knowledge in hierarchical differentiation, retaining their ontological status (Pavlovskiy, 2017,
p. 211). Different types of knowledge complement each other — empeiria (éuneipia), episteme
(émomiun), mathema (uéOnua), gnosis (yvdoic); distinguish each other — doxa (86&a), pistis
(miotig), aletheia (dAnOewa), and finally oppose — agnoia (&yvowr), amathia (apoBio), anepiste-
mosyne (avemotnu). Concepts of "knowledge™ and "cognition™ in Plato’s philosophy become
the centers that "draw together" the various spheres of human life, cognitive and beyond cogni-
tive, reproducing the holistic being.

Distinguishing between "gnosis" and "episteme"”, Plato binds namely the second, "active
knowledge", with "techne" (téyvn) — knowledge that has a recipe for how to do something, com-
bines theoretical understanding and practical art. As noted by A. Karpov,

Polysemy of the ancient Greek concept of €yvn internally carries a pro-
nounced concentrated image that represents the person’s way to realizes
oneself in one’s destiny; a way that comes from the practices of arts,
crafts and science. The agent of destiny is £xvnung is a craftsman, artist,
technician, but at the same time an expert and master. (Karpov, 2016,

p. 118)
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In the hierarchy of knowledge-skills, true skill, which arises on the basis in knowledge of
good and evil, is designated by Plato as sophrosyne — general skill, knowledge of knowledges
(Losev, 1986, p. 29).

Thus, the unity of human existence and knowledge in Plato means that human is able to use
knowledge for self-improvement. According to A. Losev (1986), true knowledge and wise skill
are not just health, or physical beauty, nor wealth, agriculture, nor military affairs, nor even tsar-
ist rule (p. 14). A person who is knowledgeable (epistemon) in the work he does is also endowed
with the wisdom of life (coeia), which in turn obeys daimonia (dawoviov): a great power of
thought, a purely human imperative, unconscious, superpersonal in nature, which spurs the per-
son to do good (Losev, 1986, p. 7). Knowledge-skill gives a happy life, it is associated with wis-
dom, as well as justice, virtue. Human achieves the fullness of being, the “eidetic truth” through
the path of spiritual growth based on self-knowledge and understanding of his unenlightenment.
It is in this sense Plato thought about education — "paideia™ (Greek "moideia”, respectively Latin
"Humanitas"), which involves a change of self, the achievement of "arete” through the perfection
of "kalokagathia”. Thus, an educated person both creates himself and paves the way he goes.

Aristotle also tries to reveal cognition as a path in which human self-improvement occurs. Def-
inition and proof become the main ones on this path. However, as noted by R. Pavlovskiy (2017,
p. 213), the theme of knowledge in Aristotle should be considered in the context of psychology,
ethics, politics, and metaphysics. Then it becomes clear that knowledge for him is not "an objec-
tive content, but a special state of objective completeness of the knower" (Pavlovskiy, 2017,
p. 211). If something is missing in the base, there is a gap at the top, so the incompleteness of the
subject requires a specific way to close the "breaches"”, which knowledge is. Aristotle’s goal is an
active mind and actual knowledge, represented by the highest reality available to man (Pavlov-
skiy, 2017, p. 214). In this connection, there is reason to take a critical look at the translation of
the "episteme" concept (émiotiun) as "science". The practice of translation gives the meaning of
knowledge (¢motun) as a process and event; properties or qualities (Pavlovskiy, 2017, p. 212).

Objective knowledge is researched by Aristotle as a means of effective behavior in a dispute
among two subjects who aim to win, to assert their position. But in the future, a sole, monologue
concept of knowledge becomes dominant one, in which it is a moment of human existence, relat-
ed to its goals, moral attitudes, etc. (Pavlovskiy, 2017, p. 214). It was it that initiated the "great
breach™ (Morin, 2013, p. 36), separating space, “physis”, and human, the ontological and episte-
mological principles of human existence and transforming human from a "substance-subject” to
a subject of cognition. Cognition as a monologue defines the ideals and norms of classical sci-
ence, the product of which is the epistemological subject. As V. Stepin (2011) notes, the classical
type of scientific rationality was limited to "only the first and most general level of reflection
over cognitive activity ... Everything that ensures the connection between the subject and the
object... did not fall into the field of view of reflexive analysis" (p. 202).

The central role in the transformation of human into a subject of cognition is traditionally as-
signed to R. Descartes, his subject-object relation acquires the character of extreme contraposi-
tion. But, referring to the authoritative opinion of A. Malivskyi (2017, 2020), it can be argued
that anthropological issues have not disappeared anywhere either from the philosophical medita-
tions of Descartes, or from the philosophy of the New Age in general. Descartes’ philosophy
demonstrates a deep interest in human nature, namely, the question "under what conditions hu-
man as an imperfect being, can act as a cornerstone of objective knowledge?" (Malivskyi, 2017,
p. 121). Descartes’ comprehension of the human’s holistic nature occurs within the framework of
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"the holistic development of the worldview, beginning with the soulless mathematical nature
through the doctrine of inanimate and animate nature to human as the pinnacle of nature and eth-
ics as the theory of its proper behavior” (Malivskyi, 2017, p. 122). The researcher places accents,
which determine Descartes rather not as a methodologist-rationalist, but as a metaphysician-
anthropologist, for whom it is important to improve human nature through the enrichment of
knowledge, and impartial comprehension of truth is a necessary prerequisite for successful self-
development (Malivskyi, 2019, p. 112). Especially, in the study of A. Malivskyi we note the idea
that important for us concerning the anthropological search of Descartes. They become clear and
viewable through the appeal to the personality of the philosopher and scientist, his path of life,
and collisions of self-knowledge.

Thus, it may be affirmed that understanding of the subject-object relationship as a purely epis-
temological one was formed against the backdrop of anthropological issues and within a certain
ontology, creating a special epistemological tension in the philosophy of that time. The most con-
tradictory type of the subject-object relations become in I. Kant (2007). On the one hand, due to
the a priori function of the mind, the subject "produces” the object, on the other hand, the relation-
ship between the subject and the object remains directly opposite, in the need of an abstract con-
struct of the transcendental subject. In Kant’s (2007) statement that "experience is the construction,
organizing the material of sensuality (sensations) by the subject using a priori forms of carnal con-
templation and a priori categories of mind" (p. 151), one can recognize the ideas of modern con-
structivism. But by dividing the transcendental and empirical subjects, Kant deprives the integrity
both of the man who cognizes and the object, which becomes phenomenally noumenal.

The further transformation of the subject of cognition turned out to be intrinsically antinomic.
As noted by E. Kalinin (2017), on the one hand, the need for a border between the observer and
what he observes (i.e. between the subject and the object) is recognized and simultaneously there
is the impossibility to remove the observer. In addition, quantum mechanics has revealed contra-
dictions between the empirical individual and the theorist (observer) as well as the individual
who cognizes reality and reflects on it (Kalinin, 2017). Therefore, according to the researcher,
the analysis of the subject of scientific cognition is possible provided that he identifies own
boundaries (subjects of observation, measurement, experimentation, theorizing, etc.), which are
united by a single common characteristic — meaning (Kalinin, 2017). In general, supporting the
line of the researcher's thinking, we add that the subject himself of (scientific) cognition also
arises due to the laying of boundaries — in the individual as a difference-multidimensional poly-
essential autopoietic integrity (Kryvtsova, 2019), which is the embodiment of subjects in various
vital activity including innovation and research works of the scientist. Philosophical-
psychological reflection is able to single out and reveal these subjects as different guises of the
holistic person (focusing on the subject of cognition). It is important to realize that the subject of
cognition is only a construct that requires a person to change in modifying conditions, and, if
necessary, to disengage from reality, to build a subject-object relationship with it, as required by
certain types and forms of activity. The subject of cognition discovers the essential features of
this activity through the actualization of the research instinct of the individual for adaptation and
socialization or socio-psychological self-improvement through the conscious productive self-
realization of innovation and research potential.

In the course of our psychological research, it was empirically confirmed that each
stage/level/phase/form in becoming the subject of cognition is accompanied by stage and/or
functional transformations of the researcher’s personality at the various levels of interaction with
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the Universe (natural, social, cultural and in the organization of life in general) (Kryvtsova,
2018, 2019). In particular, it was possible to substantiate that stability of the interests of the sub-
ject of cognition is determined by the degree of connection between the researcher’s personality
and the Universe, with the main content of one’s interests and the presence of a conscious gen-
eral lifeline in general. Consequently, the formation of the subject of cognition is accompanied
by the rising maturity of the researcher’s personality and subjective self-determination of an edu-
cated person, self-actualization and self-harmonization of originative co-generative co-
determinative strengths, and personal/professional self-improvement (Kryvtsova, 2019).

Especially we focus on the obtained results allowing us to emphasize the unity of ontological
and epistemological aspects in the research of the potential for self-realization of the researcher’s
personality. To cognize the world as it is, means, first of all, the realization that individual exist-
ence is commensurate with the scale of the Universe, although human recognizes both the world
and himself at different scales and levels of correlation with it. Therefore, cognition requires a
person to accept and live their own unity with the Universe, in which the educated person and
the creative power of one’s knowledge and self-realization are born (Donnikova et al., 2020). It
is this idea that, in our opinion, lies in the ancient unity of cognition-education-skill (episteme-
paideia-techne), which originated in the cosmo- and logos-centric ontology and needs a corre-
sponding rethinking in the context of the anthropologization of science.

If we are talking about a holistic person who in the search for truth learns to apply own mind
and faith, rational and irrational, scientific and cultural-valuable, the need for ontology is re-
vealed within which terminological fixation of interdisciplinary transition from the subject of
cognition to the holistic subject of vital activity is possible. This issue requires particular re-
search, so we only note that we mean the development of an ontology of the multiform unity of
epy enlightened person with the Universe as a subject of psychological philosophy (Donnikova
et al., 2020). In this regard, we emphasize once again the special significance for modern anthro-
pological shifts of the ancient "paideia™ as an expression of the unity of knowledge and skill to
keep the unity of humans with the world.

Since the subject of modern science comprises both research proper and qualities common
to humanity, the emphasis shifts to the individual who explores the world as a space-time con-
tinuum where both informational and energetic connections with the world at different levels
of co-creation and co-revolution are important. Therefore, it is advisable to use the concept of
"researcher’s personality” and relevant derivative concepts: the researcher’s personality of
scientific information, scientific knowledge, and information resources, as well as "personali-
ty-transfessional” (Kryvtsova, 2018, 2019), which reveal a continuous process of self-
actualization and self-harmonization of originative co-generative co-determinative strengths
and self-realization of an enlightened person in innovative research activities. Please note that
the researcher’s personality we consider as a concept-"mediator" between science and human
life, subjectival, subjective and objective revealing the dynamics of auto-eco-organization of the
subject of cognition and requires an appropriate philosophical-psychological foundation.

The researcher plunges into cognitive activity with the whole "set" of opportunities for self-
realization, including certain knowledge, skills, personal qualities, abilities, resources, and re-
serves, etc., so he is always the subject of his own life and, at the same time, the object of self-
reflection, self-actualization, and self-harmonization of originative co-generative co-
determinative strengths. Over time, undifferentiated subject-object relations, accompanied by the
emotional attractiveness of "something interesting”, the undefined dynamic trend of externally
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determined search activity (common to the researcher’s personality, including scientific infor-
mation) through self-reflection, self-actualization, and self-harmonization of the originative co-
generative co-determinative strengths of knowledge can be transformed into a conscious motive
of life-creation researcher’s personality of information resources. He is distinguished by the abil-
ity to socially significant, conscious, productive cognitive activity in a multiform unity with the
Universe (Kryvtsova, 2019).

Therefore, the concept of “the researcher’s personality” does not replace the concept of “the
subject of cognition”, but "absorbs" it, enriches and concretizes. In particular, both the research
instinct and the person’s ability for conscious productive search activity are expressed in the
concept "the researcher’s personality of information resources”. We mean that the basis for
"birth" of the subject of cognition of a higher level is fixed. This subject is capable of self-
actualization and self-harmonization of originative co-generative co-determinative strengths and
ready for creative self-change in a dynamic environment while maintaining the productivity and
authenticity of the own vital activity. In this sense, each person is a subject for whom cognition
is an integral part of life, a way of engaging to the whole world, adapting to it or conquering it to
oneself.

Ontologically, the subject of cognition belongs to natural and cultural existence, so his ability
to cognition should become an ideal example in the ecological unity of the personality-researcher
of information resources with the Universe. At the same time, this unity is a boundary that has
natural and artificial dimensions of energy-information space-time in human life, and under cer-
tain conditions becomes a target and/or cyclical determinant of transformations in the socio-
psychological continuum of self-harmonization of originative co-generative co-determinative
strengths and self-realization of "personality-transfessional” (Kryvtsova, 2018, 2019). Thus, the
concept of "the personality-researcher of information resources” characterizes a person who
cognizes as a knowledgeable one: a mature subject who creates the conditions for their own life.
Closest to this type/level of researcher’s personality is the subject of cognition of post-non-
classical science: knowledge itself becomes a source of resources of auto-eco-causal-
organization in all forms of own activity, personal-professional self-improvement, and self-
harmonization at different levels of innovation-research interaction and co-creation.

The concept of "researcher’s personality of scientific information” reflects the specifics of
self-realization of personal potential in scientific cognition. This type of the researcher is charac-
terized by an active but spontaneous and rather superficial scientific-information search. For
them, scientific professional activity does not have yet a particular impact on the meaning of
their own life. Scientific facts remain external to its existential meanings and the knowledge
gained is deprived of the prospect of transforming into the personal life values, so the cognizable
world in response becomes an "indifferent” object.

To characterize the conscious purposeful cognitive activity, which is associated with the pos-
sibility of subjective self-determination and self-actualization of the originative co-generative co-
determinative strengths of an enlightened person, it is advisable to use the concept of "the re-
searcher’s personality of scientific knowledge”. In this case, it is about a professional research
activity that requires a person to have certain cognitive tools, to be a part of the scientific com-
munity, to share its ideals and norms. Exactly with scientific activity, the possibility of "awaken-
ing" in the personal potential of the subject of cognition as an enlightened person is connected
for transformation into a mature researcher’s personality of the information resources. He acts
both as a subject of cognition and as an inventor of meaning-forming units of truth — originative
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co-generative co-determinative strengths in the creative knowledge of the enlightened man.
However, due to the dominance of cumulative processes of self-reflection, the subject-object di-
chotomy in the "human-science" system network remains.

The natural striving of a human to cognize gradually becomes a conscious motive of his life,
and the process of cognition itself presupposes the simultaneous distribution and interaction of
difference-multidimensional trends, the result of which is presented in a state of dynamic rest —
the prerequisite and background of further activity. The original subject-object dichotomy of
cognition/self-knowledge gives way to a holistic system-network in meanings-senses-values of
"external” and/or "internal” dimensions of innovative-research activities, co-creation, and co-
evolution with the Universe at different levels: natural, social, cultural, and in the organization of
their own lives in general. At the same time, the likelihood of normative heuristic self-realization
of the personality-transfessional as a more or less conscious self-transcendence, auto-eco-
organization, and synergy at different levels increases, but it requires the unity of empirical and
transcendent experience while retaining their own uniqueness and authenticity of life. At this
stage of cognition, epistemological and ontological boundaries between subject and object dis-
appear, their relativity, transparency, mobility are revealed (Kalmykova, Kharchenko,
Volzhentseva, Kalmykov, & Mysan, 2020). The new difference-multidimensional poly-essential
autopoietic integrity arises, which directs the originative co-generative co-determinative
strengths of knowledge of a well-informed person and chooses the scale of energy-information
space-time of organized disorganization in life and self-transcendence of the personality-
researcher (the hyphen indicates the presence of synergistic effects of multiform unity with the
Universe) (Kryvtsova, 2018, 2019).

Seeing the individual in the subject of cognition, we emphasize once again that he is formed
in the socio-historical information-communicative space-time of cultural life and professional
activity and in this sense is always "a product of its era". Simultaneously, developing the sub-
ject of cognition (as a "self-made-man™) is always an individual process, being in which the
educated person learns to trust himself, his own intellectual intuition, thoughts, ideas, and
suchlike. The subject of scientific cognition is also in dynamics and transformations. This is the
path from the uncritical perception of "truth" by the researcher’s personality (knowledge in the
ancient sense as "pistis-doxa"), reproductive-adaptive activity of the researcher’s personality of
scientific information (knowledge as “empeiria™), creative self-realization of the researcher’s
personality of scientific knowledge (knowledge as "episteme™) toward self-actualization and self-
harmonization of originative co-generative co-determinative strengths (knowledge as
"oouuoviov-sophrosine-techne™) of a person who is well-versed in innovation and research activi-
ties in the multiform unity of the personality-researcher of information resources with the Uni-
verse and ready for self-realization of the personality-transfessional (Kryvtsova, 2018, 2019).
Therefore, this is primarily a matter of determining their own ontological status as an enlightened
person by the subject of cognition.

The three-pronged search process — personal truths (the meaning of one’s own life), scientific
truth, originative co-generative co-determinative strengths of knowledge through education and
awareness — distinguishes the transfessional from researchers of scientific information and scien-
tific knowledge, reveals the transformation of the subject of cognition into a well-informed man-
creator capable of subjective self-determination, auto-eco-organization, self-transcendence and
syzygy with the Universe. If we use ancient terms, the key in this process is the interaction of
"aletheia” (truth), "paideia” (education), and "techne" (skill).
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Cognition as a real process is the advancement of the researcher’s personality from una-
wareness to the creative knowledge of the enlightened person, changing the focus of world
perception and viewpoint on usual things, as well as refusing to understand and perceive eve-
rything that exists through an outdated but familiar stencil of knowledge. In the process of self-
determination of a person who cognizes the world and a person open up to each other as differ-
ence-multidimensional, poly-essential autopoietic integrities, ready for co-creation, act as sub-
jects-substances exchanging entities, forming a multiform unity.

We emphasize the importance of education-paideia in the formation of the personality-
transfessional. After all, education is associated not only with changes in the perception of every-
thing that exists as processes-transitions from one stage of cognition to another but also with the
moment of adaptation to something new, open to oneself. Moreover, it is precisely the moment
of adaptation, "here and now" is the "paideia™ in all its power to transform the human soul, a ho-
listic state of understanding (mind-skill). In the "turning eyes" of the researcher’s personality to
the sense-forming units of truth — "knowledge of knowledges" (ancient "sofrosyne"), that is the
essence of education. In view of this, it should be noted that the anthropologization of science
also presumes the anthropologization of education.

Thus, the stages of self-determination and self-realization of the researcher’s personality, self-
actualization, and self-harmonization of originative co-generative co-determinative strengths,
reflect the penetration depth of the human subject of cognition into the essence of things and into
the own, individual-human essence. Summarizing, one can state: if the initial "cognitive posi-
tion" of the subject of cognition is a distancing from the world, the essence of which he tries to
comprehend, the researcher’s personality comes from existential unity with the world, trying to
understand it in the process of cognition, self-determination, and self-realization of a knowl-
edgeable person. Thus, the real world is cognized through real transformations of the individual.

We believe that the further development of the "researcher’s personality" concept will con-
tribute to rethinking the concept of the subject of (scientific) cognition, directing science and sci-
entists to the ideal of an enlightened person-transfessional.

Originality

The problem of the subject of (scientific) cognition is considered in the context of anthro-
pologization of science. It is proposed to complete the concept of “the subject of cognition™
with the concept of "the researcher’s personality” and derivative concepts "the researcher’s
personality of scientific information™, "the researcher’s personality of scientific knowledge".
The depth of transformations of the subject of cognition is revealed through the concepts of
"the researcher’s personality”, "the researcher’s personality of information resources” and
"personality-transfessional”. It is substantiated that further analysis of the problem in anthro-
pologization of science requires appropriate onto-epistemological principles, which represent

the unity of cognition-education-skill (¢mothun-rtodeio-téyvn).

Conclusions

Against the backdrop of anthropological changes in modern science, the philosophical-
psychological analysis of the problem of the subject (scientific) cognition is actualized. It is ex-
pedient to use the concept of "the researcher’s personality” as a basis for revealing the transfor-
mations of the subject of cognition into the enlightened human-creator, capable of self-
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determination, auto-eco-organization, self-transcendence, and syzygy. It is a journey from the
uncritical perception of truth by the researcher’s personality, reproductive-adaptive activity of
the researcher’s personality of scientific information, creative self-realization of the researcher’s
personality of the scientific knowledge to the self-realization of the researcher’s personality of
information resources, who well-informed in innovational research activity and ready for trans-
fessionalism. For the personality-transfessional, cognition becomes a threefold process of search-
ing for the authenticity of one’s own life, the personal meaning of scientific truth, and the self-
harmonization of the originative co-generative co-determinative strengths of the difference-
multidimensional poly-essential autopoietic integrity of the subject of life. Given the above, the
anthropologization of science is intended to revive the ancient idea of the unity of truth
("aAnbewa’), education ("moudeia’) and skill ("téxvn™) of the scientist, determining the path to the
multiform unity of the contemporary personality-researcher-transfessional with the Universe.
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AHTPOTMOJIOTI3ALISI HAYKH: BIJI CYB’EKTA NI3HAHHS
JI0 OCOBUCTOCTI JOCJITHUKA

Mera. 3 ypaxyBaHHSIM aHTPOIOJIOTTYHUX TEHJACHLIH y CydacHIH Hayli MeTa CTaTTi IOJArae B aHai3l mpodieMu
cy0’exTa mizHaHHS, (TOCOPCHKO-TICUXOIOTIYHOMY OOIPYHTYBaHHI HEOOXITHOCTI JOMOBHEHHSI HOro KOHIIENTOM "0co-
oucricts nociinauka". Teopernunuii 6a3uc. ABTOpH CHMPAIOTHCS HA MOCTHEKIACHYHHUI METOJIOJIOTTYHUN IHCTPYMEH-
Tapii Ta OCHOBHI MPUHIIAITK TEOPii CKJIATHOCTI (aBTOTIOE3UCa, aBTO-CKO-OpTraHi3allii, CHHEpTii, CH3HTii, MiIJTbOBOI 1 IWK-
JIYHOI IeTepMiHaIlii), a TAKOXK TEOPETUIHI ITOJI0KEHHS eTIiCTEMOJIOTIYHOTO KOHCTPYKTHBI3MY (€HAKTHBI3M), pe3yIbTaTh
TEOPETHYHUX 1 EMITIPHIHNX TICUXOJIOTIYHAX JOCIIKEHB, B SIKMX BHSABJICHO MCHXOJIOTIYHI OCOOIMBOCTI IMMOTEHIIAY ca-
Mopeaizarlii 0COOMCTOCTI, CXMIIBHOI IO IHHOBAIIHHO-JOCIIAHIIBKOI TisUTHHOCTI 1 TpaHCc]ecioHami3My, B TOMY YHCII,
pecypen i pe3epBu ocodrcTocTi mociinanka. HaykoBa HoBu3HA. [IoHATTS cy0’ekTa (HAYKOBOTO) Mi3HAHHS PO3IIMPEHO
KOHIIETITOM "0COOHMCTICTh AOCTiqHUKA" 1 TOXiJHAMH KOHIICTITAMH, SIKi ONICYIOTh TUHAMIKY CaMOTapMOHi3aIlil CTBOPIO-
BIBHUX CHJI 1 MOJKJIMBOCTI CaMO3JIMCHEHHsI O0I3HAHOI JIIOJMHY, PO3KPUBAIOTH MIpPY CIIIBBIJHOLICHHS B ITI3HAHHI
Cy0’€KTHBHOTO 1 00’€KTUBHOTO BUMIpIB 11 KUTTeAIsUTbHOCTI. OOIpYHTOBAHO, 110 MOAAIBIIMI aHaAII3 TPOOIEeMH aHTPO-
moJjioTi3allii Hayku MoTpedye BIAMOBIAHUX OHTO-CHICTEMOJIOTIYHUX IJCTaB, IIO PO3KPUBAIOTH €IHICTH Mi3HAHHS-
OCBIYCHOCTI-MaHCTEPHOCTI SIK CYTHICHY XapaKTEPUCTUKY 3PLIOCTI OCOOUCTOCTI AOCIITHUKA HAYKOBUX 3HAHb. BHCHOB-
KH. Y KOHTEKCTi aHTPOHOJIOTTYHHX 3PYILIEHb Y CYYacHIM Haylll akTyai3yeTbesi (iocodChbKO-TICUXOJIOTIYHUN aHai3
npobnemu cy0’ekta mizHaHHS. [ICHMXOJIOTIYHI JOCHIKEHHS JOBOJSITH JOLUIBHICTD BHUKOPHCTAHHS KOHLENTY "0CO-
oucTicTh HocmimHuKa" SK 0a30BOTO IJISI PO3YMIHHS CTAaHOBJICHHS OCBIYEHOI JIFOAWHU-TBOPII, 3IaTHOI JO aBTO-EKO-
oprasizariii, caMOTpaHCeHACHIIII 1 cu3uTii 3 BeecBiTOM Ha pi3HHUX PiBHAX iHHOBALIIHO-TOCIITHAIBKOI HistbHOCTI. Ca-
MO3IIFICHEHHSI OCOOUCTOCTI-IOCTITHAKA — II¢ MUIIX-MOMIYK aBTEHTHIHOCTI MYJIETH()OPMHOI €JHOCTI KUTTS, OCOOMCTO-
TO CEHCy HayKOBOI iCTHHH i caMOTapMOHi3aIlil CTBOPIOBAJIFHUX CHJI 3HAHHS 00i3HAHOI JIIOAWHH. BKIFOUarouu MOHSTTS
Cy0’€KTa Ti3HAHHS B OHTOJIOTIIO €HOCTI PI3HHUIICBO-0AaraTOBIMIPHOI ITOJIICYTHICHOI aBTONOSTUYHOI LUTICHOCTI, aHTPO-
TIOJIOTI3allisl HayKH MOKJIMKAaHa BIAPOIUTH aHTHYHY ineto exHocti ictunu ("dAnOewn"), ocBideHocti ("mondeia’) 1 maii-
creprocTi ("téxvn") HaYKOBLS, BU3HAYAIOUH i1ealT CY4acHOI JIOAUHH-TpaHcdecioHaa.

Kniouosi cnosa: anTpononorizaniss HayKH; OCOOMCTICTb JOCHTIJHUKA; Cy0 €KT (HAyKOBOT'O) ITi3HAHHS; MYJIBTH-
(dbopMHa €HICTh;, OCBIYCHA JIIOJIMHA; MAaiiehs; CcaMO3MiIMCHEHHS OCOOMCTOCTI-JOCIITHUKA, CTBOPIOBAIIbHI CHIIH
3HaHHS
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AHTPOIIOJIOI'NB3ALINA HAYKU: OT CYBBEKTA ITO3HAHUSA
K JIMYHOCTU UCCIIEJOBATEJIA

Heab. C yueToM aHTPONMOJOTHUECKUX TEHIECHLUN B COBPEMEHHOM HayKe IIeJIb CTaTbU 3aKII0YAETCs B aHAIIU3e
npoOsiemMbl cyObekTa Mo3HaHMs, (PUIIOCOPCKO-TICHXO0IOTHYECKOM 0OO0CHOBAaHHH HEOOXOJMMOCTH JOIOJIHEHUS! €ro
KOHIIENTOM "NMUYHOCTh uccienoBarens'. Teopernueckmii 6azuc. ABTOpPHI OMUPAIOTCS HAa MOCTHEKJIACCHUECKUI
METOJIOJIOTUYECKI MHCTPYMEHTapUil M OCHOBHBIC IPHUHIOMIBI TEOPHUH CIIOKHOCTH (aBTOIOE3MCA, aBTO-IKO-
OpTaHM3aIIH, CHHEPTUH, CU3UTUH, IIEJIEBOH M IMKIMIECKOH AETEPMHUHALNH), a TAKXKE HA TEOPETUUECKHE ITOJIOXKE-
HUSI 9ITICTEMOJIOTHYECKOTO KOHCTPYKTHBH3MA (EHAKTHBU3M), PE3YJIBTATHl TECOPETHUECKUX M SMIMPHIECKUX TICHXO-
JIOTHYECKUX HCCIIEJOBAaHUH, B KOTOPBIX OOHApYXEHBI NICHXOJIOTHYECKHE OCOOSHHOCTH MOTEHIMANa caMopeannsa-
MM JIMYHOCTH, CKIOHHOM K WHHOBAI[MOHHO-MCCIEIOBATEIbCKOW NESITEIFHOCTH W TpaHC(ECCHOHANU3MY, B TOM
YHCIIe, PECYPCHl U PE3EPBbI IMIHOCTH uccienoBarerd. Hayunas HoBusHa. [lonsTHe cyObekTa (HaydHOTO) IO3HA-
HUS PacIIMPEHO KOHIENTOM "ITHYHOCTh UCCiefoBaTeNs" U MPOU3BOAHBIMU KOHIENTaMHU, KOTOPHIE ONMUCHIBAIOT JIU-
HaMHKYy CaMOTapMOHM3allMK CO3HUIATEIbHBIX CUJI U BO3MOXHOCTH CaMOpPEaNIM3allui 3HAIOLIETO YeI0BEeKa, PAcCKphI-
BAlOT Mepy COOTHOIIEHHs B IMO3HAHHMHM CYOBEKTHBHOTO M OOBEKTHBHOI'O HM3MEPEHHH €ro >KH3HEIesTeIbHOCTH.
OO0O0CHOBaHO, YTO JalbHEHINWH aHaau3 MpoOJIIEMBbl aHTPOIOJIOTU3AMH HAayKH TpeOyeT COOTBETCTBYIOLIMX OHTO-
SMHUCTEMOJIOIMYECKIX OCHOBAHUH, PACKPHIBAIOIIMX EJUHCTBO IO3HAHMA-00pa30BaHHOCTH-MAacTEpCTBA Kak CYII-
HOCTHYIO XapaKTEePUCTHKY 3PEIOCTH JTMUYHOCTH HCCIIeIoBaTeNsl HayuyHBIX 3HaHUH. BeIBOABI. B KOHTEKCTE aHTpOMO-
JIOTHYECKUX CIIBUTOB B COBPEMEHHOH Hayke akTyalusupyercs (prioco(cko-NCHXOIOTHYECKHN aHaIN3 MpoOIeMbl
cyObeKTa nmo3HaHus. [IcMXoJornyeckue HcciueI0BaHus JOKA3bIBAIOT LEJIECO00Pa3HOCTh MCIIONb30BAaHMS KOHIIETITa
"JIMYHOCTH MCCIieioBaTels" Kak 0a30BOTO /s TIOHUMAHUSI CTAHOBJICHNS! 00pa30BaHHOTO YEJIOBEKa-TBOPIA, CIIOCO0-
HOTO K aBTO-3K0-OpTraHH3aliH, CAMOTPAHCIIEHICHIINY U CU3UTHHU ¢ BeeneHHOW Ha pasHBIX YPOBHSIX MHHOBAI[MOHHO-
HCCIe0BaTeNbCKON AesiTenbHOCTH. CaMopeanu3anust INYHOCTH-UCCIIEI0BATENs — 3TO IMyTh-TIOUCK aBTEHTHYHOCTH
MYJIBTU(QOPMHOTO €IUHCTBA JKU3HH, JTUYHOTO CMBIC/IA HAYYHOH UCTUHBI M CAaMOTapMOHHU3AIMU CO3UAATENBHBIX CHII
3HaHUSI 00pa30BaHHOIO YelOBeKa. BKiodas MOHATHE CyOBEKTa MO3HAHUS B OHTOJIOTHIO €IMHCTBA PAa3HOCTHO-
MHOTOMEPHOHM MONHCYITHOCTHON aBTOMOETUYHOW NEJIOCTHOCTH, aHTPOIOJIOTH3AIUs HAayKH NpH3BaHa BO3POIUTH
aHTHYHYIO uaeto enuHcTBa HUCTUHBL ("dAN0e1n”), obpasosanHoctr ("moudeia'") u mactepctBa ("'téyxvn") ydeHoro,
OTIpeesisl uzeall COBPEMEHHOI deoBeKa-TpaHc(hecHoHana.

Kntouegvle crosa: aHTPOTONOTH3AINS HAYKH; JTUIHOCTh UCCIEIOBATENS;, CyOBEKT (HaydIHOTr0) MMO3HAHMUS; MYJIb-
TU(QOPMHOE €IMHCTBO; O0pa30BAHHBIM YEIOBEK; MalJels; caMopealn3aluy JIMYHOCTH-HCCIIeIOBATENS; CO3HIa-
TEJIbHBIE CHJIBI 3HAHUS
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POTENTIAL OF THE KANTIAN NOTION OF SOCIAL JUSTICE

Purpose. This paper aims to show how the views of Kant persist in the modern debate on social justice and to
outline the practical and political potential contained in his understanding of a just state system and international
justice. To that end, | will present what Kant meant by a just state system and just relationships between states.
Then, | will reference his understanding of social justice against three fundamental models of social justice thus far
established in the philosophical tradition: the legal, distributive, and contractual justice. Finally, I will explain how
the Kantian understanding of social justice is reflected in select modern interpretations of a just state system and
justice in international relationships, and how we can grasp the current practice and the expected development of
sociopolitical life in the framework of social justice as understood by Kant. Originality. The article presents the
theoretical-conceptual and practical-political relevance of the concept of social justice, developed by I. Kant. It was
shown that Kant considered justice to be the basis of all correct social relations, both at the level of individual states
and in the sphere of international relations. According to Kant, the only just state system is a republic. In his opin-
ion, justice in the field of international relations requires that they be based on the principles of federal unification of
individual states. The concept of social justice developed by Kant can be identified as a form of classically under-
stood contractual justice. In addition, Kan’s notion of justice was correlated with the works of modern authors: John
Rawls, Robert Nozick and Otfried Hoffe, showing identical and different elements in them. Conclusions. The re-
flections above suffice to assert that the Kantian understanding of social justice primarily involves the following
observations: 1. under a relevant contract, interested parties institute a public authority, i.e. a republican state (at the
level of citizen-to-citizen relations) or a federal institution endowed with judicial or executive powers (in the inter-
national arena); 2. the institution of public authority (a republican state, a federal court or government) remains fair
(impartial) in dealings with the governed; 3. the public authority has the right to intervene only in the circumstances
of threat to the external freedom, equality and independence of the governed individuals; 4. the public authority is
responsible only for guaranteeing just relations between individuals and the enforcement of their contracts. Further-
more, Kantian understanding of justice falls within the scope of the classical notion of contractual justice and re-
mains present in the modern debates on justice, as exemplified by the thought of Rawls, Nozick and Hoffe. Finally,
the Kantian understanding of social justice remains topical and worthy of consideration during the design and the
development of current and future solutions for a just public order, both at the national and international level.

Keywords: Immanuel Kant; justice; political system; republic; international relations; federation; just ordering of
international relations in the future

Introduction

In Perpetual Peace, Immanuel Kant misquotes the evangelical call of Jesus Christ to seek the
Kingdom of God (Matt. 6:33) in order to make the following appeal: "Seek ye first the kingdom
of pure practical reason and its righteousness, and the object of your endeavour, the blessing of
perpetual peace, will be added unto you" (Kant, 2012b, p. 366). The quote begs the observation
that in the mind of Kant, interpersonal relations cannot possibly come to proper order in the ab-
sence of justice, neither in his time nor in the future. Kant devoted a sizeable part of his writings
to the issue of just ordering of interpersonal interactions, firstly, between citizens of a single state
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and secondly, between the states (nations) themselves. Moreover, it would not be a gross exag-
geration to say that the sociopolitical analyses, particularly those concerning social justice, are
amongst the more salient elements in the vast and multidimensional body of Kant’s legacy
(Kieliszek, 2010), or that his terminological propositions persist in the modern discussion on so-
cial justice. They preserve their practical and political dimensions, unceasingly valid especially
with regard to the search for solutions which could help advance justice in social relations at the
national and international level (Kieliszek, 2018b, 2020).

Purpose

This paper aims to show how the views of Kant persist in the modern debate on social justice
and to outline the practical and political potential contained in his understanding of a just state
system and international justice. To that end, I will present what Kant meant by a just state sys-
tem and just relationships between states. Then, | will reference his understanding of social jus-
tice against three fundamental models of social justice thus far established in the philosophical
tradition: the legal, distributive, and contractual justice. Finally, 1 will explain how the Kantian
understanding of social justice is reflected in select modern interpretations of a just state system
and justice in international relationships, and how we can grasp the current practice and the ex-
pected development of sociopolitical life in the framework of social justice as understood by
Kant.

Statement of basic materials

Kantian understanding of a just state system

Kant commences his analysis of a just state system with the observation that man (considered
as homo noumenon) is a free agent, i.e. a rational being endowed with free will. Consequently,
Kant believes that human beings are materially distinct from other elements of the natural world
by virtue of their morality, i.e. the human capacity to act in accordance with predefined rational
(a priori) commands and prohibitions (Hoffe, 2003). In the Groundwork of the Metaphysics of
Morals, Kant (2012d) concludes that the supreme principle of morality is the categorical impera-
tive, which obliges all people to treat humanity in every person never merely as a means, but al-
ways as an end in itself. Thus, the categorical imperative delimits an objective horizon for human
practice, which involves setting the minimum conditions for a morally correct ordering of inter-
personal relationships (Hoffe, 2003).

In his search of the minimum conditions for morally correct dealings between people dictated
by the categorical imperative, Kant observes in the Metaphysics of Morals that the only innate
right enjoyed by every person is freedom, which is a matter of independence from the coercive
will of another. Furthermore, Kant (2011a) asserts that this right may be enforced only if the per-
son in question respects the freedom of another, which implies that all people are born equal and
that no person may place another under obligations to which he could not freely assent (p. 330).
In the book On the Old Saw: That may be right in theory but it won’t work in practice, Kant
(2012c) adds that relationships between people must rely primarily on the external respect for
freedom, equality, and independence of the individual.

A vital component in the Kantian understanding of justice is the idea of the "unsocial socia-
bility of men™ (die ungesellige Geselligkeit der Menschen). Kant is deeply persuaded that every
man has the innate paradoxical tendency (propensity) to antagonize other persons and to enter
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into proper relations at the same time. The "unsocial sociability” serves Kant (2012a) to explain
in the Idea for a Universal History with a Cosmopolitan Purpose why conflicts (antagonisms)
between people, even if yet undeveloped, pose a constant and real (that is requiring consideration
at all times) threat in interpersonal interactions (p. 34).

In the Metaphysics of Morals, Kant predicates that guaranteeing to all men the rights they
have by their very nature as human beings necessitates a rule of law. In other words, interperson-
al relationships — perpetually tainted with the consequences of the "unsocial sociability of men™ —
need to be ordered by way of definite regulations equally binding for all members of the same
community (Kant, 2011a). One could say that in the mind of Kant, a just ordering of relation-
ships between people is materially contingent on the existence of positive law aimed to protect
external freedom, equality and the independence of all members of a community (H6ffe, 2003).

Furthermore, Kant notes that to effectively guarantee justice in interpersonal relationships, it
is necessary to safeguard legal regulations against infringement (violation, breach, infraction,
etc.) by individuals. When deliberating the issue in the Metaphysics of Morals, Kant (2011a)
concludes that the only entity that can effectively secure people’s respect for the laws is the pub-
lic authority (the state), as it is the only institution which in itself (by its very nature) has the
right to submit its citizens to measures of coercion (p. 322). Thus, Kant believes the existence of
public authority (the state) to be necessary for two reasons. Firstly, the state is entitled to use co-
ercive measures against people who treat others unjustly by remaining in breach of their legal
obligations. Secondly, the state has appropriate instruments (such as punitive sanctions) to co-
erce a citizen into a mode of behaviour that is just towards others, which guarantees respect for
the law (Hoffe, 2003).

Moreover, as early as in the Critique of Pure Reason Kant indicates that the coexistence of an
individual with others in a public order established in accordance with positive law, guarded by
institutional authorities and guaranteeing equal protection of all the fundamental rights shared by
all people, appears as not only rationally legitimate but even transcendentally necessary. Thus,
Kant (2013) believes that external freedom, equality, and independence of all men may effective-
ly be protected only in a state that remains fair (impartial) in handling its citizens (p. 363). He
explores this thought further in the Metaphysics of Morals by asserting that if in a given public
order is based on positive laws, guarded by institutional authorities and guaranteeing equal pro-
tection of fundamental rights to all citizens, such a public order shall be deemed just because all
the citizens stand on an equal footing. In other words, positive law grants them the same level of
external freedom, equality, and independence and the public authorities treat them all as equals
(Kant, 2011a).

In Perpetual Peace, Kant combines these lines of thought to conclude that the only just system
imaginable is the republic. Only the republic is founded on the principles of (1) respect for exter-
nal freedom and equality of all citizens and (2) their equal submission to the law, guarded by pub-
lic authorities and made with their participation. In other words, in the mind of Kant, the sole just
system is republicanism because only in its framework people’s external (which is to say, lawful)
freedom is [...] to be explained in this manner: it is the right through which I require not to obey
any external laws except those to which I could have given my consent. In exactly the same way,
external (which is to say, lawful) equality in a [republican; Z. K.] state is that relation of the sub-
jects in consequence of which no individual can legally bind or oblige another to anything, with-
out at the same time submitting himself to the law which ensures that he can, in his turn, be
bound and obliged in like manner by this other (Kant, 2012b, p. 339).
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Kantian understanding of international justice

In Religion within the Bounds of Bare Reason, Kant asserts that the consequences of the "un-
sociable sociability of men" extend beyond the sphere of relationships between people (citizens),
reaching the domain of dealings between states (nations). Therefore, conflicts also pose a real
threat at the level of international relations (Kant, 2011b, p. 37). Hence — as noted in the Meta-
physics of Morals — the necessity to define the law of nations which would lay out just principles
for the maintenance of mutual relations between states to minimize the risk of international con-
flicts (Kant, 2011a, p. 447).

When analysing international relationships in the Metaphysics of Morals, Kant begins by con-
sidering them in a state of nature, yet unordered by the duties of positive law. He notes that in the
state of nature, every state has the right to defend its interests "by its own force". Moreover, he
predicates that even if a war does break out for a legitimate cause, it should be waged in a man-
ner lenient enough to allow for the cessation of hostilities. Kant rules out the possibility of a pu-
nitive war, a war of extermination or subjugation in a state of nature. Furthermore, he declares
that no country may "use™ its own or foreign citizens as spies, assassins, poisoners, snipers or
propagandists spreading false rumours. In addition, he asserts that in the state of nature, the vic-
tor cannot exact compensation from the defeated party when concluding peace. However, both
parties should exchange the prisoners of war (regardless of any potential discrepancies in their
number) and grant amnesty to those imprisoned at the time of hostilities. The victor cannot de-
grade the defeated party to a colony, for its citizens still have the right to live in an independent
state. Finally, Kant declares that in the state of nature, individual countries have the right to re-
main neutral towards others that stand in conflict. In particular, they are entitled to ensure their
security, especially by forming an alliance (confederation) with other states uninvolved in the
conflict for the common defence against potential threats (Kant, 2011a).

However, Kant believes that in the state of nature, international relations will always remain
unjust. To remedy that, individual states — especially if contiguous — should "leave" the state of
nature by forming a confederation of states whose relations would be governed by relevant trea-
ties. Therefore, according to Kant, individual countries should voluntarily come to an agreement
under which they would assume relevant duties for future dealings with one another and third
parties. Additionally, Kant concludes that it is through international treaties that the states
"leave" the state of nature and the public right of nations comes to fulfilment. Besides, upon their
conclusion, the treaties become the foundation of the peaceful and just settlement of any disputes
that could arise in the future between the contracting parties. To ensure peaceful and just settle-
ment of any potential disputes between member states, Kant proposes that the confederation
should institute an independent judicial authority — or better yet, a governmental one — for set-
tling the disputes in accordance with the relevant contractual obligations (Kant, 20113, p. 454).

In the Metaphysics of Morals, Kant proceeds to analyse international relations in the situation
when the material interests of a state or a confederation, and particularly their future peaceful
growth, are threatened by armed aggression or another violent action of an enemy state or a
group of states. According to Kant, any state or group of states which explicitly violates public
international treaties should be declared an enemy, an aggressor, etc. Besides, a potential (and
likely) threat to the material interests of states and the international peace is posed by any state
lacking a just internal system, i.e. any non-republican state. The absence of justice in citizen-to-
citizen relations and the handling of the citizens by the authorities, which is an inherent trait of
any non-republican state, poses a constant threat to the future peaceful development of relations
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between the non-republic in question and other states. Kant observes that in the face of such a
threat — not only potentially, but also very likely — to any state’s material interests and interna-
tional peace presents itself, the state in question has the right to use any available measures for
its defence and the protection or restoration of international peace, ideally in cooperation with its
allies. The only restrictions in the choice of measures acceptable to suppress an enemy state, an
aggressor, etc. are identical to those applicable in the state of nature. In particular, the enemy
state must not be annihilated, and its lands must remain united. Defensive actions should be tak-
en with the ultimate goal of transforming an aggressive enemy state into a republic (Kant, 2011a,
p. 453).

In his search for minimum conditions ensuring a just ordering of international relations under
relevant treaties which allow the states to "leave” the state of nature, Kant in the Metaphysics of
Morals identifies two elements. Firstly, the citizens must have some level of legislative authori-
ty, i.e. material influence on their national lawmaking. Secondly, the citizens must be guaranteed
external freedom, equality and independence by the state. Thus, according to Kant, the mere
conclusion of treaties to which the states mutually agree is insufficient to deem their relations
just. To make that determination, the states must not only conclude the treaties but also grant
their citizens a level of legislative authority and ensure their external freedom, equality and inde-
pendence (Kant, 2011a, p. 448).

In Perpetual Peace, Kant analyses which definitive contents should be contained in a contract
governing relations between states to deem that contract just. In practical terms, the text may be
regarded as Kant’s general template (form) for just diplomatic treaties governing international
relations (Blaszke, 2013, p. 101).

In section one, Kant observes that the contracting parties should mutually agree to: 1. refrain
from any secret clauses since these usually lead to future wars; 2. refrain from treating other
states as objects of trade (purchase, exchange, donation, etc.); 3. initiate proceedings aimed at
absolute abolition of standing armies; 4. refrain from contracting debts; 5. refrain from interfer-
ence in the affairs of other nations; 6. in the event of war, refrain from actions such as employ-
ment of assassins, breach of capitulation or support for treachery, for such actions invariably
shatter the confidence of one party towards another and thus significantly impair future peace
negotiations. According to Kant, the first, the fifth, and the sixth law must be enforced immedi-
ately, at the moment of the conclusion of the treaty. The others — the second, the third, and the
fourth — may be postponed temporarily, but should always remain a goal which the contracting
parties shall strive to attain (Kant, 2012b).

In section two, Kant expounds the global aims which, once attained, would signify that inter-
national relations across the globe have been ordered in a just fashion. In the original order, these
are: 1. the establishment of the republican system in all states across the world; 2. the organisa-
tion of all amicable states into federations; 3. respect for the principles of universal hospitality by
all states, which includes non-hostile treatment of foreign visitors but — as explicitly emphasised
by Kant (2012b) — without philanthropy and privileging "guests” to the detriment of own citi-
zens.

In the further part of the deliberations conducted in Perpetual Peace (i.e. in the two sup-
plements: Concerning the Guarantee of Perpetual Peace and A Secret Article for Perpetual
Peace), Kant declares that in a justly ordered framework of international relations, all the indi-
vidual states must uphold the rule of law. In other words, the law must occupy a supreme role
in their political systems, apply to all the authorities, define the scope of responsibility as-
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sumed by the authorities and guarantee external freedom, equality and independence to the cit-
izens. Additionally, Kant (2012b) observes that the development of trade and economic rela-
tions between the states fosters the continuance of international peace because, in the long run,
peaceful relations always prove more lucrative to the states and their citizens than international
wars.

In the final portions of Perpetual Peace, i.e. the Appendix, Kant analyses the profile of ration-
ally desirable politicians and national leaders, particularly in the context of their responsibility
for international peace. Kant observes that the positions of politicians and leaders should be oc-
cupied solely by people (social activists) who prioritise the public good over private interest.
Furthermore, according to Kant, all actions taken by politicians and leaders, all their agreements
and, particularly, all the contracts they conclude with the representatives of foreign states should
be transparent. That is because all the agreements, commitments or contracts that are not public-
ly available always carry the seed of injustice and may become the trigger for conflict in the fu-
ture. Kant goes as far as to conclude that all secret undertakings of politicians and state leaders
are always lawless. Finally, Kant (2012b) asserts that in their effort to establish a just public or-
der at the national and international level, politicians and state leaders should favour evolution-
ary over revolutionary change.

The postulate to strive for evolutionary attainment of a just social order combined with an ex-
plicit rejection of revolutionary change reappears in the following observation from the Meta-
physics of Morals:

The attempt to realize this Idea [of justice; Z. K.] should not be made by
way of revolution, by a leap, i.e. by the violent overthrow of an already
existing [unjust; Z. K.] defective constitution (for there would then be an
intervening moment in which any rightful condition would be annihilat-
ed). But if it is attempted and carried out by gradual reform in accordance
with firm principles, it can lead to continual approximation to the highest
political good, perpetual peace. (Kant, 2011a, p. 459)

In Perpetual Peace, Kant reaches the conclusion that in the evolutionary formation of a just
international order, a key role will be played by republican states. Kant predicted that individual
republics would gradually influence other non-republican states — both in the sociocultural and
the politico-economic dimension — until the point when they all adopt the republican system. In
the mind of Kant, the evolutionary formation of a just international order shall commence when
at least one state truly becomes a republic and has enough economic, political and cultural clout
to effectively influence other states and to instigate the process of their regime transformation in
the same direction (Kant, 2012b, p. 345). Kant notes that this process cannot involve the acquisi-
tion (subjugation, occupation, etc.) of other states. Each state has to respect the independence of
others and the gradual adoption of the republican system should always occur by peaceful means
(Kant, 2012b, p. 356).
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Finally, Kant observes that international peace shall be forged with the ultimate goal of creat-
ing multiple federations, made up of neighbouring or nearby republics, which would include all
nations in the world. Individual federations should strive to conclude just contracts to establish
mutual bonds and maintain "perpetually” just relations. Kant finishes his analyses in Perpetual
Peace by asserting that due to the lasting consequences of the "unsocial sociability” of the hu-
man nature, full attainment of a just international peace is impossible. Mankind may only ap-
proximate this state — gradually, but with ever greater accuracy (Kant, 2012b, p. 374).

Kantian understanding of social justice as a form of commutative justice

The study of social justice has led to the differentiation between its three fundamental (classi-
cal) forms of types. Firstly, we can speak of legal or general justice (iustitia legalis), which gov-
erns the relationships between an individual and society. This concerns the duty of individual
people to respect the rights (claims, demands, expectations, etc.) of their community or group.
The civil obligation to pay taxes or undertake military services are examples of such duties. Sec-
ondly, justice may be viewed in the context of distribution (iustitia distributiva) which governs
the relations between individuals and society. In this case, the focus falls on the obligation of the
community to honour the commitments made to its members in the areas such as security or ac-
cess to basic education. Thirdly, justice may be understood as commutative or contractual justice
(iustitia commutativa) which governs the relationships between individuals in accordance with
the principle of equality between the obligations of one party and the entitlements of another.
Thus, it concerns legitimate rights that may be enforced in the relationships between individuals.
For instance, in the framework of commutative justice, people are mutually obliged to discretion,
honesty and sincerity with every lie, slander or rumour constituting a breach of this obligation
(Jaroszynski, 1993; Nowak & Cern, 2008; Sutor, 1994).

In the Metaphysics of Morals, Kant also distinguishes three types of social justice — i.e. the justice
which shall govern both the relationships between citizens in the framework of internal public order
and the international relationships between states — as exemplified by the following observation:

A rightful condition is that the relationship of men between each other
contains the conditions under which each is able to enjoy his rights, and
the formal condition under which this is possible in accordance with the
Idea of a will giving laws for everyone, is called public justice. With ref-
erence to either the possibility or the actuality or the necessity of posses-
sion of objects (the matter of choice) in accordance with laws, public jus-
tice can be divided into protective justice (iustitia tutatrix), justice in
men’s acquiring from one another (iustitia commutativa) and distributive

justice (iustitia distributiva). (Kant, 20113, p. 404)
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The Kantian differentiation between the types of public (or social) justice, although resem-
bling the classical division in terms of nomenclature and the number of identified variants, actu-
ally covers only the scope of commutative justice. Therefore, Kant proposes a framework de-
rived from the classical division of social justice and concerning only contractual justice in its
classical understanding (Heck, 2004). What are the grounds for this claim?

Firstly, only commutative justice assesses justice in social relationships by reciprocity and the
equivalence of the services rendered by the parties, these criteria being irrelevant to the other two
forms of social justice. Reciprocity means that the parties agree to maintain a specific mode of
conduct in mutual relations and to render to each other a defined scope of services, etc. Mean-
while, equivalence implies that the obligations assumed by all parties govern (determine, limit,
etc.) the future conduct of each party equally. As a result, all persons or states that assumed obli-
gations to each other shall enjoy the same amount of external freedom (Hoffe, 1991, 1999). Let us
note that both criteria are inherent to social justice as understood by Kant, who asserts that the
people who establish a just country jointly agree to respect the external freedom, equality and in-
dependence of each another. Simultaneously, Kant emphasises that no citizen of a just state may
be in any way privileged, which means that the obligations are binding for all citizens equally,
and are thus equivalent. Kant reaches similar conclusions when discussing international relations.
In this arena, Kant notes that to attain justice in international relations, the states must mutually
agree to respect the rights of their own and foreign citizens, to refrain from objectifying any other
state, to refrain from forceful interference into the affairs of other nations and to respect the prin-
ciples of universal hospitality, etc. Furthermore, Kant believes that such international obligations,
once assumed, are binding for all states equally, and are thus equivalent.

Secondly, only contractual justice presupposes the moment of mutual performance of the ob-
ligations requiring the agents to actually exchange services (Hoffe, 1991, 1999). Though never
explicitly accentuated, this moment is undeniably present in Kantian analyses of social justice. It
becomes manifest upon the consideration that in the mind of Kant, effective enforcement of ob-
ligations assumed by the citizens (in the framework of internal public order) or states (in the
framework of the international order) requires the existence of an instance (institution) entitled —
in the event of any negligence with regard to the obligations on the part of a citizen or a state — to
take appropriate measures aimed at "coercing” the citizen or the state in question to compliance
(e.g. through punishment). At the national level, such an institution is the public authority (the
state), whereas at the international level — a competent court or even an international govern-
ment. This implies, according to Kant, that a just social order necessitates an actual exchange,
made between citizens and states alike, whereby the parties will mutually agree to respect the
predefined principles and mutually entitle the relevant instance (institution) to take appropriate
measures should the need arise.

Kant’s understanding of social justice in the modern debate

Kant’s understanding of social justice is a salient reference point for modern discussions on
the topic. Notable thinkers in this domain include John Rawls, Robert Nozick and Otfried Hoffe.
Their accomplishments occupy a central place in the modern reflection on just public order and
creatively expand the conclusions reached by Kant. The analyses of all three thinkers focus on
social justice at the state level. However, it seems that the notional constructs developed by
Rawls, Nozick, and Hoffe may be used to establish a vision of a just international order congru-
ent with their sociopolitical thought.
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A Theory of Justice by Rawls is arguably the most important work in the sociopolitical reflec-
tion at the turn of the 20™ and 21 centuries, which opened the Anglo-Saxon philosophical tradi-
tion to continental thought, with particular emphasis on the legacy of Kant (Ho6ffe, 2006, p. 263).
According to Rawls, the essence of social justice resides in the act of "bracketing™ all human at-
tributes such as gender, skin colour, sexual preferences, political views, wealth, or social status
by the public authorities in the course of their various interactions with the governed. Rawls be-
lieves that "bracketing™ is a prerequisite for a just public order, for only that allows the public
authority to treat all of the governed in the same manner. Thus, social justice according to Rawls
may be described in terms of fairness of the authorities towards the governed. The main goal of
the authorities is to guard the fundamental rights of the governed. The rights are dictated by the
hypothetical contract that the governed conclude rationally, in disregard of their views or visions
of a good life and in ignorance of their own interests and opportunities (Rawls, 1994, p. 191).
Pursuant to this hypothetical contract, all individuals have the right to freely advance their own
plan for personal growth. This right is limited only by the notion that this freedom shall not in-
fringe upon the freedom of other individuals as defined by the contract in question. Since the
contract reserves the same amount of liberty to all individuals, it should be deemed — according
to Rawls — equally beneficial for all members of a community. Nobody loses upon the conclu-
sion of the contract; to the contrary, everybody gains exactly the same — an identical amount of
external freedom (Rawls, 1994, p. 146). It may be said that Rawls boils down the entire argu-
mentation for social freedom to the mutual gain of the parties of the hypothetical contract (Po-
laczuk, 2015, p. 49).

According to Rawls, Kantian overtones are apparent chiefly in the theory of the hypothetical
contract. Rawls constructs the idea in the spirit of the so-called Kantian contractualism. Follow-
ing the example of Kant, Rawls determines that the justest social order necessitates the lack of
privilege of any participating individual. In other words, both Rawls and Kant assess the justice
of the national or international order by the fairness of public institutions to the governed. Addi-
tionally, both thinkers are persuaded that public authority guards the rights of the governed (cit-
izens, states) and has the right to take appropriate measures only if a citizen or a state infringes
upon the external freedom of another citizen or state, accordingly. Obviously, the observations
of Kant and Rawls show certain differences. For instance, Kant uses the contract, concluded by
citizens or states with the view of establishing just relationships, to legitimate the need for pub-
lic institutions. In contrast, Rawls views the social contract as a tool for defining the mutual ob-
ligations of individuals functioning within the same social system. Furthermore, in the mind of
Kant, mutual obligations assumed by the citizens of a given country or by states as part of inter-
national relations are the consequence of the categorical imperative. Conversely, Rawls believes
that mutual obligations of the individuals functioning within the same social order arise from
the hypothetical contract they have concluded (Hudzik, 2002, p. 79). Let us note that some
modern commentators have assessed that the concept of social justice formulated by Rawls
blindly follows the Kantian understanding of justice, as it succumbs to the same illusions. For
instance, Alasdair Maclntyre accuses Rawls of repeating Kant’s mistakes, the gravest of which
is the belief that public authorities which treat the governed with fairness are capable of over-
coming different contradictions and conflicts that will emerge in social relationships (Filip-
owicz, 2007, p. 552).

In his flagship work Anarchy, State, and Utopia, Nozick presents the idea of public authority
(the state) as the so-called "night-watchman” ("minimal state™). He seems highly critical of
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Rawls’ theory, claiming that any proposal to provide public authorities with the competence ex-
tending beyond the bare minimum is illegitimate (Nozick, 1999, p. 181). According to Nozick,
the function of public authorities should be limited to that of a watchman who ensures the safety
of all community members; no other obligations can rationally be justified. Therefore, a system
may be deemed just only when its public authorities serve the role of the "night-watchman™ and
no privilege is granted to any of the governed. In other words, in a just social order as understood
by Nozick, institutions of public authority have the right to intervene only if an individual actual-
ly infringes upon the rights of the governed. Nozick (1999) argues that in the absence of in-
fringement, public authorities in a just social system must always remain passive (p. 5). Moreo-
ver, the only rights of individuals that fall under the protection of public authorities in a just so-
cial system are the right to free self-determination, the right to exist, and the right to use the
products of one’s own economic activity (work) (Nozick, 1999, p. 205).

The Kantian thread in the thought of Nozick is the notion that public authority is a fair (im-
partial) entity guaranteeing the respect for rights enjoyed by the governed. Although Kant and
Nozick share that understanding of public authority (Brighouse, 2007, p. 128), they materially
differ with regard to the situations which require its intervention. According to Kant, public au-
thorities are generally authorised to intervene upon the factual violation of the rights of the gov-
erned. However, they may also take preventive or educational measures. According to Nozick, a
just social order prevents public authorities from engaging in such modes of activity; any attempt
at taking preventive or educational measures by public authorities invariably yields an unjust so-
cial system.

Hoffe challenges the interpretations of justice proposed by Rawls and Nozick. In the case of
Rawls, he criticizes the unconvincing argumentation of the claim that just public authorities must
treat governed individuals with fairness (impartiality). Additionally, he believes that Rawls fails
to identify any factual gain by the individual parties to the hypothetical contract under which
they agree to be governed by public authorities (H6ffe, 1999). He also takes a critical view of
Nozick’s understanding of social justice, which he describes as a manifestation of simplistic na-
ivety. According to Hoffe, if no institution is authorised to use coercive measures against com-
munity members, but the community is nevertheless obliged to ensure the safety of its members,
social interactions become an impossibility. To genuinely guarantee the safety of community
members, some public authority must be authorised to use coercive measures against the indi-
vidual shall the need arise. Hoffe (1992, 1999) argues that the mutual respect of the rights en-
joyed by individual members necessitates public authorities which — whenever any member in-
fringes upon the rights of another — is a real possibility due to the confrontational nature of hu-
man beings — are entitled to use appropriate measures of duress (coercion) to restore order in the
social relationships in question.

The conclusions reached by Hoffe echo the Kantian thought in two respects. Firstly, Hoffe
follows Kant in justifying the existence of public authorities in a just social system with the con-
frontational nature of human beings, i.e. their constant inclination to enter into conflict. Kant and
Hoffe agree that only the existence of public authority minimises the risk of outbreak and gradu-
al escalation of conflicts, which have a destructive impact on any community and violate the
rights of its members. Secondly, both Kant and Hoffe argue that to attain justice in a community,
its members must agree to mutually respect their absolute and inalienable rights, including the
right to enforce their external freedom, provided that they do not infringe upon anyone’s external
freedom in the process.
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Needless to say, Rawls, Nozick, and Hoffe are not the only authors to delve into the matter of
social justice; nor are their analyses the only ones that could reveal some link or convergence
with the Kantian notion of justice. However, they appear to be most important philosophers par-
ticipating in the debate on the perspectives for creating a social order which reconciles the free-
dom of all its members in a just fashion. Their merit lies in the novel contributions they made to
the debate, which has continued in recent decades. Rawls complements the understanding of so-
cial justice with the notion of the maximum fairness of social institutions to the governed,;
Nozick, with the observation that only the public authority bearing the minimum scope of com-
petence may be deemed just, and Hoffe, with the assertion that the development of just relations
between members of a community is the responsibility of the relevant public institution.

The Kantian understanding of social justice in its practical and political dimensions

Kant’s understanding of social justice has practical and political dimensions which are inter-
esting to contemplate in detail.

Firstly, we cannot overlook the fact that some Kantian ideas have come to fruition. Interna-
tional organisations such as the United Nations, the European Union and the European Court of
Human Rights, irrespective of their faults and limitations, may be perceived as the embodiment
of Kant’s vision of institutions created to guard social justice and materially involved in tasks
such as the peaceful settlement of social disputes, concern for sustainable growth of individual
states and the "promotion” of republican values.

Secondly, Kant’s warning of the threat posed by states which have an unjust internal organi-
sation — which Kant understood as a non-republican regime which objectifies the citizens — is
invaluable for the design of new practical and political solutions aimed to establish or foster just
and peaceful social relations at the national and international level. This implies that the states
such as North Korea or Iran should come under particular scrutiny, as their unjust (non-
republican) internal organisation poses a real threat for the continuance and the strengthening of
just and peaceful international relations. Actions should be taken to transform such states into
republics and incorporate them into the federations of other republican states.

Thirdly, we should be sensitive to all the violations of applicable treaties in which the states
agreed to uphold a determined mode of conduct or perform specific actions. As aptly noted by
Kant, such situations always pose a real risk for the continuance or the future attainment of social
justice (Lason, 2010). A case in point is the annexation of Crimea by Russia in 2014, which con-
stituted a violation of the agreement made in Budapest two decades earlier, which obliged Russia
to respect (and even protect) the territorial integrity of Ukraine in exchange for material benefits.

Fourthly, Kant’s analyses provide us a fuller insight into the utopian character of any desire to
build a perfectly just world in the future. Kantian accomplishments dispel any potential expecta-
tions that an adequate remodelling or ordering of social structures could suffice to create a world
of perfect justice. By discussing the "unsocial sociability of men", Kant accurately observes that
people will always face conflicts of interest, which may be minimised but can never be eradicat-
ed from the realm of social interactions. Consequently, those interactions can never be ordered
and shaped in a perfectly just fashion (Kieliszek, 2018a, 2019).

Fifthly, Kant suggests that adequate education of future generations, with particular emphasis
on cultivating reliability, honesty, and a peaceful attitude to others, may effectively contribute to
the attainment of social justice. In other words, if people wish to gradually approach a just order
of the world in the future, it is in their common interest to foster adequate morality in future gen-
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erations. Consequently, in the long run, the optimal way to attain and uphold social justice at the
national and international level is not through political agreements, which generally demonstrate
short-lived effectiveness, but through the systematic moral elevation of future generations to a
sufficient level (Kieliszek, 2018b, 2020).

Originality

The article deals with theoretically and politically relevant concept of 'social justice', devel-
oped by I. Kant. It was shown that a) Kant considered justice as the basis of proper social rela-
tions for individual states, as well as in terms of international relations; b) Kant believed that the
republic is the only justified system of government; ¢) according to Kant, justice in international
relations could be based only on the principles of federal association of different states; d) the
concept of 'social justice' by Kant can be identified as a form of negotiated justice. In addition,
the Kant’s concept of justice was compared with the studies of contemporary authors, such as
John Rawls, Robert Nozick, and Otfried Hoffe, pointing out the similarities and differences.

Conclusions

The reflections above suffice to assert that the Kantian understanding of social justice primar-
ily involves the following observations: 1. under a relevant contract, interested parties institute a
public authority, i.e. a republican state (at the level of citizen-to-citizen relations) or a federal in-
stitution endowed with judicial or executive powers (in the international arena); 2. the institution
of public authority (a republican state, a federal court or government) remains fair (impartial) in
dealings with the governed; 3. the public authority has the right to intervene only in the circum-
stances of threat to the external freedom, equality and independence of the governed individuals;
4. the public authority is responsible only for guaranteeing just relations between individuals and
the enforcement of their contracts.

Furthermore, Kantian understanding of justice falls within the scope of the classical notion of
contractual justice and remains present in the modern debates on justice, as exemplified by the
thought of Rawls, Nozick and Hoffe. Finally, the Kantian understanding of social justice remains
topical and worthy of consideration during the design and the development of current and future
solutions for a just public order, both at the national and international level.
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MNOTEHLIAJ KAHTIBCHKOI'O IOHATTA COLIAJIBHOI
CIHIPABEIVIMBOCTI

MeTa cTaTTi — MOKa3artH, K norsiad Kanta mpucyTHi y Cy9acHHUX AUCKYCISIX IMIOJI0 COIIAbHOI CIpaBeiTMBOC-
Ti; OKPECIUTH MPAKTHYHUN Ta TOJITHYHUAN MOTEHIIIaM, M0 MICTATHCS B MOTO PO3YMiHHI CIIPAaBEIIIUBOI NP KaBHOL
CHCTEMH Ta MIKHApOIHOTO mpaBocyans. Peamizamis Metn nepenbadae: a) mposicHeHHs mo3uiii Kanra momo crpa-
BEJTUBOI JIepKaBHOI CHCTEMH Ta CIPABEAIMBIX BITHOCHH MiX JIepKaBaMu; 0) IMOB’I3yBaHHS HOTO pO3yMiHHS COITi-
aJBHOI CIPaBeUIMBOCTI 3 TPhOMa OCHOBHMMH MOJIETSIMU COLIIAJIBHOT CIIPaBEIUIMBOCTI, BCTAHOBJIEHUMH y (inocod-
CBKill Tpaauuii: MpaBOBOI, PO3MOALIFYOI0 Ta JOTOBIPHOIO; B) TOSICHEHHS CIIOCOOY BifoOpa)keHHS KaHTIBCHKOTO
PO3YMIiHHSI COLliaJIbHOT CIIPaBEAIMBOCT] Yy Cy4aCHHX IHTEpIpPETAlisx CIPaBe/UIMBOI JepKaBHOT CUCTEMH Ta Y MiXKHa-
poaHux BigHocuHax. HaykoBa HOBM3HA. Y CTaTTi INpeACTaBlieHa TEOPETHUKO-KOHIENTyallbHa M IPAaKTHUKO-
MOJIITHYHA aKTYaJbHICTh MOHATTS COLIATBHOI crpaBeanuBocTi, po3podiieHoro I. Kantom. Byno mokaszano, 1o:
a) KaHT BBa)kaB CIpaBeIMBICTE OCHOBOIO BCiX MPaBWIBHMX COIiaJbHUX BiHOCHH, SIK HAa PiBHI OKPEMHX JIEpIKaB,
Tak i B cepi MiXKHapOIHHX 3B’s13KiB; 0) Ha nyMKy KaHTa, € JHHAM CTIpaBeIIMBHM JEPKaBHUM YCTPOEM € peciryOuri-
Ka; B) 3a KaHTOM, cripaBe/yinBicTh B 00JIaCTi MIKHAPOJHUX BIJHOCHH BHMAarae, o0 BOHH IPYHTYBaJHCA Ha TPUH-
munax (eaepaTuBHOTO 00’ €IHaHHSI OKpEMHX JepkaB; T) po3podieHe KaHTOM MOHSATTS COLIaNbHOI CIIPaBeITMBOCTI
Moke OyTH ineHTH(ikoBaHe K (popMa KIACHIHO 3pO3YMiNIOl TOTOBIpHOI crpaBeamuBOCTi. KpiM TOro, KaHTiBChKE
TIOHATTS CIIPAaBEUIMBOCTI OYIIO CITiBBiIHECEHE 3 MpaIlsiMu cydacHuX aBTopiB: J>koH Poms (amrm. John Rawls), Po-
6ept Hoszik (aura. Robert Nozick) it Otdpin I'vodde (Him. Otfried Hoffe), — Oyno mokaszaHO B HUX TOTOXKHI Ta BiJ-
MiHHI eneMeHTH. BucHoBKH. KaHTOBE pOo3yMiHHS coLlialibHOT CIPaBeJIMBOCTI MICTHTh TaKi MOMEHTH: ) BiJIOBI/I-
HO /IO TIEBHOT'O JIOTOBOPY 3alliKaBJIeHI CTOPOHU 3alpoBaKYIOTh AEP)KaBHUN OpraH, TOOTO pecryOniKaHCBhKY jaep-
*aBy ab0 ¢enepanabHy yCTaHOBY, HAAUICHY CyJJOBUMHU a00 BUKOHABYMMH MTOBHOBAXKCHHIMHE, 0) IHCTUTYT ITyOIi4HOT
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BJIAJIU 3aJIMIIAETHCS CIPABCIIMBUM Y BiTHOCHHAX 3 KCPOBAHKUMHU; B) JCpiKaBHA BaJla MA€ MPABO BTPYYATHUCS JIHIIIC
B 00CTaBHHAX 3arpO3U CBOOO/Ii, pIBHOCTI Ta HE3AJIEKHOCTI KEpOBaHUX 0Ci0; 1) mep>kaBHA BIIaja BiAMOBIIA€E JINIIIE 3a
rapaHTyBaHHS CIPaBEITUBUX BITHOCHH MK 0COOaMHU Ta BUKOHAHHS IXHIX KOHTpPakTiB. [IpaBoMipHICTh KBamidikarii
KanTOBOTO pO3YMIHHS CIIPaBENTUBOCTI 5K IOTOBIpHOI iMFocTpyeThes aymMkamu Pomsa, Hozika ta I'eodde.

Kniouosi cnosa: Imanyin KaHT, cipaBeATUBICTh; ONITHYHA CUCTEMA,; peciryOiIika; MiXKHApOIHI BiTHOCHHH; (e-
Jiepallisi; cripaBeINBe BIOPSAKYBaHHSI MXKHAPOTHIX BiTHOCHH y MailOyTHEOMY
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MNOTEHIIUAJ KAHTOBCKOI'O ITOHATHUS COIIUAJIBHON
CITPABEJIVINBOCTH

Ilean craTbu — MoKasaTh, Kak B3rIIsiAbl KaHTa NpUCYTCTBYIOT B COBPEMEHHBIX JIMCKYCCHSX O COLIMAILHOM cIpa-
BE/JTMBOCTH, ONPEACINTh UX MPAKTUYECKUH U MOJUTUYECKUH MMOTEHINAI, COJACPIKAIMICS B €r0 IIOHUMaHUH CIIpa-
BE/ITMBOM rOCYapCTBEHHON CHCTEMBI M MEX/IyHapOHOTO IIpaBoCyIus. Peanuzaiys nesi npeoiaraet: a) mposic-
HeHue To3unnu KaHTa OTHOCHTENBHO CIPaBEIMBOM TOCYJapCTBEHHOW CHUCTEMBI M CIIPABE/IMBBIX OTHOILECHUI
MEXAy rocyaapcTBaMy; 0) yBS3bIBaHHE €ro NOHMMAaHMS COLMAIBHON CHPaBEeUIMBOCTH C TPEMSI OCHOBHBIMH MOJIE-
JSIMU COLMAJIbHOM CIIPaBe/IIIMBOCTH, YCTAHOBJICHHBIMU B (PHIIOCO(CKOI Tpaaulnu: IpaBOBOW, paclpeleuTeIbHON
1 TOTOBOPHOI1; B) OOBSACHEHHE CIIOCO0a M OTOOpakKeHUsI KAHTOBCKOTO TIOHMMAaHUS COIMAJIbHOM CIIPaBEIIMBOCTH B
OTIPEJICTICHHBIX COBPEMEHHBIX MHTEPHPETANAX CHPaBEUIMBON TOCYIAPCTBEHHOW CHCTEMBI M B MEXIYHapOIHBIX
otHomreHuAx. HayyHast HoBu3Ha. B craTbe npencTaBieHa TEOPETUKO-KOHIIENITYalbHAasl U IPAKTUKO-TIONINTHIECKAS
aKTyaJbHOCTh TOHSATHS CONMAIBHON CIpaBeTUBOCTH, pa3padboTanHoro W. Kantom. Bruto mokasano, uro: a) Kant
CYNTAJ CTIPABEIINBOCTE OCHOBOI BCEX NPaBMJIBHBIX COIMAIBHBIX OTHOIICHWH, KaK Ha yPOBHE OTAECNBHBIX TOCY-
JIapCTB, TaKk U B cepe MEeKAYHAPOIHBIX CBs3eil; 0) mo MHeHHIo KaHTa, elMHCTBEHHBIM CIIPaBEIJIMBBIM roCyAap-
CTBEHHBIM YCTPOWCTBOM SIBJISI€TCS peciy0iuka; B) coriaacHo KaHTy, cripaBeIMBOCTh B 00JIACTH MEXKIYHAPOIAHBIX
OTHOIIEHHH TpeOyeT, YToObl OHM OCHOBBIBAJIHMCH HAa NPHUHLUINAX (eJepaTUBHOTO OOBEAWHEHUS OTACIBHBIX TOCY-
napcts; T) KantoM pa3paboTaHo MOHSATHE COLMANBLHON CIIPAaBEAIMBOCTH, KOTOPOE MOXET ObITh HACHTH()HUIIMPOBAHO
Kak (opMa KIIaCCUUECKH NOHMMAaeMOil JOrOBOPHOH crpaBeBOCTH. KpoMe TOro, KaHTOBCKOE MOHSTHE CIIpaBe-
JIUBOCTH OBLIO COOTHECEHO C TpPyIaMH COBpeMeHHbIX aBTOpoB: JIxon Pons (amrim. John Rawls), Hosuk (anrm.
Robert Nozick) u Ordpun ['sodde (aem. Otfried Hoffe), — Opumn moka3zaHbl B HUX TOKICCTBEHHBIC U OTIMIUTEIIh-
HBIe 351eMeHTHl. BbiBoabl. KaHTOBOE TIOHMMaHNE CONMATBHOM CIPaBeNIMBOCTH BKIIIOYAET TaKHEe MOMEHTHI: a) CO-
TJIACHO COOTBETCTBYIOIIEMY AOTOBOPY 3aMHTEPECOBAHHBIE CTOPOHBI BBOAAT IOCYAApPCTBEHHBIN OpraH, TO €CTh pec-
IMyOJMKAaHCKOE TOCYNapCTBO WM (elepalibHOe YUPEXKICHHE, HaJelICHHOE CYACOHBIMH WM HMCIOTHHUTEIbHBIMHU
MIOJTHOMOYMSMH; O) WHCTUTYT IMyOJMYHON BIACTH OCTaeTCsl CIPABE/UIMBBIM B OTHOLICHUSX C YIPABISIEMBIMU;
B) FOCYZapCTBEHHAs! BJIaCTh UMEET MPABO BMEIMINBATHCS TOJIBKO B OOCTOSITENILCTBAX YrpO3bl CBOOOE, PABEHCTBY U
HE3aBHCUMOCTH YIPABISIEMBIX JIMIL; 1) TOCYAapCTBEHHAs BJIACTh OTBEUAET TOJILKO 332 00ECIICUCHHE CIPABEIMBBIX
OTHOIICHHH MEX1y JHLIAMH U 32 BBIOJHEHUE WX KOHTPakToB. [IpaBomepHoCTh KBanupukanuu noHumanus Kan-
TOM CTPaBeUTMBOCTH KaK JJOTOBOPHOW MiLTIOCTpUpyeTcs Mbicisimu Ponza, Hosuka u I'eodde.

Kntouegvle cnosa: immanyun KaHT, cipaBelTMBOCTb; MOJIMTHYECKAsi CHCTEMa; PECIyOIINKa; MEXKIyHApOTHBIE
OTHOIIEHHS; (eepanys; ClpaBe/IMBOe PEryTMpOBaHIE MEKITyHAPOJHBIX OTHOLICHHUI B OyIylieM
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ANTHROPOLOGICAL SPHERE OF HUMAN EXISTENCE:
RESTRICTIONS ON HUMAN RIGHTS DURING PANDEMIC THREATS

Purpose. The article is aimed to study the anthropological, socio-philosophical and philosophical-legal dimensions
of the ontological sphere of human life within the discourse of restricting human rights during pandemic threats. To do
this, one should solve a number of tasks, among which are the following: 1) to explore the anthropological and praxeo-
logical understanding of fear as a primary component of human existence in a pandemic, which prevents people from
changing their lives for the better and healthier, having fun and happiness; 2) to put a focus on the habituation of fear
as a two-dimensional (short-term and long-term) adaptation to risks and threats from pandemics; 3) to reflect the
anthropological features of changes in human life experience under the influence of the COVID-19 pandemic in the
discourse of human rights and public health measures. Theoretical basis. Today, international guiding principles on
human rights response to global natural threats have been updated. However, there are still no specific legal recom-
mendations (both at the international and national levels) concerning measures on human rights protection during
outbreaks of various infectious diseases. However, the influence of unexpected global challenges (especially
COVID-19 and not just that) causes a change in the anthropological component of society and the state, so it re-
quires immediate comprehensive research. Originality. It was substantiated a systematic approach to the implemen-
tation of modern healthcare policy towards the recognition of human life as the highest value, increasing the level of
psychological preparedness for pandemic challenges and approximation of statutory provisions of human rights pro-
tection to modern challenges and threats to the health of the individual, society and state. The study of anthropologi-
cal, socio-philosophical and philosophical-legal dimensions of human existence in the discourse of pandemic threats
made it possible to reveal the profound influence of fear on human life, social justice and, consequently, identify the
moral and legal dependence of the development level of society and the state on the level of axiological and anthro-
pological concept of human dignity. Conclusions. Based on the study of statistical reports, international analysis
and the use of personal authorial methods, the following can be stated: the methods of combating the modern pan-
demic have directly affected everyone on national and international level. Their influence is significant because it
changes the rules of coexistence and life of people in all spheres. However, the influence on the consciousness and
other intentions of the individual has mostly temporally insignificant limits.

Keywords: fear; death; pandemic; COVID-19; anthropological sphere; human existence; human rights; civil so-
ciety; state; philosophy of law

Introduction

The essence of man is manifested in subjective intentions. Their formation is influenced by
both anthropological and external factors that cause challenges for the anthropological sphere of
human existence. One of the most striking and massive challenges of our time is the COVID-19
pandemic. A pandemic is the spread of a new disease worldwide. The World Health
Organization (WHO) defines COVID-19 as an infectious disease caused by the last of the
discovered viruses of the coronavirus family SARS-CoV-2, since before the outbreak of
infection in Wuhan (China) back in December 2019 nobody knew about a new virus and the
disease it causes. However, in general, the Covid-19 pandemic is not the world’s first threat to
public or even world health. Throughout human history, diseases have killed more people than
natural disasters, earthquakes, volcanoes, or even wars combined. Infectious diseases in
historical content have caused and continue to cause chaos in society and the world at large.
Today, existing infectious diseases are occurring at an unprecedented rate, as according to the
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WHO (2020a) the world has seen several outbreaks of diseases and epidemics caused by more
than 20 infectious agents over the past decade.

In 2011, the World Health Organization (2011) warned, "the world is ill-prepared for a severe
pandemic or for any similarly global, sustained and threatening public health emergency".
However, we have to acknowledge that under the existing circumstances improvement in the
public health system has not yet taken place. Despite the systemic nature of global threats in
historical terms, the COVID-19 pandemic has become a challenge that the modern generation
and the individual face for the first time. Current health systems are vulnerable to the SARS-
CoV-2 pandemic. The social (collective) and existential spheres of human existence did not have
a proper preventive mechanism as well. Thus, it can be stated that the COVID-19 pandemic is
the defining global health crisis of our time and the greatest problem facing humanity since
World War 1l. That is why this social challenge transformed all spheres of human life in 2020.

The methodological basis was a set of philosophical, general and special scientific methods of
various scientific fields, including jurisprudence, political science, sociology, psychology and
others. The main methods are the method of free associations, which was used to establish the
influence of individual experience on the stereotypical perception of human fears and
questionnaire method. According to the developed author’s questionnaires, 180 citizens of
Ukraine were interviewed in order to find out the public’s attitude to the measures taken by the
authorities to counter the COVID-19 pandemic. Some materials were used from the authors’
previous methodological tools, including a survey on fear of death conducted in September 2018
and 2019 before the pandemic; they became the starting point for a comparative analysis of their
change in the face of a global threat.

In the context of studying the negative effects of misinformation, confusion and public fears,
as well as the government’s misconduct as a factor causing intolerance and discrimination, some
researchers, including Alicia Ely Yamin and Roojin Habibi (2020), Jonathan Cohen (2020),
Leonard Rubenstein and Matthew DeCamp (2020), and others emphasized the need for the state
to respect and ensure human rights during pandemic threats. For example, Sebastian F. Winter
and Stefan F. Winter (2020) in their study propose to focus exclusively on the concept of human
dignity in overcoming the threats and challenges of a pandemic (p. 210). Audrey Lebret (2020,
p. 1) notes that, in general, under international human rights law, states may restrict the realiza-
tion of most human rights if necessary to protect the rights of others or collective interests.
Instead, the exceptional circumstances caused by the global COVID-19 pandemic lead to greater
human rights restrictions, both in scope and in duration, than usual.

Despite the fact that there is already a lot of scientific research on the scientific problem
declared in the article, there are still gaps in the study of the anthropological sphere of human life
during pandemic threats, as one has not studied the influence of existential factors on the
transformed reality, has not focused on the types and levels of fears of people, and has not
analyzed the aspects of human rights restrictions. This is what determined the originality and
relevance of the proposed article.

Purpose

The article is aimed to study the anthropological, socio-philosophical and philosophical-legal
dimensions of the ontological sphere of human life within the discourse of restricting human
rights during pandemic threats. To do this, one should solve a number of tasks, among which are
the following: 1) to explore the anthropological and praxeological understanding of fear as a
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primary component of human existence in a pandemic, which prevents people from changing
their lives for the better and healthier, having fun and happiness; 2) to put a focus on the
habituation of fear as a two-dimensional (short-term and long-term) adaptation to risks and
threats from pandemics; 3) to reflect the anthropological features of changes in human life
experience under the influence of the COVID-19 pandemic in the discourse of human rights and
public health measures.

Statement of basic materials

The foundations of international human rights law oblige states to adhere to a two-
dimensional attitude: first, to respect and protect human rights, and second, to ensure them.
However, the texts of the European Court of Human Rights state that part of the principles of the
Convention should guarantee rights that are not theoretical or illusory, but, on the contrary,
practical and effective rights. Undoubtedly, human rights are basic and universal in their
ontological and anthropological content, because in their praxeological projection they form
basic social values and are an anthropological component of determining human dignity. The
current global emergency challenges associated with COVID-19 have exacerbated groups of
people who are socially vulnerable to this type of threats, and this applies to not only journalists,
academic staff, teachers, health workers, etc. Moreover, the threatening situation with the
pandemic of the XXI century not only testified to the scale of human rights violations, but also
exacerbated the existing economic, moral, religious and social inequality in society, which
affected people’s psychological unpreparedness for infectious pandemics of this kind and led to
panic fears. And in this state a person is not able to develop.

Fear as a primary component of human existence in a pandemic

Fear is an important component of human existence. It affects a man, his behavior, internal
determinants, consciousness and worldview. Fear acts as the antipode of the established
attributes of human activity. Its role has a dual manifestation: as a destructive anthropological
component, as it has an indefinite, illogical, even mythological nature, but on the other hand, is a
manifestation of the existential measure, which protects a man from the turbulence of life, may
be the representation of signs of wisdom, deliberateness and experience of man. According to
M. Movchan’s (2018) successful definition, fear is rather a state of uncertainty in the reliability
of one’s own life positions, caused by a fictional or real threat to human life and well-being, as if
guaranteeing, for a short period of time, "protection™ of an individual (p. 219).

Using the method of personal conversation, we managed to distinguish the species
classification of fear caused by COVID-19, namely fear of negative human experiences, fear of
infecting others, fear of declining living standards, fear of uncertainty, fear of disease and fear of
death. Note that the main fears are the last three. Fear of death, according to the author’s ques-
tionnaire, is almost twice as high (85 %) than other types of fears (in particular, fear of uncertain-
ty — 47 %,; fear of disease — 54 %), caused by the threat of a modern pandemic.

We explain this primarily by two factors: first, the existential desire for immortality, which in
connection with the inevitability of death, the public consciousness explains through the
religious norms of soul immortality or through the continuation of genetics in future generations;
secondly, the lack of absolute experience compared to other types of fear that a person has
already experienced directly or indirectly in relation to other existential values, things and

events. Death contains the meta-anthropological mystery of existence, so it is impossible to
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justify anthropological life, because not only personal but also mental life experience is absent,
given that many people tend to get horrible realities out of their heads, rather than trying to solve
them. "This is especially true when it comes to a terrible event from which no one can escape —
death” (author’s transl.) (Solomon, Greenberg, & Pyszczynski, 2015). This fear, as Simon
Critchley (2020) aptly describes this state, is at the primary level of the organization of all living
things: "The thought of dying alone with a respiratory sickness is horrifying. The social
structures, habits and ways of life we took for granted are dissolving. Other people are possible
sources of contagion, and so are we. We advance masked and keep our distance”.

Thanatic anxiety is inherent in all people; it is their inner intention that reaches the primary
layers of human consciousness. However, this fear is actualized as a personally significant
phenomenon in a direct casual situation or under indirect social influence. According to the
results of the author’s survey, it is possible to indicate the following trend of intensity of fear of
death. Older people have practical stability in fear of death, and the pandemic has exacerbated it
at an insignificant level. Instead, the group of people aged 30 to 50, which we tentatively called
the average, show a significant oscillation amplitude in time and space retrospect, where fear
increased in June 2019 by 1.5 points from the maximum - 5, but in September 2020 reached
almost primary indicators. In the younger group (20 — 29 years), the amplitude increased slightly
and is practically at the pre-Covid level of stereotyping. This necessitates the analysis of such a
phenomenon as habituation to fear.

Habitation of fear

Adaptation (habituation) to fear is inherent in all species and groups, under any stimuli (in our
case, the stimulus is a pandemic fear), which includes a gradual decrease in the response as a
result of ongoing or repeated stimulation under normal conditions. Previous stimuli, namely,
information about the course and spread of the disease, collective behavior and governmental
means of influencing the behavior of society, are not personally acceptable with the continuation
of temporal factors. A man understands that he is forced to continue living in a pandemic, and
therefore accepts the social challenge and adapts it in his own mind.

Habituation is also caused by the development of knowledge in the field of biology and
medicine. To better understand the virus, the WHO has coordinated research protocols used in
more than 40 countries ("5 Reasons"”, 2020). Expanding knowledge about the virus, its nature,
mode of transmission, regularity of medical services, availability of regulatory medical treatment
protocols, extensive analysis of the course (according to official world data, most people infected
with COVID-19 experience mild or moderate symptoms and are able to recover with
maintenance therapy) — all this creates a habituation of pandemic fear.

Adaptation of the pandemic today cannot be sensory-adaptive, as there are no actual means of
avoiding infection. However, pandemic fears as the center of personality behavior lose the
sharpness of experience; the value-semantic core is gradually transformed by other conceptual
programs. Most people distance themselves from the problem. It is also our human ontological
substance. As William Breitbart rightly points out, death anxiety breaks through when our efforts
to adapt to, minimize or deny death fail us, particularly at moments of loss, the death of those
close to us, or when we are confronted with the limitations of life such as when we are diagnosed
with a life threatening illness like cancer. Death is the ultimate limitation (Breitbart, 2017,
p. 509). As a result, fear is transformed into avoidance and denial as a common form of
psychological protection. In this way, the feeling of faith in one’s own inviolability, uniqueness,
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invulnerability or belief in one’s own destiny, meta-anthropological existence, protection of
higher powers, etc. is activated.

Features of changes in life experience caused by COVID-19: human rights VS measures
to protect public health

Life experience has a variable-evolutionary characteristic, as it is transformed under the
influence of intra-personal and external factors. Regarding the life experience during the
COVID-19 pandemic, it can be stated that the key role was played by public authorities, which in
accordance with international standards and norms implemented recommendations to combat the
threat to public health. According to foreign researchers, despite the unknown threats of this virus,
"we need to rely on classical public health measures to curb the epidemic of this respiratory dis-
ease" (Wilder-Smith & Freedman, 2020, p. 1). According to WHO (2020e) regulations, "case
identification, isolation, testing and care, contact tracing and quarantine are important elements of
a comprehensive strategy for anti-epidemic measures and localization of infection foci".

According to these national regulations for the quarantine period it is prohibited to be without
appropriate protective means in public transport, buildings and structures, places of mass
gathering; to be on the streets without identity documents; to leave self-isolation places
arbitrarily; to travel in a group of more than two persons, except for the cases of business need
and accompaniment of children; to visit parks, squares, recreation areas, parklands and coastal
areas; to visit educational institutions; to hold mass events; to work for eating establishments; to
carry out regular and irregular transportation of passengers, etc. Thus, almost all areas of social
communication were subject to restrictions.

Let us focus on the basic human rights, which are recognized as a necessary element of the
functioning of civilized peoples and which have been violated as a result of measures to counter
the spread of the pandemic. The restriction of rights covered almost all functions of human life.
In this scientific work, we will consider the main ones.

Restrictions on political and public life. Such measures included restrictions on the right to
peaceful assembly, mass events, in accordance with Art. 20 of the Universal Declaration of
Human Rights. In the context of this pandemic, measures are considered mass, if accompanied
by large crowds of people at the venue within a certain time, which may contribute to a more
intense spread of COVID-19, as well as create an additional burden on the health care system.
The outbreak found to date has been seen mainly in clusters of patients infected through close
contact, in the family, or at individual events, characterized by crowd. Therefore, the restriction
of this right is motivated and situationally justified.

Peaceful gatherings and other events can be cultural, religious, recreational, sports, political
in nature. The restriction of the latter among them directly relates to the political sphere of
community life, as it makes it impossible to carry out democratic forms of manifestation of
human thought. Political activity is not only a political human right, but also a means of fighting
for one’s own identity, personal values and reflects the freedom of thought of the individual.
This restriction provides a wide opportunity for public authorities to prevent oppositional social
movements, in a broad sense — to usurp state power, which destroys not only the foundations of a
democratic state, but also the primary human right to self-expression, free and comprehensive
development of personality (Delaneuville, 2020).

The implementation of various forms of democracy is also challenged. One of them, in fact
the most vulnerable, is the holding of elections. The main purpose of the election process is to
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ensure reliable election results. Confidence is achieved through a technically well-conducted
electoral process, broad participation and results that give legitimacy to the elected officials.
However, depending on the extent of the disruption caused by COVID-19, the organization of
elections can be very difficult or even impossible.

There is a threat to public health at all stages of the election process. Society is looking for the
optimal alternative. In particular, the use of technical means of distancing is the optimal means
of ensuring the right to vote. At some stages of the election process, they are life-saving. We
consider positive the practice of Iceland, which recognized the possibility of electronic
registration of the recommended list of referrals for the presidential election by applying to the
National Register of Iceland (Domsmalaraduneytid, 2020). However, in general, suffrage has
been violated in many states. From February to April 2020, elections and referendums were
postponed in more than seventy countries (International IDEA, 2020), including Brazil, South
Africa, Sri Lanka and the United Kingdom, Austria, Serbia, Romania and Chile. Global
Overview of COVID-19 Impact on Elections shows that in Europe alone, 25 countries have
postponed different types of elections.

Restrictions on religious life. Practical considerations and recommendations for religious
leaders and denominations in the context of the COVID-19 pandemic, issued by WHO (2020d)
on April 7, 2020, call for conducting ceremonies and rituals as needed and possible remote-
ly/virtually instead of large-scale events; to hold cult, educational or public events with the per-
sonal presence of the participants, subject to a comprehensive risk assessment, as well as com-
pliance with the requirements of the central and local health authorities (Kollar, 2020, p. 252).
Such restrictions are explained by the nature of religious traditions, which provide for close
contact of citizens: joint stay in temples, joint meals, and other similar actions. American
scientists have presented a study in which using the example of religious practices in Arkansas
found the potential for high rates of SARS-CoV-2 spread, ranging from 38 % to 78 % (James et
al., 2020).

In 2020, Ramadan fell upon the period from the end of April to the end of May, i.e. the
celebration took place in the context of the continuation of the COVID-19 pandemic. Interim
recommendations issued by the WHO (2020c) included physical distancing, closure of mosques,
control of mass events, and other restrictions on travels. This greatly influenced holding of
secular and religious events, which play an important role in this religious holiday. These
restrictions also applied to Christians, as one of the brightest Christian holidays, The
Resurrection of Christ, also fell upon the first wave of the virus spread. Religious gatherings
were recognized as the main place of spread of the virus, and this led to a conflicting relationship
between believers and secular authorities.

Judicial practice demonstrates the possibility of violation of human rights to freedom of
religion. For example, representatives of the Kansas Baptist community challenged the
Executive Order of Local Governor L. Kelly, which banned all mass gatherings of ten or more
people in confined or enclosed spaces at the same time, including in churches, and other
religious services, while providing exceptions for 26 types of social events. The court ordered to
change the rules that allowed church communities to gather for personal worship, subject to a 6-
foot distance (In the United States District Court for the District of Kansas, 2020). In the state of
Tennessee, the rules were also changed only after the appeal to allow members of the religious
community to gather in their own cars in the church parking lot (United States District Court
Eastern District of Tennessee at Chattanooga, 2020).
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Restrictions on social life. The pandemic has stopped social communication in real life,
practically implementing it in the online sphere, as modernized technologies help people in times
of social backwardness. The governments of most countries have taken unprecedented measures
due to the normative rule of "staying at home", i.e. self-isolation (except for Belarus, Sweden
and Japan). In some places, the WHO and some countries (China) use the term "blocking"
(Stawicki et al., 2020).

Such a measure deprives the right to be outside the place of stay (residence), except for
personal needs, such as buying food and medicine, urgent needs, work, in some countries —
sports. Self-isolation causes the inability to see loved ones, loss of rights,

Loss of usual routine, and reduced social and physical contact with others
were frequently shown to cause boredom, frustration, and a sense of iso-
lation from the rest of the world, which was distressing to participants.
This frustration was exacerbated by not being able to take part in usual
day-to-day activities, such as shopping for basic necessities, etc. (Brooks
et al., 2020, p. 916)

Such a tool involves convergence with the activity form of human activity, i.e. his ability to
be the cause of changes in life. The problem here is the reasonableness of the measures taken by
the state and their compliance with real threats. Forced self-isolation should be distinguished
from such a measure as quarantine. Quarantine, in essence, involves the isolation or restriction of
mobility of people who came from other countries or suffered from this infectious disease. In
this scenario, infected with COVID-19 are isolated from uninfected individuals, and this
isolation usually occurs in a hospital. Using quarantine, we can prevent the disease from
spreading from person to person to break the transmission chain. Researchers point to the
benefits of quarantine: the isolation of individuals in the group of reported cases will avoid a
significant number of uncontrollable diseases and deaths (Wilder-Smith & Freedman, 2020).

Restrictions on educational life. The right to education is a constitutional human right. The
pandemic posed a real threat to the realization of this right by both school age and older people,
as all educational institutions at different levels received severe quarantine restrictions on the
actual educational process. The most important measures for preparation, readiness and response
in connection with COVID-19 (interim recommendations) provide that decisions on closure,
partial closure or reopening of educational institutions should be made based on the risk
assessment and taking into account the need to continue the educational process and the health
interests of students, teachers, staff and the local population and should help prevent a new
outbreak of COVID-19 at the local level (WHO, 2020b).

Fernando M. Reimers and Andreas Schleicher published the Framework to Guide and
Education Response to the Covid-19 Pandemic of 2020, stating that social distancing has also
affected education at all levels and will continue to do so for a long time, given the impossibility
of in-house communication between students and teachers within the educational institutions of
the appropriate level of education. Therefore, such restrictive measures are likely to have a
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negative influence on the possibility of learning within social distancing. For example, studies of
learning losses in the United States have shown that during the summer holidays, students lose at
least one month of the school year, and the loss of skills and theoretical knowledge in
mathematics is greater than the loss of the humanities. In addition, there are greater losses among
students from low-income families (Reimers & Schleicher, 2020).

Originality

The article substantiates systematic approach to the implementation of modern health policy
towards the recognition of human life as the highest value, increasing the level of psychological
preparedness for pandemic challenges and approximation of legal provisions of human rights
protection to modern challenges and threats to the health of the individual, society and states.
The study of anthropological, socio-philosophical and philosophical-legal dimensions of human
existence in the discourse of pandemic threats revealed the profound influence of fear on human
life, social justice and, consequently, determined the moral and legal dependence of society and
the state on the level of axiological-anthropological concept of human dignity.

Conclusions

Throughout the history of its development, humanity has developed a number of norms that
are useful and acceptable in a given situation and that are appropriate to apply for the
preservation of human civilization. In view of this, it is necessary to rely on generally accepted
health measures to contain the COVID-19 pandemic. The main purpose of such measures is to
prevent the spread of the disease from person to person by separating people to break the chain
of infection. Isolation and quarantine, social distance and community containment are the tools
that have proven its efficiency.

In general, the problem of social dissonance is not that states take measures to preserve public
health, but the reasonableness and proportionality of their application in each case. However, if
in the aspect of national legal reality the problem can be solved, then in the philosophical aspect
the dispute passes to the dialectical category of absolute and relative, so it is difficult to find
absolute truth here.

Based on the study of statistical reports, international analysis and the use of personal
authoring methods, a number of conclusions can be drawn. The ways to combat the pandemic
have directly affected everyone living on planet Earth. The influence of these methods is
significant because it changes the rules of coexistence and life of people in all areas. However,
the influence on consciousness and other intentions of the individual has a temporally
insignificant limit. According to authoritative international experts,

Under normal circumstances, there is no reason to expect that personality
would change over such a short period of time. Given the extraordinary
nature of the coronavirus pandemic, and the drastic measures that have
been taken to control its spread, however, personality may be reactive to

these rapidly changing events. (Sutin et al, 2020)
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In general, the emergence of psychological resilience and adaptability to this global challenge
can be observed. The level of pandemic fears among respondents compared to April 2020
decreased by 31 %. Thus, society is able to change, man is endowed with the ability to overcome
the dogmatism of views and transform consciousness and experience, but such a change is not
significant and usually returns to the previous "coordinate point”, sometimes slightly
modernizing social reality.
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AHTPOIIOJIOTTYHA C®EPA JIIOACBKOT'O BYTTA:
OBMEKEHHA ITPAB JIIOAWHUA I YAC HAHAEMIYHHUX 3AT'PO3

Meta craTTi TONIATaE 'y JOCHIDKEHHI aHTPOIOJIOTIYHOTO, coliayibHO-(islocodehkoro Ta dimocodcbko-
MIPaBOBOTO BUMIpiB OHTOJOTIYHOI CepH JIOACHKOTO XKHUTTSA Y MeXaxX ITUCKYpPCy OOMEeXeHHS MpaB JIIOAWHH IIiJ] Jac
MmaHAeMivHuX 3arpo3. g mporo mepeabadeHo po3B’sS3aTH HU3KY 3aBIaHb, 3-TIOMDK SIKHX HEOOXiTHO BHOKPEMHUTH
Taki: ) ZOCIIIUTH aHTPOIOJIOTO-TIPAKCEOIIOTiTHE PO3YMIHHS CTPaxXy SIK IEPBUHHOTO KOMITOHEHTA JIFOJICEKOTO OyTTS
B YMOBax ITaHAEMIi, 10 3aBakKa€ JTFOIWHI 3MIHIOBATH JKUTTS Ha Kpalle Ta 03J0POBIIOBATHCS, OTPUMYIOUH HACOJIOAY
i mwacTs; 2) ak[eHTyBaTH Ha TabiTyauii cTpaxy sK JBOBUMIPHOTO (KOPOTKOTPHBAJIOTO Ta JOBrOTPUBAJIOTO) 3BUKaH-
HS IO PHM3HUKIB i 3arpo3 3 00Ky maHzemii; 3) BimoOpa3uTH aHTPOMOJIOTIYHI OCOOIMBOCTI 3MiH JKUTTEBOTO JOCBIIY
moauau mif BrommBoM nauaeMii COVID-19 B muckypcei mpaB JIIOJUHU Ta 3aXOJIB 3aXHCTY 3J0POB’S HACEJICHHS.
Teoperuunnii 6azuc. CpOrojiHi aKkTyaniz0BaHO MIKHAPOAHI KEpiBHI NPHHIMIY, 10 CTOCYIOTHCS IPaBO3aXUCHOI
peakuii Ha riio0anbHI NPUPOAHI 3arpo3u. [IpoTe Bce Ie BiACyTHI KOHKPETHI NMPaBOBi pekoMeHaauii (K Ha MiKHa-
POIHOMY, TaK i Ha HAI[IOHAJILHOMY DIBHSX) IOJO 3aXOJIB 3aXHCTy MpaB JIOJMHH IiJ Yac Cranaxy pi3HUX BUIIB
iH(peKiitHOT XBopoOH. Yce-Taku BIUIMB HECHOiBaHUX ToOanmsHUX BHKIHWKIB (mepexyciMm COVID-19 i He mwmmie)
3YMOBIIIOE€ 3MiHY aHTPOIIOJIOTIYHOI CKIIAIOBOI CYCHIIBCTBA Ta JEPXKABH, TOMY HOTpeOye HEraltHOTO KOMILIEKCHOTO
HaykoBoro mociimkeHHs. HaykoBa HoBu3Ha. OOIpyHTOBAaHO CHCTEMATHYHHN MIiAXiN IO IMIUIEMEHTAIil Cy4acHOI
TIOJIITHKH OXOPOHH 37I0POB’Sl y OiK BU3HAHHS KUTTS JFOAWHN HAWBHIIOO IiHHICTIO, MiABUIICHHS PiBHS MCHXOJIOTi-
YHOI TOTOBHOCTI JO TaHAEMIYHHX BHKIHUKIB i HAOMIDKEHHS HOPMATHBHO-3aKOHOIABUMX IOJOKEHB 3aXUCTY IIPaB
JIFOJIMHU 10 CY4aCHUX BUKJIHKIB Ta 3arpo3, [0 CTOCYIOTHCS 3J0POB’ s OKpeMol 0cobH, cyciibeTBa i aepkasu. Jloc-
JIJKEHHS aHTPOIIOJIOTIYHOTO0, CcolliaibHO-(iocodcerkoro Ta (Gizocodcbko-nMpaBoBOro BUMIPIB JHOJICHKOT0 OyTTS Y
JIUCKYPCI 3arpo3 MaHAEeMil JO3BOJIMIO BUSBUTH INIMOMHHUM BIUIUB CTpaxy Ha XKHUTTEAISATIbHICTD JIOJNHH, COLIaIbHY
CHpaBeUIMBICTS 1, SIK HACIIJIOK, 3’sICYBaTH MOPAJIbHO-IIPABOBY 3aJIEKHICTh PIBHSI PO3BUTKY CYCIIJIBCTBA Ta JIEPIKABU
BiJl PIBHS BU3HAHHS AKCIOJOTIYHO-aHTPOIIOJIOTIYHOT KOHIIEMINi Jr0AChKOI rigHocTi. BucHoBku. Ha mincrasi Bu-
BYCHHS CTATUCTHYHHUX 3BiTiB, MDXXHAPOJHOTO aHAJi3y Ta 3aCTOCYBAHHSA OCOOHCTHX aBTOPCHKHX METOIB MOXKHA
CTBEPIKYBATH TaKe: CIIOCOOHM OOPOTHOM 13 CYyIacCHOIO MAaHAEMIEI0 3a4eIIIA Oe3TOCePEIHBO KOKHY JIFOIUHY B HAIli-
OHAJIBHOMY Ta MiKHApOAHOMY MacInTabax. IXHiii BIUTUB Mae CyTTeBHii XapaKTep, OCKIIbKU 3MiHIOE TIPaBMIA CIIiB-
KHUTTS 1 KUTTEMISUIBHICTD TMoAel y Bcix cdepax. [Ipore BILIMB HA CBiIOMICTH Ta iHIINI iHTCHIII OCOOMCTOCTI Mae
3I1e0LIBIIOTO TEMITIOPATBHO HE3HAYHI MEXKI.

Kniouosi crosa: crpax; cmepts; nannemis; COVID-19; anTponosnoriyna cepa; moacbke OyTTs; IpaBa JI01MHY;
IpPOMa/ITHCBKE CYCIIIBCTBO; IepKaBa; (isocodis mpasa
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AHTPOITIOJIOTHYECKASA COPEPA YEJIOBEYECKOI'O BbITHUA:
OI'PAHUYEHUE ITPAB YEJIOBEKA ITPU TAHAEMHNYECKHUX
YI'PO3AX

Ilean craThy 3aKiII0YaeTCs B MCCIIEIOBAHMN aHTPOIIOJIOIHYECKOTr0, COUUaIbHO-(pHIocodckoro u Gpuiaocopcko-
NIPaBOBOI'O M3MEPEHUIT OHTOJIOTMYECKON cepbl YeTOBEYEeCKON )KU3HH B paMKax AUCKYpca OrpaHUYEHHs MpaB yelio-
BEKa BO BpeMsI TaHAEMHUIECKUX yrpo3. st 3Toro mpeanmaraeTcsi pelnTh HECKOIBKO 3a/1a4, CPEIH KOTOPBIX HE00X0-
JIMMO BBIJICNIUTD CJIEAYIONIME: 1) MCClIeI0BaTh aHTPOINOIOTO-MIPAKCHOIIOTHYECKOE TIOHUMAHUE CTpaxa Kak IepBHY-
HOTO KOMITOHEHTA YEJIOBEYECKOTO OBITHA B YCIOBUSIX MAHAEMHUH, YTO MEIIAET YEIOBEKY MEHATH KU3Hb K JIydIIEMy
U M3JIEYMBATHCS, IPHHUMATH HACIAKICHUE M CYACTHE; 2) aKLIECHTUPOBATh HA TAOWUTyaIlMn CTpaxa Kak JByMEPHOTO
(KpaTKOBPEMEHHOTO M JTHTENBHOT0) IPUBBIKAHAUSA K PUCKaM M yIpO3aM CO CTOPOHBI IAHAEMUM; 3) OTpa3uUTh aHTpPO-
MOJIOTHYECKHE OCOOCHHOCTH M3MEHEHHWH >XM3HEHHOTO OIbITa YenoBeka moj BiusHueM manaemun COVID-19 B
JIICKYypCE IIPaB YeJIOBeKa U MEp 3allMThl 310poBbs HacesneHus. Teopernyeckmii 6a3uc. CeroHs akTyaIM3upOBaHbI
MEXAyHapOHble PYKOBOSIIME MPHHIMIIBI, Kacalolluecs NPaBO3aIlIMTHONW peaklMy Ha IJI00abHbIE MMPHUPOIHBIE
yrpo3sl. OHaKo Bce ellle OTCYTCTBYIOT KOHKPETHBIE PABOBbIE PEKOMEHAAIMH (KaK Ha MEXKIYHApOJIHOM, TaK M Ha
HallMOHAIILHOM YPOBHSX) O Mepax 3allMThI IIPaB YeJIOBEKa BO BPEMsI BCIIBILIIKHK Pa3IM4YHbIX BUAOB HWH(EKIIMOHHOMN
Oone3Hu. Bee-Taky BIMSIHME HEOKMIAHHBIX II100aBHBIX BbI30BOB (mpexae Bcero COVID-19 u He Tonbko) 00y-
CJIOBIIBAET M3MEHEHHE AHTPOIIOJIOTHYECKON COCTABISIONIEH OOIecTBa M roCyJapcTBa, MO3TOMY TpeOyeT HeMen-
JICHHOTO KOMIUIEKCHOTO Hay4yHOTO nccienoBanus. Hayunas HoBu3Ha. OOOCHOBaH CHCTEMaTHYECKHH MOIXOI K
MMITJIEMEHTAIlNH COBPEMEHHOW MOJMTHKY 3PaBOOXPAHEHHS B CTOPOHY NPHU3HAHKS JKU3HH YEJIOBEKa BBICIICH ICH-
HOCTBIO, TTOBBIIICHAE YPOBHS IICHXOJIOTHYECKON TOTOBHOCTH K NMAHIEMHYECKUM BBI30BaM M MPUOIMKECHUS HOpMa-
THUBHO-3aKOHOJIaTEJIbHBIX MOJ0)KEHUH 3alUThl IIPaB YeJIOBEKa K COBPEMEHHBIM BBI30BAM M yrpo3aM, KacaroIIUXCs
3/I0POBBsSI OTAEJILHOM JIMYHOCTH, OOIIEeCTBa M rocydapcTBa. lcciienmoBaHue aHTPONOJIOTMYECKOTO, COIHAIbHO-
¢dunocodcxoro U GrIOCOPCKO-PABOBOIO H3MEPEHHI Y€I0BEYECKOr0 OBITHS B JUCKYPCE yrpo3 MaHISMHI T03BO-
JIUJIO BBISIBUTH MITyOMHHOE BIIMSIHUE CTpaxa Ha )KU3HENEsITebHOCTh YelIOBEKa, COLIMANIBLHOM CIIPaBEAITMBOCTH U, KaK
CJIE/ICTBHE, BBISICHUTH MOPaJbHO-NPABOBYIO 3aBHCUMOCTh YPOBHS pa3BHUTHs OOIIECTBA U TOCYAapCTBA OT YPOBHS
MPU3HAHUS aKCHOJIOTHYECKO-aHTPOIIOJIOTHYECKOI KOHIETIIUH YeJIOBEYEeCKOr0 TOCTOMHCTBA. BhiBoabI. Ha ocHOBa-
HUH W3Y4YCHUS] CTATHCTHYECKUX OTYETOB, MEXKAYHAPOJHOIO aHAJIM3a W NPUMEHEHHUsS JINYHBIX aBTOPCKHX METOIOB
MOJKHO YTBEp)KIaTh CIIEAyIOIIee: CIIocoObI OOPHOBI C COBPEMEHHOM MaHAeMHEH 3aTpOHYIN HETIOCPEACTBEHHO KaX-
JIOTO YeJIOBeKa B HAI[MOHAJIBHOM M MEXIyHapOJHOM Macuitabax. VX BiIMsSHHE MMEET CYIIECTBEHHBIH Xapakrtep,
MIOCKOJIBKY MEHSET IpaBHia OOIISKNUTHS U KU3HEAEATSIHLHOCTh JIIoAeH BO BceX cdepax. OIHAKO BIMSHHE Ha CO-
3HaHME W IPyTUe WHTEHIIMHU JIMYHOCTH UMEET NPEUMYIIIECTBEHHO TEMITIOPAILHO HE3HAUNTEIbHBIE YEPTHI.

Kniouegvie cnosa: crpax; cMmepts; mangemusi; COVID-19; antpononorudeckas cgepa, denoBedeckoe OBITHE;
IpaBa 4eJIoBeKa; rpakIaHCKOoe 00IIeCTBO; FOCYAapCTBO; (GHIocodus mpaBa
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HUMAN AS A CARRIER OF THE WORLDVIEW: INDIVIDUAL
AND COLLECTIVE DIMENSIONS

Purpose. The purpose of the study is to outline the links between individual and collective dimensions of the
human worldview. This purpose requires solving two tasks: to update philosophical ideas formed by reflection on
human and community worldview; to identify and generalize the relationship of singular and general in the context
of the problem of human worldview. Theoretical basis. The study is based on philosophical reflections about mani-
festations of singular and general worldviews. Such reflections appeared in European philosophy quite a long time
ago (Dilthey, Rickert, Jaspers). Ukrainian and foreign philosophical discourse considers both measures of the
worldview. And a role of the carrier of worldview plays either human or society. We can see that in researches of
S. Krymskyi, 1. Nadolniy, V. Popov, N. Rozhanska, V. Tabachkovskyi, V. Shynkaruk, V. Poythress, D. Rousseau,
D. Billingham, C. Gianolla and others. However the links between individual and collective dimensions of
worldview are not clearly outlined. It is possible to note the research of V. Popov who focuses on the problem of
socio-collective and individual dimensions of worldview. But the scientist focuses more on the use of the concept of
worldview in these two meanings. Human as a social being interacts with worldviews of other individuals. That is
why we can speak of two dimensions of the worldview function: individual and collective. This problem became
topical due to acuteness of the links between human and society in modern life. Originality. The author outlined
key links between individual and collective dimensions of human worldview functioning. The study identified a role
of human as a carrier of the worldview in formation of collective worldview. Conclusions. Human as a worldview
carrier plays a key role in formation of collective worldview. In philosophical discourse thoughts about links be-
tween individual and collective worldviews are different and sometimes conflicting. We have a discussion problem
of uniformity and diversity of collective worldview. Collective worldview is showed as a circulation of different
ideas and views of individuals. But collective worldview is showed as a whole system of individual views too. Col-
lective worldview manifests as integrated phenomenon because it is based on common worldviews of individuals.
At the same time the human is influenced by collective worldview in particularly as a past generation heritage.

Keywords: human; individual worldview; collective worldview; world perception; world attitude; world under-
standing

Introduction

In the modern scientific and information space, the concept of "worldview", which is in-
cluded in a variety of contexts, is increasingly appearing. Scientific discourse often involves
consideration of the worldview in the context of the study of psychological, ethnopsychologi-
cal, ethnological, environmental, anthropological, sociological problems. The concept of hu-
man community (as a collective worldview carrier) is now often hidden behind toponyms.
Hence the appearance of such phrases as the American worldview, European worldview,
Ukrainian worldview, African worldview and others. In fact, there is a specific meaning be-
hind such word usage: the worldview of Americans, Europeans, Ukrainians, etc. That is, the
worldview does not exist out of man (or human community). A worldview is a product of con-
sciousness associated with a human carrier. This does not exclude the possibility of studying
the imprints of former worldviews, engraved in the samples of spiritual culture — philosophy or
art. Any manifestation of the spiritual life of man in one way or another relates to the
worldview. At the same time, the understanding of the phenomenon of worldview as a specific
characteristic of the human essence relies on philosophy. The problem of worldview is compli-
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cated by the fact that it functions in two dimensions: individual and collective. However, in
both cases, the measure of worldview is a person.

Modern scientists consider the worldview as a specific quality of man that distinguishes him
from other living beings. Moreover, both aspects of the problem are covered: a person appears as
a bearer of an individual worldview, and as a bearer of his link in the general, collective
worldview. Among the current considerations that cover the problem of man and community
(team) as carriers of worldview, in the Ukrainian context there are notable works of V. Artyukh,
V. Didenko, V. Zablotskyi and S. Krymskyi, A. Liovochkina, I. Nadolniy, V. Popov, N. Rozhan-
ska, O. Savytska, L. Spivak, V. Tabachkovskyi, V. Shynkaruk. In the world discourse, the
worldview of man in the individual and collective dimensions is a problem of the researches by
Vern S. Poythress, David Rousseau, Julie Billingham, Cristiano Gianolla. But often the relation-
ship between the individual and collective dimensions is focused rather indirectly, although this
issue is of great interest in today’s socially active world. Therefore, there is a need to update the
ideas that reveal these relationships.

Purpose

Given the above, the purpose of the article is to outline the links between individual and col-
lective dimensions of the human worldview. This purpose requires solving two tasks: to update
philosophical ideas formed by reflection on human and community worldview; to identify and
generalize the relationship of singular and general in the context of the problem of human
worldview.

Statement of basic materials

In the historical and philosophical sense, the purposeful separation of the worldview concept
appears quite late — in the works of the thinkers of classical German philosophy. These, of
course, were only the beginnings of interpretation of the phenomenon. According to V. Artyukh
(2011), it was I. Kant who first used the term "Weltanschauung", which means "worldview" or
"world outlook”. V. Popov emphasizes that today the authorship of the term is attributed to other
representatives of German philosophical thought - F. Schelling, F. Schleiermacher,
A.von Humboldt. And yet the critical reflection on this leaves no doubt that the term "Weltan-
schauung™ first appeared in Kant’s "Critique of Judgment" (Popov, 2016, p. 83). And the above
philosophers used this concept in their works aimed at studying the peculiarities of the
worldview. In particular, the philosopher of romanticism F. Schleiermacher also paid attention to
this problem. According to V. Artyukh, the new term quickly moved to perception within the
sphere of reason. Thus, G.W. F. Hegel uses the concept of "theoretical worldview", and
F. W. J. Schelling — "scientific worldview" (Artyukh, 2011, p. 24).

The phenomenon of worldview acquired a meaningful understanding in the concept of
W. Dilthey, who pointed out its close connection with philosophy, in turn, considering its es-
sence in terms of position in the spiritual world. In "The Essence of Philosophy" (published in
1907), W. Dilthey points to its significance, first of all, as the doctrine of worldview in its nu-
merous expressions and interpretations. Already at that time the philosopher noticed the essential
feature of the human worldview - its ability to spread from the individual to the general. Accord-
ing to the philosopher’s concept, the earth is full of intertwining numerous forms of individual
life views, artistic manifestations of worldview, religious dogmas and philosophical formulas,

each of which competes for existence and affirmation (Dilthey, 2011, p. 77). In this way, indi-
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vidual views, ideas or manifestations of worldview are a kind of human contribution to the sub-
stantially heterogeneous cycle of worldviews.

Worldview, according to W. Dilthey, includes a combination of such components as "life ex-
perience”, "picture of the world" and derived from their relationship "life ideal”. And the very
concept of "worldview" is applied to spiritual education, which includes world cognition, ideal,
setting the rules and higher purpose (Dilthey, 2011, p. 78). According to Dilthey’s concept, the
worldview comes in three types (and functions in the following forms): philosophical, religious,
poetic. And all these forms are interacting: thus, the tendency to move to a philosophical
worldview is inherent in the soul tendency to give strength and coherence to their own actions
(Dilthey, 2011, p. 80). Thus, the philosophical worldview requires a person to focus on individu-
al thoughts and ideas and achieve universal thinking.

Dilthey theorizes around the forms of worldview, without revealing the question of its origin.
Instead, in O. Spengler’s thoughts we find attempts to deduce the origin of this characteristically
human ability. The philosopher deduces the emergence of worldview, as a phenomenon of hu-
man consciousness, from the awareness of mortality. It is the understanding of one’s own mor-
tality and the fear of death, according to Spengler, that gave birth to love, family, nation, and, in
general, the history of mankind. In a global sense, the general worldview of mankind includes
numerous ideas (guilt, punishment, requital in the other world, new life on the other side of the
world) related to the awareness of mortality (Spengler, 1998, p. 19). Thus, the worldview is a
specifically human formation that distinguishes man from animals. In turn, since the worldview
is generated by the awareness of death, the very understanding of mortality is primary and fun-
damental for man.

It seems doubtless that the individual worldview has an impact on the general worldview of
the community. However, according to H. Rickert, the importance of man as a carrier of
worldview is not unconditional. To understand the essence and genesis of the worldview, the
philosopher emphasizes the need to take into account the empirical path of each individual and
his role in world progress (Rickert, 1998). According to Rickert, the worldviews of ordinary
people arise from personal experience, grow with the carriers and perish with them. Such
worldviews are isolated by the consciousness of one person and cannot influence other
worldviews. Instead, the worldviews of historically significant thinkers are based on the aware-
ness of the connection to the past. The ordinary person is not always the carrier of an original
worldview, because the fear of death can force him to "hide in someone else’s system, like in a
shell” (transl. by V. H.) (Rickert, 1998, p. 406). Rickert’s worldview is figuratively represented
by analogy with the house that a man builds for himself. The construction of such a "house",
from the window of which the individual will "look™ at the world, is nothing but an important
need. The fundamental requirement for this "construction™ is strong principles, without which the
construction is impossible. That is, the person himself is the creator of his own worldview (based
on his own or others’ principles).

Nowadays, Rickert’s idea of inequality of worldviews is recognized as correct. In particular,
Cristiano Gianolla (2019) argues that not all worldviews are significant in the context of human
history: "History registers the worldview of the winner and ignores the worldview that are mar-
ginalized or destroyed”. In this way, the worldviews of those who are at the top of society play
an important role in historical progress. In general, the scientist defines the worldview as a uni-
versal property of man and community. In his understanding, the worldview is a combination of
ideas, beliefs, impressions, experiences and traditions through which the subject understands the
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world and responds to it. Herewith, the subject (carrier) of the worldview can be an individual or
a group of people. Collective worldviews are becoming increasingly important in terms of mod-
ern understanding of the world. Thus, Gianolla emphasizes that Western worldviews advocate
collective efforts aimed to strengthen scientific knowledge and to reduce non-scientific ones.
That is, the collective role of worldview in the study of the world is largely positivist.

K. Jaspers sought to define the essence and mechanisms of the worldview rather than its
origin in his thorough work "Psychology of Worldviews" (1918). The philosopher gives the
following definition of the concept: "Weltanschauung ist nicht bloR ein Wissen, sondern sie
manifestiert sich in Wertungen, in der Rangordnung der Werte™" (Karl Jaspers. Psychologie der
Weltanschauungen. Berlin, 1919). Considering the multiplicity of worldviews, K. Jaspers (2009)
notes that when we talk about them, we mean ideas, in the subjective manifestation — the experi-
ence, effort, way of thinking, and in the objective one — the objectively formed world (p. 13).
Thus, Jaspers sees in the worldview of man a tool for influencing his life path. By extrapolating
the problem of individual and collective dimension of worldview to Jaspers’ reflections, we can
consider subjective experiences and human reasoning as manifestations of individual worldview,
and objective ideas of the objective world as manifestations of collective worldview.

Actually, V. Popov focuses his attention on the problem of socio-collective and individual
dimensions of the concept of "worldview". The philosopher emphasizes:

Despite a certain metaphoricity, a vague meaning of the concept of
"worldview", it is intuitively understood by the philosophical communi-
ty as something individual, intimate, inherent only in a certain person.
At the same time, people in our time of global information technology
form their beliefs and values on the basis of existing social patterns.
(transl. by V. H.) (Popov & Popova, 2019, p. 118)

If the first part of the judgment can be argued, because the reasoning around the worldview
always somehow affects both its aspects (as a characteristic of the individual and the communi-
ty), the second thesis of the philosopher is acutely relevant. Popov takes the position of a clear
division of worldviews into two types. Thus, the first type includes the worldview as a social
scheme of beliefs and values derived from collective experience, and the second type — the
worldview as an internal activity of man, which creates a world of his own beliefs and orienta-
tions (Popov & Popova, 2019, p. 119).

It should be noted that in the Ukrainian research area, from the beginning of interest in the
problem of worldview, there was developed an aspect of its collective manifestation. In such
studies, the carrier of the worldview is a larger or smaller community — local groups, people, na-
tion. This can be already seen in the works by I. Nechuy-Levytsky, who has the most probable
primacy of the use of the concept of "worldview" and the first attempts to reveal it (in 1876). He
reduces the understanding of the Ukrainian worldview to the analysis of the mythology of the
Ukrainian people. For Nechuy-Levytsky, to comprehend the worldview of Ukrainians meant to
comprehend the "basis, purpose and form" of ancient mythology. It is through myths and beliefs
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that he seeks to reveal the thoughts, worldview, world outlook, and hopes of the ancient Ukraini-
an (Nechuy-Levytsky, 1992, p. 4). We can say that Nechuy-Levytsky moves deductively, trying
to comprehend the worldview of the abstract Ukrainian through the collective mythological
worldview of the people. T. Rylsky soon also turned to the consideration of the people’s
worldview. His observations, published in 1888, were based on the analysis of life and daily rou-
tine of a local group of Ukrainians — residents of several villages — and on the understanding of
the specifics of religious beliefs and folklore texts (Rylsky, 1888, p. 267). Again, the scientist
uses the life of a group of people, based on a generalized worldview, as material to comprehend
the worldview of a Ukrainian man.

As we can see, in the Ukrainian context, the worldview of a group (community) or even the
people was of greater interest than the worldview of a particular person or a person in general.
This is enshrined in the emerged terms "national worldview", "people’s worldview" in scientific
usage. D. Chyzhevskyi and I. Mirchuk were the first ones to address the systematic study of the
national aspect of the worldview phenomenon. D. Chyzhevskyi (2005) uses the phrase "folk
worldview", considering it as an integral part of the "folk character". The philosopher states:
"Folk worldview is a nationally determined position of the people to the world and life. It is
manifested in what these people love in the world, what they avoid in life, what they value most
in a person, what they treat negatively, etc.” (transl. by V. H.) (Chyzhevskyi, 2005, p. 14)

D. Chyzhevskyi emphasizes the dynamism of the process of creation and formation of the
worldview of a certain folk under the influence of foreign cultures and internal changes. And ac-
cording to this, the "folk worldview" is a combination of "superhistorical” and historical ele-
ments. At the same time, the elements determined historically change more easily than those
caused by the internal "mental structure” of the nation. However, the philosopher takes into ac-
count the fundamental role of individual worldviews in creating a collective, general worldview
of the community. In this regard, Chyzhevskyi emphasizes the heterogeneity of the collective
(folk) worldview, which reflects the differences of psychological types of people, different social
strata and even local — "tribal™ — differences. This, according to D. Chyzhevskyi, determines the
complexity of the description of the national character, in which certain worldviews depend on
this diversity.

One of the most important works is I. Mirchuk’s (1942) reflections "Worldview of the
Ukrainian people. An Attempt of Characterization”, where he tries to establish the idea of the
influence of the collective worldview on philosophizing as a manifestation of human thinking.
Mirchuk insists on the importance of distinguishing national elements in the philosophy of each
nation. The worldview is so important that philosophy, according to Mirchuk (1942), cannot be
non-national and be perceived as the product of an independent unit, detached from the commu-
nity. On the contrary, the affiliation of a person-creator to a certain nation will inevitably be re-
flected in his work (Mirchuk, 1942, p. 227). Mirchuk generally adheres to V. Dilthey’s point of
view on the interpretation of philosophy as a science of worldview, and therefore considers the
connection between the problems of national worldview and national philosophy to be deeply
essential. In trying to characterize the worldview of Ukrainians, Mirchuk turns to the analysis of
national values and ideals, and therefore, he chooses these categories as the most important com-
ponents of the phenomenon of worldview. Continuing the consideration of the issue raised by
Mirchuk, N. Rozhanska (2015) clarifies in her reflections that the worldview of a person or a
people is an image of the world, and "the nature of worldview is determined by experience (in
relation to the national worldview, by experience of the whole nation)" (transl. by V. H.) (p. 26).
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In this way, the scientist perceives the worldview as a universal phenomenon, applicable to the
individual and to the people as a social organism.

During the same period, Ukrainian philosophers and scholars in the diaspora
M. Shlemkevych and O. Kulchytskyi relied on the achievements of Western, mostly German
philosophy, referring to W. Wundt, W. Dilthey, K. Jaspers and others. This makes it possible to
perceive the worldview more broadly and integrated into the European context. Certain ideas
about the actual worldview of man in the individual dimension are set out in the work "The Es-
sence of Philosophy" (1926) by M. Shlemkevych (1981). The thinker uses the ideas of the Ger-
man philosopher W. Wundt, according to which the purpose of philosophy is "to combine some
of our knowledge into one common view of the world and life, which would meet the require-
ments of reason and the needs of the heart" (transl. by V. H.) (Shlemkevych, 1981, p. 104). Thus,
philosophy synthesizes the worldview of man from disparate knowledge and views of the world.
Schlemkevych recognizes the fundamentality of the individual in the worldview: he emphasizes
Wundt’s vision of philosophy as inseparable from the worldview (and philosophy is always
based on individual thinking). Moreover, according to W. Wundt, metaphysics is precisely "an
attempt to acquire a worldview that would connect the components of a single knowledge"
(transl. by V. H.) (Shlemkevych, 1981, p. 105).

O. Kulchytskyi (1981) in his work "Introduction to Problems of the Essence of Philosophy”
tries to reveal the essence of worldview and world picture. The scientist’s reasoning presents the
idea of the influence of the human psyche (individual) on the formation of worldview and world
picture. Thus, the worldview means "the totality of the subject meanings perceived by our
worldview, as the sum of our 'pictorial’ (visual) knowledge about the world" (Kulchytskyi, 1981,
p. 28). In general, the worldview is a "kind of clarification", the interpretation of the world by
man. It also presupposes a holistic coverage of the purpose, meaning and structure of the world
as a whole that contains everything and is the plane of human action and cognition (Kulchytskyi,
1981, p. 29). At the same time, Kulchytsky is actively developing the problem of the collective
dimension of worldview in his studies. To do this, he uses the concept of "national psyche". In
particular, the philosopher develops the idea of the determinism of human worldview by its
origin, geographical living conditions and the influence of natural factors.

It should be noted that the Ukrainian philosophers and researchers (including diasporas) of
the late X1X — early XX century in their works consider not only the worldview and character
of the people, but also the "soul of the people™, "spirit of the people™, "national type" or "na-
tional psyche", "folk temperament”, etc. M. Kolotylo (2017) interprets such studies of the peo-
ple’s spirit or soul as a study of mindset and mentality. At the same time, considerations about
the people’s soul, spirit or character have no clear boundaries and often cover issues of
worldview. This indicates, first of all, the inadequacy of the terminological apparatus, the
vague delineation of the boundaries of the concept of worldview. Therefore, considerations of
national character are often considerations of the collective dimension of the worldview. Such
are, for example, the thoughts of N. Grygoriyiv. The philosopher interprets the temperament of
the individual and the people broadly. He includes in the concept not only spiritual, but also
biological and psychological properties (based on his own knowledge of behavioral theory as
well): "The character of a people is the properties that peculiar if not to all of its members, then
at least to the most. This is what all persons of one nation have in common" (transl. by V. H.)
(Grygoriyiv, 1941, p. 3). This vision of collective nature is somewhat opposed to the under-
standing of the collective worldview as a whirlpool of different individual worldviews.
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Grygoriyiv, on the other hand, sees the collective nature as a concentration of common features
of individuals. Yet it concerns both physical and mental traits.

Thus, the temperament of the people is the common properties of individuals. In addition, in
the matter of collective nature N. Grygoriyiv acts as a supporter of the idea of geographical de-
terminism (which is largely a tribute to the then scientific trends). Thus, the philosopher argues
that the main thing in the formation of folk customs is the specifics of the place of residence.
And among other factors there are "work, movement, activity, both physical and mental"
(Grygoriyiv, 1941, p. 7). Consequently, temperament may differ depending on the layer (due to
the difference in the work performed). According to Grygoriyiv’s ideas, one of the ways to study
the temperament of the people (and to study the worldview) is to generalize the common, typical
of its representatives, because the nature of individuals and is the nature of the whole nation.
"The sum of properties” is the people’s temperament™ (transl. by V. H.) (Grygoriyiv, 1941,
p. 12). If we paraphrase Grygoriyiv’s judgment about temperament as follows: "The worldview
of individuals constitutes the worldview of the people”, we will notice how universal it is for un-
derstanding both the folk temperament and worldview, character, type, and so on.

It is significant that Grygoriyiv’s idea of a collective worldview as a concentration of com-
mon features of the worldviews of individuals is still relevant today. Thus, we find a similar un-
derstanding in the thoughts of David Rousseau and Julie Billingham (2018). First of all, we note
that scientists emphasize the comprehensiveness of the worldview. They claim: "The scope of
worldviews covers all the domains of experience, decision-making and action and cover all the
kinds of information we might have about the nature of the world and our place in the scheme of
things" (Rousseau & Billingham, 2018, p. 3).

Typical characteristics of the worldview in general are individuality and dynamism: constant
mobility, change and development due to the integration of new and new knowledge and experi-
ence. However, despite this individuality, worldviews may be common to community members.
Or it may not be holistic worldviews that are common, but certain portions of them. In this way,
the collective worldview consists of common individual worldviews or significant portions of
worldview. Such generalized worldviews constitute a paradigm (Rousseau & Billingham, 2018,
p. 4). In general, the understanding of the worldview in the reasoning of Rousseau and Billing-
ham (2018) is human-centered: the worldview appears as a personal philosophy of man (p. 4). At
the same time, it is not absolutely unique for an individual. This explains the possibility of creat-
ing paradigms (collective worldview).

In modern scientific discourse, the problem of worldview in the collective dimension
(worldview of the national community) is at the intersection of philosophy and ethnic psychol-
ogy and is related to a number of ethnopsychological problems. For example, A. Liovochkina
(2002) argues that "Ethnic mentality is a holistic system of images, ideas, values and semantic
formations, and 'unique rules of life' that stimulates and regulates the most appropriate in these
cultural and natural conditions type of behaviour” (transl. by V. H.) (p. 48). As you can see,
this interpretation is about values and ideas that are part of the mentality, but also the
worldview. It turns out that in the collective dimension, people’s worldviews (their ideas and
values) are formed into a holistic system, creating an ethnic mentality. Similarly, worldview in
its collective dimension (as the worldview of a people or a nation) becomes a specific basis of
mentality.

In their ethnopsychological studies, modern researchers O. Savytska and L. Spivak generally
identify worldview and mentality. In this context, a purely collective dimension of worldview is
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considered, because, as researchers note, "Mentality (synonym for worldview) is an integrative
characteristic of a community of people with a certain culture, which allows to describe the
uniqueness of these people’s vision of the world and to explain the specifics of their response to
it" (transl. by V. H.) (Spivak & Savytska, 2011, p. 63). That is, the collective worldview inte-
grates group-specific features into a single holistic response to the world.

Scientific progress on the problem of worldview, as a result, leads to a balance of individual
and collective dimensions of worldview. Thus, the worldview is seen as a phenomenon of human
consciousness and as a phenomenon of collective consciousness (that of group, people, nation).
V. Didenko and V. Tabachkovskyi (2002) interpret the worldview as a person’s self-
determination about his place in the world and relationships with it. In a broader sense, the scien-
tists define it as follows: "Worldview is a spiritual and practical formation, based on the ratio of
existing and imaginary, desirable, appropriate, synthesis of experience, evaluation of knowledge
and beliefs, focused on ideals" (transl. by V. H.) (p. 569).

This understanding of the individual worldview of man resonates with Dilthey’s idea about
the "ideal of life" as a component of the worldview, which in this case is perceived as its driving
force and goal. The scientists emphasize the multiplicity of meanings of the term "worldview",
which can affect the form of human (individual) and society (collective) consciousness, the form
and method of the world perception and so on. In connection with the discovery of worldview in
practical human activity V. Didenko and V. Tabachkovskyi (2002) define it as follows:
"Worldview is a system of principles, knowledge, ideals, values, hopes, beliefs, views on the
meaning and purpose of life, which determine the activities of the individual or social group and
are organically included in human actions and norms of behaviour"” (transl. by V. H.) (p. 569).
Worldview has a multilevel structure, consisting of such links as vision of the world (based on
principles), world attitude (based on life experience), world understanding (based on
knowledge), world outlook (based on purpose), world perception (based on values) (Didenko &
Tabachkovskyi, 2002, p. 569).

As can be seen from such structuring of worldview levels, all the links are presented in a certain
hierarchy and can be applied both to the person as the carrier of the worldview, and to the collec-
tive as the carrier of the generalized worldview. In this system, we see that one of the links — world
understanding — is based by the scientists on knowledge. However, it is expedient and logical to
include ideas in this link. After all, not only knowledge, but also ideas (as responses to the prob-
lems inaccessible to knowledge and rational understanding) are ways to understand the world.
Thus, we have the following chain of sequence of formation of worldview components: | see —
| feel — I understand — I contemplate — I perceive the world and life and evaluate them. Thus, the
most general and voluminous component is the principles necessary for a certain vision of the
world, and the top component that requires passing the previous levels are the values (happiness,
love, goodness, beauty, justice, truth and others). If we give this sequence a logical continuation in
terms of expressing the worldview in spiritual culture, it will look like this: I see — | feel — I under-
stand — | contemplate — | perceive — | express in general my perception / understanding of life and
the world and my ideas about them. Such spiritual expression in the forms of culture reveals,
makes visible and accessible for detection specific features of vision of the world, world attitude,
world understanding and world outlook.

If the ideas considered above revolved more around the worldview in its collective dimension
or around the worldview universality, then we briefly outline its human-centred understanding.
Thus, V. Shynkaruk conceives the worldview as:
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A set of generalized ideas about reality, beliefs and ideals that reflect, re-
veal and determine a certain practical and theoretical attitude of man to
the world, his way of perceiving, understanding and evaluating the sur-
rounding reality and himself as a concrete historical subject of cognition
and practice. (transl. by V. H.) (Shynkaruk, 1986, p. 462)

In addition, it was Shynkaruk who first substantiated the crucial importance of such ethical
categories as faith, hope and love for a person’s worldview. In this regard, O. Farion (2015) em-
phasizes: "Transcendental feelings 'faith’, 'hope' and 'love’, according to V. Shynkaruk, are deci-
sive for the human worldview and world transformation. As philosophical and ideological cate-
gories, they were for the first time conceptually substantiated by him" (p. 32). Like Shynkaruk,
the modern Ukrainian philosopher S. Krymskyi considers the worldview of man to be the driving
force of choosing a way of life, and the choice of a person’s own image, destiny and role ("meet-
ing with oneself") relies on spirituality. Nadolniy also comprehends worldview through the
prism of man as a carrier. According to the philosopher, the worldview can be considered in sev-
eral aspects, namely: as a methodological intention through which a person forms his attitude to
reality; as a basis for the establishment of man in the spiritual, practical and other spheres of ac-
tivity; as a way of interpreting human existence and a form of assimilation and interpretation of
knowledge and values of the surrounding world (Nadolniy, 2015, p. 51). Herewith, the structural
core of the worldview is considered the beliefs, i.e. a set of views and ideas of the individual,
formed under the influence of knowledge, social experience, etc. According to the scientist, the
worldview can be perceived in a broad and narrow sense. A broad view of the worldview in-
volves the inclusion in the essence of the concept of a set of different views of the world, such as
ethical, aesthetic, religious, economic, social ones, etc. In a narrow sense, the worldview means a
philosophical vision of the world (Bazaluk & Balinchenko, 2020). Thus, 1. Nadolniy outlines the
worldview as an intention through which a person’s attitude to the world and his interpretation
of the world is formed. This judgment echoes the arguments of the American philosopher Vern
S. Poythress, who argues that the worldview of man does not reflect the world, but only shapes
the attitude to it. It follows that, a person’s worldview is deeply subjective and individual. Ac-
cording to Poythress (2019), "We can distinguish the world from human views about the
world, that is worldviews. We can distinguish events in the world from human views about the
events” (p. 35).

Thus, a person with his worldview revolves around the sphere of subjective perception. While
the world is objective, unmoving and independent of human opinion about it. At the same time,
the worldview for Poythress means a person’s point of view that contains answers to global onto-
logical questions. However, such subjectivity of the worldview does not fix it on one person, on
one specific carrier. After all, the philosopher outlines the worldview as a phenomenon long in
time. Thus, the worldview can cover more than one generation of people, i.e. it has a vertical col-
lective manifestation (passed down from generation to generation, and not only functions in the
community of contemporaries). It is because of this, according to Poythress (2019), a person’s
worldview may contain answers that he himself did not find, but received from past genera-
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tions (p. 37). In this way, we see that man is not only attached with his worldview to creating of
the collective worldview, but also forms his own vision of the world, using the accumulated ex-
perience of past generations.

Originality

The author outlined key links between individual and collective dimensions of human
worldview functioning. The study identified a role of human as a carrier of the worldview in
formation of collective worldview.

Conclusions

A review of ideas related to understanding the worldview of man as an individual or collec-
tive phenomenon shows that this problem is diverse and complex. Wilhelm Dilthey started to
interpret the general (hence collective) worldview as a whirlpool of various individual views and
ideas. In this case, each person with an individual product of his own thinking joins the creation
of this plurality of worldviews. The problem is that Heinrich Rickert’s opinion on the influence
of a significant independent worldview on a less independent one, and therefore on the selectivi-
ty of the influence of the worldview in general, also seems valid. This is the influence that eve-
ryone faces in everyday life (especially in our time of developed information technology, mech-
anisms for manipulating the thinking of others, etc.). Today, Cristiano Gianolla considers the ex-
ceptional influence of worldviews-winners on the historical progress. In this context, according
to the philosopher, on the margins there are ordinary, lost worldviews. However, the current de-
sire for the highest tolerance for man forces us to recognize such a vision true in view of only the
most important historical events. After all, the worldviews of individuals (even ordinary ones)
are hardly lost without a trace: in addition to historical progress, there are such conservative
manifestations of the collective worldview as the traditional culture of the community (group,
ethnic group, people). Gianolla himself emphasizes that in today’s world, which revolves around
the problem of man, the importance of all worldviews (both individual and collective) is undeni-
able. The philosopher manifests this, emphasizing the importance in modern interaction of "eco-
logical thinking", which leads to a dialogue between different worldviews (Gianolla, 2019). Tak-
ing into account the studies of Ukrainian philosophers, we can conclude that there is a tendency
to derive a collective worldview (folk, national) from a set of common worldviews of individu-
als. Because of this, the collective worldview appears as a heterogeneous but holistic formation.
Yet, the individual is also ideologically attached to the collective worldview of his community
(people or nation). Thus, following I. Mirchuk, the collective worldview environment forms a
specific vision of the world. Therefore, a person (and especially a philosopher) cannot be de-
tached from the worldview of his people, and therefore can be best perceived only by it.

The worldview of an individual in the creation of a collective vision of the world plays a de-
cisive role. According to N. Grygoriyiv’s vision, the collective worldview (the worldview of the
people) is not a whirlpool of different ideas and views, but a concentrate of common features of
individual worldviews. A. Liovochkina, O. Savytska and L. Spivak mean the same thing, outlin-
ing the collective worldview as a holistic system in which the common features of the
worldviews of individuals are integrated. Such a vision presupposes a collective worldview as a
horizontal phenomenon (concentration of common views of community members). But there is
also a collective worldview in the vertical manifestation: as the influence of the worldview of

past generations on the worldview of descendants, which is justified by Vern Poythress. Active
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interrelations and mutual influences of individual and collective worldviews force to recognize
as its carriers both the individual and the community. This is what V. Didenko and
V. Tabachkovskyi do, claiming that the worldview of a person and the worldview of a group
have the same components and characteristics. Thus, a person as a carrier of the worldview in
any case with his individual vision of the world joins the formation of the general worldview of
the community. In the modern dimension, the question of the strength of the influence of indi-
vidual worldviews on the state of affairs is problematic. Indicative of this is the emergence of
such a social phenomenon as thought leadership. Having actualized the problem of interrelations
between individual and collective dimension of the human worldview, prospects of the further
researches consist in definition of the power of individual worldview influence on the collective
worldview.
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JIIOJVHA SIK HOCII CBITOTJISIY: IHJAMBILY AJIbHUI TA
KOJEKTUBHUI BUMIPH

MeTta. MeToIo CTaTTi € OKpeCIeHHs B3a€EMO3B SI3KiB MK 1HIMBIlyaIbHUM Ta KOJEKTUBHUM BUMIpaMu CBITOIJISI-
Iy moauHU. Peanizantis 1iel Mmetu nepeadavae po3B’si3aHH TaKHX 3aBJaHb: akTyaizamis Gpiutocopchbkux inei, cdo-
PMOBaHUX OOMIPKOBYBAHHSIM JIFOJMHU Ta CIUILHOTHU SK HOCITB CBITOTJISAY; BUSBJICHHS Ta y3arallbHCHHS CITiBBiJTHO-
LIEHHs OJIMHUYHE-3arajibHe Yy KOHTEeKCTI npobiiemu cBitorisaay moanHu. Teopermunnii 6a3uc. [TinrpynTsam noci-
JOKEHHS TIOCIYTryBaJi MipKyBaHHS (i70CcOoQiB, 10 CTOCYIOTHCS MPOSBIB OJAMHUYHOTO 1 KOJIEKTUBHOTO CBITOTJISIB.
A TaKki MipKyBaHHS HaOyJIM CBOTO BUPaKEHHS B €BpONeNCHKil dinocodii ([Jinpreit, PikkepT, Scnepc) moBom qaBHO.
Sk B yKpalHCBKOMY, TakK i B 3apyOiKHOMY (iTocO)hCHKOMY TUCKYpPCi pO3TIAAIOTHECS 00MIBa BUMIPH CBITOTIISAIY, a
pOIb HOCIS CBITOTILINY IMOKJIANAeThCS 1 Ha IHAWBINA, 1 HA CYCHUIBCTBO. Lle MPOCTEXYeThCS Y MOCIIIKEHHIX
C. Kpumcrkoro, 1. Hagonsraoro, B. ITomosa, H. Poxancekoi, B. TabaukoBcrkoro, B. Hluakapyka, B. IotiTpecca,
. Pycco, A. bimmiarem, K. [xxanonu # iHmmx. OgHaK B3a€MO3B’SI3KU 1HAMBIAYaIbHOTO Ta KOJEKTUBHOTO BHMIpiB
CBITOTUIAY YiTKO HE OKpecieHi. MoxHa Big3HaunTn gociuimpkeHHs B. Ilomosa, y sskoMmy dimocod 30cepemKxyeThes
Ha npoOJieMi CoLiajIbHO-KOJIEKTHBHOTO Ta iHAWBIAYaJbHOTO BUMIPIB CBITOIIISAY, X0Ua aKLEHTYE YBary Ha BXKHTKY
caMoro NoHATTs "cBiTorsa" y nux 3HayeHHsAX. OCKUIBKY JIIOAMHA € COLIAILHOIO 1CTOTOIO, 11 CBITOIIISA] B3aEMOIE 31
CBITOIJISIIAMH HINUX 1HAWBINIB. Y Takuil crocid MM MOXXEMO TOBOPHUTH IIPO JBa BUMIPH HOro (yHKIIOHYBaHHS:
iHAMBIAyanbHUI Ta KONeKTUBHUE. Ll npobinema HaOyBae akTyaJlbHOCTI Yepe3 rOCTPOTY CHIBBIIHOIICHHS JIFOANHA-
coliym y cydacHomy OyTTi. HaykoBa HOBH3HA. ABTOPOM OKpeciicHO 0a30Bi B3a€MO3B’SI3KM MK 1HIUBIAyaIbHUM
Ta KOJICKTUBHUM BUMipaMu ()YHKIIOHYBaHHS CBITOTIIAAY JIOAWHU. BU3HAUeHO Miclie JIFOAWHU SK HOCIS CBITOTIIAIY
y QopMmyBaHHI 3araJbHOTO, KOJEKTHBHOTO OadeHHA CBITY. BucHOBKH. JlfoamHa sIK HOCIH CBITOTIISAY IOCimae
HeHTpallbHe Micle Y popMyBaHHI KOJEKTHBHOTO CBITOTIAAY. Y (iocodcbkoMy MUCKYpCi MipKyBaHHS IIOJO B3ae-
MO3B’SI3KiB IHAWBITyaJbHOTO 1 KOJEKTHBHOTO BHMIpPIB CBITOTJIAY HEOMHOCTaiHi. J[MCKYyCIHHHM JOCI € THUTaHHS
OJTHOPITHOCTI 3arallbHOTO CBITOTJISAY, IO MOCTA€ TO SIK KPYTOBEPTh PI3HUX iJeH i MOTIISIIIB OKPEMHUX 0Ci0, TO SIK
[UTiICHA CHCTEMa CIIUTBHUX CBITONIIANIB. KONEKTHBHUH CBITOTIIAN MOKe OyTH IpEAICTaBICHUH K iHTErpOBaHE SBU-
1ie, a/uke BiH 0a3yeThCsl HA MOEJHAHHI CITIJIBHUAX CBITOTJIAAIB OKPeMHUX iHAMBIAIB. BogHOYAC 1 JIIOMHA TTiAAa€THCS
BIUIMBY KOJICKTUBHOTO CBITOTJISIY, 30KPEMA, SIK CMaJAKy MUHYJIUX MOKOJIHb.

Kmouogi crnosa: moauHa; iHIUBITyalbHUN CBITOTIISA/; KOJEKTUBHUN CBITOTIISAM; CBITOCIIPUMHATTS; CBITOBIIUYT-
TS; CBITOPO3YMiHHS
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YEJIOBEK KAK HOCHUTEJIb MUPOBO33PEHMUA:
NHINBUAYAJIBHOE U KOJUVIEKTUBHOE U3BMEPEHUSA

Hens. lenpto cTaThu ABISACTCSA ONPEACICHUAC B3aUMOCBSI3CH MEKIY WHANBUIYAIBHBIM M KOJUICKTUBHBIM H3ME-
PEHUSIMA MHUPOBO33pEHUsI YesioBeKa. Peanu3aiiust 3ToH e MpeaonaraeT pelieHre CaeyoInX 3a/1a4: aKTyaiu-
3anus punocodekux naei, copMUpOBaHHBIX 00TYMBIBAaHHEM UYeEIOBEKa W OOIIECTBa KaK HOCHUTEIEH MHpPOBO33pe-
HUS; BBISIBJICHNE B 0000IIeHNEe COOTHOIIICHNE eIMHITTHOe-001IIee B KOHTEKCTE MPOOIeMbl MUPOBO33PEHHS YEIOBEKA.
Teoperuueckmuii 6a3uc. OCHOBOH MCCIEIOBAHUS MOCTYXKIUIN cO00paxeHus GrUIocooB, Kacarolrecs MposBICHUI
€IMHUYHOTO ¥ O0IIEr0 MUPOBO33pEHHUS. A TaKue PacCyKICHUS MOIYYUIU CBOE BBIPAKCHUE B €BPOMEHCKOM (uio-
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copum ([Junpreii, Pukkept, Screpc) mocrarouno maBHo. Kak B yKpanHCKOM, Tak U B 3apyOexxHOM (DHI0COPCKOM
JIUCKYPCE PaccCMaTpUBAIOTCS 00a M3MEPEHUS] MUPOBO33PEHUS, a POJIb HOCHTEST MHUPOBO33PEHHS BO3JIAaracTcsl M Ha
WHIUBHUAA, U Ha 00ImecTBo. JTo mpociexuBaeTcs B uccienoBanusx C. Kpeimckoro, Y. HagonsHoro, B. Tlomoga,
H. Poxanckoii, B. Tabaukosckoro, B. llunkapyxka, B. Tloiitpecca, /1. Pycco, /1. bummunarem, K. xanomnsr u npy-
rux. OTHAKO B3aMMOCBSI3M HHIMBHIYaJHHOTO M KOJUIEKTUBHOTO M3MEPEHHUH MHUPOBO33PEHUS YETKO HE OYEpUCHBI.
MoxHo oTMeTHTh uccienoBanue B. [TomoBa, B KOTOpoM (Guitocod cOCpeJOTOYMBACTCS Ha MPOOJIEME COIHATbHO-
KOJUICKTHBHOTO U MHIUBHUIYaJHbHOTO M3MEPCHUN MHPOBO33PCHHUS, XOTS aKIICHTUPYET BHUMAHUEC Ha YIOTPEOICHUH
€caMoOTO TMOHATHS "MHPOBO33peHHE" B THX 3HAUeHUAX. [I0CKOJBKY UeNOBEK SIBISETCS COLUAIBHBIM CYIIECTBOM,
€ro MHUPOBO33PEHUE B3aMMOJICHCTBYET C MUPOBO33PEHHUSIMHU JIPYTUX UHIUBUAOB. Takum 00pa3oM, Mbl MOXKEM To-
BOPHTH O JIBYX M3MEpEHHs ero (yHKIIMOHUPOBAHUS: UHIMBUAYAJILHOM U KOJUIEKTMBHOM. DTa nmpolbiema npruoodpe-
TaeT aKTyaJbHOCTh B CBSI3M C OCTPOTOI COOTHOIIICHHS YEJIOBEK-COLUYM B COBpEeMEHHOM ObiTiH. HayuyHast HOBU3-
Ha. ABTOpOM 0003HaYEHBI 0a30BBIE B3aWMOCBS3H MEXITy MHINBUAYAIBHBIM U KOJJICKTHBHBIM H3MEPEHUSIMHU (yHK-
UOHUPOBAHHUS MUPOBO33PEHUS denoBeka. OMpeneieH0 MeCTo JeloBeKa KaKk HOCHUTEINsT MHPOBO33peHHI B (hopMu-
pOBaHMH O0IIEro, KOJUIEKTUBHOTO BHACHUS MHUpa. BbIBoabl. UelmoBeK Kak HOCHTEIF MHUPOBO33PCHHUS 3aHUMAET
[EHTpaIFHOE MECTO B (POPMHUPOBAHUH KOJUIEKTHBHOTO MHPOBO33peHMs. B (hrmocodckom muckypce cooOpaxeHus o
B3aHMOCBSI35IX HHIMBHIYaJbHOTO U KOJJICKTHBHOTO M3MEPEHHUA MUPOBO33PCHUS HECAUHOTYITHEI. J|NCKYCCHOHHBIM
JIO CHX TIOp SIBISIETCSI BOMPOC OJHOPOHOCTU OOIIETO MUPOBO33PEHUS, KOTOPOE BOCIPUHUMAETCS JTUOO KaK KPyro-
BOPOT PA3JIMYHBIX MJCH U B3IVIAZ0B OTACIBHBIX JIHII, JINOO KaK IEJIOCTHAsI CHCTeMa o0IuX MHpoBo33peHui. Koi-
JIEKTUBHOE MHPOBO33PEHHE MOXET ObITh MPEACTABIEHO KaK MHTETPUPOBAHHOE siBiieHWE. Beap oHO Oasmpyercs Ha
COUCTaHUU 06].[II/IX MHpOBO33peHHI71 OTACJIIbHBIX MHIWBUIOB. B TO XKE BpeMSI U YCJIOBCK HOI[BepFaeTCSI B03ﬂeﬁCTBﬂlo
KOJIJICKTUBHOT'O MI/IpOBO?;SpeHI/ISI, B HaCTHOCTH KaK HacCJICACTBA HpOIJ_U'II)IX HOKOJ’ICHI/Iﬁ.

Knmiouesvie cro6a.; 4enoBek; HHANBUAYAIbHOE MUPOBO33pEHHUE; KOJIEKTUBHOE MUPOBO33PEHUE; MUPOBOCIIPHSI-
THE; MAPOOIYIICHHUE; MIPOIIOHUMAHUE
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ANTHROPOLOGICAL AND AXIOLOGICAL DIMENSIONS OF SOCIAL
EXPECTATIONS AND THEIR INFLUENCE ON SOCIETY’S
SELF-ORGANIZATION

Purpose. The paper aimed at analyzing the anthropological and axiological dimensions of human social expec-
tations in the aspect of the self-organization processes of social phenomena and revealing their essence. Theoretical
basis. The research is based on the synergetic paradigm, the theory of shared intentionality as well as the concept of
hidden influence on the processes of socialization, synchronization of social influence on moral decisions, benefits
of the cooperative learning, interpretation of social expectations as epistemological norms and standards, and the
concept of social support. Originality. Social expectations are considered in a synergistic relationship to their an-
thropological and axiological nature. The anthropological dimension of social expectations based on human nature
as a mortal and rational being is outlined. The paper highlights the axiological dimension of social expectations on
the ground of the need for socialization and imitation of systems of material and spiritual values in the group. The
concept of stereotype and the thanatology of social expectations is substantiated. It is proved that the stereotype of
social expectations is dependent on its axiological dimension, and the thanatology of social expectations is depend-
ent on its anthropological dimension, which is based on human mortality. It has been studied out that the stereotypi-
cal and thanatological nature of social expectations significantly influences the processes of social self-organization.
Conclusions. The social expectations of a person are oriented mainly toward the anthropological dimension of val-
ues since by nature a human is a mortal being. Human social expectations are mainly related to life, health, and safe-
ty showing the priority of the thanatological nature of social expectations and their futuristic content. Social expecta-
tions are also oriented towards social values. The latter is related to the collective rational nature of a person who is
prone to social imitation, which affects the stereotypical nature of social expectations. Any social expectation is an
axiological one. It is an expectation of material and spiritual values. The axiological dimension of social expecta-
tions has a stereotypical nature since it is linked to the specificity of collective socialization and coexistence. The
anthropological dimension of social expectations has a thanatological character and is based on human nature as a
mortal and at the same time rational being forming own rationality in the group. The concept of stereotypical and
thanatological social expectations is promising for further scientific exploration as its methodological basis.

Keywords: social expectations; axiological dimension of social expectations; anthropological dimension of so-
cial expectations; stereotype of social expectations; the thanatology of social expectations; public self-organization;
values

Introduction

The theme of human social expectations is relevant in the context of modern complex socio-
political processes in the world and in Ukraine. Any human activity is based on social
expectations, which are the basis for social self-organization. Therefore, social expectations are
the foundation of self-organization in various social processes. Hence, the theoretical
consideration in the essence of social expectations is a topical issue and an important
contribution to the theory of social self-organization and building of social relations.

Consideration of the problem of social expectations will allow conducting a comprehensive
analysis of the motivation of human activity and investigating the specifics of self-organization
of social relations at the anthropological and axiological levels. The problem of social
expectations has a systemic and interdisciplinary character. Its development will contribute to the
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creation of a basis for methodological influence on the consideration of a problem of social
expectations in the field of psychology, sociology, political science, pedagogy, philosophy of
education. Also, the study of this topic will create a basis for the formation of interdisciplinary
scientific provisions on the essence of social expectations.

Analysis of the scientific literature on the problem of social expectations in its various
dimensions provides grounds for expressing the following considerations. Social expectations
are a fundamental principle of social interaction. They are based on values and ideals as the main
factors of social interactions. But the anthropological and axiological aspects in the problem of
social expectations are still insufficiently studied. Hence, the vital task of the article is to reveal
the specifics and patterns in the formation and functioning of social expectations as a basis for
the self-organization of social relations.

Purpose

Human social expectations are the basis of the self-organization of various types of social
processes. However, axiological and anthropological dimensions of social expectations as the
foundations of social self-organization often go unheeded by researchers. Therefore, the main
objective of our article is to study the features of the relationship between anthropological and
axiological aspects of social expectations, which are prerequisites for social self-organization.

In the study we raise the problem to identify the anthropological specificity of social
expectations, which is based on the nature of man as a mortal being. The constituent objectives
of the research are, first, the analysis of the futurological aspect of social expectations. Secondly,
the axiological essence of social expectations should be studied. The fact is that in immediate
intersubjective interactions, social expectations are manifested primarily as expectations of
values. Such axiological expectations are indisputably corrected with the needs of man and his
nature as a mortal being.

In general, the research aims to analyse the relationship between anthropological and
axiological aspects of social expectations. The latter are the foundations of social self-
organization due to the synergistic connection of anthropological and axiological factors. The
article is aimed at identifying the patterns of manifestation of social expectations and studying
their common properties.

Statement of basic materials

The phenomenon of social expectations is the subject of consideration in various scientific
aspects. We can state the existence of various theoretical and methodological approaches to the
problem of social expectations, ranging from neurological to philosophical-anthropological ones.
Scientific research studies various aspects of social expectations, in particular anthropological
and axiological. At the same time, the ratio of axiological and anthropological factors and their
influence on social self-organization are not analyzed.

Social expectations are studied from neuroscience to sociology, psychology, and philosophy.
In particular, a group of scientists points to the anthropological mechanism of social
expectations. It is associated with unconscious neurochemical connections that are formed under
the influence of positive emotions, including social laughter, which "...increased pleasurable
sensations and triggered endogenous opioid release in thalamus, caudate nucleus, and anterior
insula” (Manninen et al., 2017, p. 6125). At this, according to the researchers, "...modulation of

the opioidergic activity by social laughter may be an important neurochemical pathway that sup-
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ports the formation, reinforcement, and maintenance of human social bonds" (Manninen et al.,
2017, p. 6125). In the context of such research, it may be assumed that the mechanism of
functioning of social expectations may have, in addition to the conscious level, a subconscious
anthropological one that connects neurochemical processes and emotions. If laughter at the
neurochemical level affects the support of social bonds (Manninen et al., 2017, p. 6125), then
accordingly it causes a tolerant association between laughter, its source in the aspect of decision
making. Therefore, a person becomes more favorable to a source of laughter, which brings him
pleasurable sensations and optimistic social expectations. At the same time, on the contrary, a
person feels social alienation towards the source of suffering and negative feelings.

Analyzing the neural mechanisms of expectations, another group of researchers argues that
. expectations influence how we perceive the world" (Caplette, Gosselin, Mermillod, &
Wicker, 2020, p. 1). That is, "... we live in a world where most objects are associated with
specific contexts” (Caplette, Gosselin, Mermillod, & Wicker, 2020, p. 1). In this perspective,
social expectations, in our opinion, are certain cognitive stereotypes in the perception of reality.
But the stereotype of social expectations depends not on the uniformity of the worldview, but on
the similarity of human nature at its ontological and cognitive level. Therefore, indeed, most
social expectations are stereotypical, in fact, identical ones, since "the identity of human na-
ture... is inherent in all epochs and peoples” (Budz, 2017, p. 205).

Social expectations, in our opinion, can be classified into two levels: personal and group.
These levels are based on the specifics of social interactions in small and large social groups. At
the personal intersubjective level, people interact primarily on the basis of emotions and
feelings. The latter take the form of social expectations. At the group level, people interact on the
basis of values. The latter also take the form of social expectations.

In this aspect, social expectations may be based either on the emotional-sensory nature of
man or on the axiological one. In addition, they are able to combine these forms into social ideals
within a particular worldview. That is, in general, indeed, "... the person models the emotional
futuristic expectations of the consequences of the decision made in the context of the social envi-
ronment on the basis of the worldview" (Hoian, 2019, p. 73). In this perspective, social
expectations, which combine emotional, sensory, axiological, and ideological components, can
be considered as a kind of "center of motivation™ of human activity at different social levels of
self-organization in the community.

Mostly personal expectations tend to be identical and stereotyped. They are grounded on a
similar anthropological basis, such as mortality and human rationality. Group social expectations
are often radically different because the facts of cultural and axiological, and in general mental
differences between peoples are self-evident. In this aspect, the determinants of social
expectations, including educational ones, according to A. Behtoui (2017) are certain forms of
social capital, since, for example, "...social capital along with economic and cultural capital, is
an essential factor in the educational expectations of young people” (p. 488). In our opinion,
social capital has essentially axiological factors that are associated with mental characteristics.
The latter affect the specifics of social expectations and, accordingly, social self-organization.

M. Tomasello speaks about the tendencies that contribute to stereotyped social expectations.
He substantiates the theory of shared intentionality, pointing out that "...humans operate with
skills and motivations of shared intentionality” (Tomasello, 2016, p. 60). The researcher shows
that even "...pre-linguistic human infants — well before they have become cultural creatures in any
active sense — already collaborate and communicate with a partner..." (Tomasello, 2016, p. 60). In
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this sense, the most fundamental social expectations, that have an anthropological dimension,
are the expectations of cooperation, solidarity, and communication, which are the basis for
joining the team and at the same time it the basis for the formation of social reality. Actually,
interacting with another person, the social subject expects cooperation, and on this basis to
achieve security, solidarity, recognition, praise, promotion, assistance. On the other hand, a
person expects to avoid fear and danger. Cooperation eliminates these negative situations from
human interactions. In this perspective, social expectations, in our opinion, have an ethical
dimension, because they are associated primarily with the expectations of the desired social
relations, states, benefits that are safe for humans. But social expectations are not only ethical in
nature, which indicates their axiology. They also express the anthropological dimension of
human existence — fear of one’s existence, fear of death, that is, they have, in our opinion, also a
phobic nature, which, in turn, has an existential-futurological orientation. The phobic nature of
social expectations is based on the fact that man, due to mortality, is permanently afraid of
negative natural and social situations and phenomena. He/she is guided by the expectation of
danger, and therefore may become alienated, apathetic, and apolitical, as can be afraid, for
example, of power and expect from it a certain danger on personal values.

In this aspect, one of the fundamental social expectations, which is a spontaneous
anthropological basis for self-organization of human activity and the principle of self-
organization of society is the contemplation of death. Awareness of mortality, in turn, influences
the formation of derived social expectations in the form of feelings of fear and anxiety, which
indicate a more fundamental social expectation — expectations of security in relation to one’s
own health and life. In this perspective, the values of health and life are the fundamental basis for
the formation of a system of social expectations affecting the social self-organization.
Accordingly, ways and knowledge to avoid dangerous situations are the basic social expectations
that a person tries to realize in his being. Hence, social expectations in its content and in our
opinion, are also futurological in nature, based on fear and concern for one’s own life, which is
under threat. Therefore, overcoming the possible danger and threat is the ground of the
futurological nature of social expectations. Hence, social expectations are formed mainly in the
thanatological aspect and are aimed at overcoming the fear of death, fear of loss of livelihood —
work, property.

Social expectations at the anthropological level are based on the value of human life since
there is a permanent need to preserve it. In particular, for example, social expectations regarding
the COVID-19 pandemic are inherently panic and phobic in nature, since a person encounters
something unknown, poorly understood, dreaded for their nature, personal life. Therefore, in
dangerous living conditions, the anthropological-existential content of social expectations
dominates. In the event of mortal danger, a person is willing to limit the axiological-social
content of social expectations. That means, he is ready to limit social, spiritual, material values
and give preference to the anthropological dimension of values, including the values of health
and life. This tendency in limiting the axiological content of social expectations in favor of
anthropological content has a thanatological foundation and can be seen in all current cultures
and civilizations. Most countries where the COVID-19 pandemic is spreading take identical or
stereotypical measures to prevent a pandemic. Societies restrict personal physical and political
freedom by using self-imposed or compulsory isolation and quarantine. Such security steps in a
pandemic are taking place despite the material and economic values and the values of freedom
and democracy.
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In this aspect, human mortality (as its natural property) influences the formation of
stereotypes of social expectations, which receive an anthropological dimension. The
thanatological nature of human nature significantly corrects social expectations, and on this
basis affects the self-organization of social relations. Even such important social expectations
and at the same time values as freedom, democracy, property, respect for the man and his rights
(actually, humane and liberal-democratic values) are significantly corrected with the
thanatological aspect of human existence. Therefore, most of the deeply-rooted material and
spiritual values as the current situation with the COVID-19 pandemic shows, are possible mainly
in stable societies, where the level of anthropological values is ensured, in fact, where nothing
threatens human life. Hence, in our opinion, material and spiritual values, and accordingly the
axiological-social content of social expectations are important only in relation to the
thanatological aspect of human nature, in fact, in relation to the value of human life, which is
finite. In this perspective, the anthropological dimension of social expectations which is
associated with life and its safe conditions is dominant in the motivations, in the social
expectations of citizens, in the processes of social self-organization. Therefore, under unstable
conditions, the most optimal social expectation that a person shows in his mentality is the
"expectation of security". It helps to overcome fear, uncertainty, indeterminacy. Simultaneously,
"expectations of security" are stereotypical social expectations based on human nature. It is the
anthropological content of social expectations influences their stereotypes.

Stereotypes of social expectations can also be seen in other patterns of becoming human
nature. In particular, for example, M. Tomasello (2016) shows that "...only people
simultaneously understand others as intentional agents and have the skills and motivation to
share with them intentional states" (p. 59). That is, in this sense, a person is capable of
cooperation, solidarity, and partnership, which undoubtedly contributes to social self-
organization. On the other hand, this ability to cooperate and partner influences the development
of stereotyped social expectations.

Social expectations are generally based on shared intentionality that is unique to humans
(Tomasello, 2016, p. 60). People are able to exchange rational views and expectations about a
certain situation in the process of learning and socialization. From this position, in our view, a
significant aspect in the stereotype of social expectations, which has an anthropological meaning
lies in the fact that people in the context of their own nature tend to imitate each other and are
able to be in solidarity. Therefore, most social expectations are the result of imitating the
expectations of others. In this or that collective, social group, there are identical expectations
having the character of stereotypes of a worldview that exist in this or that culture. In this aspect,
N. Dasgupta (2013) substantiates the concept of the hidden influence of collective consciousness
on socialization processes. The researcher believes that implicit “...attitudes and beliefs are often
acquired without individuals’ awareness and influence judgments, decisions, and actions without
intention” (Dasgupta, 2013, p. 234). In this sense, social expectations, which are included in the
individuals’ worldview in most cases, in our opinion, are stereotyped ones, i.e. dependent on the
socialization environment where a person constantly works.

In bringing the idea of stereotyped social expectations, we should take into consideration the
stance of C. Chen, R. Martinez, and Y. Cheng (2020), who substantiate the concept of
synchronization of social influence on moral decision-making. Researchers claim that "the pres-
ence of another significantly impacts moral attitudes as well as neural correlates underlying mor-
al behavior” (Chen, Martinez, & Cheng, 2020, p. 1). Therefore, the presence of a reference
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person or group of people significantly corrects personal expectations and balances them with
group social expectations, which have a predominantly stereotyped nature.

We also see an argument in favor of the concept of stereotype and the thanatology of social
expectations in the political-legal traditions. Social expectations are enshrined at the level of
morality and law. Their destruction (even for security reasons) can have a negative effect on both
public and private life. In particular, in the current COVID-19 pandemic, most states have closed
their borders, and most companies have legally (compulsorily) terminated the manufacturing
cycle. These political and economic measures are, of course, anthropologically appropriate for
reasons of safety and health protection of their citizens. Simultaneously, they significantly limit
the constitutional rights of citizens to freedom of movement, to work, to rest, to freely use their
time, to participate in public and religious meetings. In this case, most spiritual values which are
constant social expectations lose their meaning. The anthropological content of social
expectations dominates here, as the value of human life comes to the fore. But long-term neglect
of fundamental social expectations, the inability to meet them can cause negative self-organizing
processes (including public resistance of various kinds and scope), or affect the health
deterioration of citizens. Quarantine during the COVID-19 pandemic, on the one hand, saves the
health and lives of citizens. But on the other hand, quarantine affects the restriction of freedoms,
rising unemployment, rising social tensions, increasing the risk of psychosomatic illnesses and
deaths due to panic, depression, and stressful situations.

The stereotype of social expectations can also be seen on the basis of the concept of the
advantage of cooperative learning over individual one, which is expressed by M. Derex and
R. Boyd (2018). Researchers believe that “... social learning inhibits cognitive effort but social
learning provided individuals with information that individual learners were unlikely to gather
on their own” (Derex & Boyd, 2018, p. 1). In this sense, the stereotype of group expectations is
useful from the pragmatic side of human existence. It expresses a long and proven collective
experience, using which one can significantly "save" anthropological potential. Therefore, group
expectations are not always harmful, even if they have a stereotype character. S. Goldberg
(2018) substantiates the concept of social expectations as epistemological norms and standards
and notes the specifics of stereotyped perception of reality, which is that "... We expect certain
things of each other as epistemic subjects, and it is the normativity of these expectations that un-
derwrites the normativity of epistemic assessment itself"(p. 1). In this aspect, in our opinion, the
stereotype of social expectations is based on an anthropological basis, in fact, on the cognitive
man’s ability and on the features of his socialization in linguistic and ideological aspects, since
man tends to imitate others. That is why social expectations do not go beyond a particular
worldview and a particular picture of the world, but in general — mentality. The latter dominates
in the community at a certain time and offers a person a certain stereotyped "matrix™ in the
perception of society.

The stereotype of social expectations also has an anthropological foundation in the fact that
man by nature has a necessary need for communication. His survival and socialization "requires”
care by the collective at least at the initial stage of life. Therefore, the need for coexistence and
socialization in the team is the basis for the emergence of stereotype of social expectations. This
speaks about the anthropological reason for this stereotype. In this context, researchers
E. Hornstein and N. Eisenberger (2018) express the concept of social support, which is that
social support of close friends and family members "...increase feelings of safety, reduce threat
responses, and improve health..." (p. 25). This vision of the specifics of human collective
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socialization suggests that social expectations associated with friendships and family ties are
more optimistic, secure, and trusting. In this aspect, social expectations have both
anthropological and axiological dimensions. They are based on the one hand on the
psychological mechanism of trust, and on the other hand, on the cognitive capabilities of man.

Social expectations are nothing more than expectations of the values that are at the basis of
social self-organization. In this perspective, social expectations are the means and methods of
self-organization of social reality. Therefore, one can agree with the view that "expectations in-
fluence social behaviour and determine the behaviour of an individual, small contact group,
community, or large mass of people” (Khmil & Popovych, 2019, p. 62). Hence, social
expectations are the basis of the individual motivation of human activity and at the same time, it
is the basis of social self-organization. The latter is largely based on the anthropological
dimension of social expectations.

Originality

The relationship between anthropological and axiological dimensions of social expectations
in their synergistic connection in the processes of social self-organization is considered. It is
outlined that the anthropological dimension of social expectations is based on man’s mortality
and the specifics in the formation of his rationality. It is shown that the axiological dimension of
social expectations is based on the need for collective socialization and collective coexistence of
man, as well as on the tendency to imitate the system of material and spiritual values. The
concept of stereotype and the thanatology of social expectations is substantiated. It is proved that
the stereotype of social expectations depends on the axiological dimension of social
expectations. The latter depends on the laws of collective socialization and coexistence. It is
established that the thanatology of social expectations is based on the anthropological dimension
of social expectations. The latter depends on the regularity of human mortality and the specifics
in his acquisition of cognitive abilities. It has been found that stereotype and the thanatology of
social expectations influence the processes of social self-organization. All social actions and
interactions are significantly corrected depending on the dominance of anthropological or
axiological content of social expectations.

Conclusions

The analysis allowed us to conclude that human social expectations are mainly oriented
towards anthropological and existential values since man by nature is a mortal being. First of all,
human social expectations are related to life, health, safety, and family well-being. They
emphasize the biological essence of man, and therefore social expectations are of a
thanatological nature. In the context of dangerous conditions for human life, the anthropological
content of social expectations dominates. In the case of mortal danger, man tends to limit the
axiological meaning of social expectations, that is, to limit the systems of spiritual and material
values for the sake of the value of life. But social expectations also have an axiological meaning,
which is aimed at true knowledge, justice, humanism, responsibility, democracy, freedom,
patriotism. They are important for the social (collective) nature of man. In this aspect, social
expectations have a stereotyped nature.

Any social expectation (regardless of whether it is personal or group) is without exception
axiological. A person always expects from other, small, and large social groups, state institutions
certain material or spiritual values.
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Social expectations should be considered in a complex of anthropological and axiological
phenomena that are correlated and in synergy. The axiological dimension of social expectations
has a stereotypical character since it is associated with the specifics of collective socialization
and human coexistence. The anthropological dimension of social expectations has a
thanatological character and is based on the thanatological nature of man, as a mortal and at the
same time rational being, which forms the own rationality in the team.

We proceed from the synergistic relationship of anthropological and axiological dimensions
of social expectations in the processes of social self-organization. The concept of stereotype and
the thanatology of social expectations, which we substantiate, has prospects for further scientific
research. It can be a methodological basis for interpreting the role of social expectations in a
variety of humanitarian studies.
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AHTPOHNOJIOTTYHI TA AKCIOJIOTTYHI BUMIPU COLITAJIBHUX
OYIKYBAHBD I IX BIVIMB HA CAMOOPI'AHI3ALIIO CYCIHIJIBCTBA

MeTta — npoaHaii3yBaTy aHTPOIOJIOTTYHUN Ta aKCIOJIOTIYHUI BUMIpPH COLiabHUX OYiKYBaHb JIOJUHU B acleKTi
NPOLIECIB caMOOpraHizamii CyCHiIbHUX SBUI Ta PO3KPUTH X cyTHicTh. TeopeTwmunmii 6a3uc. [ociimkeHHs IpyH-
TY€TbCS Ha CHHEPIreTHYHIH Mapajurmi, Teopii CHiIbHOI IHTEHIIOHAJBHOCTI, a TAKOX KOHIEMIISX MPUXOBAHOTO
BIUIMBY Ha COIliaJTi3alliiiHi MPOIECH, CHHXPOHI3allil COIaIbHOTO BILTUBY HA MOPAJIbHI PIllICHHS, IEPEBaru KOJICKTH-
BHOTO HaBYaHHS, TIIYMAu€HHS COIIaJIbHUX OUYiKyBaHb SK €IiCTEMOJIOTIYHIX HOPM 1 CTaHIAPTIB Ta KOHIICTIIIi coIia-
neHOT miaTpuMKkHu. HaykoBa HoBu3Ha. ColliaiabHi OYiKyBaHHS PO3TIISTHYTO y CHHEPTiHOMY CITiBBiIHOIICHHI iX aH-
TPOTIOJIOTIYHOT Ta akcioJoridHoi mpupoan. OKPECIeHO aHTPOTOJIOTIYHHA BHMIp COIMIALHUX OYiKyBaHb, IO IPYH-
TY€TBCS Ha MPHUPOI JIOIWHH SK CMEPTHOI Ta pallioHaNbHOI icToTH. [loka3aHO akCiOJOTIYHMHA BUMIp COIiaIbHHUX
OUiKyBaHb, KU IPYHTYETHCS Ha HEOOXiTHOCTI colliami3amii Ta HACTIIyBaHHS CHCTEM MaTepiallbHHUX i TyXOBHHX
LiHHOCTEeH y KONeKTHBi. OOTPYHTOBAHO KOHYEnyito CmepeomunHoCmi ma maHamono2iuHOCmi COYianbHUx O4iKy-
6anb. JloBelIeHO, 10 CTEPEOTUITHICTD COLIaJIbHUX OUYiKyBaHb € 3AJIS)KHOIO BiJ] IX aKCIOJIOIiYHOTO BUMIpY, a TaHATO-
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JIOTIYHICTH COLIaTbHUX OYiKyBaHb € 3aJICKHOIO BiJl iX aHTPOMOJIOTIYHOTO BUMIPY, SIKAH ITPYHTYEThCS Ha CMEPTHOCTI
JOAWHU. 3’5ICOBAHO, IO CTEPEOTHITHICT Ta TAHATOJOTIYHICTh COIIaIbHUX OUYiKyBaHb CYTTEBO BILTMBAE HA MPOIECH
cycminpHOI camoopranizanii. BucHoBku. ComnianbHi O9iKyBaHHS JIOAWHU 30pi€HTOBAHI MEPEBAKHO HA aHTPOIIOJIO-
TIYHUHN BUMIp HIHHOCTEH, OCKITBKH 32 CBOEIO MPHPOJIOI0 JIIOMHA — IIe cMepTHa ictota. CollianbHi O4iKyBaHHS JIIO-
JIUHM TIOB’s3aHi EPEBAKHO 13 KHUTTAM, 370POB’SIM, OE3IEKO0T0, M0 TIOKA3Y€e MPIOPUTET TAHATOJIOTIIHOTO XapaKTepy
coliabHUX O4YiKyBaHb Ta 1X ¢yTyposoriunuid 3MmicT. ComianbHi OYiKyBaHHS 30pi€HTOBaHI TAKOX Ha COLaNbHI IiH-
HocTi. OcTaHHI OB’ s13aHi i3 KOJIEKTHBHOIO PalliOHAILHOIO IPUPOIO0 JIFOAWHH, SKa CXMIIbHA J0 COLIaJbHOTO HACII-
JTyBaHHs, 110 BIUIMBAE Ha CTEPEOTHITHUH XapaKTep CoLialbHUX OYiKyBaHb. bynb-ske comianbHe O4iKyBaHHS € aKci-
osioriyHuM. BoHO € ouikyBaHHAM MaTepiajlbHUX 1 JyXOBHHX I[IHHOCTEU. AKCIOJOTIYHMII BUMIP COLIAILHUX OYiKY-
BaHb MA€ CTCPCOTUITHUN XapaKTep, OCKUIBKH BiH MMOB’sI3aHUM 31 CreM(iKOI KOJIEKTUBHOT COIliai3allil Ta CIIiBXHUT-
TS JIIOJAWHU. AHTPOIOJOTIYHUI BUMIpP COIIaJbHUX OYIKyBaHb MAa€ TAHATOJOTIYHUN XapakTep 1 IPYHTYEThCSA Ha
MIPUPOJII JFOAWHHU K CMEPTHOI Ta BOJHOYAC PalliOHAIBHOI iICTOTH, MO (POPMYE CBOIO PAIliOHATBHICTD y KOJEKTHBI.
KoHIemniiisi CTEPEOTUITHOCTI Ta TAHATOJIOTIYHOCTI COLIANIBHUX OYiKYBaHb € MEPCIEKTUBHOIO IS MOJANBIINX HAYKO-
BUX PO3BIJIOK SIK X METOIOJIOTIYHE i AIPYHTS.

Knouosi cnosa: comianbHi 04iKyBaHHS;, aKCIOJMOTIYHUN BHMIP COLIaTbHUX OYiKYBaHbB, aHTPOIIOJIOTIYHAN BUMIp
COWialbHAX OYiKyBaHb, CTEPEOTHITHICTH COLIAThHAX OYiKyBaHb, TAHATOJIOTIYHICTH COLIANEHUX OYIKyBaHb;
CycCITiJIbHA CAaMOOPTaHi3allisi; IIIHHOCTI

. H.TOSIHY, B. 1. BY13%
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AHTPONOJIOTUYECKHE U AKCUOJIOI'HYECKHUE U3SMEPEHUWSI
COLHUAJIBHBIX O’ KUJAHUHU U UX BJIUAHUE
HA CAMOOPI'AHU3AIINIO OBIIECTBA

esp — npoaHaIM3UpPOBATh AHTPOIIOJIOTHUECKUN U aKCUOJIOTHYECKUN aCTIEKThI COLIMAIBHBIX 0KUAAHUIN YeJI0Be-
Ka B KOHTEKCTE ITPOIIECCOB CAMOOPraHMu3aI[ii O0IIECTBCHHBIX SBJIICHHI U PACKPBITh UX CYHIHOCTh. TeopeTnyeckuii
0a3mc. MccienoBanue OCHOBBIBACTCS. HA CHHEPIETHYCCKON MapaurmMe, TCOPUH OOIICH HHTCHIIMOHABHOCTH, a TaK-
K€ KOHUEMIMSIX CKPBITOrO BIMSHUS Ha COLIMAIU3aLMOHHBIE MPOLECChl, CHHXPOHU3ALUU COLUATLHOTO BO3CHCTBUS
Ha HPABCTBEHHBIC PEIICHUS, MPEUMYIIECTBA KOJIEKTUBHOTO OOYUYEHHS, COIHATBHBIX OKUIAHUN KaK SMHUCTEMOJIO-
THYECKHX HOPM M CTaHJAPTOB, a TAaK)K€ KOHLENLUU couuanbHoi moaepxku. Hayunasi HoBusHa. CouuanbHble
0KMJIAaHUSI PACCMOTPEHbI B CHHEPTUIHOM COOTHOIIEHHWU UX AHTPOIOJIOTMYECKOH M aKCHOJOTUUYECKOW MPUPOIDL.
OrmpesiesieHo aHTPOINOJOTHUECKOE HM3MEPEHUE COLMAIbHBIX OXXKHUIAHUM, OCHOBAHHOE Ha IMPHUPOJE YeJIOBEKa Kak
CMEPTHOTO W PallMOHANBHOTO cymiecTBa. [loka3aHO aKCHOJIOTHYECKOE N3MEPEHNE COMABHBIX OXKHUIaHUH, KOTOpOe
OCHOBBIBaeTCS Ha HEOOXOAMMOCTH COLHATN3AINH U TOApaKaHUS CHCTEMaM MaTepHaIbHBIX M TyXOBHBIX IIEHHOCTEH
B KoJuiekTiBe. OOOCHOBaHA KOHYenyus CmepeomunHoCmy U maHamoaio2uiHOCMu COYUAnbHbIX oxcuoanull. JJokasa-
HO, YTO CTEPEOTHITHOCTh COIMATBHBIX OKUIAHHUU SIBIIICTCS 3aBUCHMOHN OT MX aKCHOJIOTHYECKOTO M3MEpEHHs, a Ta-
HATOJIOTMYHOCTH COIUAIBHBIX OXKHAAHUH SBISETCS 3aBHCHMOM OT WX AHTPOIIOJIOTHIECKOTO M3MEPEHUs, KOTOpOe
OCHOBAHO Ha CMepTHOCTl/l YCJIOBCKA. BI)I}ICHCHO, qToO CTepeOTI/lHHOCTb 1 TAHATOJIOTUYHOCTH COLIUAJIBHBIX O)Kl/l[laHl/lﬁ
CYILIECTBEHHO BIIMSET Ha MPOIIECCHl 00IIECTBEHHON camoopranu3aiuu. BeiBoabl. ColranbHbie 0KUJaHUS YeIOBeKa
OPHUEHTUPOBAHbI MPEUMYIIECTBEHHO Ha aHTPOIOJIOTMYECKOE U3MEPEHUE 1IEHHOCTEMH, MMOCKOJIBKY TI0 CBOEH MpUPOJIE
YEJIOBEK — 3TO CMepTHOe cymiecTBo. CollMalbHbIe OXHUIAHWS YelIOBEKa CBA3aHBI MPEUMYIIECTBEHHO C >KU3HBIO,
310pOBbEM, 0€30MaCHOCTHIO, YTO MOKA3bIBAET MPUOPUTET TAHATOJOTUUEKOTO XapaKTepa COLMATbHBIX OKHUIAHUN U
ux ¢yTyposoruueckoe coaepkanue. ColHanbHbIC OXHIAHUS OPUCHTUPOBAHBI TAKXKE HA COIMATBHBIC I[CHHOCTH.
[Mocnemuue cBA3aHHBIC ¢ KOJUIGKTUBHOW PallMOHATBHOM NMPHUPOIONA YeIOBeKa, KOTOpas MOABEPKEHA COMUAIEHOMY
HACIICIOBAHUIO, BIMSIONICMY Ha CTEPEOTHITHBIA XapaKTep CONUANBHBIX okuaaHui. JIroboe commanbHOE OXKUIaHUE
SIBIISICTCA akcHolorudeckuM. OHO €CTh OKHAaHHEM MaTepUANBHBIX M ITYXOBHBIX LEHHOCTEH. AKCHOIOTHYECKOE
HU3MEPEHUE COMUANBHBIX OXHUIAHIA HMEET CTEPEOTHITHRIA XapaKTep, MOCKOIBKY OHO CBS3aHO CO CIeIH(UKOM KO-
JIEKTUBHOM COIMATN3AINH M JKU3HU YeJIOBEKa. AHTPOIIOJIIOTHYECKOEC M3MEPEHHE COIMATBHBIX OXKHUIAHUN HMEeT
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TAaHATOJIOTUYECKHUN XapaKTep M OCHOBBIBACTCS HA MPHPOJIC YEIOBEKa KaK CMEPTHOTO M OJHOBPEMEHHO PaIllMOHAb-
HOTO CyIIecTBa, KOTOpoe (OPMHUPYET CBOIO PAIMOHAIBHOCTH B KOJIEKTHBE. KOHIIENINSA CTEPEOTUITHOCTH M TaHa-
TOJIOTUYHOCTH COITUATTBHBIX OKUJAHWUHN SBISIETCS MEPCHIEKTHBHOM TS TABHEHITNX HAyIHBIX UCCIIEIOBAaHMHA KaK MX
METOJI0JIOTHIECKOE OCHOBAHHE.

Knouesvie cnosa: conpanbHbIe OKUIAHUS; aKCHOJIOTHUECKOE U3MEPEHUE CONMANBHBIX OKUIAHWH; aHTPOIIOJIO-
THYECKOe U3MEPEHUE COLMATIBHBIX 0KMJAHUM; CTEPEOTUITHOCTD COLMATIbHBIX OXKHJIAHUHN; TAHATOJIOTUYHOCTH COLIU-
aNBHBIX OXHJIAHHI; OOIIECTBCHHAS CAMOOPTaHU3AINS;, ICHHOCTH
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ANTHROPOCENTRIC DIMENSIONS OF UKRAINIAN CULTURE
(IN THE CONTEXT OF THE ARCHETYPE OF THE WISE OLD MAN)

Purpose. Philosophy of culture is an extremely multifaceted field, which includes the anthropological segment
as well. In particular, we can talk about the role of man (personality) in cultural progress in a particular period of
development of the society. To some extent, this problem may also apply to the theory of archetypes, which is rapid-
ly developing today, being used not only in philosophy but also in other fields, deeply penetrated into the methodol-
ogy of humanities knowledge. Therefore, we used interdisciplinary tools for this study. The purpose of this work is
to study the influence of personality on the development of Ukrainian culture in a global, comprehensive dimension,
based on the experience and works of famous figures that carried out cultural activities in a certain historical period.
In this case, we can appeal to the archetype of the Wise Old Man, which contains a set of permanent features (ordi-
nary and transcendent) that connect its projections with both the "foretype" and at the same time the "accumulation"
of experience. Theoretical basis. Based on the work of famous researchers in the field of philosophy, anthropology,
analytical psychology, ethnophilosophy (C. Jung, Z. Freud, M. Scheler, F. Nietzsche, F. Schelling, W. Eco, G. Ga-
chev, A. Bolshakova, L. Koshetarova, M. Eliade, O. Kyryliuk, S. Krymsky, V. Lychkovakh, T. Shestopalova,
M. Nesteleev, Z. Bosyk, etc.), the authors note the insufficient elaboration of the topic regarding the distinction of
anthropological (including anthropocentric) dimensions of different cultural periods of Ukraine in chronological
order. Originality. The authors of the article prove that the continuity of the accumulation of anthropocentric fea-
tures in individuals gives them transcendence, elevate to the archetype of the Wise Old Man, which can be perceived
as a universal process against the ethnic development background. Conclusions. As a result of the study, we can say
that the role of individual key figures in the development of national culture is quite noticeable. This can be traced
both at the local level and at the national level, when we should talk about individuals who in a certain period of
development of society and culture were leading and became a kind of embodiment of universal experience accumu-
lated in an individual with a certain identity, which is the "personality" required in “that place" and "that time". For
this reason, we turn to the archetype of the Wise Old Man as an "invariant", a "conductor”, which reflects the most
realized and individualized personality in a particular chronotope.

Keywords: anthropocentrism; identity; transcendent; Ukrainian culture; the archetype of the Wise Old Man; pro-
totype; transformation

Introduction

Anthropocentrism both as a philosophical concept and as a direction of philosophical or theo-
logical teachings sees a man as the centre of the Universe and as the existence in general. Some
elements of anthropocentrism can be traced back to early societies, in particular, in primitive be-
liefs based on demonological and mythological worldview. At one time, Socrates and Aristotle
drew attention to this, seeing in man (Homo sapiens) the crown of the development of nature and
society. Protagoras is known to have considered man "the measure of all things". Plato and his
followers put forward the idea of the union of man with God, which he achieved in an ecstatic
state, accumulating a certain experience and, at the same time, going beyond it, acquired trans-
cendent traits. This opened the way to the knowledge of God, and in him — of himself. In Christi-
anity, on the other hand, we do not see such "self-dissolution” and "merging" because man be-
comes the central object of God’s providence. Accordingly, the forms of self-knowledge and the
ways of man "to himself" change: it is the acquisition of personal freedom (freedom of spirit),

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i18.221383 © Z. 0. Yankovska, L. V. Sorochuk, 2020

87



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononoriuni BuMipH ¢inocodebkux gociimpkens, 2020, Bum. 18

Anthropological Measurements of Philosophical Research, 2020, NO 18

SOCIAL ASPECT OF HUMAN BEING

moral self-growth, pursuit of grace. In their writings, Aristotle, Augustine, and Thomas Aquinas
often reflected on the presence of spirit, soul, and body in man, preferring spirituality to corpore-
ality. The growth of the cult of God led to the growth of the cult of man (*in the image and like-
ness"). Later, the development of the theory of anthropocentrism is found in the works of F. Ba-
con, J. Herder, 1. Kant and many other researchers. Numerous reflections on man as an object of
the Universe and an active subject of self-creation have contributed to the emergence of such a
field as phenomenology. V. Sokolov in the "Encyclopedia of Modern Ukraine" noted:

Philosophers-phenomenologists reduce, by philosophical reduction, the
existence of the phenomenon to the existence in the realm of conscious-
ness. In the teachings of the founder of this trend E. Husserl, philosophi-
cal and scientific objectivism is replaced by transcendental subjectivism,
which is based on the "pre-scientific” activity of thought and feeling. Man
is an active participant in the world. (authors’ transl.) (Sokolov, 2001)

Phenomenology in the philosophical field has points of intersection with anthropocentrism.
From this point of view, we can speak of a person exceptional in something or everything, who
has unique features or life, whose influence is felt not only on the immediate environment, but is
noticeable against the background of the era. In various spheres of social life there are known the
"leaders”, their role is inevitable. Comprehending their biographies and activities from the
heights of time, we observe not only the concentration of reason, experience, but also elements
of transcendence, which brings them closer to the archetype of the Wise Old Man in the epoch-
making sense.

Today in the Ukrainian philosophical science and humanities in general there is a very large
number of constants, operated by scientists: prototypes, foretypes, primary elements, universals,
cross-cutting structures, types, etc. Considering their features, we can say that they are all largely
covered by the concept of archetype introduced by C. Jung (2013), who relied on the idea of
"eternal prototypes” of Plato and interpreted them as the “collective unconscious”, which has not
individual but hereditary development and "consists of pre-existent forms, the archetypes, which
can only become conscious secondarily and which give definite form to certain psychic con-
tents" (p. 65). Unlike the personal unconscious, the collective unconscious, according to the sci-
entist, has a "universal nature, that is, that in contrast to the individual psyche has contents and
modes of behavior that are, cum grano salis, the same everywhere and in all individuals”, "it is
identical to itself in all men and thus constitutes a foundation of existing supra-psychic nature in
every man" (Jung, 2013, p. 12).

In addition to C. Jung, many foreign and Ukrainian scientists of the past and present, includ-
ing M. Scheler, F. Nietzsche, K. Levi-Strauss, F. Schelling, J. Fraser, W. Eco, O. Remenets and
many others turned to the study of archetypes at the level of various scientific fields.

Modern definitions of the archetype, based on Jung’s understanding of the concept, still have
some differences, indicating primarily the development of the theory of the archetype, expanding
its semantics and meaning, penetration into various spheres of life, which determines the inter-
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disciplinary approaches to its study. For example, V. Zelensky (2000) in the Dictionary of Ana-
Iytical Psychology gives the following definition of the term: "Archetype (Greek — type, image;
prototype, proforma) is a foretype, initial image, idea, original form for subsequent formations"
(authors’ transl.) (p. 25).

With the last phrase, the author actually opens the horizons to understand the pervasiveness of
the concept of archetype, explaining the nature of which, M. Rozmyst (2018) writes that arche-
types "are the prototypes of religious beliefs, feelings, aspirations and activities shared by people
regardless of their origin, education or cultural background™ (p. 70).

Interpreting the understanding of archetypes according to C. Jung, S. Krymsky (2008b) called
them «symbolic schemes of the "collective subconscious"», noting: "The point is that during the
immersion of a person in the depths of his own psyche, he finds in them the collective ideas of
the human race™ and, accordingly, "raises personal destiny to the destiny of mankind" (authors’
transl.) (p. 305).

Originating as prototype ideas, the archetypes, being transformed, become cross-cutting
"transpersonal phenomena”, gaining somewhat different forms in national life and culture, but
remaining unchanged in meaning at the core, after all, according to C. Jung (1991), they are
"structural and energetic basis around which the spiritual space of the individual is formed" (au-
thors’ transl.) (p. 91).

Purpose

The purpose of this study is to analyse the anthropocentric model of a cultural figure of the
era with its figurative and personal realization as an archetype of the Wise Old Man. According-
ly, the main tasks of the work are: to determine the main features and meaning of the archetype
of the Wise Old Man and their representation in Ukrainian culture; to build a chronological para-
digm of transformation and construction of the archetype of the Wise Old Man in Ukrainian cul-
ture, based on the most striking examples characteristic of a particular period of development of
national existence.

Statement of basic materials

Anthropocentrism as one of the directions of anthropology is well-founded and has many se-
mantic branches, semantic loci of its manifestation. One of such segments, where it is partially
realized, can be considered the sphere of archetypes that relate directly to man and his existence.
In particular, in this aspect, we believe anthropocentrism to interact closely with the archetype of
the Wise Old Man.

An archetype outside of action and being (as a nominee) is not objectively or subjectively
(materially) delineated, acting as a certain set of features that are inherent in it. Only by project-
ing these features into reality we obtain a certain embodiment of the archetype. Analysing the
theory of C. Jung’s archetypes, C. Roesler (2014) explains that they are presented by the scientist
as "angeborene Muster des Erlebens und Verhaltens, die stark affektiv aufgeladen sind und sich
auf das Verhalten von Menschen unbewusst auswirken" (p. 165).

The archetype of the Wise Old Man reveals its features only through projection, in which,
from the point of view of philosophical anthropology and the theory of ethnocentrism, it acts as
the most individualized and realized personality. In this regard, it is worth mentioning the study
of D. Danow (1995), who calls the archetype "anthropological constant”. Such "constants™ give
birth to ethnic cultural archetypes, which over time crystallize and manifest themselves in specif-
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ic images of a particular era. A. Bolshakova (2010) also emphasizes the aspects of studying the
"problem of the archetype", focusing on the structure, model of development and components of
the cultural archetype as a "prototype of the cultural unconscious”. The scientist defines arche-
types "as basic concepts that define the coordinates in which a person perceives and compre-
hends the world and carries out his life" (authors’ transl.) (Bolshakova, 2010, p. 48).

Such a "foretype", "basic concept™, "cultural universal”, "prototype”, which is projected in na-
tional cultures into specific epoch-making archetypal images, is the above-mentioned archetype
of the Wise Old Man. S. Krymsky regarding the origin and existence of such archetypal images
noted:

Considering the archetypes of certain national cultures, we do not mean
some "spiritual genes”, but certain presuppositions, i.e. trends that are re-
alized in different eras by images. These images sometimes differ in the
means of expression, but structurally form certain prototypes or can be
reconstructed as prototypes. (authors’ transl.) (Krymsky, 2008b, p. 305)

The scientist made a very significant contribution to the development of ethnophilosophy in
general and the study of national and cultural archetypes in particular, about which he wrote:

Original forms, or archetypes, characterize the development of socio-
cultural phenomena. They do not deny social and cultural progress, but,
on the contrary, are an indicator of the fundamentality of its results. After
all, the more thorough the cultural achievement, the deeper it grows into
the historical layer of civilization... (authors’ transl.) (Krymsky, 2008b,
p. 305)

Speaking about the realization of the archetype of the Wise Old Man as a central figure in
Ukrainian culture, it is necessary to determine first of all the features it was endowed with. The
first such sign can be considered mature age (old man), which, accordingly, determined its se-
cond trait — reason, wisdom, spirituality, renunciation of the material. Both of these features, as
we see, are already present in the nomination of the archetype. Manifestations of wisdom often

came to people as a miraculous salvation at a critical (sometimes for life) time. This feature in
the archetype of the Wise Old Man was distinguished by C. Jung, who noted that

The old man always appears when the hero is in a hopeless and desperate

situation from which only profound reflection or a lucky idea — in other
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words, a spiritual function or intrapsychic automatism of some kind, can
extricate him. But since, for internal and external reasons, the hero can-
not accomplish this himself, the knowledge needed to compensate the de-
ficiency comes in the form of a personified thought, i.e. in the shape of
this sagacious and helpful old man. (Jung, 2004, p. 298)

In this regard, a very productive opinion was expressed by N. Bharti (2017) that, according to
C. Jung, "archetypes are not ideas themselves, but are structures which empower the potentiality
of ideas. It is the inherent symbolism of the image that they represent...". The scientist empha-
sizes that "archetypes are triggered especially in situations where in a certain limitation of the
conscious sphere calls for a compensatory function on the part of the unconscious" (Bharti, 2017,
p. 128).

The third fundamental component of the image of the Wise Old Man is "Self", or "being-in-
oneself" (Scheler, 1988), in other words, his high personal level and status, individualism, self-
sufficiency, inner anthropocentrism. Achieving the Self as the highest quality of the individual
"self" is associated with the process of personality formation, when a person tries to know the
world as deeply as possible and realize his place, "accomplish™ in it, that is, determines self-
search, self-knowledge (let us recall the Skovoroda’s "Know yourself"). This process, as a rule,
involves self-immersion, being in a state of supreme existence. Actually, this can be defined as
the process of formation of "personality” (compare: being "in-itself" — self-absorption, "person”,
"personality). This is confirmed by the words of S. Krymsky (2003), who wrote that "awareness
of individuality forms the highest instance of human self-personality” (p. 35). Such "isolation”
(from others) and "personification™ (in itself) is a way to distinguish from a monotonous society,
individualization (which sometimes leads to even self-struggle and "overcoming oneself", ac-
cording to C. Jung, — "Self-search™), the acquisition of exceptional traits, rising above others. In
the process of existential changes, these traits are transformed and give rise to the concept of the
Self, the "microcosm™ as the "inner centre of the human personality”. S. Krymsky (2003) ex-
pressed the belief that the personality is a "morally directed system, the result of a person’s con-
scious choice of his own image", which is determined by the ability to "be the master of himself"
and presupposes the "transformation of the creative beginning of man, his graceful ascent to the
level of harmony with the spirit” (authors’ transl.) (p. 36). The importance of forming one’s own
spiritual space in the process of formation of "Self-personality” was considered by the researcher
to be almost a sacred internal individual process, because, in his opinion, "through the self-
construction of the individuality, the formation of his inner microcosm, a person can make the
fact of death to be not the end, but the crown of life” (authors’ transl.) (Krymsky, 2003, p. 36).

Thus, we can say that the image of the Wise Old Man projected into the national culture was
almost always endowed with exceptional, sometimes even superhuman capabilities (C. Jung) and
mental abilities, embodying the idea of "superman. However, such features of the archetype of
the Wise Old Man did not deprive his image projected in culture of the human nature and even
sinfulness. Ethno-cultural personifications of this archetype can be traced in various chronotopic
projections: both at the local level (within the settlement or as a "variant of the invariant”, re-
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flected in the culture of a certain period, direction), and against the background of culture of a
certain people, ethnic group in general, which is the subject of research in this article.

If we talk about the embodiment of anthropocentric features and projections of the archetype
of the Wise Old Man in the Ukrainian cultural tradition from ancient times, we should first em-
phasize the mythological-ritual constant, as ancient society was thoroughly ritualized. Perhaps
the roots of the analysed archetype should be sought in the most revered animated spirits (de-
monology), and later in the supreme tribal gods (mythology) worshiped by the tribes. This is
suggested by the Veles Book, the first written record of the ancient Slavic community, the su-
preme god of which was Veles (despite the different attitude of scholars to this record, it still de-
serves attention). "Communication™ with them took place with the help of priests — a special
caste, which primarily monitored the performance of cults.

From the point of view of the archetype of the Wise Old Man, the initiation rites and, accord-
ingly, those who conducted ordeals with the initiates (chosen cult figures) attract the most atten-
tion during this period. After E. Tylor’s (1989) work "Primitive Culture”, in which the author
touches on this issue, and under its direct influence, the "institute of kings-priests” was most
thoroughly analyzed by J. Frazer (2001) in the book-study of primitive religions "The Golden
Bough", which presents the collected by the author extremely comprehensive factual ethno-
graphic material relating to the development of many primitive societies.

In the absence of writing in the Slavic (and other) communities, some pagan priests acted as
custodians of secret knowledge, had a great influence on the formation of the worldview of the
people, adjusted and managed the system of rituals and rites, sacrifices, led a special way of life,
performed initiation rites and sometimes in transcendental state, could even predict the future.
They went to this status all their lives and acquired it in adulthood, and therefore were "isolated"
from the general public. Such the most "ordained™ and spiritually self-sufficient priest in the so-
ciety of that time can be considered a prototype of the Wise Old Man.

Magical tales, the texts of which reconstruct the elements of myth, mythological worldview in
general, have preserved echoes of the archetype of the Wise Old Man in the images of elders
who conduct initiation ordeals of young men, because it is "with the help of folklore works that
have been the 'art of memory’, the people have been passing the experience of their lives, views
on good and evil and human values from generation to generation for centuries™ (authors’ transl.)
(Sorochuk, 2015). A striking example of this is the fairy tale "Oh", in which the protagonist — an
old man with a long "knee-length” beard — initiates a boy, teaching him to change the world
around him and change himself in the miraculous way. To do this, the Elder (Sage) allows the
initiate to realize his destiny, and then, overcoming it, i.e. the generic purpose, go beyond his
own "Self" and, returning to the "tabula rasa", absorb new knowledge and thus fulfil a new mis-
sion. M.-L. von Franz (2004), the colleague and follower of C. Jung, having researched myths,
fairy tales and other sacred texts for a long time, concluded that almost all fairy tales describe
such a mental phenomenon as "human comprehension of their own Self", awareness of their
purpose and meaning of life, which is a difficult super-task for the average person and seems
possible only in the future, which is projected by the very fairy-tale reality. "That is why", writes
the researcher, "hundreds of tales and thousands of repetitions with a musician’s variations are
needed until this unknown fact is delivered into consciousness; and even then the theme is not
exhausted"” (Franz, 2004, p. 10).

In the process of consolidation of ancient Slavic tribes, the functions of priests are divided
over time; among them there are those who ruled the more separate sphere of life: economic,
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military, spiritual, etc. There appears a special caste of “clergy"”, which is called the magi (there
were other groups of clergy who charmed, healed, etc. However, they did not stand out so much
from the general public, having their occupation more as the craft, rather than the way life). The
name "magus” (“volkhv" in Ukrainian) could be derived from the word "magic" (Ukr. "vol-
shba™), i.e. "divination" (Ukr. "vorozhba™), which conveys the intent of these representatives.
Some scholars have suggested that such a nomination might have originated from the Ukrainian
word "volokhatyi" ("hairy"), i.e. one with long hair and a beard. According to ancient beliefs,
hair was associated with ancestors, it was the power of the magi. Therefore, in pre-princely and
early princely times, the magi can be thought of as persons who were also prototypes of the ar-
chetype of the Wise Old Man. We find echoes of them in Old Russian literature.

With the introduction of Christianity in Rus’ by Vladimir the Great there is a certain "break™
in the minds of Ruthenians, there are changes in the worldview, the paradigm of thought catego-
ries, views on man and God. The process was long and ambiguous. Kievan Rus’ of the X-XII
centuries became "antiquity” for Ukrainian culture, a period when the features of our mentality
crystallized, ideals and spiritual landmarks changed. During this period, against the background
of the formation of Christian consciousness after Vladimir’s Christianization, three main figures
clearly appear, in which we can "read" the symbolic elements of the Wise Old Man archetype.
First of all, it is Yaroslav the Wise (978-1054), the Builder, who by his actions laid the founda-
tions of Conciliarity, Sophia (the way of government and, accordingly, the philosophy of another
worldview), territorial unity, embodied the idea of a new faith by "peaceful” flow from one level
of worldview to another. This was occasionally and fragmentarily mentioned in the works of
S. Krymsky (2008a), V. Lychkovakh (2011) and other researchers.

Volodymyr Monomakh (1053-1125) is seen as the second such figure of Kyiv-Russian
times. Despite various conflicts in life, he was a devoted defender of the integrity of the state
(restrained princely strife), a zealous Christian, a highly moral person and left a timeless tes-
tament "Teachings of Vladimir Monomakh to Children™ referring to his successor rulers. The
main postulates of this teaching today, after almost a millennium, remain relevant and deserve
to be studied not only in the course of the history of literature; it contains a deep philosophical
foundation, which to this day remains not fully explored and unknown, and contains wise
commandments for the future. Talking about his own life, the prince writes about the predesti-
nation of human destiny and that you need to rely only on God, without His providence noth-
ing will happen. The moral and ethical orientation and the philosophical and didactic basis of
the "Teaching" are extremely strong, where all the postulates are supported by autobiograph-
ical examples.

Another iconic figure of Kievan Rus’ can be considered Metropolitan Hilarion (990-1054 or
1055), the first Russian metropolitan, a scholar and pious, whose attitude was not unequivocal in
his time for openness and truthfulness. However, under any circumstances, even when he had to
hide under other people’s names, he did not betray the faith and the Russian people. As it is
known, Metropolitan Hilarion organized the First Kyiv-Pechersk Chronicle in 1073, wrote the
works "Confession of Faith", a small sermon to the priests, "Epistle to the Stylite Brother". But
the culmination of the greatness of his thought was the "Word of Law and Grace", first delivered
as a sermon in St. Sophia Cathedral in 1049. However, the work goes beyond the sermon, repre-
senting not only ecclesiastical, but also moral and philosophical treatise, composed in difficult
for Rus’ time of disagreement with Byzantium, including in church affairs. The last part of the
"Word..." is essentially a nationwide prayer.
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The mentioned personalities of the times of Kievan Rus’ represent the three most important
directions of public life of the then- state, and their deeds, the left material and spiritual heritage,
monuments and ideas which do not lose the value even today, allow to speak from height of time
about their archetypal features of the Wise Old Man.

With the decline of Kievan Rus’ after the Mongol-Tatar invasion comes a long decline of cul-
tural and spiritual life, which eventually resumes, slowly gaining strength, but for a long time
without pushing out of its environment the key cultural figures who would create the philosophy
of the time. Against this background, there are only noticeable the state-building activity of
Danylo Halytsky, and a little later the collaborative work in defense of Orthodoxy and the cultur-
al and educational work of Prince V.-K. Ostrozky, who opened in Ostroh in VVolyn the first higher
educational institution in Ukraine — the Slavic-Greek-Latin Academy.

The significant personalities are reappearing in our culture only in the seventeenth and eight-
eenth centuries, and they are not just outstanding cultural and educational figures, writers, scien-
tists, theologians, but, in our opinion, have the characteristics of the archetype of the Wise Old
Man. These are Petro Mohyla, Theophan Prokopovich and Hryhoriy Skovoroda. In addition to
outstanding achievements, about which many works have been written and which we do not in-
tend to list, these famous representatives of Ukrainian culture had the ability to such actions,
which even today are difficult to explain logically. For the nation as a whole, their activities were
epochal.

Petro Mohyla (1597-1647) was a descendant of an ancient boyar family, the son of a wealthy
Moldavian and Wallachian landlord, who received a good education (Lviv Brethren School,
Zamoiska Academy, schools in Holland and Paris), knew several foreign languages, achieved
great success and easily could build a secular or military career. But, as a true representative of
the Baroque era, he chose Kyiv to carry out his plans, accepted monasticism, and at the age of 30
became archimandrite of the Pechersk Lavra after Zachary Kopystensky (1627); in 1631 he
headed the school at the Pechersk Lavra, and a year later became rector of the Kyiv-Mohyla
Academy. His identity, ambition and, together, obedience to God are and will remain a mystery
for many generations to come. Petro Mohyla was engaged in scientific, educational, diplomatic
activities, wrote a number of scientific and theological works, textbooks; assembled a large li-
brary; was elected Metropolitan of Kyiv; as a monk, he preached restraint, simplicity and unpre-
tentiousness to living conditions, and at the same time had large personal land holdings and
wealth, which he used to build the Lavra and the Academy.

Theophan (Eleazar, Elisha) Prokopovich (1681-1736) is a man of interesting and difficult
destiny. Having become an orphan at a young age, he was under the care of his uncle Theophan
Prokopovich (he later adopted his name), and due to his own perseverance and talent he received
a higher education. After graduating from the Kyiv-Mohyla Academy, he studied at the universi-
ties of Rome, twice took monastic vows and twice changed denominations; was a poet, orator,
priest, philosopher, politician, theologian, professor, archbishop, rector of the Kyiv-Mohyla
Academy; had experience in the fields of astrology, physics, state formation.

The crown of this triad can rightly be considered Hryhoriy Skovoroda (1722-1794). His life
credo is undoubtedly the words "The world tried to catch me but could not...". Possessing re-
markable knowledge and talents, having a good education (also studied at the Kyiv-Mohyla
Academy), being a poet, theologian, teacher, he preferred personal spiritual freedom and be-
came a wandering philosopher, for which he is called a "hermit pilgrim", some consider him
even a mystic, because he had the gift of foresight or perfect intuition (he even predicted the day
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of his demise). Having a creative and scientific heritage, he did not publish any work during his
lifetime. But now we admire his wise fables, parables, "philosophy of the heart”, interesting ide-
as.

Actually, having in mind not only talent, high education, achievements in various branches of
humanities, but also some extraordinariness in a way of life and separate abilities and decisions
of P. Mohyla, T. Prokopovich and H. Skovoroda, we can speak that in their times, they absorb
and reflect the anthropocentric features of the Wise Old Man archetype, as they significantly in-
fluence the formation of the Ukrainian cultural space and the "face™ of that era.

The end of the XVIII-XIX centuries was marked by the extremely rapid development of
Ukrainian culture in general. It resulted in the emerged new literary paradigm, professional
painting and a number of humanities, public organizations, development of philosophy, changes
in styles and trends, the formation of Ukrainian intellectual class, development of education, in-
cluding higher one, as well as science. Of course, against this background, each industry has its
leaders, writers, philosophers, artists, scientists, whose importance for the development of
Ukrainian culture is truly extraordinary. However, when we look more closely at this era, search-
ing for the one who embodied the anthropocentric features of the analysed archetype the most,
we constantly come across the actually pervasive image of Kobzar as a "personification” of wis-
dom, Self, extrasocial and at the same time social authority projected from the days of the Cos-
sacks and even from Kievan Rus’. It seems that for centuries there has been a process of accu-
mulation of archetypal traits of the Wise Old Man, in order to concentrate them in one image as
an archetypal "invariant”, and not at the level of high ranks, education or positions, but, on the
one hand, essentially descending almost to the "prototype", on the other — embodying the highest
movements of the Spirit of the nation. By this we mean, first, those nameless "homers" and
"rhapsodists” who, through their thoughts and historical songs, carried the freedom-loving Cos-
sack spirit to the people, called for the struggle for freedom, and turned them to God and mercy
in psalms. Often blind, they were not considered elders, but "God’s people”. Secondly, these are
also those kobzars whose names have already been recorded by scientists (Ostap Veresai, Andriy
Shut, Kharko Tsekhmister and many others, about whose life we have more or less detailed in-
formation). And thirdly, it is the image of the great Ukrainian prophet Taras Shevchenko, be-
cause it is through the association of his works with the works of folk kobzars that he called his
main book of poetry "Kobzar", in connection with which he himself is called the Kobzar of
Ukraine. In this context, we can speak of the manifestation of national features of the archetype,
as kobzarism is a purely Ukrainian cultural phenomenon. Under certain conditions, cultural ar-
chetypes can become symbols of culture, which "resemble” or appose the phenomenon (object,
image, etc.) to the "prototype" and which S. Krymsky called "the language of culture", "states of
human life", which "form a special semiotic texture of being or its mental ontology”. And such
an ontology, according to the scientist, "needs a special state of spirituality" (authors’ transl.)
(Krymsky, 2008a, p. 22).

The romantic paradigm, when the literary-centric model prevailed in Ukrainian culture in
general, covered all areas of cultural life, returned artists and researchers to folklore and its crea-
tors and bearers. Paradoxically, kobzarism, as a phenomenon that suddenly found itself on the
verge of destruction due to persecution, is at the same time the focus of the population — from the
common people, who have long revered these wandering singers and sages to the royal palaces
and intellectuals. Writers, who at the same time become folklorists, try to preserve the thought
epic, which forms the basis of the repertoire of kobzars (M. Tsertelev, A. Metlinsky, M. Maksi-
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movich, P. Kulish, etc.), recording and publishing the song collections, which still are the con-
stant source base for researchers. Artists immortalize their images in portraits, so we have, say,
an authentic image of the famous kobzar Ostap Veresai of the XIX-th century painted by
L. Zhemchuzhnikov; folklorists in folklore and ethnographic collections describe the life and
work of folk "homers", as, for example, P. Kulish in the "Notes on Southern Russia", communi-
cate with them personally and correspond. And few writers and romantic poets bypassed the im-
age of the kobzar in their own work, most concentratedly endowing their hero with the archetyp-
al features of the Wise Old Man. We find him in the works of M. Gogol, H. Kvitka-
Osnovianenko, Anna Barvinok, O. Storozhenko and many other authors. But most clearly the
existence of the prototype of the Wise Old Man can be traced in the image of Perebendya from
the poetry of the same name by T. Shevchenko and the Bozhyi Cholovik (Man of God, holy man)
from P. Kulish’s novel "Chorna Rada" ("The Black Council™). Their comparative characteristics
are presented in the monograph "Folklorism of Ukrainian Romantic Prose™ (Yankovska, 2016).
V. Kushpet (2007) wrote about such a translation of the kobzar’s image into literary work: "Ap-
proximately since the middle of the XIXth century the notion of 'kobzar’ had become more and
more romantic in Ukrainian culture, until it turned into a mythical image like ‘Cossack Mamay'"
(authors’ transl.) (p. 20).

In the historical novel "Chorna Rada" by P. Kulish the kobzar is called "Man of God", which
testifies first of all to the spiritual superiority, wisdom, sacrifice and, as we can see from the nov-
el, the unusualness of these representatives of society who act as "mediators between God and
people”, of whom even Cossack officers and priests seek the advice. Obviously, this attitude to
the traveling kobzar was formed in the minds of Ukrainians much earlier, under the influence of
ancestral worship and mythologizing of the guest. After all, as mentioned earlier, any traveller is
a "'stranger" who was exposed to the dangers of the liminal zone — the road, and therefore at the
time of travel became a border creature — a guest, a person who, like a "polaznik", was perceived
as a representative of "the other" world or at least had to do with it, and therefore his wisdom
was an indisputable phenomenon.

Depicted in P. Kulish’s novel, as well as in T. Shevchenko’s mentioned poetry "Perebendya”,
the kobzar was constantly on the road. Therefore, it turns out that he had been a guest-ancestor
all the time, because he came from a way-road. This was apparently due to the fact that he often
possessed certain traits that were uncharacteristic and incomprehensible to other members of so-
ciety and that brought this image closer to the archetype of the "Wise Old Man": "The old min-
strel was known far and wide as a holy man. He was blind yet walked unaccompanied...",
charming and healing wounds of the Cossacks, "with his prayers and songs he encouraged the
ailing” (Kulish, 1984, p. 43). The author very transparently emphasizes the transcendent features
of the kobzar.

As for T. Shevchenko, it can be noticed that the kobzar is an ontologically and axiologically
defining dominant of his work. This image is one of the central concepts of his artistic system,
the heritage through which the poet as a creator of artistic, mental, moral values enters the na-
tional spiritual treasury, and somewhere influences it. It is also known that T. Shevchenko used
the pseudonym Perebendya to sign letters, which indicates a special closeness to the poet of this
character, with whom he often identified himself, as well as with the kobzar.

Both analysed works of art unobtrusively but very clearly emphasize the features of the kob-
zar as an archetypal image of Ukrainian culture, which have developed in the national tradition:
wisdom, self-awareness, philosophism. As mentioned above, his "external” blindness leads to an

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i18.221383 © Z. 0. Yankovska, L. V. Sorochuk, 2020

96



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononoriuni BuMipH ¢inocodebkux gociimpkens, 2020, Bum. 18

Anthropological Measurements of Philosophical Research, 2020, NO 18

SOCIAL ASPECT OF HUMAN BEING

"internal”, sensory vision of the world. P. Kulish (2015) in the "Notes on Southern Russia"
wrote: "Beggars are excluded by blindness from ordinary living conditions, supposedly in order
to develop mental abilities in their inevitable self-absorption, to bring a religious and philosophi-
cal element into society and thus to maintain its spiritual life at the height” (authors’ transl.)
(p. 47).

In this regard, in the "The Black Council” the author noted that "his songs were indeed won-
drous to hear[...] The old minstrel’s face was radiant and as he sang he raised his eyes as if to
see things ordinary mortals could not with open eyes" (Kulish, 1984, p. 48). The same tran-
scendence is observed in the image of Shevchenko’s Perebendia:

...The old man hid

Atop a mound amid the steppe,

So no one there would see,

So the wind could carry lyrics

Far across the field,

So people would not hear,

For it’s the word of God,

It’s his heart freely talking to the Lord,
It’s his heart chirruping the Savior’s glory,
And his muse frolics in the clouds above
Beside the world’s edge (Shevchenko, 2001, p. 111).

Being "atop a mound amid the steppe, so no one there would see" (high mound is a transcen-
dental-energetic place in the steppe) enhances the effect of kobzar communication with ancestors
and space, i.e. inner meditation, when, deprived of sight, he opens other channels of vision, be-
yond the power of ordinary people.

In the culture (and literature) of the nineteenth century the features of the archetype of the
Wise Old Man are also clearly traced in the images of "grandfather”, narrator, which are close in
meaning to the image of the kobzar (as we know, C. Jung (1991) associated this archetype with
"shamans of primitive society” (p. 57), although they have some differences, which may be the
subject of a separate study.

Bearing in mind the culture of the XX — early XXI century, we can talk so far only about the
translation of certain features and characteristics of the archetype of the Wise Old Man in this
period. The modern world is very information-rich, changeable, and the process of “crystalliza-

tion", "archetyping” of these elements is extended in time and still not completed.

Originality

The originality of the study lies in the complexity and at the same time in the isolation of a
certain vector, approach to this topic, because the emergence and presence of anthropocentric
features of the archetype of the Wise Old Man were analysed only as a theoretical problem or as
a narrow specific phenomenon or image, which was thought of mainly as a universal rather than
a national constant. Instead, we can talk about the gradual accumulation of archetypal features of
the Wise Old Man and their complex or fragmentary implementation in individual cultural per-
sonalities of the nation. We consider this process to be universal, the one that is inherent in the
development of different ethnic groups.
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Conclusions

Thus, we can conclude that the anthropocentric dimension of Ukrainian culture (in relation to
its fundamental figures in certain eras) is quite noticeable and in a narrow segmental sense is ad-
jacent to the intersection with awareness in the same sense of the archetype of the Wise Old
Man, represented by the above features implemented in the national-cultural variants, prototypes,
which are deep, stable spiritual formations of the ethnos and determine its existence within a
specific chronotope, a certain living space. They are able to transform, but retain their essential
basis, in meaning can be seen as those that provide an opportunity to show the specifics of na-
tional culture as a phenomenon involved in world cultural communication. In the process of his-
torical development, archetypes are modified, but retain “"genocodes”, which are represented by
national images and correspond to certain ethnic cultures that are part of world culture. Reflect-
ing the historical experience of the people, ethnoculture in such archetypal images involves the
preservation and transformation of experience, the basic values of spiritual life, which is a neces-
sary basis for the meaningfulness and viability of the future. Therefore, we can say that the ar-
chetype of the Wise Old Man is the culmination of the process of personality individuation (in
which ethnocentrism is manifested as a phenomenon), designed in a certain period of social ex-
istence, it is a "repository of memory", a certain form, "matrix", which in a coded, contracted
form contains stable models, meanings, images that are able to transform, while maintaining the
semantic basis. The theory of the archetype is developing very rapidly today.

The obtained results allow us to speak about the prospects of the study, because on their basis
it is possible to trace the representation of the archetype of the Wise Old Man in various branch-
es of national culture of a particular period.
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Merta. @inocodist KyabTypH — HaJ3BUUYAHO IOJIACIIEKTHA Tally3b, 110 BKJIIOYAE i aHTPOIOJIOTIYHUI CETMEHT.
30KkpemMa, MO>KHA TOBOPHUTH TIPO POJIb JIOJUHU (OCOOMUCTOCTI) B KYJIbTYPHOMY HOCTYIII B TOHM YM 1HIIMH Nepiox po3-
BUTKY CycHiJbcTBa. [IeBHOIO Miporo sl pobiieMa MOXe CTOCYBATHCS il Teopil apXeTHIiB, sKa ChOTOJHI CTPIMKO
PO3BHUBAETHCS, BUKOPHUCTOBYIOUNCH HE TUTBKH Y (inocodii, ane i B iHIINX Taly3sx, IHO0KO IPOHUKHYBIIH B METO-
JIOJIOTiI0 TYMaHITapHOTO Mi3HaHHA. ToMy IS IIFOTO TOCTIKSHHS 3aCTOCOBAHO 1HTEPIUCIUIDTIHAPDHUN 1HCTPYMEH-
Tapiit. MeToro 3a3Ha4ueHol Mpalli € JOCTIKeHHS BIUIHBY OCOOMCTOCTI HAa PO3BUTOK YKPalHCHKOI KyJIBTYypH B Ii100a-
JBFHOMY, OCSHKHOMY BHMIpi, CITUPAIOYHCH HA JOCBI Ta MisUTBHICTH BiZOMHUX MOCTAaTEH, SIKi IPOBOIIIN KyIbTYPOTBO-
pUy HisUTBHICTD y MIEBHUH iCTOpUYHUH mepion. Y MpOMY BHIAIKYy MOXEMO alellfoBaTH A0 apxetuiry Myaporo Cra-
poro, SKAi MICTHTh Habip CTaNMX O3HAK (3BMYAWHMX 1 TPAHCICHACHTHUX), IO IIOB’SI3yIOTH HOTO TPOEKMii i 3
"nmepuroodpasom” Ta BogHOUac 3 “akymyssmiero” pocBiny. Teoperwmunuii 6a3uc. Cruparoyuch Ha mparli BiJOMHUX
JIOCHIAHUKIB y Tany3i ¢urocodii, antpomosnorii, aHamitnyHoi ncuxosorii, erHodinocodii (K. Our, 3. dpeiin,
M. Illlenep, @. Himue, ®. Hlemninr, V. Eko, I'. 'aues, A. Bonbiakosa, JI. Komeraposa, M. Eniane, O. Kuputok,
C. Kpumcokuiti, B. JInukosax, T. Illectonanosa, M. Hecrenees, 3. Bocuk Ta iH.), aBTOPH BiJ3HAYAIOTh HEIOCTATHIO
PO3pOOIEHICTh TEMU CTOCOBHO BHPI3HEHHsI aHTPOIOJIOTIYHUX (Y TOMY YHUCII 1 aHTPOIIOLEHTPUYHUX) BUMIPIB pi3-
HUX KyJBTYPHHX HEpioNiB YKpaiHu y XpoHOJOTrigHOMY 3pi3i. HaykoBa HOBU3HA. ABTOpaMH CTaTTi JOBEACHO, IO
MOCTYMAJBbHICTh HAKOITMUCHHS aHTPOTIOIIEHTPUYHHUX O3HAK B OKPEMUX 0COOMCTOCTEH Haslae IM TPaHCLECHICHTHOCTI,
migHOCATH 10 apxeruny Myaporo Craporo, 1o MoXe CIpuiAMaTHCA SIK YHIBEpCaIbHUH Tpoliec Ha (OHI PO3BUTKY
eTHOCiB. BUCHOBKHM. Y pe3ynbTaTi BAKOHAHOTO JOCIIKEHHS MOXKEMO CTBEP/XKYBATH, 1110 POJb OKPEMHUX BHU3HAYA-
JBHUX TOCTAaTeH y PO3BUTKY HAliOHATBHOI KyJIbTYpH € JIOCHUTH HOMITHOIO. Lle mpocTexyeThes IK Ha JOKAILHOMY
piBHI, TaK i Ha 3araJbHOHALIOHAIHPHOMY, KOJIH BapTO TOBOPHUTHU PO OCOOMCTOCTEH, SKi Y IIEBHUH IEePiol PO3BUTKY
CYyCIIbCTBA H KYJIbTYpH OYJIH MPOBIAHUMH  CTAIM CBOEPIMHUM BTUICHHSM YHIBEPCAIbHOTO IOCBIIY, HAKOIIHUYCHO-
T'O B IHIMBIIyyMi 3 TIEBHOIO 1ICHTUYHICTIO, IKUH ABJSE "'0CcOOUCTICTR", mOTpiOHY came "tam™ 1 "tomi". 3 miei mpuuu-
HU ¥ 3BepTaeMocs 1o apxetunry Myaporo Craporo sk "iHBapianTty", "mpoBigHuKa", skuil Bizobpakae MaKCHMaIIbHO
3peallizoBaHy Ta iHAWBIAyaTi30BaHy OCOOHUCTICTh y KOHKPETHO B3SITOMY XPOHOTOIII.
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AHTPOIIOIIEHTPUYECKUE W3MEPEHUSA YKPAUHCKOM
KYJIbTYPbI (B KOHTEKCTE APXETHUIIA MYJPOI'O CTAPLA)

Heab. ®unocodust KyIbTypsl — OUCHb IOJIMACIICKTHAS OTPAcib HAYKH, KOTOpasl BKIOYACT U aHTPOIOJIOTHYE-
CKHH CerMeHT. B wacTHOCTH, MOXXKHO TOBOPHUTH O POJIH 4eJOBeKa (JMYHOCTH) B KyJIbTYPHOM Pa3BUTUHU B TOT WU
WHOH mepuoj pa3BuTHA 00IIecTBa. B ompeneneHHO cTeneHn 3Ta mpodiaeMa MOXKET KacaThCs U TEOPUH aPXETUIIOB,
KOTOpasi CETOJHS CTPEMHUTENBHO Pa3BUBACTCA M UCIIONIb3yeTCA HE TONIBKO B (mtocoduu, HO U B APYTHX OTPACIX,
IIIy0OKO NMPOHHMKHYB B METOOJIOTHIO T'yMaHHTapHOTO Mo3HaHus. [103ToMy At 3TOro mccienoBaHus MPUMEHEHbI
MHTEPAMCUUILIMHAPHBIA HHCTpYMeHTapHid. Llenbio ykazaHHOI paboThI SIBISIETCS MCCIIEAOBAHUE BIMSHUS JTHYHOCTH
Ha pa3BUTHE YKPAWHCKOH KyJbTYpHl B INI00AaJbHOM, 0003PHMMOM H3MEPEHUH, ONMPAsCh HA OIMBIT U AEATEIBHOCTH
W3BECTHBIX JINYHOCTEH, KOTOPHIE IPOBOJIIN KYJIBTYPOCO3HIATEIBHYIO JISSTEINBHOCTh B ONPEACICHHBIH HCTOpHYe-
ckuil mepuon. B aTom ciiyuae MokeM anesuidpoBaTh K apxetuny Myaporo Crapiia, KOTOPBI COJACPKUT HAOOP TO-
CTOSIHHBIX IIPU3HAKOB (OOBIYHBIX M TPAHCUEHJCHTHBIX), CBS3BIBAIOLIMX €ro MPOEKIHU U ¢ "npaodpa3om”, U OmHO-
BpeMeHHO ¢ "akkymyisuueil” ombiTa. Teopermueckuii 6azuc. Onmpasick Ha TPYABl H3BECTHBIX HCCIENOBATENCH B
obmactu ¢punocoduu, aHTPOIOIOTHH, aHATTUTHYECKOH mcuxoorur, stHoduiocoduu (K. FOuT, Opetin, M. Llenep,
@ Humme, @. llemmuar, Y. ko, I'. Taues, A. bompmakosa, JI. Komeraposa, M. Hectenees, C. bocuk u ap.), aB-
TOPBI OTMEYAIOT HEAOCTATOUHYIO Pa3pabOTaHHOCTh TEMbl OTHOCHUTEIHHO BBIACICHHS aHTPOIOJIOTHYECKUX (B TOM
YHCJIE ¥ AHTPOIOICHTPUYECKIX) U3MEPEHUH PAa3IMYHBIX KyJIbTYpPHBIX IIEPHOJOB YKpPAaWHBI B XPOHOJIOTHYECKOM
cpeze. HayuHast HOBM3HA. ABTOpaMH CTaTbU JOKA3aHO, YTO MOCTYNATEJFHOCTh HAKOIUICHHS aHTPOIIOLEHTPHIE-
CKUX NPU3HAKOB B OTAEJIBHBIX JMYHOCTEH MPHUIAET UM TPAHCLEHJIEHTHOCTH, IIOMHOCAT K apxetunty Mynaporo Crap-
112, YTO MOXKET BOCIIPHHUMATHCS KaK YHUBEPCAJIbHBIN Tpolece Ha (poHe pa3BUTHs ITHOCOB. BbiBoabl. B pesynbrare
BBITIOJTHEHHOTO HCCIIEIOBaHHUS MOYKHO YTBEP)KAaTh, YTO POJIb OTACIBHBIX ONPEIEIISIONUX JIMYHOCTEH B Pa3BUTHH
HAIMOHAIIBHOM KYJIBTYpBI SIBJISETCS JOCTATOYHO 3aMETHOM. DTO MPOCIIEKHUBALTCS KaK Ha JIOKAJBHOM YPOBHE, TaK U
Ha OOLIECTBEHHOM, KOT/Ia PE€4b UAET O JMYHOCTSX, KOTOPBIC B ONPENEICHHBINH NEPHO/I Pa3BUTHUsI OOLIECTBA U KYJIb-
TypHI OBUIM BEAYIIMMH U CTaJll CBOSOOpPa3HBIM BOIUIOIICHHEM YHHBEPCAIHHOTO OITbITA, HAKOIJICHHOTO B WHMBH-
IIyyMe C OIpeeIICHHON UICHTHYHOCTBIO, KOTOPBIHA MPEICTABISIET 0c00Y, TNYHOCTh, HYXKHYIO UMEHHO "TaM" u "To-
rra". [lostomy u oOpammaemcest k apxeturry Myzaporo Crapiia kak "HHBapuaHTa", "IIpOBOJHHKA", KOTOPBIA OTpa)kaeT
MaKCHMaJIbHO peajIn30BaHbl U HHANBUYaIM3UPOBAHHYIO JINYHOCTD B KOHKPETHO B3SITOM XPOHOTOIIE.

Kniouegvie cnosa: anTpONOLEHTPU3M; UIICHTUYHOCTD; TPAHCIEHICHTHOE; YKPanHCKas KyJbTypa; apxeTun Mya-
poro Crapuia; npoToTui; Tpancdopmanus
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VIRTUALIZATION OF IDENTITY IN THE CONTEXT OF
SELF-REALIZATION OF A PERSONALITY

Purpose. The research is aimed at clarifying the essence of virtual reality and its productive role in the self-
realization of the individual, as well as the importance in the process of self-realization of the individual to expand
the dimensions of his identity by including virtual dimensions. To do this, the process of formation of the phenome-
non of virtual identity in the environment of virtual reality is revealed and the influence of productive human activi-
ty in virtual reality on the nature of virtualization of its identity is turned out. Theoretical basis of the work is un-
derstanding virtual reality as a combination of conscious productive imagination as its attribute, on the one hand,
and the technological component in the form of a computer and related programs on the other hand. An anthropo-
logical prerequisite for virtual reality is the ability of the man’s creative imagination to calculate and choose the best
model from many mental design ones, using, among other things, horizontal computer networks, which form a vir-
tual identity. Originality. It was found that a necessary condition for the formation of a virtual identity is the ex-
change of results of productive and intermediary activities between Internet users, which they carry out in Internet
networks with the help of virtual reality itself. Accordingly, philosophical studies of virtual reality (R. Burrows,
G. Cooper, M. Heim, R. Harper, N. Green, J. Juul, B. Loader, N. McDonnell, N. Wildman, S. Muncer, G. M. Mur-
tagh, S. Nettleton, O. Ollinaho, N. Pleace, G. M. P. Swann, T. P. Watts) are gradually supplemented by research in
the field of virtual identity (R. Baltezarevic, B. Baltezarevic, V. Baltezarevic, D. Deh, D. Glodovic, Este N. Beck,
P. Kwiatek, R. A. Hardesty, B. Sheredos, N. McDonnell, N. Wildman, O. Ollinaho, E. J. Ramirez, S. LaBarge,
J. Spiegel). Competitive production and distribution of human livelihoods through creative project work in virtual
reality in interaction and communication with Others in a rapidly changing society requires the expansion of identi-
ty, including virtual dimensions. In the modern world self-realization of the individual includes the expansion of
identity through its virtualization. Conclusions. A person’s productive activity in computer virtual reality — as an
auxiliary tool of his creative imagination —creates his virtualized identity in solidarity and competitive interaction
with Others, promotes self-realization of his personality and makes his holistic identity more flexible. Accordingly,
philosophical studies of virtual reality over time are supplemented by philosophical anthropology studies of virtual
identity.

Keywords: virtual reality; identity; virtualization of identity; multiple identity; social networks; computerized
networks; network identity; self-realization of personality

Introduction

In this article we try to reveal the anthropological preconditions, specifics and consequences
of self-realization of the individual under the influence of virtualization of identity. This issue is
especially relevant today during the COVID-19 pandemic, when much of all social relations
from the real sphere were forced to move to virtual reality.

The problem of virtual reality as a philosophical one arose in the mid-90s of the last century
in connection with the spread of the Internet in the world first in phenomenological and social
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aspects. Thus, M. Heim considers virtual reality in a phenomenological aspect. He believes that
in Plato the concept of an idea already contains a division into the ideal, which is a real being,
and the illusory, which is an everyday false reality (Heim, 1993, p. 88). S. Nettleton, N. Pleace,
R. Burrows, S. Muncer, and B. Loader (2002) believe that in virtual social networks people can
provide each other with social support. In the further study of virtual reality, the attention of re-
searchers has increasingly shifted towards the use of the creative imagination of man to obtain
practical economic results and improve social relations (Cooper, Green, Murtagh, & Harper,
2002, p. 287; Woolgar, 2002). In these aspects, this problem continues to be developed today
(Juul, 2019; McDonnell & Wildman, 2019). Such a development of the practice of virtual reality
itself as an important dimension of the existence of modern man and his theoretical understand-
ing could not but touch on the problem of human identity. These studies did not provide a satis-
factory answer to these acute questions.

In recent years, the problem of human identity and its virtualization has become more acute,
which is reflected in the work on virtualization of identity. Modern researchers come to the con-
clusion that identity is increasingly becoming multiple (Hardesty & Sheredos, 2019). Intensive
use of computer networks leads to the loss of identity of clear contours, its blurring (R. Baltezar-
evic, B. Baltezarevic, Kwiatek, & V. Baltezarevic, 2019). Thus, Esti N. Beck (2015) is inclined
to believe that the virtualization of identity can lead to the use of personal data of a person in or-
der to manipulate his consciousness (p. 125). D. Deh and D. Glodovich (2018) believe that in the
conditions of identity virtualization there is "... the possibility of manipulation and control of
identity by others..." (p. 101). Thus, the development of the phenomenon of virtual reality and
its practical application creates the problem of virtualization of identity. Accordingly, philosoph-
ical studies of virtual reality over time are supplemented by studies of virtualization of identity.

Purpose

The article is intended to show that the accumulation of practical experience of network
communication and human relationships in virtual reality leads to formation of the phenomenon
of virtual identity. In addition, it is important to trace how the study of the phenomenon of virtual
reality and its practical application is logically complemented by the study of virtual identity and
is reflected in the relevant concepts of identity virtualization.

Statement of basic materials

Contemporaries had the opportunity to live in a time of radical transformation of a number of
fundamental spheres of life for human existence. The changes that permeate human life deeper
and deeper naturally arouse the desire to analyze their consequences. Over the past few years, the
world has accelerated the process of basic changes in public life, reaching a level of fundamental
civilizational transformation, similar to those that occurred during the Neolithic Revolution or art
nouveau period. In the face of increasing the use of artificial intelligence and virtual reality, a
corresponding heightened awareness of this civilizational transformation process in various stra-
ta of civil society has arisen. The growing use of renewable energy and artificial intelligence re-
quires a person striving for self-realization to solve many social and existential problems, includ-
ing the problem of identity.

Man finds his own identity as already given by his social environment, primary and, to a large
extent, secondary socialization. At the same time, a person must produce certain sub-identities
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within his own multiple identity and sometimes radically expand the basic identity, reaching a
new level of civilization of integral consciousness, which consistently has to incorporate previ-
ous, still insufficiently improved levels of identity. To do this, a person needs personification and
inner painstaking reflexive work on his own consciousness with the help of his own self-
awareness. Information technology facilitates a person’s contacts necessary for the social pro-
duction of goods and, at the same time, allows him to develop his own personality through the
mediation of virtual identity.

Virtual identity is formed in the Internet environment as an important means of the communi-
cative process of self-improvement of the individual, which is necessary support and comple-
ment to the deep inner workings of a person’s self-consciousness over himself.

Virtual identity is a kind of peculiar projection of real identity and is a peculiar kind of tool
that allows a person to enter the deep social and socio-cultural communication, as well as an in-
teractive "training” model to ensure the work of the individual in the process of their own self-
improvement. With the help of virtual identity as a kind of educational model, a person tests the
results of a certain stage of inner work on himself in order to further apply his own inner work-
ings in his practical activity in social reality.

Often, the virtual is interpreted in the epistemological-cognitive section as "ideal”, "illusory",
"fictitious" even when this concept understood in conjunction with the concept of "augmented
reality”, which is provided by certain additional electronic and technical means. The most com-
plete concept of the virtual is revealed when it is considered as a perfectly designed and perfectly
tested model of a future product (in the production and technological aspect) or future activity (in
the social aspect).

At the beginning of the 21st-century philosophers began to explore the role of virtual reality,
which is an explicit basis for the project work of the productive human imagination, as well as a
medium of social communication on the Internet. M. Heim (1993), exploring the concept of vir-
tual reality notes that in the work "State" Plato creates an image of people who were born in the
cave and never left it, and who viewed the shadows of reality in ecstatic fascination, like modern
people who fall into cyberspace. M. Heim also believes that a deeper understanding of virtual
reality is also facilitated by G. Leibnitz’s notion of monad. Monads are spiritual substances that
do not interact with the environment ("have no windows") and everything they see is a product
of their inner representation, desires, and imagination, since they have no substance other than
them, although they coordinate their activity through Higher Monad (Central System Operator)
(Heim, 1993).

At the same time, participants of network virtual reality engage in communication and co-
operative interaction, and in the case of augmented reality visual images increasingly supplant
the purely linguistic contact between them, communication becomes post-symbolic (Heim,
1993). Virtual reality, among other things, is also a thesaurus of the mythological structures of
consciousness, categories, and archetypes of understanding the world that make up the collective
unconscious (K. Young), which predetermine human ascension into higher dimensions of being.
M. Heim (1993) notes that one enters the alternate worlds through everyday "real” reality when,
for example, he watches a movie (p. 129). Creativity in the field of virtual reality is a prerequi-
site for progressive changes in constant reality. Human philosophical experience is the basic vir-
tual reality, due to which the person obtains the ability to overcome obsolete social relations of
constant reality and self-actualize in creating an identity that more harmoniously fits into the sur-
rounding social world.
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It is important for philosophical analysis that the virtual has two necessary components: the
reflective consciousness of man and the object of this consciousness, which he operates with the
help of productive imagination. This imagination can construct its object without the help of ex-
ternal objectivity, or with such help in the form of a drawing on sand (in the ancient world), a
drawing on paper (in modern times), and finally in the XXI century — a keyboard or mouse-
controlled image on a computer monitor (laptop, tablet, smartphone). The concept of a virtual
simulator is also important for the completeness in the concept of the virtual (for pilots, sur-
geons, drivers, the military, etc.), on which the skills of complex operator activities are practiced.
A variety of computer games, in addition to the function of entertainment, also perform the func-
tions of developing generalized operator skills.

In addition to these components, the notion of the virtual is extremely important that several
competing options of a constructed object or social action are simulated in the human imagina-
tion, and from these options, if not the best, then at least the optimal one is selected for the given
situation. Such work of a person’s imagination with virtual reality and choice of the best from
alternative models of activity is an integral property of the person as a creative being. When a
person works virtually, a certain meditative suspension is possible during his physical and men-
tal activity. However, parallel/simultaneous virtual work of human consciousness is possible,
which is combined with practical activity. The easiest way to demonstrate this is at chess games
or any other intellectual game, in which the best option is chosen. However, in more complex
situations, logical intelligence here must be supplemented by intuition, existential and social
feelings, which can also be conditionally called emotional, kinesthetic (motor), social, etc. intel-
lect. Computer visualized virtual reality, created with the help of appropriate software and a
monitor, helps in the purposeful work of the human imagination with virtual reality. This effect
is exacerbated if the software also includes related computer calculations of the required parame-
ters. This significantly enhances the creative aspect of human work, makes it more skilled and
much more accessible to a wide range of people. J. Juul distinguishes between computational
and creative aspects of human work in virtual reality. However, the computational aspect in the
form of a virtual calculator must be complemented by the creative aspect in the form of produc-
tive work of the human imagination (Juul, 2019). The computing capabilities of virtual reality
hardware significantly enhance the creative aspect of human labor, making it more skilled and
much more accessible to a wide range of people.

Thus, computerized virtual reality is just a modern technological and software extension of
the human attributive ability to virtualize through imagination.

The question of how real virtual reality is in relation to physical-bodily everyday reality,
whether it is not fiction, is theoretically important. N. McDonnell and N. Wildman (2019) are
inclined to a fictional solution to this issue. However, from the viewpoint of practical philoso-
phy, it is important to use the phenomenon of virtual reality to improve human life. It is possible
to characterize the relationship between everyday physical reality and virtual reality in different
ways theoretically, but in practice, virtual reality plays a significant role in human life. Accord-
ing to O. Olinaho (2018), the virtualization of society that takes place in the modern world has a
decisive impact on the world of work, which provides a person with a means of survival.

In the social aspect, the electronic network virtual reality opens up for a person the opportuni-
ty to communicate on important topics for him beyond excessive social control. In addition, a
person can deepen their knowledge of topical issues, which is currently of interest to other mem-
bers of the network. Thanks to this, a person can get to know himself better including his own
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existence in communication with others. Virtual identity in this case is a mask of real identity,
which is an important additional factor and resource for the development of it that opens up new
opportunities for self-realization.

Entering a certain artificially created virtual identity, one finds in the thesaurus of Internet
communication a communicative "bubble” — the so-called hemophilic (Ferguson, 2018, p. 56),
friendly network consisting of persons who are interested and/or concerned about the same social
and life problems, trying to find out the social causes of the problem, ways to solve it and their
own participation in it. Due to such communication, which is usually has a dialogical or polylog-
ical nature, one becomes more aware of society and himself, develops his own life position,
clearly realizes his true interests and vital values. If such communication is accompanied by in-
tensive work of the person over himself, over the improvement of his own human qualities, then
he develops in himself a higher level of integral consciousness.

As a result of this communication, one feels the support of others, gains confidence in their
own actions in the real social environment, participates in the self-organization of both the online
community and the real civil society.

An important feature of the 21st-century virtual society, according to G. Cooper, N. Green,
G. M. Murtagh, and R. Harper, is that a considerable amount of industrial-economic, organiza-
tional, administrative and educational-cultural interactions are carried out through computer net-
works, which produces a large number of technological and social innovations using virtual real-
ity. In this sense, virtual reality significantly influences social relations, social structure, and
types of management (Cooper, Green, Murtagh, & Harper, 2002, p. 287), and modifies them in
such a way that creates more favorable conditions for self-realization of a personality.

Attitude to virtual reality depends on what aspects and parties its user intends to apply.
G. M. P. Swann and T. P. Watts believe that those individuals who engage in business and net-
working through partners may consider that virtual reality is something unimportant and that
computer networks are merely a means of establishing contacts between partners. Other people
immersed in the Internet using an electronic helmet and operating gloves will not be able to deny
the phenomenon of virtual reality as such (Swann, Watts, 2002). Indeed, completeness of the
concept of virtual reality requires sufficient completeness of its constituent components, and the
most important of these, in addition to the software and technical components, the human con-
sciousness and its ability to use their own productive imagination.

Among the issues of virtual reality, the practical-pragmatic aspect is important. According to
S. Woolgar, virtual technologies should not confuse, but complement reality; their use should be
productive and associated with the effective provision of human life. These technologies should
promote the formation of target groups that intend to participate in one or another social activity,
self-organizing from below. He notes that "... the more virtual, the more real, that is, the more
virtual information technologies are used, the greater the impact they have on people’s real lives™
(Woolgar, 2002).

The positive side of the online community is the social support of people in crisis. S. Nettle-
ton, N. Pleace, R. Burrows, S. Muncer and B. Loader believe that social support consists of so-
cial solidarity, assistance in maintaining physical and mental health, recreation and leisure, inclu-
sion in social ties, respect for identity. The virtual community supports its co-communicators not
only within a specific region or country but also throughout the global community through
online discussions, online forums, the entire background atmosphere of solidarity and communi-
ty (Nettleton, Pleace, Burrows, Muncer, & Loader, 2002).
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Often, Internet communication after an arranged meeting of its participants in the real physi-
cal space grows into real face-to-face offline courses of lectures and practical classes on a variety
of scientific, social, and personal self-development issues. These classroom lectures and practical
classes are posted online for those people who for one reason or another can’t directly participate
in this live communication.

Virtual capabilities of computer networks are to some extent involved in most types and areas
of activity — life, production, trade, education and practical self-study, public administration, and
self-organization of civil society. In different areas and activities, both in general and for each in-
dividual, there is a different correlation between activities in physical space and in virtual reality.
In certain areas and types, activity predominates in physical space, in others — in virtual reality.

These changes are not only in the fact that the Internet covers a vast majority of spheres and
types of human activity, but also that, thanks to computerized networks and electronic virtual
reality, qualitatively new network forms of production, distribution of benefits, training, reflex-
ive work of a person over themselves, more complex forms of human self-realization using Big
Data systems and artificial intelligence are created.

In the case of a person entering the absolute, highest states of consciousness — satori, samad-
hi, nirvana, etc., the virtual activity of consciousness for the duration of this state is suspended.
Being in this state, a person no longer strives for something even higher, because he is already in
the highest. To not aspire to something else is to enjoy this state and to suspend motivation for
intellectual and spiritual search, to give up virtual modeling of situations of possible actions, and
to choose the best option for these actions. However, when a person emerges from an absolute,
highest state of consciousness, the person resumes the virtual reflexive work of consciousness,
which consists, among other things, in the choice of whether to embody the results of being in an
absolute state into the practice of daily life or not and if to embody, then — to what extent. Thus,
when looking at the absolute state of consciousness "from the core of self-consciousness”, it
lacks activity in virtual reality, since the absolute state implies the cessation of any activity.
However, with a reflexive view "from the outside™, the absolute state itself is a bifurcation point,
through which a person makes the choice of one of the virtualized models of future human activ-
ity. This choice should lead a person to a higher level of integral consciousness and self-
realization in accordance with higher goals.

The virtual aspect of identity should be considered not only as a virtual mask that hides a per-
son’s true identity on the Internet but also as one of several possible models of future human ac-
tivity chosen through comparative auto-communication analysis. In this case, the identity of a
person as a result of his or her primary socialization and the existing social relations is only one
side of his/her identity as such. And such a slice of identity in today’s dynamic fast-changing
world is usually in crisis. An equally important aspect of a person’s identity is the search for the
best option for designing one’s own identity for the future through virtual modeling. This is done
by "trying on™ several innovative options for possible future identities, internal evaluation of
them, and choosing one of them — the most optimal. In the face of the crisis of modern identity,
virtual modeling of identity is a way of enriching and harmonizing identity by empowering the
subject with innovative forms of activity and expanding social contacts. At the same time, such
work of the person over himself, his own identity is an important aspect of self-realization of the
personality.

In the late 20th — early 21st-century the role and importance of local communities, as well as
network connections, creative potential, and individual choice of each individual, is growing in
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public life. As a result, the role and importance of those areas of society and social institutions
that are based on violent hierarchical relationships are diminishing.

In recent years, in the issue of virtual reality, the problem of identity as such and virtualized
identity is beginning to come to the fore.

When a person is in virtual reality, he has the effect of multiple identities. Thus, R. Hardesty
and B. Sheredos believe that a person, being in virtual reality, at the same time continues to be in
concrete physical reality, combining both bodily and virtual identity. These two identities per-
meate each other (Hardesty & Sheredos, 2019).

Thus, R. Baltezarevic, B. Baltezarevic, P. Kwiatek, and V. Baltezarevic believe that after
people start using the Internet, they expand the circle of acquaintances with whom they are in
contact. However, this can lead to the weakening of ties with local communities, which blurs
their identity (R. Baltezarevic, B. Baltezarevic, Kwiatek, & V. Baltezarevic, 2019). Agreeing in
general with the above point of view, it should be noted that such an erosion of identity occurs
when a person has a passive attitude towards it. When a person actively involves in this problem
and is aware of how identity is formed and transformed, he can expand his own identity and
combine its local dimensions with global ones.

However, this study would not be complete and objective if we did not pay attention to the
so-called other side of the coin — the negative aspects of identity virtualization. First of all, we
are talking about the fact that the virtual space, especially social networks, is a space in which
companies for the better knowledge of the client track our activities and our preferences, for
the opportunity to sell better their products and services. From the information they receive,
they have the opportunity to form an idea of our preferences from music to politics, which cre-
ates a field for manipulation and suggestion, in order to sell something or impose a certain
choice, using this knowledge. Moreover, with the help of Internet tracking technologies, ac-
cording to Esti N. Beck (2015), certain companies form "invisible™ digital identities of users
that sell to other companies (p. 125). So, despite a number of positive factors of the opportuni-
ty provided by cyberspace, it also contains certain threats. Among these threats D. Deh and
D. Glodovic include:

...insufficient protection of privacy, discovered and illegal use of per-
manently memorized data in meta-media society and digital space, espe-
cially on the social network, and possibility of manipulation and control-
ling the identity of another as well as the the possibility of placing mul-
tiple identities, which bring questions the legitimacy of data. (Deh &
Glodovic, 2018, p. 101)

The possibility of, among other things, illegal use of personal data of users of computer social
networks is also noted by J. Spiegel (2018), who believes that this data can be used to manipulate
the minds of Internet users.

Exploring the specifics of identity construction in the digital space, D. Deh and D. Glodovic

argue:
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...that participation in digital space significantly influences the construc-
tion of identity and alters the experience of self, first of all at the psycho-
logical level, building "bridges” from real self to ideal self, via the pre-
ferred self, where the possibility of losing the real self and basic authen-
ticity becomes a new risk, which is the matter of special importance for
each individual, but also for the system as a whole. (Deh & Glodovic,
2018, p. 109).

According to E. J. Ramirez and S. LaBarge, moral problems play an important role in the re-
alization of virtual identity. When communicating on the Internet, it is necessary to take into ac-
count that certain moral restrictions that exist in face-to-face communication disappear here. In
this regard, the online community needs to develop a certain degree of ethical control, which
should govern their actual practical experience on the Internet (Ramirez & LaBarge, 2018). To
develop sophisticated rules for the communication of individuals in virtual reality will probably
require a long and persistent work of intellectuals and thought leaders.

Originality

The accumulation of practical experience of network communication and human relationships
in virtual reality leads to the formation of the phenomenon of virtual identity. In addition, the
article finds that the study of the phenomenon of virtual reality (R. Burrows, G. Cooper,
M. Heim, R. Harper, N. Green, J. Juul, B. Loader, N. McDonnell, N. Wildman, S. Muncer,
G. M. Murtagh, S. Nettleton, O. Ollinaho, N. Pleace, G. M. P. Swann, T. P. Watts) is logically
supplemented by the study of virtual identity and is reflected in the relevant concepts of identity
virtualization (R. Baltezarevic, B. Baltezarevic, V. Baltezarevic, D. Deh, D. Glodovic, Este
N. Beck, P. Kwiatek, R. A. Hardesty, B. Sheredos, E. J. Ramirez, S. LaBarge, J. Spiegel).

Conclusions

In general, the positive trend towards the growing role of personal choice and network connec-
tions is realized, however, in the current conditions of growing social tensions and conflicts, which
is expressed as an identity crisis. This crisis can be overcome through self-realization — the work of
the individual on the basis of universal values, expanding the horizons of their own consciousness,
acquiring innovative activities, and enriching their own identity. To successfully overcome the
identity crisis, it is important to philosophically comprehend the main trends of world develop-
ment, to see one’s own mission in it, to design the future image of one’s identity, and to put it into
reality in discursive interaction with Others. An important tool for this is network communication
using a virtual identity. Thus, the virtual space creates many new opportunities for self-realization
of the personality. However, it also contains certain threats, which is an axiological problem, since
even the best thing can be used for a bad purpose, it all depends on the intentions of the user.
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BIPTYAJIBAIIS IJIEHTUYHOCTI Y KOHTEKCTI CAMOPEAJI3ALIT
OCOBUCTOCTI

Merta. JlocnipkeHHs ClIpSMOBaHe Ha 3°siCyBaHHs CYTHOCTI BIpTyaJIbHOI pealbHOCTI Ta 11 MPOAYKTUBHOI poii y
camopeaJtizauii 0COOMCTOCTI, a TaKOX 3HAUCHHS MPOIECY caMopeaizalii 0cOOMCTOCTI AJIsl PO3IIUPEHHST BUMIPIB 11
IIEHTHYHOCTI NUIIXOM BKIIOYEHHsS y Hel BipTyasbHUX BUMIpiB. sl IbOr0 PO3KpHUBAETHCS Npolec (hOpMyBaHHS
(eHOMEHA BIpTYaJIbHOT IZIEGHTHYHOCT] y CEPEJOBUILI BipTyaJbHOI pEaJbHOCTI Ta BHUSBISETHCS BIUIMB IPOIYKTHBHOL
JUSUTBHOCTI JIIOJIMHY Y BIpTyanbHil peajJbHOCTI Ha XapakTep BipTyanmizauii i ineHTuuHocTi. Teopernunum 6azucom
po0OTH € pO3yMiHHS BIpTYallbHOT peasIbHOCTI SIK OETHAHHS CBIZJOMOI IPOJYKTHBHOI ysIBH fK ii aTprOyTa, 3 0HOTO
00Ky, Ta TEXHOJOTIYHOTO KOMIIOHEHTAa y BUIJISII KOMIT FOTEpa Ta BiAMMOBIAHMUX TPOTpaM, — 3 1HIIOTO. AHTPOIOJIOTi-
YHOIO TIEPEIyMOBOIO BipTYyalbHOI peabHOCTI € 3AATHICTh TBOPYOI YSABH JIFOJMHH 13 6araTboX pO3yMOBUX MPOSKTHUX
MoJienell BUpaxyBaTd i 00paTh HAHONITUMANBHIITY, BUKOPHUCTOBYIOUH, KPIM 1HIIIOTO, TOPH30HTAIBHI KOMIT FOTEPHI
Mepexi, B AKUX 1 GopMyeThCs BipTyaibHa i1eHTHYHICTh. HaykoBa HOBU3HA. 3’ICOBaHO, 10 HEOOXITHOIO YMOBOIO
(dopMyBaHHS BipTyaJIbHOI iIEHTHYHOCTI € OOMIH pe3yJlbTaTaMH MPOLYKTUBHOI Ta MOCEPETHHUIBKOI MiSUTBHOCTI MiX
IHTEpPHET-KOPUCTYBaYaMH, SIKy BOHH 3JIIHCHIOIOTh y IHTEPEHET-Mepekax 3a JO0IOMOIol camol BIpTyaJbHOI peab-
HocTi. BimmoBimHo 10 1poro, dimocodebki gocmimkeHHs BipTyanpHol peambHOcTi (R. Burrows, G. Cooper,
M. Heim, R. Harper, N. Green, J. Juul, B. Loader, N. McDonnell, N. Wildman, S. Muncer, G. M. Murtagh,
S. Nettleton, O. Ollinaho, N. Pleace, G. M. P. Swann, T. P. Watts) nocTynoBo IONOBHIOIOTbCS TOCIIDKEHHIMH Y
uapuHi BipryansHoi inentuunocTti (R. Baltezarevic, B. Baltezarevic, V. Baltezarevic, D. Deh., D. Glodovic, Este
N. Beck, P. Kwiatek, R. A. Hardesty, B. Sheredos, N. McDonnell, N. Wildman, O. Ollinaho, E. J. Ramirez,
S. LaBarge, J. Spiegel). KoukypeHTHe MpOayKyBaHHS Ta PO3MOALT 3aCO0iB iCHYBaHHS JIOAWHY MUIIXOM TBOPYOi
MIPOEKTHOI POOOTH Yy BipTyalbHIl peallbHOCTI y B3a€MOIii Ta KOMyHiKallii 3 [HImMu B yMOBax IIBHIKO 3MiHIOBaHO-
T'0 COIliyMy BUMarae po3UIMPEeHHS iIeHTUYHOCTI, BKIIFOYA0UN y Hel 1 BipryansHi BuMipu. Camopearizatist ocoduc-
TOCTI Y Cy4acCHOMY CBITi BKJIIOUae y ceOe po3MHUpPEHHS IICHTUIHOCTI 3a paXyHOK ii BipTyanizamii. BucHoBkmu. I1po-
IyKTHBHA [isUTBHICTH JIOAWHN Y KOMII FOTEPHIH BipTyallbHill peadbHOCTI, — SIK TOTIOMIKHOTO iHCTpyMeHTa ii TBOp-
40i ysBH, — y COJIAapHii Ta KOHKYPEHTHi# B3aemomiil 3 [HIuMu CTBOpIOE i1 BipTyai30BaHy iAEHTHYHICTH, CIIPHUIE
JIJKEHHS BIPTYaJIbHOT peasibHOCTI 3 4aCOM JIOTIOBHIOIOTHCS (D1II0COCHKO-aHTPOIIOJIOTIYHIUMH JOCIIKEHHSIMHU Bip-
TyaJbHOI 1I€HTUYHOCTI.

Knouosi crnoea: BipTyallbHa pealbHICTh; IICHTUYHICTD; BIpTyai3allis iJCHTUYHOCTI; MHOKHHHA 1JICHTHYHICTD;
colianbHI Mepesxi; KOMIT'I0TepHI MepesKi; MepekeBa iJeHTHUHICTh; camopealtizaliist 0coOrcTocTi
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BUPTYAJIM3ALIUA NIEHTUYHOCTHU B KOHTEKCTE
CAMOPEAJ/IM3AIIUA TIUYHOCTH

Iean. MccnenoBanue HanpasieHO Ha BBISICHEHHE CYIIIHOCTH BUPTYaJIbHOW PEAILHOCTH U €€ NPOIYKTUBHOH po-
JM B cCaMOpeaM3alliy JIMYHOCTH, a TAKXKe 3Ha4eHHe Mpoliecca CaMopean3aliii JUIHOCTH ISl paCIIUPEHUs U3Me-
peHUil ee MICHTHYHOCTH MyTEM BKJIIOYEHHS B HEE€ BHPTYaJbHBIX M3MEpeHHH. JlJIs1 3TOro packpbIBaeTcsi Ipolecce
(opMupoBaHus ()eHOMEHA BUPTYaJbHOW MICHTHYHOCTH B CpeJie BUPTYaJbHOW PEabHOCTH M BBISBIISICTCS BIIMSHUE
NPOJYKTUBHOM JEITEILHOCTH YeJOBeKa B BUPTYalbHON PEaIbHOCTH Ha XapaKTep BUPTYaIW3alMU €€ WACHTHYHO-
ctu. Teopernyeckum 6a3ucom paboTHI ABIAETCS MOHUMAHHE BUPTYaJIbHON PEaIbHOCTH KaK COBMEIIECHHUS CO3HA-
TEJIHOTO MPOIYKTUBHOTO BOOOPaXEHUs Kak €e aTpuOyTa, ¢ OJHOW CTOPOHBI, U TEXHOJIOTHYECKOTO KOMIIOHEHTa B
BHUJE KOMIIBIOTEPA M COOTBETCTBYIOLIUX IPOTpamMM, — ¢ Apyroi. AHTPONOJIOTHYECKON PEANIOCHIIKON BUPTYaIbHOM
PEaTBHOCTH SBISIETCSI CIOCOOHOCTh TBOPYECKOTO BOOOPAKEHHSI YEJIOBEKA M3 MHOXECTBA MBICIUTEIBHBIX IPOEKT-
HBIX MOJIEJICH BBIYNCIUTD U PACCUNTATH CAMYIO ONTUMAJIbHYIO, HCIIOJIB3YsI, KPOME IPOYETr0, TOPU3OHTAIBHBIE KOM-
IIBIOTEPHBIE CETH, B KOTOPBIX M (OpMHUpYyeTcs BHPTyaibHas WACHTHIHOCTh. HaydHasi HoBM3HA. BersaBieHo, uTo
HEOOXOMMBIM YCJIIOBHEM ()OPMHUPOBAHHS BUPTYaJIbHOW WIEHTUYHOCTH SBISIETCSI OOMEH pe3ybTaTaMy IPOAYKTHB-
HOH U HOCpe[[HH‘-IeCKOﬁ ACATCIBHOCTH MEXKAY MOJB30BATCIIAMU UHTCPHET, KOTOPYIO OHU OCYHICCTBIAKOT B UHTEP-
HET-CeTSX C MOMOIIbI0 CaMOil BUPTYyalbHOH peajbHOCTH. COOTBETCTBEHHO 3TOMY, (pHIOCO(PCKHE HCCIIEAOBaHUS
BupTyanpHOit peamsHocTH (R. Burrows, G. Cooper, M. Heim, R. Harper, N. Green, J.Juul, B. Loader,
N. McDonnell, N. Wildman, S. Muncer, G. M. Murtagh, S. Nettleton, O. Ollinaho, N. Pleace, G. M. P. Swann,
T. P. Watts) nocrerneHHO JOMONHSIIOTCSI HCCIICAOBAaHUAMHA B chepe BUPTyansHO# umentudanocTH (Baltezarevic R.,
Baltezarevic B., Baltezarevic V., Deh D., Glodovic D., Este N. Beck, Kwiatek P., Hardesty R. A., Sheredos B.,
McDonnell N., Wildman N., Ollinaho O., Ramirez E. J., LaBarge S., Spiegel J.). KoukypeHTHO€ NpOAyLIHPOBaHUE U
pacripezienieHle Cpe/ICTB CyIIECTBOBAaHHS YEJIOBEKa ITOCPEICTBOM TBOPUYECKOH MPOEKTHON pabOTHI B BUPTyalbHON
PeaIbHOCTH BO B3aMMOIECHCTBUU M KOMMYHHUKAINH ¢ JpyruMu B yCIOBHAX OBICTPO U3MEHSEMOT'O COLyMa TpedyeT
pacummpeHus HICHTHYHOCTH, BKJIIOYasl B Hee ¥ BUPTyalibHble m3MepeHus. CaMopeann3aiys JMIHOCTH B COBPEMEH-
HOM MUpE BKITIOYaeT B ce0s paclIMpeHne HASHTHYHOCTH 3a CUeT ee BUpTyaau3auud. Beisoabl. [IpogykTtuBHas nes-
TCIBHOCTH YCJIIOBCKA B KOMHLIOTepHOﬁ BHpTyaJ’IBHOﬁ PCaIbHOCTHU KaK BCIIOMOTaTCJIbHOTO HHCTPYMEHTA €T0 TBOPUC-
CKOTO BOOOpaKCHHS B CONMIAPHOM M KOHKYPEHTHOM B3aMMOJICHCTBHH ¢ J[pyrUMH, CO3/1aeT €T0 BUPTYAIN3UPOBaH-
HYIO0 UIEHTHYHOCTbH, CIIOCOOCTBYET CaMOpEaIN3aIliH er0 JIMIHOCTH | JAeJaeT €ro HEJOCTHYI0 HIACHTUYHOCTh OoJee
ruoKkoif. CooTBeTCTBEHHO M (HMIIOCO(PCKNE HCCIEAOBAHUS BHPTYAILHONW PEANbHOCTH CO BPEMEHEM JIOTIONTHSIIOTCS
($nI0cOPCKO-aHTPOIOIOTHIECKUMHU UCCIIEJIOBAHUSIMY BUPTYaTbHOW HIEHTUIHOCTH.

Kniouegvie cnosa: BUpTyalbHAs PeabHOCTD; MJCHTHYHOCTD, BUPTYAIN3alHs MASHTHYHOCTH; MHOKECTBECHHAS
WJICHTUYHOCTD; COLUAIIbHBIE CETH; KOMITBIOTEPHBIE CETH; CeTeBasi HACHTHYHOCTh; CaMOpeasIN3anus JIMIHOCTH
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A HUMAN IN THE URBAN SPACE OF THE GLOBALIZED WORLD

Purpose. The purpose of the research is to define certain interaction features between a human and the urban
environment in the global world. Theoretical basis. The study in based on the investigations of contemporary re-
searchers in social philosophy and urban science, as well as social scientists of Chicago School. Originality. The
originality of the research is to analyze the "human-urban space" system in terms of the influence of local space of
the global world on the human identity formation and preservation. Conclusions. Modern information technologies
have significantly contributed into changes in the culture, society, individual consciousness and perception. They
have given them absolutely global character and reorganized the value and standard system of the individual. As a
result, it caused the identity crisis, so typical of the postindustrial society. Thus, one of the possible ways to over-
come the crisis is to harmonize the interaction in the "human-urban space" system as an area of individual space of
human social and cultural identity.

Keywords: cultural globalization; human; communicative space; local urban science; city, cognitive approach to
urban science; identity crisis

Introduction

Today, globalization is better perceived as an exact fact but not a scientific theory, which is
not clearly understood, than before. Technological revolution has united the world in
information, culture, moral and ethical values in economic and physical terms. Information
technologies are the foundation for a single and unified communicative space with its certain
behavior standards, world perception and view of life. They have established a new social
environment beyond the system of local space, time and action, which is global.

This study is focused on the analysis of humanistic aspect of globalization: the issues of
human cultural identification in terms of global culture formation, rejection of local cultural
mental sets, as well as the gap between two levels of existence — real and virtual, have been
considered.

The paper deals with the urban concepts according to which the human space is perceived in
the context of his associative and sensitive mental sets. Urbanization, as a local manifestation of
globalization, helps consider the issues of the human perception of the urban space, his activity
in the urban environment and the attitude towards it as an informal factor that controls human
behavior. It is the urban environment that is a connecting link between a social environment and
the space. Its function is to connect an individual and a cultural element of a location, providing
the unity of history and space. The methods of urban environment arrangement help an
individual not only to identify his physical location, but also to associate himself with a location,
culture, which often goes against his virtual standard image.

Purpose

The task of the research is to analyze theoretical approaches in urban science in order to
explore local social and cultural space in the context of globalization.
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The object of the research is contradictions between localization and globalization of the
urban environment through the transformation of human identity. The local environment itself is
the place to keep the distinctive features as a condition to overcome global unification and
standardization in real and virtual space, which are the fundamentals of human existence.

Statement of basic materials

Cultural self-identification in the age of globalization

Globalization as an obvious, unbiased, and global process is establishing new single space
with certain common rules and laws. This situation probably influences a person in terms of
common material and cultural benefits provided by new civilization. In different places of the
world people use the same products and services: transportation carriers, foodstuff, banks, social
networks, movies, books, music, etc. Technologies and information, produced by modern
civilization, unite individuals, establish common and global culture (Mustafina, 2013). This point
of view may be doubtful, since the global culture is not an identical and obligatory culture for
everybody. For every citizen of the planet, it gives the opportunity to use the benefits and
achievements of any national culture (Mezhuev, 2010).

Dichotomous nature of cultural sphere can be revealed when its material, technological and
spiritual elements are very close to each other, but at the same time creative, intellectual and
reproductive activities are critically distant. It allows for the development of not only
technological, political and legal unity of world powers, but also social and cultural space, which
is considered to be the threat to national and personal self-identification (Sokolova, 2009). From
this perspective, the main characteristic feature is the language, as well as other differences like
affiliation with a certain race, nation, demography — representatives of definite social cultural
values and attitude, which are the basis of objective reality of a human and humanity. These
processes occur in the system of the arranged and changing space of architectural environment.
This environment by itself demonstrates the concept of difference, combining all the other
distinctive features and creating a particular cultural sphere.

The development of modern civilization and the urban environment, in particular, produced
various social institutions: state, law, religion, culture, etc., which, in its turn, caused the
depersonalized type of human relations. Legal, economic, administrative and managerial types of
relations, established through globalization, are not personalized and it is the reason for the
internal personal conflict. The German philosopher Simmel stated that "if a regular external
contact of dozens of people in a city gave the same amount of internal response in a town, where
almost everyone knows everybody he meets or has appreciative relations, it will be fully
atomized internally and get into incredible state of mind™ (Wirth, 1997, p. 180). Depersonalized
relations, universal cultural standards, unified technological techniques characterize modern
architecture and urban space, acting as a new global civilization form, where the unity of
humanity is implemented more than ever. It is quite fair to consider that the dialogue of cultures,
in terms of their differences, is a proper spiritual and cultural continuation of global processes in
the modern world. The dialogue enables different cultures to exist and not to be in conflict with
one another. Moreover, the dialogue of cultures is a source of understanding the differences of
each culture, its specificity and identity. This identity is reflected in a person, who is also a
representative of some culture. However, in the age of globalization an individual, as a product
of national community, cannot be limited with products of local culture — he can use the
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achievements of other cultures and become the citizen of the world more than the representative
of his specific social group.

The human is the one who reproduces social and cultural concepts and notions. However,
understanding the problems of personal existence is the key to understanding global society,
since complicated perception of globalization is inside a person, but not beyond (Mustafina,
2013; Stepanyants, 2011). The issue of identity and distinctive features within the dialogue of
cultures is the most relevant, because this culture is no more "hidden”, isolated from the world
and, consequently, is influenced by global trends. This way, once isolated nations nowadays
cannot use only conventional methods of space and forms arrangement in architecture: national
features are florid and pompous and step back to unified rationality. This characteristic is typical
of other cultural features: traditions, cultural product, material benefits, even the language, which
can give its way to global languages, taking more and more loan words. Thus, once having
identified the features that make the culture distinctive, a person as a representative of this
culture reduces its significance, replacing with products of global and more progressive,
utilitarian culture.

Interaction between a human and the urban space. Cognitive approach to urban science

In the global world a human is not only a part of the urban environment, but a creator and a
product of this environment at the same time. Urban anthropology determines relationship
between a human and the environment and promotes special human mentality in the urban space.
A modern city is a place for the dialogue of cultures, where the most part of the population is
characterized by certain distinctive features: the more individuals participate in this interaction,
the more individual peculiarities are differentiated (Wirth, 1997). Due to the multitude and high
density of urban population, residents do not know each other in person, which was not typical
of neighboring community before. As a result, there is a segmentation of human relations: an ur-
ban citizen depends on a large number of people, but less on definite people (Marchuk & Raryt-
skyi, 2019). Social networks in the urban space are used for reaching the goals and are rated
according to their benefits. As a result, there is a personality conflict when, on the one hand, an
individual becomes free from personal and emotional control from the groups close to him, but
on the other hand, he loses his self-expression style, morale and sense of participation, which
leads to the feeling of "social vacuum™. Along with that, there is a process of personality
alienation from culture, where an individual is not holistic, but a functional part. These changes
in personal and public existence cause a sense of loss and dissatisfaction. A. Toffler (1990)
described that most people nowadays are more skilled in analysis than synthesis. Once
E. Durkheim used such a concept as "social fact” in his work "Division of labour”, which is un-
derstood as a course of action that restricts an individual externally. Such influence can be
expressed formally (legal regulation) or informally (moral, religious or family standards). Social
facts, according to Durkheim (1964, 1996), are endowed with some coercive power, so that they
monitor personal behavior. The issue of human behavior in the urban environment is analyzed in
the context of cognitive approach to urban science, which is related to a number of informal
regulators of social factors.

With the help of cognitive urbanism people are able to cognize and perceive the urban
environment, to 'digest’ information and respond to its standards through personal behavior. In
this case, the individual perception of the environment is principal according to the "stage
theory” and identifies a human emotional component (Krasheninnikov, 2017). A model of the
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'stage theory' investigates only not the influence of the urban environment on human behaviour,
but conversely — repeating human behavior scenarios can alter the environment. In other words,
if a person has to deal with negative urban environment daily, it leads to his behavior scenario.
On the contrary, aesthetic and positive urban environment creates its behavior scenario according
to the functions and intentions of the architectural environment (Bazaluk & Kharchenko, 2018).

There is one more variant possible, when a definite conceptual scenario in a neutral urban
environment is created by repetitive activities of the residents (for instance, in transport
communications). Thus, stable social and spatial complexes — morphotypes of the urban
environment are established.

Despite the fact that public urban environment is the object of the research into cognitive
approach to urban science, the individual in the "human-environment" system takes a dominant
position — he consciously reconstructs urban 'matter' and changes the relations. The key role is given
to images, values, creation and communication of information. In this regard, a category "good™ can
be related to the urban environment only if the continuum of a complex 'urban ecosystem' is not
destroyed under changes, and a fundamental benefit is understood as ongoing development of an
individual, his competencies and cultural relations progress. With social evolution, there is a sense
of relation to spatial environment. The environment itself provides cultural tradition and legacy,
promotes a sense of coherence in time and space, supports and improves personal growth (Lynch,
1987). A person cogitates and identifies himself with spatial terms, which are based on esthetic
images and associations; he adopts the space and fits himself into it.

Community of global city

"Global city" is a term introduced by Saskia Sassen in her work "The global city" as concept
opposite to the term "metropolis”. It characterizes major cities: centers of global management
with financial institutions. Currently, there are only three cities in the world London, New-York,
Tokyo. A few more claim to get the status — Hong Kong, Beijing, Singapore, Shanghai, Sydney,
Paris, Dubai. The cities mentioned are representatives of postindustrial economy more than other
megacities. They are the centers for financial and consulting services, media production, and
innovations, they outpace the rest of the world (3-5 years), and operate out of touch from the
surrounding world in geoeconomic space. In comparison with other global cities they form more
progressive postindustrial society, which is of particular interest in this study (Sassen, 2001).

Postindustrial society, appeared in conditions of globalization, is characterized by its round
the clock activity (business life, trade, entertainment); high energy consumption; high standards
of trade, public catering, commercial real estate; developed public space; new forms of consumer
culture (visual consumption, combination of entertainment with other activities). As a result,
human existence in postindustrial society is oriented to a certain lifestyle as a subjective,
individual and relative model of existence. This model appears when social, cultural and
religious patterns structuring human life are diffused. As some schematic solutions to life
situations, the lifestyle of an individual is a key to success and appropriateness of his actions and
allows a person to conform to the standards of modern behavior. Accumulative symbolic
consumption of things that are not vital but have intersubjective values like prestige, authority,
popularity, etc. leaves special traces in human lifestyle (Manakova, 2008). There is a necessity in
‘audience’ to boost self-esteem and self-identification.

Nowadays, virtual social space, generated and promoted with the emergence of information
technologies, is a place to reduce personal contacts and destroy traditional social reality. This
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space is becoming a new vital space for social and personal existence with new ways and models
of identification. Modern retail formats and services in global cities are intended for more
anonymous and depersonalized communication by means of social networks. They intensify
separation of virtual human presentation from his genuine personality. Consequently, it leads to a
number of virtual personal images in different communication environments. The urban
environment, where the type of postindustrial personality is formed, is steadily promoting the
standard of living — a network of non-industrial activities is developing, service and
entertainment industry is growing in real physical space, as well as in virtual one. This period is
characterized by the fast pace of urban cultural life development, separation of an individual
from local culture, spiritual freedom and personal ideology, daily activities oriented to
personalization. Human behavior is determined by means of commaodities, but the consumption
itself gets quite a symbolic character. Symbolic consumption means that a person does not use
something according to its intended purpose, but due to its symbolic value and meaning
(Baudrillard, 2017). But simultaneously, some unigque urban space is being created by means of
architectural methods. This space is identified with local social and cultural territory; it is related
to city residents and reflects them in it. In fact, it is the physical urban space that generates the
phenomenon of "social neighborhood™ in metropolis in comparison with virtual social space. Ini-
tially, the concept of neighborhood appeared in city planning in the 50-60-ies and meant that
people met and knew each other personally due to the locality within small territory (about
100 families), later it became the framework for the concept of dividing the urban territory into
microdistricts. Further, the idea of local neighborhood was dispelled, since most of social
relations turned out to be dispersed over the urban territory, but the vast majority of contacts had
blood ties, collaborative work, common interests, but not the place of residence. However,
different threats to current urban areas (urban reconstruction, construction of new transportation
corridors, business expansion, etc) caused counteraction to protect common interests of
residents, who arranged in neighborhoods and developed into big communities. Thus,
neighborhood as an inspection means turned into a social phenomenon and a definite type of
community. Local communities, as well as identification of an individual with a certain name
and a physical location, which is his unique social and cultural environment, are significant
elements of a human mental image (Lynch, 1987).

The other feature of global city, directly connected with the present study, is the relation of
the city to the globalization, its intensification in particular. The more important the role of the
city in global geoeconomic space is, the faster and the more expansive the globalization
processes are, which encompasses the urban life even at a local level. Due to the global
informational space expansion, acceleration and development of communication, information,
the resident of the global city anticipates great interaction and influence of all regions of all over
the world, and as a result, participates even virtually in global events. In this case, the person
himself is the driving force of globalization.

Considering the growth tendencies in global cities, urbanists expect their further integration
into the world economy, independent status of urban territory and development of specific laws,
arrangement regulations, and intensification of global identity and competitiveness of the urban
environment, transition to the culture of innovations. In these conditions the "loss of reality” in
the sphere of public life will become stronger, since information technologies are able to
reproduce the reality in all details so accurately that the virtual model is becoming more
convenient and appealing than reality itself — hyperreality (Baudrillard, 2017). Under these
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circumstances, the competition between a human virtual image and a genuine personality will
increase, symbolic consumption will turn virtual (because it is more beneficial). The place where
not all general information will be consumed, but the influence of associative and imaginary
component on human consciousness will increase (Manakova, 2008).

Originality

The scientific originality of the research is to analyze the system "a human — the urban space”
and to identify how the local space in conditions of globalization influences the human identity
formation. It is claimed that the local urban environment is a place to preserve and form human
identity in his physical and virtual existence in the global postindustrial age. The idea about local
environment as a spatial complex of human identity features was reasonably grounded.

Conclusions

Globalization forms and develops quite a few systems of values and models for a human
existence due to a multilateral character of world perception and a choice for the most
appropriate type of culture in the virtual space. The individual is presented with such behavior
models that are transcultural, they are beyond his social and cultural space and contradict the real
environment of human existence. These models are often incompatible with the environment that
is exposed to intentional standardization and unification of virtual images, which neutralize
identity features of local urban spaces. The local urban environment is the environment of
distinctive features that represent the identity against standard and unified institutions beyond the
culture. Nowadays, the spatial organization of physical existence is a connecting element
between real and virtual pattern of human life.
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THE MAN IN TECHNOSPHERE

30epeKeHHS 1IEHTUYHOCTI JIIOAWHKU B yMoBax rioOaiizanii. BucnoBku. CyyacHi iHdopmaniiiHi TexHoorii nocu-
JIWITK CYTIYTHI 3MiHH B KYJBTYpi, CyCIIUIBCTBI Ta 1HAMBITyadbHIN CBiZOMOCTI, HaIaBIIX M AIHCHO TIIOOATHHOTO Xa-
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3amis B3aeMoii B cucTemi "TroanHa — ypOaHi3oBaHe cepenouie” K chepi iHIUBIAyas1i30BaHOTO MIPOCTOPY CoIia-
JTBHO-KYJIBTYPHOI iICHTHIHOCTI JTFOINHH.
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I''IOBAJIM3BUPOBAHHOI'O MUPA

Henblo vccieoBaHUS SBISETCS ONPEACICHHE YepT B3aUMOBIHMSHHS YeNIOBeKa U ypOaHW3UPOBAHHOM Cpensl B
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MHIMBUIYaJIbHOM CO3HAHUH, IIPHIAB UM JIEHCTBUTENHHO TIIO0ANBHBII XapakTep BO BCEH X MOJHOTE, YTO HPHUBEIIO
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METAMODERNISM MAN IN THE WORLDVIEW DIMENSION
OF NEW CULTURAL PARADIGM

Purpose. The research is based on the comprehension of the anthropological tendencies of the metamodernism,
which presupposes the consistent solution of the following tasks: a) explication of the content of post-
postmodernism in modern philosophical literature; b) identification of the ideological basis of metamodernism an-
thropology; c) characteristics of the problem field of metamodernism anthropology and the state of man in the mod-
ern era. Theoretical basis. Anthropology of the metamodernism for the first time defines socio-cultural context
through the hesitative state between the values of modernism and their rejection by the postmodernism, which
makes it possible to formulate the peculiarity of the time as a desire to reconstruct a Holistic Man, impartial to the
dominant worldview attitudes of a social nature. Anthropology of the metamodernism is presented as the individual-
ization of the socio-cultural space in the form of human self-reconstruction at all anthropological levels. An era
without an unambiguously expressed moral guideline is based on the ethics of all-acceptance, the only justification
of which is the existence of a universal right to beingness. Digitalization as a process of digital transformation of
society creates conditions for the value realization of the free choice of metamodernism man, through which a Holis-
tic Man is accomplished. Originality. It is substantiated that metamodernism as a descriptive position of the modern
cultural dominant of the digitalized era is characterized by a state of hesitation between the values of modernism and
postmodernism. The anthropology of the metamodernism manifests itself in the form of the reconstruction of the
holistic man and the self-reconstruction of the inner man. The peculiarities of the human metamodernism are recog-
nized as the mutual complete determinability of the individual and the mass. Conclusions. Metamodernism is the
formulation of the problem of a man in a new perspective: what to be and how to survive between the extremes of
semantic poles, without losing dignity and unique intrinsic value. Proceeding from this, the fate of a metamodernism
man is determined in pursuit of the endlessly receding horizons of the anthropology of incompleteness, which is
carried out through post-irony, naive sincerity, optimistic openness to the world.

Keywords: metamodernism; holistic man; hesitation; modernism; postmodernism; anthropological reconstruc-
tion

Introduction

The world of postmodern man is much more complex than the world of man of modernism.
The instability of human life is due to the individualized society, which has replaced the society
of the mass consumer. An individual is lost in the world of cyberspace, technical simulation and
unjustified risks of losing personality. Postmodern simulacra and metanarratives were expressed
in the extreme deconstruction of the human phenomenon. "Death of the Subject” (Foucault,
1994), "The Death of the Author" (Barthes, 1994), "The End of the History" (Fukuyama, 2009),
turned out to be dead-end sentences.

After the irony, sarcasm and criticism of modernism by the postmodernism, at the end of the
90s of the 20th century, a tendency towards changes in the worldview is brewing. Infertility of
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postmodernism, which generates simulacra as copies of copies, the originals of which no longer
exist, is fraying. There is a need to revise the values and meanings assigned to the postmodern-
ism, the renewal of which is increasingly taking place due to the rethinking of the ideals of
modernism. At the same time, all the tools accumulated by the postmodernism are preserved, and
the cultural space of the beginning of the 21st century generates a request to search for the mean-
ings of human existence in the context of new cultural tendencies. In this hesitation between iro-
ny, skepticism, criticism of the postmodernism and the rational purity of the modernism ideals,
something new appears, which has received the conditional name post-postmodernism, one of
the brightest manifestations of which is metamodernism, requiring philosophical and anthropo-
logical comprehension.

Purpose

Based on the foregoing, the purpose of the article is to comprehend the anthropological
tendencies of the metamodernism, which implies a consistent solution of the following tasks: a)
explication of the content of post-postmodernism in modern philosophical literature; b) identifi-
cation of the ideological basis of metamodern anthropology; c¢) characteristics of the problem
field of metamodern anthropology and the state of man in the modern era.

Statement of basic materials

Conceptual content of post-postmodernism

The term "post-postmodernism” is rather unstable and not fully defined, but it still contains a
hint of a new cultural paradigm. I cannot unequivocally agree that post-postmodernism, like the
modern period, is distinguished by a fundamentally new understanding of the essence of human
existence. It would be too presumptuous to claim post-postmodernism as an established and in-
dependent era. But, at the end of the 90s of the 20th century, postmodern theorists are increasing-
ly beginning to talk about fatigue from infertility of postmodernism, which has lost a man in the
tinsel of fruitless intellectual speculations. By the mid-1980s, Canadian authors Arthur Kroker
and David Cook (1988) wrote about the next cultural stage after the postmodernism, calling it
"hypermodernism™ or "hypermodernity". Authors such as Scott Lash (1990), Jeffrey Alexander
and Paul Colomy (1991), Perry Anderson (2006) are talking about the fact that postmodernism is
losing ground and ending its implementation since the late 1990s.). Zygmunt Bauman (1997),
author of numerous works on the sociology of postmodernism, at the end of the 90s introduces
the concept of "postmodernity”, meaningfully different from postmodernism. In 2000, his book
"Liquid Modernity" (Bauman, 2000) was published, in which the modern stage of cultural de-
velopment is no longer called postmodernism.

In the early 2000s, postmodern fatigue reached a crisis, and many researchers are trying to
substantiate modern culture in new terms. Canadian postmodern scholar Linda Hutcheon (2002),
in her book "The Politics of Postmodernism"”, invites everyone to recognize the end of postmod-
ernism and to support the term "post-postmodernism" that is appropriate for the modern era. Jef-
frey Nealon (2012) in his book "Post-Postmodernism or, The Cultural Logic of Just-in-Time
Capitalism™ supported and conceptually developed this idea. The very concept of "post-
postmodernism™ is a general designation of new tendencies in the cultural space and includes
many branches, the common place of which is legitimization of modernity and building a new
state of culture on the toolkit of postmodernism. In a wide range of cultural realities of post-
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postmodernism asserts the leadership of the metamodernism, which by 2010 is replacing the
term "post-postmodern” from cultural-philosophical discourse. Metamodernism poses a problem
of man in the era of digitalization as the main subject of its interpretation.

Anthropological accentuation of the Metamodernism

Metamodernism, stepping over postmodern relativism and conceptual plurality, seeks to fix
and create a new description of anthropological reality. The fast-paced variability of the modern
world leaves no time for static system developments that become obsolete before they mature.
Obviously, this feature of the modern era, which began its countdown, conditionally from the
new century, determined the specificity of metamodernism, which moves away from mono-
determination, ideology and chooses dynamism and variability as its attribute. But what is be-
hind this variability? Is metamodernism a new anthropological paradigm or just a new construc-
tion of "isms", the tendencies of which have no chance to develop into a mature cultural phe-
nomenon? Time will tell, relying on the essential milestones of evolution hidden from man, but
while being in today, let us try to figure out what the metamodernism is trying to express?

The paradox of the metamodernism genesis, which lies in the compatibility of incompatible
binary oppositions of modernism and its criticism in the face of postmodernism, expresses the
essence of metamodernism. At the same time, "meta” is understood not in the Aristotelian sense
of "outside”, "above™ or "after", but in the Platonic sense of the Greek term metaxis — which de-
notes the interaction of polarities, essentially related to each other (meta — between). This inter-
pretation fundamentally changes the understanding of the essence of man, who in the modern
world is on the stretch between the actual and the real world, between the meaning and its situa-
tional objectification. At the same time, the Platonic meaning "meta” means hesitation between
two opposites and the simultaneity of their participation. Metamodernists use the prefix "meta”
(metaxic) in its most authentic meaning, as presented by Plato (2018) in the Symposium dia-
logue. Plato applies the concept of metaxic to the characterization of the Greek priestess Diotima
in the meaning of "intermediate™” or "medium level"”, using the concept of metaxic to express the
relationship between a thing and idea, as something separating and simultaneously connecting
the world of illusion and reality. If in Plato’s ontology Metaxis appears in the meaning of the
middle state, which includes both the world of ideas and the world of things, then in meta-
modernism this medial position brings novelty to the understanding of man as a dual entity, sim-
ultaneously manifested both as a meaning (idea) and as existence (the form).

In this interpretation, the term metamodernism appears for the first time in 1975 by the Amer-
ican writer Masud Zavarzadeh (1975). Alexandra Dumitrescu (2012) defines the metamodernism
of the period 2005-2014 as a position of "modernist uprooting or postmodern shift". Moyo
Okediji uses the term metamodern as a challenge to modernism and postmodernism (Harris &
Okediji, 1999). Andre Furlani (2002) — to renew the aesthetics of modernity.

In the first decade of the 21st century, the term "metamodernism™ receives active application
and semantic content in the work of the Dutch authors Timotheus Vermeulen and Robin van den
Akker. In 2010, in the "Journal of Aesthetics & Culture”, they published "Notes on Metamodern-
ism" (Vermeulen & Akker, 2010), in which they define metamodernism as a discourse of hesita-
tion between the optimism of modernism and the mockery of postmodernism, as a neo-romantic
turn to the problem of man, calling this the philosophical position as the "structure of feelings".
Anthropology of metamodernism is based on a constant that escapes completion, as the dynam-
ics "both — nobody". This medial position indicates anthropological demand between existence
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and consciousness, which found expression in the work of Dutch authors in the form of "the
double message of the modernist pursuit of meaning and postmodern doubt about the meaning of
all this™ (transl. by Y. S.) (Vermeulen & Akker, 2010). A man is positioned in metamodernism
through performism, embodied in the modern aesthetics of hesitation, as a combination of enthu-
siasm and mockery, "hope and melancholy, swinging between awareness and naivety, empathy
and apathy, integrity and splitting, clarity and ambiguity, ... in search of the truth, without ex-
pectations to discover it" (transl. by Y. S.) (Vermeulen & Akker, 2010). In search of the anthro-
pological foundations of metamodernism, the authors substantiate the concept of neo-
romanticism as an actualized return to subjective sensibility. Unlike romanticism, metamodern
neo-romanticism, striving for ideals, never asserts them, partly relying on Schlegel (1975): "al-
ways in becoming, never in perfection” (transl. by Y. S.) (p. 175). Anthropological meaning of
metamodernism is expressed in the form of "atopic metaxis”, as "the middle outside the topos,
hesitation outside the place". Following the "Notes on Metamodernism™ in 2011 Luke Turner’s
"Manifesto of Metamodernism™ emerges, which asserts hesitation as the basis of the cultural
dominant of metamodernism based on "diametrically opposed ideas acting as pulsating polarities
of a colossal electric machine that sets the world in motion™ (transl. by Y. S.) (Turner, 2011).

Talking about the programmatic works of metamodern anthropology, one cannot ignore the
work of the Swiss political philosopher and sociologist Hanzi Freinacht (2017) "The Listening
Society: A Metamodern Guide to Politics, Book One". The author considers the combination of
different-vector values in modern society to be the main issue of our time. "How can modern,
postmodern and premodern people live productively together?" (transl. by Y. S.) (Freinacht,
2017).

Seth Abramson (2015) expresses his view of metamodernism in a peculiar way in his article
"Ten Basic Principles of Metamodernism™. With baseless optimism and postirony characteristic
of metamodernism, he expresses these principles in the form of a tenfold repetition of It’s all
right (Abramson, 2015). At the same time, the work contains productive anthropological ideas,
which Abramson expresses in the form of: collapse of distances, which in the era of digitaliza-
tion and the Internet manifests itself in the simultaneous possibility of anonymity and false inti-
macy; recognition of a multitude of subjectivities as the ability to accept and share in virtual real-
ity of Internet discourses; blurring the boundaries of familiar forms of identity; the formation of
individual and collective identity based on semantic content; orientation towards cooperation in
all social spheres, as an opportunity for individual self-expression. Optimism of justification of
man is expressed in "basic trust in the world": "A metamodernist chooses life" 'as if' positive
changes are possible, even if we are every day reminded that human culture is in a state of chaos
and probably even decline” (transl. by Y. S.) (Abramson, 2015).

The worldview and value issues of metamodernism are actively studied by domestic research-
ers. In this regard, Ukrainian authors V. S. Miroshnychenko (2017), V. I. Drozdovskiy (2018), as
well as Russian researchers such as A. Pavlov (2018), A. S. Markova and G. I. Mamukina (2019)
should be named, who view metamodernism as a field of modern axiological discourse.

In my opinion, the authors of the presented works express metamodern anthropology as a de-
scriptive position of the modern cultural dominant of the digitalized era. Its feature is not a ra-
tional-theoretical position in philosophy, but a sensual experience of the aesthetic principle,
which allows the subjective | to integrate new meanings. In this regard, the problem of man be-
comes the main content of metamodernism, striving for anthropological solutions to the eternal
questions about meaning in a hesitative worldview perspective.
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Man in a state of metamodernism

I think that the consistency of metamodernism will be proved by time, but even today we can
talk about the tendencies of self-awakening of man — a holisitic man. All extremes of the para-
digmatic pendulum have been tested, from the rational assertion of the highest values (modern-
ism) to their complete leveling (postmodernism), from hypostatizing the rational to extremely
subjective immersion in the abyss of the irrational. Being is no longer represented as the identity
of thinking, just as it is not a reflection of the transcendent. At the same time, the transcendent is
realized in man through the attributes of beingness.

It was easier for a postmodern man, he had a wonderful predecessor. On the opposition to the
anthropological values of modernism, a new paradigm of postmodern man was built. Metamod-
ern man does not strive for destruction or opposition. In my opinion, the intuitions of our time
suggest that the time has come to create, to "gather stones™ scattered in different vectors of cul-
tural paradigms. The process of creation takes into account all the achievements of the past,
without discarding or taking anything away. Therefore, a man of metamodernism combines the
uncombinable. He is contradictory and inconsistent, as it might seem at first glance: a priest is a
rocker, a president is a comedian, a philosopher is a political strategist, a doctor is a business-
man. In the combination of uncombinable, the way of the search for a man of metamodernism is
found. Modernism sought the essence of man through metaphysical ideals. Postmodern rejected
the search for the essence of man and any meanings. What to look for metamodernism after
complete deconstruction? The goal of metamodernism is the reconstruction of man, multifacet-
ed, true, deep. At the same time, the reconstruction of man is not accomplished in the affirmative
way by means of substantiated declarations about what is due, like modern anthropology.
Choice, search, acceptance of different and many things leads to the need for self-reconstruction
of man.

Metamodern man experiences both the freedom of postmodernism and the framework of the
value constraints of modernism. Everyone has the right to choose between opportunistic pragma-
tism and value self-determination of spiritual meanings. Any choice is correct for everyone who
makes it and through this choice the formation of society, world politics, new cultural paradigm
takes place. In this paradigm a Single man, who now makes decisions for the future is not forgot-
ten, in contrast to non-classical subjectivism, where a man is immersed in self-flagellation, des-
pair and loneliness.

At the same time, the solitude of the metamodern man is quite productive. Solitude becomes a
necessity, fulfilling the saving function of self-determination of modern man in the multidimen-
sionality of crowd strategies. Solitude, like collecting oneself in a mass agiotage of vain commu-
nications and imitations of crowd activity, is the way of self-restructuring of the inner man.

In the mainstream of metamodernism, individualization takes a different form, as a self-
sufficient life in its own world of true reality, which does not conflict with external reality. Digital-
ization of the era as a process of the digital reality of our time has changed the perspectives of the
life world of a metamodern man. Social networks contribute to the absence of a stereotype of be-
havior; norms go beyond the bounds of obligation, while the world order is not violated. One can
get lost in the network, put on the desired mask, choose, expand or limit one’s social circle. The
pendulum of the digitalized metamodernism space fluctuates from the possibility of hiding, getting
lost to the implementation of a public "crucifixion™ or praise outside the spatial framework. Like or
dislike have no national or state identity, remaining on the verge of impunity and the threat of pub-
lic evaluation. Information of the network space is unpredictable in its further consequences.
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After nihilism, irony and disappointment of postmodernism, respect, sincerity, openness,
originality, uniqueness, which define the essence of man of metamodernism, in contrast to mod-
ern standardization (the principle of obligation in Kant’s imperatives) or postmodern lack of
principles, again in value.

Metamodernism is the integration of the individual | into the outer worlds. Individuality acts
as a point of bifurcation, which can unpredictably change the turn of reality, the reorganization
of the system based on unsystematic premises. The spontaneous manifestation of sincerity can
confuse and motivate independent self-transformation.

It is no accident that art has become a sign of the cultural paradigm of metamodernism. Art,
addressing the intuitive depth of man through the manifestation of a touching and naive simplici-
ty, expresses hesitation as a defining feature of metamodernism. The dominant feature of meta-
modernism is ethics in its daily manifestation — the ethics of authenticity, open sincerity and in-
nocence. Ethics, in which the universal is combined with the everyday, and the sincerity of the
concrete gains superiority over the general, managing moral constructs not from above — the
metaphysical ideal of universal obligation, but from below — existential meaning as a universal
value, as a form of realization of being outside temporal linearity.

Metamodernism is the time of searching for the extra-spatial-temporal topos of man, where |
feels "at home", outside social roles, but socially realizing at the same time. The pendulum
swings between the desired and the unrealizable, but at the same time intuitively precisely felt. A
kind of "straight-knowledge" allows one to stay "at home™ going on social wanderings, to keep
oneself true in social standardization. A society of individuals is being formed. Not personalities,
with a hypertrophied standard of social demand, but Individualities, equally manifested in the
implementation of the universal, eternal, at the same time vitally tangible. Simply put — a space
in which everyone can be right and wrong at the same time, and everyone has the right to any
position, while maintaining focus and involvement in the life process, in evolutionary formation,
in the realization of the universal goal — to Be!

A metamodern person may be attracted to the multi-vector and dispersion postmodernism
and, at the same time, to individual certainty and focus on the generic characteristics of man. In-
dividuality in the era of metamodernism surpasses personality, internal uniqueness surpasses ex-
ternal standardization, but at the same time, individuality is not a chaotic scattering of fragmen-
tary manifestations. Individuality reconstructs a genuine, internal, essential person without re-
gard to public opinion and standardized masks of society, while keeping the time shrinkage to
the search for eternal, enduring meanings about man — true, the approximation to whom is the
main task of metamodernism.

Metamodern anthropology is characterized by a dynamic balance between the spiritual and
the material, which are not opposed, but are a simultaneous manifestation of objective reality.
Metamodern man is dual, spiritually material. Neglect, as well as exaggeration of the signifi-
cance of one of the modes, is fraught with ontological distortion.

Duality of the metamodern man is expressed, in the so-called new sincerity, which allows di-
rect acceptance of everything and at the same time does not finally assert anything — hesitation as
unconditional optimism, unconditioned enthusiasm. If Schopenhauer’s will to live is presented as
a metaphysical ontological principle, then in metamodernism objective beingness is the basic
cosmological principle of eternal fulfillment, in which everything is accepted. This is the basis
for metamodernism optimism. Not "Everything will be fine" as an ideal or utopia, but "Every-
thing is already and always fine", because the world exists and existence is a constant. And the
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state, fact, event that exists now is a justified reality as the most successful for each person in its
own way. Simply put, every decision made, state experienced, action performed is ideally correct
for a given man.

Metamodernism realizes that truth is unattainable, because the only true is the ultimate objec-
tive reality, which is not given to us in its completness. We will never be able to reach this reali-
ty; abstractly (mentally or spiritually) we fall into delusions, since we do not have a verification
tool. Everything is always subjective. The subject of cognition has limitations due to its condi-
tionality by the form of being. Therefore, the spiritual always slips away, but at the same time
expands the material.

That is, everything that a man can create — judgments, theories, ideologies, worldviews, sci-
entific approaches, works of art — are all models of realities behind which there are key ideas that
invariably accompany an individual search.

Each model has its own boundaries, corresponding tools, conditions of implementation. A
perfectly accurate model is reality itself, in all its absolute completeness. It will always be unat-
tainable, since man is only a part of it. Therefore, any model is only a fragment of an integral re-
ality, a part of it; therefore, as an element of the structure, it will generate an anti-model that will
take into account what the previous model did not take into account. Thus, a man of meta-
modernism, is in a state of hesitation between the axiological model (modernism) and its rejec-
tion (postmodernism), defining the meaning of his existence as a way of replenishing the com-
pleteness of reality. A path that will never be completed, hence the truth will always slip away
until it becomes absolute reality. Metamodernism on this path is a tactic of accepting the entire
completeness of reality through hesitations between possible extremes worked out by previous
eras. A man of premodernism and modernism made sense. Premodernism is the golden age of
humanity, striving for eternal values. Modernism is an attempt to transform the world through
rationality. Postmodernism loses its meaning, hence deconstruction, criticism, nihilism. A man
of metamodernism, yearning for meaning, strives to recreate the purposefulness of the universe
and a man in it. But at the same time he hesitates.

It is in the quickened trajectory of this evolutionary hesitation that the potential for deep re-
construction of a man arises — holistic, true, living his accomplishment in the complementarity of
the spiritual-material, metaphysical-existential, rational-irrational, esoteric-exoteric, universal-
concrete at a new qualitative level of acquiring meanings. The pendulum between modernism
and postmodernism in its hesitation shakes up reality forming a reconstruction of the Holistic
man of metamodernsim. Perhaps the entire previous path of a man strove to this time point of
collecting worked-out meanings and their negation.

A metamodern man understands the meaninglessness of the world, the insignificance of him-
self and the problems surrounding him, but instead of seeing the uselessness of his capabilities,
he can act, for a man realizes his imperfection and the need to move along this path. Despite the
fact that a man has already been disassembled into fragments by postmodernism and the modern
world knows very well what parts our brain, psyche or soul consists of, what affects our behav-
ior, what hormones are responsible for happiness and what mechanisms are involved in manipu-
lative technologies, we do not know who we. Having studied a man thoroughly, we have not
found ways for him to become qualitatively, globally better. The ideal recedes and the world
moves away from well-being and harmonious existence. The balance is hard to find. And the
metamodernism naturally comes to hesitation as a process of finding a path, as a state of realiza-
tion of everything.
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It is not by chance that postirony is characteristic of metamodernism, the essence of which
can be expressed: the thinner the line, the truer. The intangibility of the extremes of seriousness
and joke. The meaning of metamodernism is in the absence of objective value, leading into either
intangible distances or speculative delusions. The thinner the line between the extremes, the
closer a man is to comprehending his essence. Comprehending, not knowledge. Uncertainty is
embedded in the anthropology of metamodernism as a path of subjective-objective duality. And
this uncertainty is as changeable as the tangibility of the line between irony and sincerity, seri-
ousness and frivolity, sanity and madness, deep and superficial views on the acquisition of mean-
ing. It is this uncertainty that protects a metamodern man from dangerous categoricality and par-
adigmatic certainty.

Originality

It has been substantiated that metamodernism as a descriptive position of the modern cultural
dominant of the digitalized era is characterized by a state of fluctuation between the values of
modernism and postmodernism. The anthropology of metamodernism manifests itself in the form
of the reconstruction of the holistic man and the self-reconstruction of the inner man. The peculi-
arities of a metamodern man are recognized as the mutual determinability of the individual and the
mass, which is realized through postirony, naive sincerity, and optimistic openness to the world.

Conclusions

The last decade of the development of modern culture has qualitatively changed the content of
the anthropological paradigm. For the first time, the definition of the socio-cultural context is ex-
pressed in hesitative state that absorbs all the modes of previous eras, while not unambiguously af-
firming the semantic dominant of time. Metamodernism forms a new level of manifestation of free-
dom, not limited by any of the ideologies of the past, while being called upon to preserve and ex-
pand to evolutionary meanings all worked out ideological attitudes. The thin line between the values
of the Modernism and the Postmodernism determines the subtle characteristic of the metamodern
man, whose evolutionary vocation lies in a qualitatively new level of world attitude. The simultane-
ous acceptance of the highest values and their leveling with an unambiguous assertion makes it pos-
sible to formulate the peculiarity of time as a reconstruction of the Holistic Man, impartial to the
dominant worldview attitudes of a social nature. In this regard, the anthropology of metamodernism
manifests such features as baseless optimism, individualization of the sociocultural space through
postirony, naive sincerity, openness and penetration in the dual complementarity of the | with the
mass nature of modern society. The expression of the anthropological space of metamodernism be-
comes mutual complementarity of the spiritually-material, metaphysical-existential, rational-
irrational, religious-scientific, esoteric-exoteric, universal-concrete at a new qualitative level of liv-
ing of the meanings of the Holistic Man, who reconstructs himself at all anthropological levels. An
era without an unambiguously expressed moral guideline is based on the ethics of all-acceptance,
the only justification for which is the existence of a universal right to beingness. Digitalization as a
process of digital transformation of society creates conditions for the value realization of the free
choice of a man of metamodernism, through which the Holistic man is accomplished. Metamodern-
ism is more likely not a solution to a problem, but its posing in a new perspective of the question of
a man — what to be and how to survive between the extremes of semantic poles without losing dig-
nity and unique intrinsic value. On this basis, the fate of a metamodern man is determined in pursuit
of the endlessly receding horizons of the anthropology of incompleteness.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i18.221402 © Y. O. Shabanova, 2020

128



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTpomnonoriyHi Bumipu ¢inocopcbkux gociimkens, 2020, Bum. 18

Anthropological Measurements of Philosophical Research, 2020, NO 18

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

REFERENCES

Abramson, S. (2015). Ten Basic Principles of Metamodernism. Huffpost. Retrieved from http://www.huffingtonpost.com/
seth- abramson/ten-keyprinciples-in-met_b_7143202.html (in English)

Alexander, J., & Colomy, P. (Eds.). (1991). Differentiation Theory and Social Change: Comparative and Historical
Perspectives. New York: Columbia University Press. (in English)

Anderson, P. (2006). Spectrum: From Right to Left in the World of Ideas. London: Verso. (in English)

Barthes, R. (1994). Smert avtora. S. N. Zenkin, Trans. In Izbrannye raboty. Semiotika. Poetika (pp. 384-391).
Moscow: Progress. (in Russian)

Bauman, Z. (1997). Postmodernity and its discontents. New York: NYU Press. (in English)

Bauman, Z. (2000). Liquid Modernity. Cambridge: Polity Press. (in English)

Drozdovskiy, D. 1. (2018). Discussion on Metamodernism in the Aspect of Post-Postmodernistic Theory.
Naukovi zapysky Kharkivskoho natsionalnoho pedahohichnoho universytetu imeni H. S. Skovorody.
Literaturoznavstvo, 3-4(89-90), 58-71. (in Ukrainian)

Dumitrescu, A. (2012).  Interconnections in  Blakean and Metamodern Space. Retrieved from
https://web.archive.org/web/20120323035251/http://www.doubledialogues.com/archive/issue_seven/dumis
trescu.html (in English)

Foucault, M. (1994). Slova i veshchi. Arkheologiya gumanitarnykh nauk. St. Petersburg: A-cad. (in Russian)

Freinacht, H. (2017). The Listening Society: A Metamodern Guide to Politics. Book One. Metamoderna ApS. (in
English)

Fukuyama, F. (2009). The End of History and the Last Man. Moscow: OOO «lzdatelstvo ACT: ZAO NPP
"Yermak'». (in Russian)

Furlani, A. (2002). Postmodern and After: Guy Davenport. Contemporary Literature, 43(4), 709-735. DOI:
https://doi.org/10.2307/1209039 (in English)

Harris, M. D., & Okediji, M. B. (1999). Transatlantic Dialogue: Contemporary Art In and Out of Africa. University
of North Carolina. (in English)

Hutcheon, L. (2002). The Politics of Postmodernism. London, New York: Routledge. (in English)

Kroker, A., & Cook, D. (1988). The Postmodern Scene: Excremental Culture and Hyper-Aesthetics. London:
Macmillan. (in English)

Lash, S. (1990). Sociology of Postmodernism (International library of sociology). London: Routledge. (in English)

Markova, A. S., & Mamukina, G. I. (2019). Metamodernism: Overcoming discreteness and individualism. Bulletin
of Moscow Region State University, 1, 89-98. DOI: https://doi.org/10.18384/2310-7278-2019-1-89-98 (in
Russian)

Miroshnychenko, V. S. (2017). Metamodernism, oscillation, interpellation. Culture of Ukraine, 55, 109-117. (in
Ukrainian)

Nealon, J. (2012). Post-Postmodernism: or, The Cultural Logic of Just-in-Time Capitalism. Stanford: Stanford
University Press. (in English)

Pavlov, A. (2018). Images of modernity in the twenty-first century: Metamodernism. Logos, 28(6), 1-19. (in
Russian)

Plato. (2018). Benket. U. Holovach, Trans. Lviv: Vydavnytstvo UKU. (in Ukrainian)

Schlegel, F. (1975). Athenaeum Fragments. In Lucinde and the Fragments (pp. 150-182). Minneapolis: University
of Minnesota Press. (in English)

Turner, L. (2011). Metamodernist // Manifesto. Retrieved from http://www.metamodernism.org (in English)

Vermeulen, T., & Akker, R. van den. (2010). Notes on metamodernism. Journal of Aesthetics & Culture, 2(1), 5677.
DOI: https://doi.org/10.3402/jac.v2i0.5677 (in English)

Zavarzadeh, M. (1975). The Apocalyptic Fact and the Eclipse of Fiction in Recent American Prose Narratives.
Journal of American Studies, 9(1), 69-83. DOI: https://doi.org/10.1017/s002187580001015x (in English)

LIST OF REFERENCE LINKS

Abramson S. Ten Basic Principles of Metamodernism. Huffpost. 2015. URL.: http://www.huffingtonpost.com/seth-
abramson/ten-keyprinciples-in-met_b_7143202.html

Differentiation theory and social change: Comparative and Historical Perspectives / eds. by J. Alexander,
P. Colomy. New York : Columbia University Press, 1991. 510 p.

Anderson P. Spectrum: From Right to Left in the World of Ideas. London : Verso, 2006. 398 p.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i18.221402 © Y. O. Shabanova, 2020

129



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTpomnonoriyHi Bumipu ¢inocopcbkux gociimkens, 2020, Bum. 18

Anthropological Measurements of Philosophical Research, 2020, NO 18

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

Bapt P. Cmepts aBropa / nep. C. H. 3enkuna. 43opannvie pabomei. Cemuomuxa. Ilosmuxa. Mocksa : Ilporpecc,
1994. C. 384-391.

Bauman Z. Liquid Modernity. Cambridge : Polity Press, 2000. 240 p.

Bauman Z. Postmodernity and its discontents. New York : NYU Press, 1997. 232 p.

Hpo3noscekuii J. 1. JIuckycidiHICTh MeTaMOJEpHI3MY B acIeKTi Teopii MOCTIOCTMOAepHI3MY. Haykosi 3anucku Xa-
PKIBCbKO20 HAYIOHATBbHO20 nedazociunozo yHisepcumemy imeni I. C. Cxosopoou. Jlimepamypo3nascmso.
2018. Bum. 3-4 (89-90). C. 58-71.

Dumitrescu A. Interconnections in Blakean and Metamodern Space. 2012. URL: https://web.archive.org/web/
20120323035251/http://www.doubledialogues.com/archive/issue_seven/dumistrescu.html

dyko M. Cnosa u sewpu. Apxeonozus cymanumapmwix nayk. Cankr-IlerepOypr : A-cad, 1994. 408 c.

Freinacht H. The Listening Society: A Metamodern Guide to Politics, Book One. Metamoderna ApS, 2017. 414 p.

Oykysma . Koney ucmopuu u nociednui uenosex. Mockpa : OO0 «M3patensctBo ACT: 3A0 HIIIT "Epmax"»,
2009. 588 c.

Furlani A. Postmodern and after: Guy Davenport. Contemporary Literature. 2002. VVol. 43. No. 4. P. 709-735. DOI.
https://doi.org/10.2307/1209039

Harris M. D., Okediji M. B. Transatlantic Dialogue: Contemporary Art In and Out of Africa. University of North
Carolina, 1999. 80 p.

Hutcheon L. The politics of postmodernism. London-New York : Routledge, 2002. 232 p.

Kroker A., Cook D. The Postmodern Scene: Excremental Culture and Hyper-Aesthetics. Macmillan Education,
1988. 320 p.

Lash S. Sociology of Postmodernism (International library of sociology). London : Routledge, 1990. 316 p.

MapkoBa A. C., Mamykuna I'. YI. MeramoaepHU3M: NPEOJ0ONCHHE TUCKPETHOCTH M WHAMBHAyalIu3Ma. Becmuux
Mockoeckozo 2ocyoapcmeennozo obnacmuozo ynugepcumema. 2019. Ne 1. C. 89-98. DOI: https://doi.org/
10.18384/2310-7278-2019-1-89-98

Mipomnnuenko B. C. MeramozepniaM, ocuwisinis, inrepnenstis. Kyremypa Yrpainu. 2017. Bum. 55. C. 109-117.

Nealon J. Post-Postmodernism: or, The Cultural Logic of Just-in-Time Capitalism. Stanford : Stanford University
Press, 2012. 241 p.

[TaBnoB A. O6pa3zsl coBpemenHocTH B X XI Beke: metamonepHu3M. Jloeoc. 2018. T. 28. Ne 6. C. 1-19.

[Tnaton. benxem / mep. Y. ['onosau. JIsBiB : BumaBaunTeo YKV, 2018. 220 c.

Schlegel F. Athenacum Fragments. Lucinde and the Fragments. Minneapolis : University of Minnesota Press, 1975.
P. 150-182.

Turner L. Metamodernist // Manifesto. 2011. URL.: http://www.metamodernism.org

Vermeulen T., van den Akker R. Notes on metamodernism. Journal of Aesthetics & Culture. 2010. Vol. 2. Iss. 1.
14 p. DOI: https://doi.org/10.3402/jac.v2i0.5677

Zavarzadeh M. The Apocalyptic Fact and the Eclipse of Fiction in Recent American Prose Narratives. Journal of
American Studies. 1975. Vol. 9. Iss. 1. P. 69-83. DOI: https://doi.org/10.1017/s002187580001015x

0. O. IIABAHOBAY

YHaujonansauii Texniunmii yrisepeurer "minposcska nomitexuika” (Juinpo, Ykpaina), en. mourra jshabanova@ukr.net,
ORCID 0000-0001-5876-4140

JIIOJJUHA METAMOJIEPHY B CBITOIJIIAHOMY BUMIPI
HOBOI KYJIbTYPHOI TAPAIUTMHA

MeTta. B 0CHOBI IpecTaBICHOTO JTOCITIKSHHS JISKUTH OCMUCIICHHST aHTPOTIOJNOTIYHUX TEHACHINIH MeTaMoep-
Hy, II0 Tiepeg0adae mociioBHE BUPIIICHHS HACTYITHHX 3aBJaHb: a) eKCIUTIKAIis 3MIiCTy IIOCTIIOCTMOIEPHY B CydJac-
Hill pinocodcerkilt TiTeparypi; 6) BUABICHHS CBITOTIISIIHOI OCHOBH aHTPOIIOJNIOTI] METaMOIEPHY; B) XapaKTEPHUCTHKA
MIPOOIEMHOTO TIONS METaMOJEpPHOi aHTPOIIOJNIOTIi Ta CTaHy JIIOJMHH B cydacHy emnoxy. Teoperuunuii 6azmc. AH-
TPOIIOJIOTIsI METaMOJIEpHa BIIEPILE BU3HAYAE COLIIOKYIbTYPHUN KOHTEKCT Yepe3 KONIMBAIBHUN CTaH MK LIHHOCTSIMU
MOJIEpHY Ta iX 3allepeueHHsIM IOCTMOJIEPHOM, IIO J103BOJIsiE chOpMYIIOBATH OCOONHMBICTD Yacy sIK NMParHeHHS 10
PEKOHCTPYKIIT JTFOIUHU-LITICHOI, HE3aaHI'aKOBAHOT TOMIHYIOUHMH CBITOTJISITHUMU HACTaHOBAaMHM COLIaJIbHOTO Xa-
paktepy. AHTPOIIOJIOTiS METaMOJIEPHY NPEICTaBIeHa K 1HIUBIqyalli3alis COIOKYIbTYPHOTO MPOCTOPY Y BUTIISLII
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CaMOPEKOHCTPYKIIT JIIOJJMHN Ha BCiX aHTporopiBHsAX. Enoxa 0e3 0HO3HAYHO BUPAXEHOI'0 MOPAILHOTO OPIEHTHPY
CIIUPAEThCS Ha €THKY 3arajJbHONPHHHATOrO, €AMHUM BHIIPABIAHHSIM SKOi € HasBHICTh YHIBEpCaJbHOTO IpaBa Ha
OyTTeBicTh. JimkuTamizamnis sk mporec udpoBoi TpaHchopMmamii CycmibcTBa GOpPMye YMOBH Ul IIHHICHOTO
3MIACHEHHS BUTFHOTO BHOOPY JFOIMHE METaMOJEPHY, Yepe3 AKHU 1 caMO3IiHCHIOEThCS HiTicHa moanHa. HaykoBa
HoBH3HA. OOTPYHTOBAHO, III0 METaMOJIEPH SK ONMCOBA MO3HIIiS CYYacHOI KyJIbTYPHOI JOMIHAHTH JiHKUTATI30BaHOL
€MOXH, XapaKTePU3y€ETHCS CTAHOM KOJNMBAHHS MK IIIHHOCTSIMH MOJICPHY i IOCTMOJIEPHY. AHTPOIIOJIOTiSI METaMo Ie-
pHY MaHidecTye cebe y BHUIIIAAI PEKOHCTPYKII JIOAWHU-LIITICHOI i CAMOPEKOHCTPYKIIi JIIOAHMHN-BHYTPIITHBOI.
Oco0IMBOCTIMHY JIIOAWHE METaMO/IEpHY BH3HaHI B3a€EMOJOBU3HAYECHICTh 1HIMBIyalbHOTO i MacOBOro. BHCHOBKH.
MeramosiepH — Lie MOCTaHOBKa MPOOJIEMH JIIOJJMHU B HOBOMY PaKypci: SIKUM OyTH 1 K BH)KUTH MK KpaiHOLIaMu
CMUCIIOBHX IOJIFOCIB, HE BTPATHBIIY TiJHOCTI Ta YHIKAJIbHOI CAMOI[IHHOCTI. Buxoas4u 3 11bOT0, JOJISI JTKOAUHE Me-
TaMOJIEPHY BH3HAYAETHCS B MepeCilyBaHHI HECKIHUEHHO BIJICTYNAIOUYUX TOPU30HTIB aHTPOIOJIOTIT He3aBepILIEHOC-
Ti, 10 3/1iHCHIOETHCS Yepe3 MOCTIPOHII0, HATBHY LIUPICTh, ONTHMICTHYHY BiJJKPUTICTh JIO CBITY.

Knrouogi crnosa: MeramozepH; JIOJUHA-IIIICHA; KOJMBAaHHSA; MOJEPH; MOCTMOACPH; aHTPOIIOJIOTiYHA PEKOHCT-
PYKIIist
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YEJIOBEK METAMOJIEPHA B MUPOBO33PEHUYECKOM
N3MEPEHUU HOBOU KYJbTYPHOU NTAPAIUI'MBbBI

Leab. B ocHOBe MpenCcTaBIeHHOT0 UCCIEIOBAHHUE JIC)KUT OCMBICICHHE aHTPOIOJIOTHYECKUX TEHICHIIUI MeTa-
MOJICpHA, YTO MPEJIoJIaraeT MOoClIeI0BATEbHOE PELICHHE CIISAYIONINX 3a/1a4: a) IKCIUTUKALUS COJepKaHHUs MOCT-
MTOCTMOJIEpHAa B COBPEMEHHOU (rmocockoii muTeparype; 0) BBIIBICHHE MHPOBO33PEHIECKOH OCHOBBI aHTPOIIOJIO-
MM METaMOJICpHA; B) XapaKTePUCTUKA MPOOJICMHOTO MOJIsI METAMOICPHOI aHTPOIOJIOTHH M COCTOSTHUS Y€IOBEKa B
coBpeMeHHYI0 3m0Xy. Teopernueckmii 6a3mc. AHTPOIOJIOTHsI METAMOJICPHA BIIEPBBIC OMPECISACT COLUOKYIBTYP-
HBIA KOHTEKCT Yepe3 KoJaeOaTeIbHOS COCTOSHUE MEX/TY IIEHHOCTIMH MOJICPHA U X OTPHUILIAHHE MOCTMOJICPHOM, YTO
MO3BOJISICT chOPMYyITUPOBATE OCOOCHHOCTh BPEMECHU KaK CTpEMIICHHE K pekoHCTpyknmu Yenoseka-llemocTHoro,
HE3aaHTa)KUPOBAHHOTO JOMUHHUPYIOUTUMHA MAPOBO33PCHYCCKIMHU YCTAHOBKAMH COIMATIBHOTO XapaKkTepa. AHTPOIIO-
JioTHsa METaMOJICpHa NPEACTAaBJICHA KaK MHAUBUAYATIU3alUsA COIMUOKYJIbTYPHOTO NPOCTPAHCTBA B BUJAC CaAMOPCKOH-
CTPYKILIMH YeJIOBeKa Ha BCEX aHTPOMOYPOBHAX. Droxa 0e3 OMHO3HAYHO BBHIPAYKEHHOTO HPABCTBEHHOI'O OPHUEHTHpA
ONUPAETCSl HAa ITHKY BCENPHHATHS, ¢JIMHCTBEHHBIM OIPABIaHUEM KOTOPOW SIBJISETCS HAIMYHE YHHUBEPCAIbHOTO
npaBa Ha OBITHICTBEHHOCTDH. JMDKHTANM3anus Kak mpoiecc nudpoBoit tpanchopmaiuu obiecTBa GOpPMUPYET
YCIOBUSI JUIsl IIEGHHOCTHOTO OCYIIECTBICHUSI CBOOOAHOTO BHIOOpA YEIOBEKA METaMOJIepHa, Yepe3 KOTOPbI U CBep-
mraetcst [lenoctHerit yenoBek. Hayunasi HoBu3na. OOOCHOBAHO, YTO METAMOJIEPH KaK OIMUCATENIbHAS MO3HIUS CO-
BPEMEHHOW KYJIBTYpHOH JOMHMHAHTBHI JWKUTAIU3UPOBAHHON DIIOXH, XapaKTEpU3YeTCs COCTOSIHUEM KoJeOaHus
MEXIy IIEHHOCTSMU MOJICpHA M MOCTMOJICpHA. AHTPOIOJIOTHS MeTaMoepHa MaHH(ecTUpyeT ceOsi B BUC PEKOH-
CTPYKLIMH YEJIOBEKa—1IEJIOCTHOI'O U CAMOPEKOHCTPYKIMH YelloBeKa-BHyTpeHHero. OCOOEHHOCTSIMH YellOBEKa MeTa-
MOJIEpHA MPU3HAHBI B3aHMOI0OIPEISIIIEMOCTh HHIMBHUIYaIbHOTO U MaccoBoro. BeiBoabl. MeTamoaepH — mocra-
HOBKa HpO6HeMLI YCJIOBEKa B HOBOM PAKypC€ — KaKUM 6I)ITB 1 KaK BBDKUTH MEKIY KpaﬁHOCTﬂMH CMBICJIOBBIX IIO-
JIFOCOB, HE YTPAaTUB JOCTOMHCTBA U YHHUKAIBHOM caMolleHHOCTH. Mcxons u3 aToro, cyap0a uesioBeka MeTaMoziepHa
OMpeJIeTIsIeTCs] B MPECIeIOBAHIN OECKOHEUHO OTCTYMAIOIIUX TOPHU30HTOB aHTPOIOIOTHH HE3aBEPIIEHHOCTH, KOTO-
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COMPARATIVE ANALYSIS OF LUDWIG WITTGENSTEIN’S AND
MARTIN HEIDEGGER’S VIEWS ON THE NATURE OF HUMAN

Purpose. The paper is aimed at analyzing in a comparative way the philosophical conceptions of the human,
proposed by Ludwig Wittgenstein and Martin Heidegger as the main representatives of the analytic and continental
tradition of philosophizing in the XXth century. The theoretical basis of the study is determined by Wittgenstein’s
legacy in the field of logical and linguistic analysis, as well as Heidegger’s existential, hermeneutical, and phenom-
enological ideas. Originality. Based on the analysis of the philosophical works of Wittgenstein and Heidegger, the
initial principles of their anthropological concepts in the unity of transcendental preconditions, essential foundations,
and correlations to the world in the technosphere are reconstructed. It is demonstrated that, despite the difference in
the explanation of the peculiarities in the interpretation of the realm of the transcendental (as an extra-linguistic) and
basic characteristic of the inner world of human, both philosophers emphasized the understanding of the human be-
ing through the prism of language and the need for anthropologization of science and technology. Conclusions.
Wittgenstein and Heidegger developed their own original considerations on the nature of human being, which fully
conform to the basic theoretico-methodological principles of their philosophical conceptions. The former focused on
how language reflects a human’s world and serves as a means of expressing their knowledge and aspirations. The
latter, on the contrary, interpreted the world as a reflection of language that expresses itself through human. As a
supporter of analytic methodology and, accordingly, of accuracy in formulations, Wittgenstein came to the concept
of the unspeakable in the process of reflection on the being of human over the language. But in Heidegger’s existen-
tial discourse, which is full of metaphors and neologisms, being of human is limited by the concept of Nothing. As a
consequence, it is noted that the ontological status of values is transcendental to the world according to Wittgen-
stein, but it is immanent to the world, according to Heidegger. It is argued that the Austrian thinker developed a lin-
guo-psychological approach to the study of human through the prism of the mental, but the German philosopher
comprehended the human on the basis of the concept of self in the ontological sphere. It has been demonstrated that
both thinkers have pointed to the challenges faced by humans in the development of science and technology while
emphasizing the importance of substantiating their anthropological foundations.

Keywords: human; transcendental; existence; mental; self; language; technology

Introduction

It would be no exaggeration to say that Ludwig Wittgenstein and Martin Heidegger are
among the most influential thinkers of the twentieth century since interest in their work is not
diminishing in our time. The former — an Austrian philosopher, professor at Cambridge Universi-
ty, a specialist in logic, philosophy of language, and philosophy of mind — became one of the
founders of analytic philosophy and contributed to the fact that the linguistic turn affected almost
all areas of philosophical knowledge, including philosophical anthropology. The latter is — a
German philosopher and professor at the University of Marburg and the University of Freiburg —
made considerable efforts to develop the ideas of phenomenology, hermeneutics, and existential-
ism, and also influenced the language revolution to change our ideas about human existence and
ways of its philosophical thinking. Of course, the analytic and continental philosophical tradi-
tions, which they respectively represent, at first glance are so different from each other that the
comparison of the views of both thinkers seems very ambiguous. Let us mention only that the
analytic tradition of philosophizing is characterized by an appeal to science, orientation to the
language of empirical facts, the search for truth through the prism of language analysis,

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i18.195967 © A. S. Synytsia, 2020

132



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHTpononoriyHi Bumipu ¢inocopcbkux gociimkens, 2020, Bum. 18

Anthropological Measurements of Philosophical Research, 2020, NO 18

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

development within the paradigm of knowledge, and application of a problematic understanding
of philosophy. While continental philosophy appeals more to literature, politics, and religion, it
focuses on metaphysical reality, seeks meaning in the realm of thought, develops within the
paradigm of wisdom, and applies a historical understanding of philosophy (Synytsia, 2016).
Nevertheless, the creative path of Wittgenstein and Heidegger has a lot in common. And it is not
just that both thinkers were of the same age, formed their own views on the basis of German-
speaking philosophy, gained popularity in the 1920s, when their opus magnum actually appeared
("Tractatus Logico-Philosophicus” in 1921 and "Being and Time" in 1927), and they were
generally familiar with each other’s work. It is important how they explained human’s inner na-
ture, their metaphysical, and transcendental background. As can be noted, at the conceptual lev-
el, their views were quite similar, even though their anthropological concepts were formulated on
the basis of different methodological principles. It remains to be seen what results they have
achieved.

The issues of comparative analysis of the philosophical views of these thinkers were studied
by David Egan (2019), who was interested in particular in the correlation between the concepts
of grammar and ontology, being-in-the-world and forms of life, and their search for authentic
philosophy in general; Manfred Geier (2017), who pointed out that Heidegger’s philosophizing
about human existence became more and more abstract over time, and Wittgenstein, on the con-
trary, sought to immerse himself in the practice of everyday life; Paul M. Livingston (2015), who
tried to investigate the specifics of their reading of each other’s philosophy, taking into account,
in particular, the concept of human existence. One can also mention the scientific research on
certain anthropological issues in Wittgenstein or Heidegger — for instance, the recent works of
Gunter Gebauer (2017) and Markus Weidler (2018), respectively. Despite the thoroughness of
these studies, they leave open the question of a holistic comparative study of human nature in
Wittgenstein and Heidegger, especially given the emergence of new publications (eg, the so-
called "Black Notebooks" by Heidegger, or various critical works), which significantly comple-
ment the content of their anthropological conceptions.

Purpose

This paper aims to analyze from the comparative standpoint Wittgenstein’s and Heidegger’s
philosophical arguments about the nature of human being.

Statement of basic materials

To achieve this aim, the presentation of the material will be as follows: first I will compare
the views of both thinkers on the transcendental basis of human being, then compare their inter-
pretations of the inner world and finally find out how they interpret human destiny in society in
the technosphere.

Transcendental basis of human being. Analyzing human being, both thinkers emphasize the
importance of language. In particular, Wittgenstein (1922) argued that "the limits of my language
mean the limits of my world" (p. 149), and Heidegger (1998a) claimed that "language is the
house of being" (p. 239). Both of them defined language as the basis that allows us to understand
our being. However, in an effort to understand what is beyond being in language, they have
obtained different results: Wittgenstein came to the concept of the unspeakable, and Heidegger
came to the concept of Nothing. This difference can be explained by the difference in individual
theoretico-methodological principles. In particular, for Wittgenstein, language reflects the world,
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and for Heidegger, on the contrary, the world reflects language. Therefore, the former intended
to achieve the most accurate definitions of concepts that would reflect the actual state of affairs,
and the latter each time constructed new word forms, which should correspond to something in
the world.

Thus, Wittgenstein, in the process of constructing the structure of his ontology, made the
transition from the world, which is a set of facts, to logical pictures of facts — thoughts. Proposi-
tion is a means of expression of the thought. It is the main element of language as a source of
knowledge. However, this is not the limit of knowledge. It is more correct to say that the limit of
language (the realm of logic) is the limit of discursive understanding of the world. The task is to
go beyond it, that is, to go beyond one’s own microcosm (one’s own self). That is why in a letter
to Ludwig von Ficker (September — October 1919) Wittgenstein (1979) explained his idea of
writing the "Tractatus Logico-Philosophicus™: "... the point of the book is ethical ... my work
consists of two parts: the one which is here, and of everything which | have not written. And
precisely this second part is the important one™ (p. 94). In other words, human knowledge is
much broader than that is expressed in language. All our information about the world is not
reduced exclusively to logical knowledge. Human is constantly striving to go beyond the logic of
language. Since the ethical and the logical are interconnected, at first human intends to find out
the limits of logical knowledge in order to understand the limits of the transcendental ethical
world, which is beyond objective facts.

Later, during a discussion with members of the Vienna Circle on December 29, 1929,
Wittgenstein further developed his thoughts and even once mentioned Heidegger’s philosophical
ideas. The Austrian thinker put it this way: "I can very well think what Heidegger meant about
Being and Angst" ("Ich kann mir wohl denken, was Heidegger mit Sein und Angst meint")
(McGuinness, 2001, p. 68). However, Angst should not be expressed, because it is a deep
metaphysical fear of death — that which is not experienced, that "is not an event of life"
(Wittgenstein, 1922, p. 185). Thus human as a transcendental subject (the limit of the world, not
a part of it), expresses logical knowledge in language, and they must be silent about the ethical
(unspeakable). It is important to understand that silence itself is not identical to the absence of
sounds. Silence is full of meanings that we can mystically experience. It is with the help of a
mystical sense of life that a person goes beyond their everyday life. So, this feeling is superior to
language (Synytsia, 2019).

However, Heidegger (1998b) himself expresses a slightly different opinion: "Only language
enables humans to be those living beings which they are as humans™ (p. 138). That is, a human
only in the process of speech becomes human. There is no question of silence. Humans and their
essence are derived from being. And this process requires language. The person constantly
speaks in some way. Each of us is a being who asks about being and its sense. Being is invisibly
present in everyone. Only by correlating ourselves with being, we can understand our essence.
This essence coincides with the existence of humans. Therefore, in "Being and Time" Heidegger
(2001) preferred to talk about a special kind of existence — "Dasein™ (there-being), which he de-
fined as follows: "Dasein is an entity which is in each case | myself; its Being is in each case
mine"” (p. 150). Dasein has an advantage over any other being because it understands itself as an
existence that has certain limits. The ontological basis of such existence is determined by tempo-
rality, and the ontic basis is established by Nothing, which is deeply present in Dasein. However,
the person constantly runs away from it. This is how their consciousness is set up. The sciences
completely reject any Nothing and analyze only being. However, being is revealed only in
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comparison with Nothing. The only phenomenon that forms Dasein as a whole and reveals Nothing
to us is the Angst mentioned by Wittgenstein — the unintentional fear of Nothing. Heidegger (2018)
claimed: "Nothing only becomes manifest in anxiety” (p. 741). Asking about it, one can only won-
der, because they seek to go beyond being, seek, as Heidegger (2000) explained, to comprehend,
"Why are there beings at all instead of nothing?" (p. 1). Wittgenstein (1922) reasoned in a similar
way when he stated: "Not how the world is, is the mystical, but that it is" (p. 187). In this way (re-
flexively) human goes beyond individual things and finds themselves in the realm of metaphys-
ics.

Studying the metaphysical preconditions of human existence, Wittgenstein and Heidegger
differed on the status of values. Wittgenstein, in the context of the problem of the unspeakable,
investigated values as transcendental entities, and Heidegger preferred to interpret any kind of
ethical issues only as derived from ontological ones. In particular, Wittgenstein clearly under-
stood that any attempt to express various kinds of ethical experience is futile — it is an attempt to
think paradoxically (in Kierkegaard’s interpretation), its results are trivial (as pointed out by
George Edward Moore), although the process of overcoming the limits of language indicates
something (Augustine thought about it) (McGuinness, 2001, p. 68). The world of ethics is a
world of values or entities that give sense to life. According to Wittgenstein (1922): "The sense
of the world must lie outside the world™ (p. 183). If values were part of our world, they would be
accidental like the events that take place in it, but under certain conditions, they might not be.
Similarly, the ethical subject is transcendental to the world. This subject can only experience the
absolute and unconditional dimension of value, not construct it as a mental entity. The subject’s
ideas about ethics, and aesthetics or religion in general, are formed from personal experiences of
one’s self in the world and have intrinsic value. Some of these ideas have an absolute value that
forms a person’s worldview. For example, the religio-ethical interpretation of the individual is
based on amazement at the existence of the world, the experience of absolute safety, and guilt
(Wittgenstein, 1965, p. 10). They have absolute value, although experienced individually, from a
personal perspective.

It should be noted that ethical issues interested Wittgenstein throughout his career, but
Heidegger often neglected them, focusing on issues of ontology. He explained this as follows:
"Adding on value-predicates cannot tell us anything at all new about the Being of goods..."
(Heidegger, 2001, p. 132). The fact is that the ontology as such already contains “existential
conditions™ for the formation of morality. Some of the existentials already indicate the need for
value formation. In particular, the existential Mit-sein determines the coexistence of Dasein with
others and thus indicates the need to communicate and build a certain system of value relations
with each other. One of these relations is described by such an existential as Sorge. It signifies
caring for another person, for oneself, or for being as such. This existential is so important that
Heidegger (2001) even claimed: "The Being of Dasein is care” (p. 465). Care precedes any cog-
nitive process and is manifested, among other things, in speech (Rede). Thus, Heidegger
interpreted values not as transcendent to the world, but as immanent to it.

The inner world of human. Wittgenstein and Heidegger differently formulate their views on
what the inner world of human is. The former was interested in the psychological aspect of hu-
man existence, the latter studied the ontological one, despite the fact that both emphasized the
importance of language for understanding the nature of human. For this, Wittgenstein even over
time in his writing made the transition from studying a formal language to studying the ordinary
one and Heidegger replaced investigation of being and time with researching the issues of being
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and language. To find out the nature of human existence, the former gradually realized the im-
portance of a detailed analysis of empirical facts, and the latter focused on the realm of poetry.
As a result, Wittgenstein, in explaining human nature, appealed to the concept of the mental, and
Heidegger applied the concept of self.

Thus, in general, Wittgenstein distinguished two levels of being: natural and spiritual. The
former concerns the description of the state of affairs in the world, which is known to be a "set of
facts", the latter concerns all that is connected with life. We express the being of facts with the
help of propositions of natural science. They are fixed in the laws and can be expressed formally
through language. In contrast to the objective natural level of being, our personal (subjective
experience) cannot be expressed in words or reduced to information that can be reproduced on
special devices. Personal experience is unique; any impersonal forms are not characteristic of it.
Its essence consists of ethical, aesthetic, and religious experiences. For Wittgenstein, it is
important that these experiences lead to peace of mind and harmony. If they acquire a negative
connotation, it means inconsistency with the form of life, and indicates the need to change, to
become appropriate to the form. That is, the condition for achieving mental harmony will be the
intention to change yourself, not waiting for change. After all, spiritual experience is external to
the facts. It is full of the meanings of human life and therefore has an axiological dimension that
can only be experienced mystically. This dimension cannot be expressed in language, because
values as such do not have a logical form. "The good is outside the space of facts”, — as
Wittgenstein (2006, p. 3e) summed up in "Culture and Value™ (1929 recording).

At that time the Austrian thinker, according to Gunter Gebauer (2017), made "the turn to an-
thropology” (p. 75) and began to analyze the individual, making the transition from the study of
linguistic means of expression of mental states to the philosophy of psychology. Among the
basic mental characteristics that precede our speech, he singled out sensation, memory, and un-
derstanding. For example, when a person performs a certain activity or reacts to what is
happening around, in their mind, there are certain "characteristic experiences” (Wittgenstein,
1968, p. 17). They arise when someone identifies form, perceives a certain color, feels the pain,
and so on. We designate all these experiences by certain words. However, words only replace
feelings but do not reproduce them. We cannot be sure that another person has the same feelings
(qualia in the terminology of the philosophy of mind) as we do. In addition, by naming an object,
we extract its meaning from memory. Thus, the meaning of words is not inherent in things, but
in memory, which is characterized by physicochemical processes in the brain. For example,
Wittgenstein (1968) pondered how someone retains the meaning of the terms "names of col-
ours", "shape of a leaf" (p. 34). According to his assumption, there are probably some patterns
(schemes) in our memory of what we are thinking about. A person only modifies these patterns
in specific situations, taking into account a certain seeing aspect. They may forget a word, but
keep in their memory the experience it evoked. When we say something, we first understand
something, that is, at the mental level there is a certain process. The fact that a person
understands something correctly, according to Wittgenstein’s, you can learn from their behavior.
However, to my mind, this criterion is not universal, because the behavior itself is ambiguous.
Sometimes it is full of manipulation and self-suggestion.

At the end of "Philosophical Investigations”, Wittgenstein suggested another possibility of
studying the mental. Actually, not because of the study of the grammar of words and human
behavior, but because of "that in nature which is the basis of grammar” (Wittgenstein, 1968,
p. 230). However, such a study should appeal to the facts of natural science, and Wittgenstein
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preferred to limit himself to linguistic analysis, namely, the interpretation of human behavior, the
correlation of mind and language, meanings and experiences, words and actions, and so on. In
"Remarks on the Philosophy of Psychology" (1946-1949), one of his last works, he, studying the
nature of the human soul, continued to draw attention to the correlation of perceptions and
interpretations, features of verbal expression of feelings, in other words, the grammar of
psychological concepts (Wittgenstein, 1998). Thus he continued to interpret human as a lan-
guage-using creature; as a being that expresses themselves through language.

As we know, in Heidegger (1985), on the contrary, language speaks through human,
"language speaks" ("die sprache spricht™) (p. 11). It is the essence of being, and poetry is its
essence. Language is full of the meanings that a human finds in it and communicates to others.
Through communication, everyone shares their impressions of the world with others and forms a
certain attitude towards them. Of course, understanding with others is achieved not only through
words but also through silence, which is an integral attribute of communication. Through
language, a human forms their attitude to being, which they are interconnected with, because:
"There is no being without language... There is no language without being" (Heidegger, 2014b,
p. 10). However, it should be noted that the conceptual structures of language are preceded by
existential structures (i. e. existentials, such as care), which help a human to find the sense of
life. Everyone, possessing Being-in-the-world, discovers being through language, whatever path
they choose to the essence of things. It is even more correct to say, to the essence of oneself, be-
cause all that a human can find is themselves.

In general, Heidegger (2014b) identified four ways in which a human traditionally comes to
realizing the essence of their self (ein Selbst): 1) through usual reflection; 2) by talking to You;
3) by reflecting on the situation; 4) through idolatry” (p. 6). This happens when a human’s
attention is not focused on making a choice or being satisfied with a certain surrogate, which they
replace their self with. Moreover, sometimes a human can confuse themselves with the image that
is created for the public or by the public. Sometimes a human can confuse an autosuggestion
image with the self. In addition, under certain conditions a person can fall under the power of
depersonalization (das Man) and lose their authentic existence, i. e. reduce temporality (expressed
in three modes of human existence) only to the present mode (to everyday life). Loss of
connection with the past and inability to see the horizons of the future threaten the integrity of the
human person. As a result of the depersonalization of the self, human ceases to ask about their
own finitude, about the correlation between being and Nothing. The essence of Dasein becomes
closed to them. Without understanding one’s own essence, a human will not realize their exist-
ence. Heidegger (2014a) reasoned as follows: "Knowing who we are is so necessary that without
this knowledge we will never be able to decide whether we "are", or whether we just inventing
ourselves in unbeing and revealing ourselves as a given, just as in cogito — sum!" (p. 279). It
should be noted that such a reference to the work of Rene Descartes is not accidental. Heidegger
was influenced by the ideas of his anthropology as one of the most significant for modern
philosophy (Malivskyi, 2019). However, Heidegger did not think about sum (esse), but about
human existence and understood that without realizing who a human is, we begin to live a false
life, uncharacteristic of us. This is partly facilitated by the general leveling atmosphere in society,
which is often hostile to the manifestations of human individuality and does not mind reducing
their purpose to a simple functionality that neglects everything personal and unique in self.

Human’s comprehension of the authentic self is due to the awareness of the temporality of
their existence. By understanding the inevitability of one’s own death (which becomes clear in
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connection with the death of the Other), the human gets the opportunity to constitute their self
and to comprehend/rethink authentic life. In this way, we can most thoroughly comprehend our life
in the dimensions of Dasein as being-a-whole and being-towards-death (Heidegger, 2001, p. 279).
Thus human, according to Heidegger, knows their inner world (their own subjectivity) not by stud-
ying the realm of the mental (as it is in Wittgenstein), not by constructing a theory (as it is in sci-
ence), but by realizing their own temporality and mortality as a necessary possibility of our exist-
ence.

The fate of human in the world in the technosphere. To better understand the nature of human
existence, Wittgenstein and Heidegger in their later works reflected on the impact of technology
on the human. It should be noted that their views on technology are quite similar: both are
concerned about the danger to human posed by the development of science and technology,
although they understand that such a process is inevitable and need to find ways to protect our
forms of life and every self from negative consequences.

One of these ways, according to Wittgenstein, is not to absolutize the possibilities of science.
Thus, in «Remarks on Frazer’s "Golden Bough"» (1931), Wittgenstein sharply criticized the
scientific worldview. He saw the danger in the fact that science seeks to displace other types of
worldview and analyze the original spiritual practices, which are based on completely different
worldviews. Ontologically, the hypotheses of religion and science about the homogeneity of the
phenomena of reality coincide. Therefore, it is inappropriate to say that mythology, religion, or
any other cultural practice is worse than the scientific one. Even primitive magical cults are a
form of life that organizes human activity. Socio-cultural practices capture human experience in
a specific way and can easily function without scientific explanation or generalization that
sometimes indicate their incorrectness or falseness. A proponent of scientism always risks
presenting alternative views of human and their spiritual practices as erroneous. And this, ac-
cording to Wittgenstein (1993), is unsatisfactory (p. 119), because any socio-cultural practices
are forms of life (varieties of language-games), full of their own meanings and intentions. Their
analysis from the standpoint of modern science and the realities of European civilization will be
biased. In addition, the scientific worldview tends to change our perceptions of the true
dimensions of socio-cultural space. And this can lead to a human’s loss of inner harmony with
the world.

Heidegger, in contrast to Wittgenstein, singles out not only the negative impact of technol-
ogy on the spiritual culture of the community but also other factors that affect the way of hu-
man life. In particular, in "The Question Concerning Technology" (1953) he wrote about how
technology — the essence of which is nothing but "Enframing” (Ge-stell) — changes the nature
around us and how it makes the environment only a means for its successful functioning, no
more than part of itself. This state of affairs changes the way of human lives and forms a
nihilistic basis for overestimating all spiritual values. The reality, which can lead to the process of
excessive technicalization of social life, can threaten the human himself. As Heidegger (1977) ex-
plained: "The rule of Enframing threatens man with the possibility that it could be denied to him to
enter into a more original revealing and hence to experience the call of a more primal truth”
(p. 28). That is, the greatest threat from technology is the possibility of losing the human them-
selves, in other words, inevitably change their spiritual world, including the way of thinking.

Advances in technology lead to the fact that people stop wanting to think. Growing thought-
lessness today is destroying the inner world of human, who just does not have enough time to
think. The human becomes capable of only superficial analysis, calculations, and planning. In his
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work "Discourse on Thinking" ("Gelassenheit™) (1959) Heidegger (1966) called this type of
thinking computational and characterized it as follows: "Calculative thinking is not meditative
thinking, not thinking which contemplates the meaning which reigns in everything that is" (p. 46).
In other words, it is human nature to think about fundamental things — to go beyond individual
entities and comprehend the nature of being as a whole, and not calculating like a computer, that is,
mechanically performing certain actions without understanding what is happening.

Wittgenstein argues similarly, disagreeing that human nature can be reduced to certain me-
chanical processes. He contrasted the human with an automaton. Writing about our attitude to
the person of another, the thinker analyzed the meaning of the statement "I believe that he is not
an automaton” and concluded that "My attitude towards him is an attitude towards a soul”
(Wittgenstein, 1968, p. 178). This means that a human is able to experience (feel), understand,
suffer, rejoice, and build a network of intersubjective relationships. However, Wittgenstein
(1968) immediately clarified: "I am not of the opinion that he has a soul” (p. 178). It was
important for him to demonstrate that he did not define the mental (consciousness) through the
prism of religious concepts (soul). Concepts such as "soul", "understanding in heart" are
convenient means to explain what is happening in the body (in the inner world). Of course, a
human can sometimes be compared to a machine, but this will only be a metaphor. In order not
to generate ambiguities and misunderstandings, philosophy must clarify the meaning of linguis-
tic terms and phrases. And if the terminological apparatus of science agrees with the procedure
of explanation, the philosopher should by no means neglect it in the search for ways to
comprehend the truth.

Heidegger (1966) clearly understood this when he said: "We depend on technical devices
they even challenge us to ever greater advances” (p. 53). Therefore, it is unwise to deny
technological progress. Technology allows us to think again about who a human is and to
explore more thoroughly the nature of things. Human still has to develop their attitude to tech-
nology, that is, to take both positions at once: to use technology, but also to keep a certain dis-
tance from it. This will allow people to avoid becoming addicted to technology. Heidegger
(1966) defined such a situation (both "yes" and "no" to technological progress) as alienation (Ge-
lassenheit) — "releasement toward things" (p. 54). Under such conditions, a person will be able to
return to basics and still move forward. Going back to the beginning is an unequivocal choice in
favor of the human. Such a choice is necessary in the case of an attempt through technical
progress to impose inhumane forms of life that threaten the integrity of the human person. By
preserving their own identity, particularly in the way of being rooted in tradition (as Heidegger
argued), a human builds prospects for humanity and constitutes a secure environment for them-
selves and future generations.

Originality

The basic principles of anthropological concepts of Wittgenstein and Heidegger are recon-
structed in the unity of the study of the transcendental basis of human being, understanding the
essence of their inner world and studying the fate of human in the world in the technosphere. It is
demonstrated that both thinkers differently defined the inner world of people and their transcen-
dental premises, but at the same time pointed out the importance of language for understanding
the essence of human existence and the need for reflection on the anthropological dimension of
science and technology.
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Conclusions

Thus, Ludwig Wittgenstein and Martin Heidegger in general developed original anthropolog-
ical concepts, which differed from each other, although they had something in common. In par-
ticular, it was important for Wittgenstein to demonstrate how language reflects our inner world
and how the human expresses themselves through language. Heidegger, by contrast, considered
the world as a reflection of language and studied how it expresses itself through the human. Be-
ing on different theoretico-methodological positions (analytic and continental philosophy, re-
spectively), the former, comprehending the being beyond language, came to the concept of the
unspeakable, and the latter — to the concept of Nothing. Hence the difference in their view of the
ontological status of values: in Wittgenstein, they have a transcendental nature in relation to the
world, and in Heidegger, on the contrary, they are immanent to it. Comprehension of the essen-
tially metaphysical foundations of human being is crucial for understanding the nature of human
existence in their concepts. However, the Austrian philosopher studied the inner world of the
human mainly in the linguo-psychological sphere through the concept of the mental, while for
the German thinker the ontological sphere of the concept of self was decisive. In any case, both
thinkers understood that the human is in a number of correlations with the world, and their being
is increasingly influenced by science and technology. This state of affairs is both an advantage
and a challenge for a human, and therefore they must constantly learn to form the right guide-
lines for life and to affirm moral values in the world.
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KOMHAPATI/IBJ-II/Iﬁ AHAJII3 TOTJISAIB JIFOJABITA BITTEHIITAHHA
I MAPTIHA TAUJEITEPA HA IPUPOY JIOAUHU

Merta. [IpoananizyBatu B KOMIapaTUBHOMY KJiroui (itocochki KOHUEMNLIT JTI0IMHY, SIKi 3arnpornoHoBaHi Jlrox-
Birom Bitrenmraitnom i Maprinom ["afierrepom sik OCHOBHUMH MPEICTABHUKAMU BIAMOBIIHO aHATITUYHOT 1 KOH-
TUHEHTaJbHOI Tpamuuii Ginocodysanns y XX cromirti. TeopeTuunmii 6a3uc 10cai/DkeHHS BU3HAYEHUH TBOPYUM
JnopoOkoM Birrenmraiina y cdepi JIOriYHOTO 1 JIHMBICTUYHOTO aHaJI3y, a TAKOK €K3UCTEHL[IHHUMH, FepMEHEBTHY-
HUMH 1 peHomeHosoriuHMME inesimu [aiinerrepa. HaykoBa HoBu3Ha. Ha mincrasi ananizy ¢izocodcbkux mpaib
Bitrenmraiina i [afierrepa peKOHCTPYHOBAHO BHXIiJHI MPUHIMUIN [XHIX aHTPOIOJIOTIYHUX KOHIICHII B €JHOCTI
TPaHCIEHICHTAIHHUX MePEIyMOB, CYTHICHIX OCHOB 1 KOPEJIAIii 10 CBITY 3a yMOB TexHOchepu. [IpomemoHcTpOBa-
HO, IO TIOTIPH BiAMIHHICTH Y TPaKTyBaHHI OCOOIMBOCTEH iHTepIpeTanii HapruHN TPAHCIICHACHTAIBHOTO 5K M03aMO-
BHOTO i OCHOBHHX XapaKTEePHCTHUK BHYTPIIIHHOTO CBITY JIOAWHH, 00HaBa (iToco(n HATONOIIyBad HA OCMHUCIICHHI
JIIOACHEKOTO OYTTS "epe3 MPU3My MOBH Ta Ha MOTpedi aHTpoIIoori3alii Hayku i TexHiki. BucHoBku. Bitrenmraiin i
lafimerrep BUCIIOBHWIIM OpPWTiHANBHI MIpKYBaHHS IIOAO MPUPOIH JIOICHKOTO OYTTS, SIKi IIUTKOBHTO BiIIOBiTAIOTH
0a30BMM TEOPETHKO-METOJOJIOTIYHUM IPUHIMNAM iXHIX ¢inocopcbkux koHuenuii. [lepimunii 3 HUX akIEHTyBaB
yBary Ha TOMY, sIK MOBa BIIJI3€pKAIIOE CBIT JIOJUHU U CIIyrye 3aco00M BHpa)XeHHsI i 3HaHb Ta NparHeHsb. Jpyruii,
HaBIIaK{, BUTIIyMa4MB CBIT SIK BiAJ3epKaJICHHS MOBH, 1110 BUpaxxae cebe uepe3 JIAUHY. SIK NPUXUIBHUK aHATITHY-
HOi METOJIOJIOTIT ¥ BIAMOBITHO TOYHOCTI y (hOpMyITIOBaHHsIX, BiTreHmTaiin y mpoueci peduekcii 111010 H03aMOBHOTO
OyTTs JIIOAWHHM TPUIIIOB /0 KOHIENTY HEBUMOBHOTO. A OT B €K3HCTEHLIHHOMY IucKypci [aiinerrepa, sikuit
cHoBHEHUiT MeTaop 1 HEoJIori3MiB, OYTTs JOJUHN oOMexeHe KoHuenToM Himo. Sk Hacmigok, 3ayBaxkeHO, 110 OH-
TOJIOTIYHHH CTaTyC MiHHOCTEH y BiTreHmTaifHa € TpaHCICHICHTAIEHIM IIIOJIO CBITY, a B [aiiierrepa — iMaHEHTHUM
fiomy. CTBEp)KEHO, 10 aBCTPIHCHKUI MHCINTENh PO3BUHYB JIIHIBO-TICUXOJIOTIYHHHN MiAXiA 0 BUBUEHHS JIIOAWHU
Yyepe3 MPU3My MEHTAILHOTO, a HiMeIbKUH (ilocod OCMHUCIIOBAB JIIOJUHY B OHTOJIOTIUHIN IDIOMIMHI Yepe3 MpUu3My
MOHATTS caMocTi. [IpogeMoHCTpoBaHO, SIK 00MIBA MUCIUTEINI OKPECITIOBAIN BUKJIMKH, IO ITOCTAIOTh MEPE JIIOIH-
HOIO y 3B’SI3KY 3 PO3BUTKOM HAyKH Ta TEXHIKH, i pa30M 3 TUM HAroJIONIyBaJl Ha Ba)KIMBOCTI OOTPYHTYBaHHS TXHIX
AHTPOIIOJIOTIYHUX OCHOB.
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KOMITAPATUBHBIN AHAJIN3 B3I'JISI10B JIFOABUT A
BUTTEHIITEMHA U MAPTUHA XAUJAEITEPA HA IPUPOAY
YEJIOBEKA

Heas. [Ipoananu3npoBaTh B KOMIIAPaTUBHOM KJtoue (HI0CO()CKUE KOHIEIIINY YelI0BeKa, IpeyiokeHHbie Jlo-
nsurom Butrenmreiinom 1 MaptuHoMm XalIerrepoM Kak OCHOBHBIMH MPEJCTaBUTENIIMH COOTBETCTBEHHO AHAJIH-
THYECKON M KOHTHHEHTAJIbHOU Tpaaunuii punocodcTBoBaHus B XX Beke. TeopeTnueckuii 6a3mMc vcciea0BaHUs
ompeieieH TpyaaMu BuTrenmreiina B cepe JIOTHIECKOTO W IMHIBUCTHIECKOTO aHAJIN34, a TAKXKE IK3UCTCHIHATb-
HBIMH, T€PMEHEBTHYCCKAMH U (PEHOMEHOJIOTHUECKUMH uaesMu Xaiimerrepa. Hayunas noBu3na. Ha ocHoBaHmHM
aHanmm3a ¢mrocodckux TpynoB Butrenmreitna u Xangerrepa peKOHCTPYHPOBAHO HCXOJHBIE PUHIIMIIBI KX aHTPO-
MOJIOTHUECKUX KOHLEMINHA B €AUHCTBE TPAHCIEHJCHTANbHBIX MPEANOCHUIOK, CYITHOCTHBIX OCHOBAaHUI U KOppens-
LMH K MUPY B yCIOBHsAX TexHocdepbl. [IpogeMoHCTprpoBaHO, YTO HECMOTPSI HA PAa3IMYUE B TPAKTOBKE OCOOCHHO-
cTell MHTepIpeTay chepbl TPAHCHEHICHTAIBHOrO (KaK BHESI3BIKOBOTO) M OCHOBHBIX XapaKTEPUCTHK BHYTPEHHETO
MUpa 4enoBeka, 00a Guiocoda Mo 4epKuBaIn BaXXHOCTh OCMBICICHUSI YEJIOBEYECKOT0 OBITHS Yepe3 NMPHU3MY SI3bIKa
U HEO0OXOIMMOCTh aHTPOIOJIOTH3AIMY HAyKH M TeXHUKH. BeiBoabl. Burrenmreiin u Xaiinerrep Bbickasaiu co0-
CTBEHHbBIE OPUTHHAIBHBIE PACCYXK/ICHHS O PUPO/JIE YETIOBEUECKOT0 OBITHS, IOJTHOCTHIO COOTBETCTBYIOIINE 0a30BBIM
TEOPETHUKO-METOAOJIOTMIECKUM TIPUHINIAM UX (prnocopcknx KoHuennuil. I1epBblif U3 HUX aKIIEHTHPOBaJl BHUMA-
HHUE Ha TOM, KaK sI3bIK OTPa)KaeT MUP YENOBEKA U CIYXKHUT CPEACTBOM BBIPAKEHUS €r0 3HAHUHI U CTpeMileHHu. BTto-
poii, Ha000POT, UCTOIKOBAJI MUP KaK OTPAXXKECHHUE SA3bIKA, BBIPAXKAIOMIETO ceOsl ¢ TIOMOIIBI0 YenoBeka. Kak cTopoH-
HHUK aHAJMTHYECKON METOJOJIOTHH U COOTBETCTBEHHO TOYHOCTH B (POPMYJIMPOBKAxX, BUTreHIITEHH B Iporecce pe-
(yreKCHM OTHOCHUTEJIFHO BHES3BIKOBOTO OBITHS YEIOBEKA MPHUINEN K KOHIIENTY HEBBIPA3UMOT0. A BOT B 9K3UCTEHIIHU-
aIBHOM JIMCcKypce Xaiinerrepa, moJiHoM MeTadop 1 HEOJIOTH3MOB, ObITHE YelIOBEKa OrpaHuueHo KoHuenTom Huuro.
Kak criencTBue, 0TME4EHO, UTO OHTOJIOTMYECKHH CTAaTyC IEHHOCTeH y Butrenmiteiina sapnseTcs TpaHCLEHACHTAIb-
HbIM MHpYy, a y Xaiiilerrepa — UIMMaHEHTHBIM €MY. Y TBEPKIACTCSI, YTO aBCTPUICKUI MBICIUTENb PAa3BUI JIMHIBO-
TICHXOJIOTUYECKUH MOAXO0J K U3YYCHHIO YelIOBEKa 4epe3 MPHU3MYy MEHTAIBHOI0, a HEMEUKU (GHI0Cco(d OCMBICITIIT
MIPUPOY YeJOBEKa B OHTOJIOTHYECKOH IJIOCKOCTH, MCIIONIB3YS HMOHATHE caMocTH. [IpoaeMoHCTpHpoBaHO, Kak 00a
MBICTIUTEIIA ONIPEACIATIN BbI3OBBI, BOSHUKAIOIIUEC NIEPEC YCJTIOBEKOM B CBA3U C pa3BUTHECM HAYKU U TEXHUKHU, U BME-
CTE C TeM OTMeYallil BA)KHOCTh 00OCHOBaHHUS MX aHTPOIOJIOTHYECKUX OCHOB.
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DESCARTES ON THE PHENOMENON OF MAN AND
THE BOUNDARIES OF DOUBT

Purpose of the article is to reconstruct the ideological and philosophical context in which Descartes actualizes
the phenomenon of man and the task of refuting scepticism. A precondition for its implementation is attention to the
explication of the peculiarities of reception by researchers of scepticism and the doctrine of doubt; delineation of the
semantic implications of the anthropological intention of philosophizing and the boundaries of doubt. Theoretical
basis. | base my view of Descartes’ legacy on the conceptual positions of phenomenology, existentialism and her-
meneutics. Originality. Based on the tendency of anthropologization of Descartes’ basic project, | refute the wide-
spread tendency to qualify Descartes’ position as a sceptic, which is based on superficial stereotypes about the im-
personality of his philosophy. The modern reception of the thinker’s texts indicates the priority for him of the task of
explicating the conditions of man’s realization of his own vocation in the Universe, which is supplemented by the
idea of the limits of science and the doubt correlative to it. Accordingly, Descartes’ refutation of scepticism appears
in the form of concern for the creation of favourable conditions for human self-development, which implies a re-
strained attitude to the spheres of morality and religion. Conclusions. The author based on his own interpretation of
the philosophical searching of the thinker attempted to rehabilitate Descartes’ position on scepticism. An appeal to
the texts of the French philosopher shows that doubt is for him a means of creating conditions for the representation
of the human in man. A deeper meaningful clarification of the method chosen by Descartes to refute scepticism in-
volves appeal to the will and practical mastery of a new system of semantic coordinates of life.

Keywords: Descartes; man; God; ethics; theology; scepticism; doubt

Introduction

The uniqueness of the present time lies in the dramatic changes and at the same time kinship
with the previous revolutionary epochs. In particular, openness to the future, pluralism and
relativism to some extent make it related to European culture of the Early New Age. Today we
again face the task of adequately responding to the challenge of scepticism as a phenomenon of
the transition period. The threat of the nihilism expansion prompts us to focus on the lessons of
its constructive overcoming that previous history demonstrates. Among the underestimated
precursors of the past is the unique development of Rene Descartes. A significant obstacle in this
way is the widespread stereotypes that contribute to the distortion of the basic intention of his
search and the originality of his philosophical revolution. Among the representative forms of
manifestation of these outlived ideas, a prominent place belongs to modern researchers of
scepticism, which are summarized in the unambiguous attribution of Descartes to the
representatives of this trend (R. Popkin, E. Curley). In fact, more general ideas about the
obsoleteness of the Cartesian philosophical legacy lie behind this particular episode. It is
significant that the axiomatic nature of Descartes’ radical doubt is assumed and the thinker’s
thesis about the boundaries of doubt is ignored. In modern consciousness, the question of the na-
ture of knowledge and its limits is closely related to the limits of the application of mathematics
and digital technologies (Kolesnykova & Matveyeva, 2019).

At the same time, in recent decades, innovative approaches have emerged that provide
sufficient grounds for a critical rethinking of these assessments. It is, firstly, about the powerful
movement "Back to Descartes” (J.-L. Marion) and, secondly, about the tendency to
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anthropologize the basic project of the thinker (Malivskyi, 2019). Therefore, for a critical
rethinking of the notions of Descartes’ belonging to scepticism, it is appropriate to turn to the
texts of the thinker and modern research literature.

Purpose

Based on the above the purpose of this article is to reconstruct the worldview and
philosophical context in which Descartes comprehends the phenomenon of man in the direction
of refuting scepticism. A precondition for its implementation is attention to the following points:
the explication of the peculiarities of reception by scepticism researchers of the doctrine of
doubt; delineation of the semantic implications of Descartes’ position on anthropology and the
boundaries of doubt.

Statement of basic materials

Reception of the scepticism of the thinker’s anthropology and his doctrine of doubt
by researchers

Descartes’ philosophical doctrine is the embodiment of the Early New Age, which is
characterized by the destruction of the established image of the world, and consequently an
increase in attention to scepticism. In this context, Descartes is faced with the fateful question of
his personal ability to resist scepticism and the ability to outline ways of its overcoming.

In this context, first of all, the credo of the thinker draws attention. It is voiced in the
Responses to the Remarks of Father Bourdin on his scepticism: "I became the first philoso-
pher ever to overdone the doubt of the sceptics™ (Descartes, 1996, VII: 550). The question of
how to authentically understand this ambitious Cartesian statement is still debatable and needs
to be clarified. The situation is dramatized, as researchers of his position are often inclined to
assess it as a hidden scepticism. This approach is vividly represented by Richard Popkin, who
figuratively illustrates his vision of this problem in the form of a thesis about the transfor-
mation of the proclaimed "triumph" of Descartes into its opposite — into the "tragedy" of the
thinker. In my opinion, an essential factor in a constructive comprehending of the way of the
thinker’s attitude to scepticism is attention to his hitherto underestimated thesis about the
boundaries of doubt. Among its most representative manifestations the beginning of the first
part of the "Principles of Philosophy" is worth recalling, where the author emphasizes the im-
portance of universal doubt and notes the need to limit doubt by the scope of contemplation of
truth.

Outlining the originality of the great Frenchman’s position on scepticism, Popkin rightly
emphasizes that he, as a courageous thinker, is not so much attacks him externally as he is
looking for the ways to overcome him internally on the way of his radicalization. Emphasizing
the dramatic nature of the process of searching for truth, the researcher describes his vision of a
fateful episode of his work. It is about Descartes’ behavior during the discussion of Sieur de
Chandoux’s report at the end of 1627: "What appeared most certain was shown to be dubious.
What appeared most dubious was shown to be certain. The basis for a complete scepticism was
provided in order to shock an audience and get them to seek for absolute certainty” (Popkin,
2003, p. 147). Evaluating the overall efficiency of this approach of the French thinker, Popkin
describes it as successful primarily in the first part. The second part has proved to be fruitless,
because in his opinion, Descartes’ position convincingly demonstrates the insurmountable
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radical subjectivism: "we could never relate to any real world outside of us nor guarantee as
absolute true™ (Popkin, 2003, p. 168).

The study of the question of how well-founded is the above interpretation, involves attention
to modern literature. It is about the prevalence of the tradition of interpreting the philosophical
legacy of the thinker in the context of the technocratic concept of metaphysics, which is shared
by researchers of scepticism. They also suggest that we agree with the thesis that the main task
of his philosophical teaching Descartes sees in the substantiation of the scientific picture of the
world. In particular, this is the opinion of Edwin Curley, who emphasizes the successful
overcoming of the threat of scepticism spread during the deep worldview crisis of 1628. The
result is a more optimistic position on the possibilities of the authentic nature of human
knowledge (Curley, 1978, p. 45).

However, unambiguously associating the basic project of Descartes’ philosophy with physics
in the narrow sense of the word, Curley encounters significant difficulties in explaining the
meaningful originality of his later works. Noting their antisceptic orientation, he is forced to
admit that they go beyond the reductionist program of the "Discourse” and "Meditations™ and
testify to the French thinker’s focus on anthropology. It is about the manifestation of "very much
interested in psychological and moral problem” (Curley, 1978, p. 235).

Although this assessment of the key importance of physics for Descartes’ philosophical
revolution is acceptable to Popkin, he is much more pessimistic about its role in the
radicalization of scepticism. Outlining his own position on the forms of the thinker’s going
beyond the boundaries of the scientific revolution, he voices a fair insight concerning the key
role of the individual in Descartes’ searching. Unfortunately, it never received its meaningful
outline either in his texts or in the texts of his followers. It is about the ability of man to go
beyond nature and establish himself as a self-sufficient person. Outlining his own vision of the
spiritual landscape of the Early New Age, the researcher writes that "the force of cogito could
emerge as a tidal wave, sweepings away la crise pyrrhonienne and carrying the newly
illuminated person into the realm of solid, unshakable truth™ (Popkin, 2003, p. 155). This is an
eloguent confirmation of the legitimacy of my own reflections on the key importance of
anthropology for Descartes in the process of finding his own version of the answer to the threat
of scepticism.

When studying Popkin’s interpretation of the role of Descartes in the history of scepticism, it
is appropriate to focus on a fragmentary interpretation of his philosophical revolution. In
particular, Popkin tends to associate the challenge of the era with a narrow understanding of
philosophy as epistemology, where the opposition of objectivity and subjectivity comes to the
fore. At the same time, the narrow vision of the context of Descartes’ search is interpreted as
meaningfully related to the subjectivism of the Reformation (Luther and Calvin). In this context,
scepticism appears as insurmountable. And since the latter, according to Popkin (2003), pursues
European philosophy, philosophers are struggling to open the possibility of accepting it without
destroying all human definitions (p. 173).

The researcher considers the claims of philosophy to protection of science as objective
knowledge, which seem to be the most powerful solution to the crisis of Pyrrhonism, to be a key
factor. However, he is forced to state that Descartes’ heroic efforts were unsuccessful and led to
the complete failure of this plan. Therefore, this position has no prospects. An illustration of this
thesis is the controversy with Fr. Bourdin and Voetius, which demonstrated that from now on
there is "no way and no hope" (Popkin, 2003, p. 162). Arguing for this pessimism, Popkin
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emphasizes that the perception of the First "Meditation” seriously makes any further steps
meaningless. If we start with the Second "Meditation”, then the whole beautiful system is
reduced only to the conjecture of Rene Descartes, which is unable to determine the truth.
Therefore, he offers a pessimistic conclusion: "An every turn the sceptical dragon that he was
supposed to have slain would rise up and attack him" (Popkin, 2003, p. 170). For the researcher,
there is no doubt that in this coordinate system, the attempt to build a transition from subjective
certainty to objective truth leads only to subjective certainty. Thus, he concludes, the new
philosophical system conceived by Descartes is based "on faith” (Popkin, 2003, p. 172). The
most representative manifestation of the inability of the French thinker to overcome scepticism is
Popkin’s characterization of large-scale deformations of human nature. They become more
pronounced in the process of correlating them with the humanism of the Renaissance. According
to the researcher, in the context of the maximum radicalization of scepticism there is a
deformation of the rational component of human nature as its core: "Once it had been suggested
that the reliability of our most rational faculties was questionable, man has been transformed
from a repository of truth into a sink of uncertainty and error™ (Popkin, 2003, p. 148).

But for me, the reasoning and arguments of an authoritative researcher are not convincing. |
consider the appeal to the context of Descartes’ epoch and his texts to explicate the main points
of the philosophical system conceived by him to be a precondition for substantiating my
position.

The phenomenon of man and the boundaries of doubt in the doctrine of Descartes

The actualization of scepticism observed in the Descartes’ era is closely linked to large-scale
culture changes that is, the openness of the world to man and man to the world. Under such
conditions, the priority for a man is the problem of ways of self-realization and obtaining
relevant knowledge. Clarification of these problems is observed in the first written notes, i.e. in
the "Early Writings" of Descartes (Malivskyi, 2019). It is now indisputable that the reduction of
his philosophy to physics and epistemology makes it impossible to formulate and comprehend
the problem of man. Considering the question of the most unambiguous clarification of his posi-
tion, it is worth referring to the latest publications of Descartes. This is the Preface to the "Prin-
ciples of Philosophy" of 1647, where he points to ethics as a form of completion of philosophiz-
ing. Here the anthropological and ethical motive is recognized, as the driving force of philoso-
phizing, which involves attention to human self-knowledge and the principles of its proper exist-
ence. In my opinion, they should be taken into account in the process of studying the
implications of Descartes’ thesis on refuting his scepticism hidden from the modern researchers.

In the conditions of critical rethinking of the impersonal technomorphic interpretation of
Descartes, it is appropriate to draw attention to the way he characterizes the nature of
philosophical knowledge. Warning against uncritical reproduction of ideas about its
speculativeness (which is reduced to logic and syllogism), he emphasizes — it is a speculativeness
based on his own experience. Man for Descartes (1996) is "thinking thing, this is a primary
notion which is not derived by means of any syllogism™ (AT VII: 140).

My acquaintance with Descartes’ legacy gives me sufficient grounds for the thesis of the
pervasive nature of the idea of the rootedness of philosophizing in his own empirical experience.
Among the first unequivocal evidence of this is the first part of the "Discourse”, where its author
emphasizes the decision to base the method of his own search for truth on his own experience
and determination. After several years of observing the world, "trying to gain some experience, |

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i18.221410 © A. M. Malivskyi, 2020

147



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Anrpononoriuxi BuMipu ¢inocodcskux gocmimpkens, 2020, Bum. 18

Anthropological Measurements of Philosophical Research, 2020, NO 18

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

resolved one they to undertake studies within myself too and to use all the powers of mind in
choosing the paths I should follow" (Descartes, 1996, AT VI: 10). Returning in the Replies to the
Fifth Objections to the "Meditations", Descartes (1996) connects his own claim to universality:
"l affirm what | have experienced and what anyone else can experienced for himself" (AT VII:
377). An original manifestation of the idea of the pervasive nature of Descartes’ philosophizing
in his own experience is the perspective of mentioning it in the final part of "Conversation with
Burman", which deals with the issues of medicine and the problems of a healthy lifestyle. Here
he declares personal experience as a decisive criterion for clarifying the question of the optimal
diet. His words about the ability of an adult to decide on their own the expediency of seeking
medical attention and seeking help outside after reaching the age of thirty are a kind of testament
to the next generation. This aspect in the modern research literature deserves attention and is the
subject of a separate study (Brown & Normore, 2019).

Of undeniable value in the context of the search for a modern way of philosophizing are those
pages of the thinker’s legacy, which are about the rootedness in one’s own experience of key
concepts of metaphysics, in particular the concept of "freedom of will". In the discussion of the
key provisions of the "Meditations”, Descartes (1996) voices this idea as the most powerful
argument to protect his own doctrine: "On the question of our freedom, I made no assumption
beyond what we all experienced within ourselves” (AT VII: 191).

In my opinion, today, in the conditions of a cardinal rethinking of the reduced image of
Descartes, it is appropriate to comprehend his legacy known to us as a consistent refutation of a
number of temptations. In other words, it is a question of attention to those alternative courses of
thought from which the French thinker distanced himself. This step will make it possible to make
the modern reception of his work more relief. This view is consistent with the position of modern
Cartesian scholars: "To understand what he thought, it is useful to be clear about just what he
was rejecting” (Brown & Normore, 2019, p. 5). First of all, we should take into account the
possibility of exaggerating the importance of man and his thinking in the Universe, with which
one used to associate Descartes’ position in the textbooks (and not only there). In the pages of
"Meditations” among the significant temptations are those manifestations of vanity and
arrogance of man, which are generally classified as atheism. In the "Letter" to the representatives
of the Faculty of Theology of the University of Paris, the latter position is defined as unfounded
claims to the title of intelligent and learned people of those individuals who are amateurs ("more
ignorant™). Concretizing the substantive disadvantages of this approach, Descartes notes the
existence of the illegitimacy of the anthropomorphic God. Among its manifestations, he
attributes "either ... attributing human feelings to God or on arrogantly supposing our own minds
to be so powerful and wise" (Descartes, 1996, AT VII: 6, 9). Based on his own worldview,
Descartes warns against the temptation to absolutize human knowledge. And since human
"nature is not omniscience", its "perfection should be limited" (Descartes, 1996, AT VII: 84).

One of the most dangerous temptations on the way to understanding the connection between
man and God is the interpretation of God by analogy with man, which is based on the human
way of life as a process of purposeful activity. Noting the disadvantage in the absolutization of
man as a measure of God, Descartes (1996) describes it as His humiliation: "We think of Gods as
a sort of superman, who thinks up such-and-such a scheme, and try to realize it by such-and-such
a means. This is clearly quite unworthy of God..."(AT V: 158), he emphasizes.

For the powerful genius of Descartes, the dangerous stereotype about the possibility of
unambiguous judgments was not ignored. Strictly speaking, he emphasizes, none of the attributes
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can belong to God and man at the same time. It would be naive and unwise to assume that
everyday images and ideas extend to God, who is by definition out of proportion of the scale of
everyday human experience. Clarification of the question of what caused this way of interpreting
God, involves appeal to the moral doctrine of the thinker.

In the context of rethinking the reduced image of Descartes and rehabilitating him as a
critique of scepticism, the temptation to cultivate pure objectivity and neglect of man comes to
the fore. Descartes emphasizes the inadmissibility of absolute truth, deprived of a certain
medium "What it is to us”, he asks rhetorically, "that someone may make out that the perception
whose truth we are so firmly convinced of may appear false to God or an angel, so that it is,
absolutely speaking, false? Why should this alleged 'absolute falsity' bother us, since we neither
believe in it nor have even the smallest suspicion on it?" (Descartes, 1996, AT VII: 145). As |
found out earlier, this is about the constitutive nature of the thinker’s personality for his meta-
physics (Malivskyi, 2020).

Reconstructing the authentic image of Descartes as a thinker who refuted scepticism, it is now
difficult to resist the illusion concerning the absolutization of his own position. The latter is
usually supplemented by the interpretation of his position as closed in relation to any other point
of view. Therefore, | think it is appropriate to focus on the openness of Descartes’ position and
its basic intention. It presupposes both his own efforts and readiness to dialogue with his
interlocutors. The research of today’s Cartesian scholars convincingly testifies to the persistent
desire of the thinker to distance himself from the image of the megaphone of depersonalized
philosophical ideas. As an ardent supporter of the Socratic idea of the dialogical nature of
philosophical truths, Descartes considered the idea of productive dialogue with his
contemporaries attractive. The arguments are a) an unrealized plan to publish the "Discourse”
with remarks and replies to them, b) now available to the public text "Meditations on First
Philosophy", which is a whole with the Objections and Replies to them. It is important that the
text of the "Meditations on First Philosophy" is 90 pages, and more than 500 pages — Objections
and Replies. It is also appropriate to emphasize the importance of the dialogical nature of
philosophizing for Descartes’ idea, which was once made by authoritative Jean-Luc Marion
(2007). Concretizing the thesis about the significance of the instruction on the dialogical nature
of truth, it is necessary to draw attention to the hidden implications of the title of the main
metaphysical work as meditations. This is not so much about the dispute between two
interlocutors, each of whom knows the truth and who are ready to defend it, but about the
unconditional priority of their author’s inner readiness to seek the truth in the form of discussion:
"l wanted to make it clear that |1 would have nothing to do with anyone who was not willing to
join me in meditation and giving the subject attention consideration” (Descartes, 1996, AT VII:
157).

In my opinion, the fertile ground for the above-mentioned variants of the perception of
Descartes’ legacy as manifestations of scepticism is its fragmentary reception. Nowadays it is
increasingly axiomatic that the teachings of the thinker should be perceived as a holistic
philosophical system in which there is a synthetic combination of individual components. First, it
is a paradoxical combination of man and God as opposites that complement and express each
other. Here it is expedient to emphasize the importance of studying the procedural nature of their
combination, i.e. the transition from statics to dynamics. Recognizing the hierarchy of the
universe in which man is in some respect inferior to God, Descartes (1996) emphasizes that the
way in which divinity is represented in me largely depends on my personal qualities and will
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efforts: "I am in this respect inferior to God in so far as | aspire to greater things, but also that
these greater things are in God; and moreover, there is in me something resembling these greater
qualities, since | venture to aspire to them™ (AT VII: 373).

The paradox of Descartes’ position is in that for him as a scientist the task of an adequate way
of seeing the originality of human nature involves distancing himself from the scientific picture
of the world. Emphasizing the specifics of the scientist’s vision of external nature, he excludes
the concept of soul and purpose from the key categories. There is a widespread illusion in the
research literature about the universal nature of this setting, as evidenced by the erroneous
tradition of fitting Descartes’ interpretation of human nature into the reductionism stream. In the
context of our topic, it should be noted that this universalization prepares the ground for
scepticism and nihilism. Realizing the danger of such a temptation, Descartes repeatedly
emphasizes the existence of boundaries for doubt, which for him is synonymous with
emphasizing the differences between the spheres of physics and ethics. In the context of our
topic, it should be noted that this universalization prepares the ground for scepticism and
nihilism. Realizing the danger of such a temptation, Descartes repeatedly emphasizes the
existence of boundaries of doubt that for him is synonymous with emphasizing the differences
between the spheres of physics and ethics. And since this difference is one of the key provisions
of Descartes, he repeatedly returns to it. Considering the most representative examples, we learn
from the pages of "Discourse on the method" about the importance of their differentiation: "in
practical life it is sometimes necessary to act upon opinions which one knows to be quite uncer-
tain just as if they were indubitable™ (Descartes, 1996, AT VI: 31).

Returning to the idea of the difference between ethics and physics in the dialogue on the
meaning of the key ideas of "Meditations"”, he again emphasizes the probabilistic nature of
ethical postulates, rehabilitating the concept of purpose:

In ethics, then, where we may often legitimately employ conjectures, it
may admittedly be pious on occasion to try to guess what purpose God
may have had in mind in his direction of the universe; but in physics,
where everything must be backed up by the strongest arguments, such
conjectures are futile. (Descartes, 1996, AT VII: 375)

In "Conversation with Burman", we again encounter an emphasis on the fundamental
difference between these areas through the concept of purpose: "And for this reason alone I con-
sider the customary search for final causes to be totally useless in physics”. Explaining his
position, he notes that Aristotle’s greatest flaw is his use of the concept of purpose (Descartes,
1996, AT V: 158).

Analyzing the fateful question of the proper answer to sceptics who go beyond reasonable
doubt, Descartes dissociates himself from unreasonable inclusion in the ranks of sceptics.
Examining the arguments of the sceptics, he rightly observes that, first, their own doubts also
have certain boundaries, since none of them dared to doubt that he has a head, that two plus three
equals five, and so on; secondly, their only major mistake is the most dangerous, which is a kind
of brand of all sceptics — "limited doubt". Distancing himself from it, Descartes emphasizes the
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central role of the idea of the boundaries of doubt. At the same time, for him, his own existence
is that boundary of doubt, which is also the starting point for building a new picture of the world.
However, the latter is possible only with prior proof of the existence of God: "I led my mind
from knowledge of its own existence to knowledge of the existence of God", he notes
(Descartes, 1996, AT VII: 550).

In my opinion, it is of fundamental importance that the concept of the boundary is used by
Descartes to define the uniqueness of those areas of culture that are associated with space for
human self-development. Here it is expedient to pay attention to the connection of the thinker’s
own philosophical credo with the concept of the degree of doubt. No one, he writes, should "dig
more deeply into these questions than the author did; he has dealt with them quite deeply
enough" (Descartes, 1996, AT V: 165).

Evidence of the key significance of this thesis for its author is the repeated appeal to it,
because not everyone has read "Meditations"” to the end: "the kind of extreme doubt, as | am
frequently stressed”, he writes, "is metaphysical and exaggerated and in no way to be translated
to practical life" (Descartes, 1996, AT VII: 460).

The fundamental difference for Descartes in the fields of theology and philosophy is also
important for us. Touching on it, he notes, it is about the truths that are in different spatial planes.
It is axiomatic for the thinker that since theological truths depend on revelation, "the truths of
theology are not inconsistent with those of philosophy, but we must not in any way subject them
to critical examination™ (Descartes, 1996, AT V: 176).

Reconstructing Descartes’ position on sceptics, it is worth focusing on the context of the
formation of his concept of so-called radical doubt. Already in the process of working on the
material of the First "Meditations", it was obvious for the author the complexity of the truths
outlined there, which was supplemented by the awareness of their extraordinary significance. As
mentioned above, modern sceptics often fall prey to the literal reception of Descartes’ doctrine of
radical doubt. Since a similar tendency had already taken place in his time, by explicating his
methodological principles in the Replies to the Objections to "Meditations", the author draws
attention to a certain artificiality of this idea. As it turned out, Descartes’ assumption about the
attentive attitude of his readers to this text is a false illusion, which prompts him to emphasize
the situationality and temporality of universal doubt. It was about solving the problem of finding
"counter-balance the weight of preconceived opinion so that | should not incline to one side
more than the other. 1 did not mean that | should regard either side as true, or set this principle up
as a basis of a system of supremely certain knowledge" (Descartes, 1996, AT VII: 465).

As for the fundamental significance of those truths that are revealed to the reader in the
process of acquaintance with the text of "Meditations”, they are aimed at initiating a radical
reorientation of personal priorities. It is about the importance of the First "Meditations™ for the
formation of the foundations of the new metaphysics. Since this text is not written for "weak
minds”, it is available only to intelligent and well-educated readers. Descartes (1996) is
convinced that a firm and unshakable conviction is possible only in relation to those things that
are perceived by the intellect (AT VII: 145). The last point is extremely important in the process
of constructive confrontation with sceptics. This fact becomes even more apparent in the process
of Descartes’ (1996) study of the method of evaluating his position by Fr. Bourdin, who is
characterized by him as one based on the "power of his imagination” (AT VII: 466). Evaluating
the way of arguing generally elected by Fr. Bourdin’s, Descartes (1996) acknowledges his own
inability of constructive confrontation, because it is about the refutations in which there are no
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"critical arguments”, and the form of his reaction to the reasoning of our thinker is "simply bark"
(AT VII: 561).

Originality

Based on the tendency of anthropologization of Descartes’ basic project, the author refutes
the widespread tendency to qualify Descartes’ position as a sceptic, which is based on superficial
stereotypes about the impersonality of his philosophy. The modern reception of the thinker’s
texts indicates the priority for him of the task of explicating the conditions of man’s realization
of his own vocation in the Universe, which is supplemented by the idea of the limits of science
and the doubt correlative to it. Accordingly, Descartes’ refutation of scepticism appears in the
form of concern for the creation of favourable conditions for human self-development, which
implies a restrained attitude to the spheres of morality and religion.

Conclusions

The author based on his own interpretation of the philosophical searching of the thinker
attempted to rehabilitate Descartes’ position on scepticism. Appeal to the texts shows that radical
doubt is not universal for him, because along with the instruction to reveal the truth the
preservation and reproduction of conditions for the representation of the human in man for the
thinker is no less important concern. Describing the position of sceptics as an excessive
radicalization of doubt, Descartes himself emphasizes the importance of paying attention to the
context and certain conditions of its application. Among the key factors in emphasizing the
boundaries of doubt, the thinker includes those ideas that are part of the process of self-
development. Preservation of lofty ideas about God, recognition of the expediency of nature and
the related concern for human health and morality are paramount. A deeper meaningful
clarification of Descartes’ chosen way of refuting scepticism involves going beyond the
theoretical aspect and comprehending the new truths that underlie the new way of life, i.e. a new
system of semantic coordinates of life.
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JAEKAPT PO ®PEHOMEH JIIOAUHHU TA MEXI CYMHIBY

MeTa CcTaTTi — pEeKOHCTPYIOBATH TOU CBITOTIIAAHO-(B1T0COPChKUN KOHTEKCT, B IKOMY aKTyali3yeTbes y Jlekapra
(eHOMEH JFONMHY 1 3aBHAaHHS CIIPOCTYBaHHS ckenTunuiMy. IlepemymoBoro ii peamizamii € yBara 1o eKcrutikarii
OCOOIMBOCTEH penerntii JOCHiTHUKaMU CKEeNTHIIU3MY Ta BUCHHS PO CYMHIB; OKPECICHHS CMHCIIOBHX IMIDTIKAIlii
aHTPOTIOJNIOTIYHO]T iHTeHIIl diocodyBaHHS Ta MeX CyMHIBY. TeopeTmuHuii 6a3uc. Cilf morisin Ha cnaxmuay [le-
KapTa s 3aCHOBYIO Ha KOHIENTYaJbHIX MOJIOKCHHAX (EHOMEHOJIOTIi, eK3UCTeHIIai3My Ta repMeHeBTHKN. Hayko-
Ba HOBHM3HA. Buxonsuu 3 TeHaeHMii aHTpornosorizanii 6a3oBoro mpoekry Jlekapra, si CHpOCTOBYIO TOIIUPEHY TEH-
JIeHLII0 KBaTi(ikyBaTH no3uiiro /lekapra sk CKeNTHKa, sika 0a3yeThCsl Ha TIOBEPXOBHUX CTEPEOTHIIAX 1100 3HEOCO0-
neHocti Horo ¢inocodii. CydacHa perentyist TEKCTIB MUCJIUTENS CBIIYUTH PO MPIOPUTETHICTH ISl HHOTO 3ajadi
eKCIUTiKalii yMOB peati3auii JI0AMHOIO BJIACHOTO MOKJIMKaHHS Y BcecBiTi, sika IOMOBHIOETHCS 1/1€€10 MEX HAyKU Ta
KOpEJIITUBHOTO il cyMHIBY. BiamoBigHO cnpocTyBaHHSI CKENTHUIM3MY JlekapToMm mocTae y BUIIIAL TypOOTH Ipo
CTBOPEHHSI CIIPHUATIMBUX YMOB JJIsi CAaMOPO30YI0BH JIIOJIMHY, LIO Nepeadayae CTpUMaHe CTaBJIeHHs 0 cdep Mopati
Ta penirii. BucHoBku. Ha 6a3i BmacHOTO TiryMadeHHS (PiTOCOPCHKUX NIYKaHb MUCIUTENS Ta 3aCHOBHUKA (iTocod-
CHKOI peBoTIONii 3/iCHEeHa cripoba peabimiTarii mo3umii JlekapTa moa0 CKenTUII3MY. 3BEpTaHHS 10 TeKCTiB Qpa-
HITY3bKOTO (inocoda 3acBigdye, M0 CYMHIB € AJIs1 HHOTO 32CO00M CTBOPECHHS YMOB ISl pEIPE3EHTAIlii JTF0ICHKOTO B
nrouHi. Bk ranboke 3MiCTOBHE MPOsiCHEHHsT 00paHoro JlekapToM crocody CIpOCTyBaHHS CKENTUIU3MY Iepe-
0avae 3BEepTaHHS 10 BOJIi Ta IPAKTUYHOTO ONAHYBaHHS HOBOI CHCTEMH CMHCJIOKHUTTEBHX KOOPIMHAT.

Knrwouogi crosa: [exapt; moauna; bor; eTnka; TeoJoris; CKeNTHLIU3M; CyMHIB

A. H. MAJIUBCKMIY

Y IHUNPOBCKHIt HALMOHABHBI YHHBEPCHTET JKENE3HOIOPOKHOTO TPAHCIIOPTA MMEHH aKajeMuka B. JlasapsiHa
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JAEKAPT O PEHOMEHE YEJIOBEKA U ITPEJEJIAX COMHEHUA

ILleap cTaThu — PEeKOHCTPYHPOBATh TOT MHUPOBO33PEHUECKU-(PHIOCO(DCKUI KOHTEKCT, B KOTOPOM IPOHCXOJUT
akTyanusauus s Jekapra ¢peHOMeHa YenoBeKa U 3a7a4y ONpPOBEpKEeHHs cKenTuiu3Ma. [Ipenocsuikoii ee peaiu-
3allMM SIBJISIETCS BHUMaHHE K CIIEAYIOIMM MOMEHTaM: SKCIUTMKAlMK OCOOCHHOCTEH peLeNIUy HCCIIeN0BaTeIIMU
CKENTHUIM3Ma aHTPOIIOJIOT MY MBICIIUTENS U €r0 YICHHS O COMHEHHH; ONPECICHUE CMBICIIOBBIX MMITIHKALUMH MTO3H-
1un JlekapTa OTHOCHTENIFHO aHTPOIIOJIOTHIECKOH HHTEHIMH (HI0CO(CTBOBAHMUS U IPaHUL COMHEHUS. TeopeTuue-
ckuii 6a3uc. CBoil moaxon s 6a3upyr0 Ha KOHILENTYAIbHBIX MOJO0XXKEHUAX (PEHOMEHOJIOTHH, 3K3UCTCHIAIN3MA 1
repmeHeBTHKH. HaydyHast HoBu3Ha. Vcxons W3 TEHASHIMH aHTpONOJIOTH3anuu 0a3oBoro mpoekra Jlekapra, s
OCIIapUBAI0 PACHPOCTPAHEHHYIO TEHACHINIO KBATN(PHUINPOBATH MTO3UINIO MBICIHTEINS KaK CKENTHKA, KOTopast 0a3u-
pyeTcs Ha MOBEPXHOCTHBIX CTEpeoTHIax o0 obesnmuueHHOCTH ero (uinocoduu. CoBpeMeHHas HHTEPIIPETAIUSL
HacJacaus I[eKapTa CBUACTCIILCTBYET O NPHUOPUTETHOCTU IJIA HEI'O 3aJavdd SKCIUIMKAIIUN yCJ'lOBI/lﬁ pcaiusanunu 4e-
JIOBEKOM CBOETO IMpHU3BaHUsA BO BceneHHOM, KoTopas AOMONMHAETCA UAEEH rpaHull HAyKd U KOPPEISTUBHOIO € Co-
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MHeHus. COOTBETCTBEHHO OIPOBEpIKEHHE CKENTHIM3Ma JlekapToM mpeactaer B Buie 3a00Thl O OJIArOMpHUATHBIX
YCIOBUSIX JIJIsl CAMOCO3U/IAaHMs YEJIOBEKa, YTO IPE/IoaraeT CAep)KaHHOe OTHOIIeHHE K cepaM MOpaIH U PEJTUTHH.
BoiBoabl. Ha 6aze coOCTBEHHOTO TONKOBaHMS (PHIOCOPCKUX WCKAHUK MBICTUTENS U OCHOBaTeNs (huimocockoi
PEBOJTIOIIMK aBTOPOM TIPENPHUHSATA MONbITKA peabunnTanuu Jlekapra B OTHOIIEHHH ckenTHinn3ma. OOpaiieHue K
TekcTaM (paHIy3koro ¢guiocoda CBHACTENLCTBYET, YTO COMHEHHE SIBIISIETCS ISl HETO CPEICTBOM CO3aHHs YCIIO-
BUI PEMpE3CHTAIlMH YCIOBEUECKOro B 4enoBeke. boyee rimybokoe conepxkarenbHOE MPOosiCHEHUs u30paHHOro [le-
KapTOM CIOCO0a OMPOBEPIKEHHS CKEMTHIIM3Ma TPEATOoIaraeT o0paIieHuss K CBOOOIC M MPAKTHICCKOMY OCBOCHHIO
HOBOM CHCTEMBI CMBICIIOKH3HCHHBIX KOOPMHAT.
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ROMANTIC HUMAN STUDY: PECULIARITIES OF PERSONALITY
PHILOSOPHY IN THE LITERATURE OF THE 1820-1830-IES.

Purpose. The purpose of the study is to show the connection of romanticism with the anthropological doctrine
that goes back to Hegelianism and Kantianism, and at the same time — with the concepts of the future, structuralism
and postmodernism. Theoretical basis. The man is a central figure of the Romantic literary, therefore it makes
sense to single out romantic human anthropological doctrine and the image of man associated with a specific histor-
ical and cultural era called the "epoch of romanticism"; to show that many romantic philosophical positions re-
mained relevant to the basic foundations of contemporary anthropological research and coincide with it in analytical
and critical thinking about a man, a person, his historical and evolutionary fate. Originality. The romantic
worldview determined the specifics of anthropological discourse, both logical and illogical, remaining symbols and
attaching, as for example, a real historical anecdote, a popular history, a philosophical thought, a myth, a famous
literary episode and the arts multiplied by creative inspiration and imagination. This tendency determined the frag-
mentation of thinking and the scientific image of man as a dual being, nevertheless, presented and described in all
the variety of relations with the world and with himself, that allows us to call this area of thought "the romantic hu-
man science". Conclusions. Structural analysis of numerous romantic texts allows us to draw the following conclu-
sion: with mythopoetic imagery and anthropological thought about a man, romantic writers introduced the reader to
any wisdom, to philosophical understanding of their human essence, to past and modern teachings, in a way pro-
cessed antique, medieval and enlightening views, in which an important place was given to reflections on the place
of man in nature, society, and history. Correlating the well-known statements about a person as a descendant of the
"old Adam", "person”, "personality”, "soul", with the modern idea of historical and social development, about the
evolution of the consciousness of a person who revealed himself as an individual in modern times, with scientific
and aesthetic views, the writers of the first half of the XIX century gave romantic thought anthropological meaning
and, in fact, laid the foundations of historical, social, psychological, cultural and psychoanalytic anthropology.

Keywords: romanticism; human being; human study; personality philosophy; philosophy of the “alter"; personal
motives; individualism; author’s myth; binarity; simulacrum

Introduction

The problem of a human (Greek avOpwmnoc) is central in romanticism; therefore, it makes
sense to single out romantic human study in anthropological science as a separate milestone in
the doctrine of a human of a particular historical and cultural period, which was called in scien-
tific literature the "era of romanticism™. Romantics study and describe human nature, taking into
account the centuries-old experience of cultures and their own observations. They correlate well-
known statements about the "person” with his contemporary scientific understanding of society
and individuality, with new ethical and aesthetic views, and at the same time lay the foundations
of modern "social science", sociology and psychology, as well as historical, cultural-social, psy-
chological, psycho-cultural anthropology and linguoanthropology.

Romantic authors studied and rethought the accumulated over the centuries’ knowledge about
nature and human essence, about the unity of a body, soul and spirit, criticizing educating views
on the social role of man, his place in the universe, society, and history. Built on contrasts and
woven from paradoxes, the romantic idea of the universe and its laws was transferred to the indi-
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vidual personality and his activity, understood "in a higher signification, which is purely psycho-
logical and metaphysical” (Schlegel, 1983, p. 380). However, contrary to claims of a "radical
break™ with the cultural tradition of the 18th century (Shervashidze, 2016, p. 366), romanticism
was closely associated with it, in particular, with the teachings of the enlighteners about the con-
tradictoriness of man, which he perceived and embodied in artistic images of the "disease of the
century", doubles, shadows; supplemented and developed in the analysis of the psychophysical
capabilities of the reflecting personality. Here it is appropriate to use the term by J. Deleuze des
liens de transversalité — intersecting ties (Charchare, 2017, p. 7), as well as in relation to the
"Confession™ by J. J. Rousseau, who was defaced by his contemporaries, but heard by romantics.
And the text of the "Dialogues™ contained an unheard voice intended for absolute hearing (Fou-
cault, 2015, p. 10). Romantics possessed that perfect sense of pitch, which is necessary to hear
not only their close predecessors and teachers, but also the voices of poets of distant eras. They
also possessed a rare gift to distinguish the subtle voice of their "alter ego", reaching from the
depths of the soul. Romantic ideas about the "alter"”, visible and invisible, real and phantom, will
be categorically rejected by descendants as alien, dangerous and unacceptable ones. Being criti-
cized, they will be tirelessly repeated until they are continued and developed in the psychoanalyt-
ic studies of K. Jung, the personalistic research of N. Berdyaev, the concept of "narcissistic mi-
rages"” by J. Lacan, the existentialism of A. Camus, the aesthetic theory of the absurd, philosoph-
ical and literary working of J. Deleuze and J. Baudrillard. However, it would be forgotten to al-
locate a place for them in the "genealogy of values”, as, indeed, in the genealogy of the
philosophy of illusion and simulacrum.

Without rejecting or obscuring the biological, creature (animal) component of human essence,
the romantics of the 1820s were interested the least in a person as a social being, and if they were
interested, then only in the Christian tradition — as a manifestation of the "dark" side of being, to
which the "physiology™ of both personality and society was attributed, as for both personality
and society are subject to illness, decrepitude and death. In the romantic concept, man, a being
both natural (as a divine creation) and social, is unhappy and doomed to loneliness. The search
for "refuge™ is more a philosophical and psychological than a social motive in romanticism. The
German thinker F. Schlegel, the founder of romantic philosophy, sought refuge in "the highest
skepticism", rejecting the possibility of cognition of "endless reality” and cyclical rotation, sym-
bolized in the "miraculous image" of Wordsworth — "a rotating wheel with flashing spokes", lik-
ened to "the rapid change of day and night *, which De Quincey mentions while thinking about
human passions, dubious and dangerous temptations to receive "keys of Paradise™ (Quincey,
1994, p. 154) and resistance, which do not stop even for a moment, as a the "diurnal wheel with
tirelessly flashing spokes does not stop its rotation” (Quincey, 2001, p. 154).

In the twentieth century knowledge of the XVIII — X1X centuries about the biophysiological
norm and deviations from it, about physical diseases and mental disorders, was enriched by phil-
osophical reflections on the "factors of the social environment”, on spirituality and the mode of
existence (Bandrovska, 2016). Anthropological ideas have defined and permanently consolidated
the special worldview status of romanticism, its natural philosophy, historiography and fiction,
as well as their specific lyric and philosophical discourse, in which all phenomena of nature, the
earth and the universe are comprehended in the antonymic paradigm of life and death, eternity
and moment, and at the same time they are filled with human meaning. The paradoxical nature
of judgments clothed in metaphorical images complicates the perception of romantic ide-
ologemes, mental and emotive characteristics of a person placed by romantics at the epicenter of
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a rapidly changing world, and therefore his activity, primarily reflective and sensual, deserves
special attention.

Purpose

The purpose of the study is to show the connection of romanticism with its philosophy and
anthropological doctrine that goes back to Hegelianism and Kantianism, and at the same time —
with the concepts of the future, structuralism and postmodernism.

Methodology

The study of the cultural diversity of romantic anthropologism requires a well-grounded inte-
grated approach, understanding its influence as an epoch-making cultural and philosophical phe-
nomenon and a "grand narrative” on the works of mythologists, philosophers, writers and poets
of the late 19th and 20th centuries. The complex research includes various modern methods that
are effective in the versatile study of romanticism as anthropological mythopoetics and mytho-
poeticism, later assimilated by European post-romantic and modernist literature. The complex
methodological model allows to reveal more fully the stratagems of romantic thinking, to deter-
mine the features of mythopoetic reflection and anthropological approaches, the specifics of hu-
man vision and perception, imagination and creation of the romantic world-view. On the one
hand, the reconstruction of archetypal symbolism, cultural and literary reminiscences in romantic
mythmaking, presupposes the correlation of the ancient mythology, folklore genres and proto-
types, on the other hand, the opposition, differentiation and analysis of the text requires abstract
logical techniques and methods, derivatives from psychoanalytic research methodology, philoso-
phy, myth criticism and culturology.

Statement of basic materials

Relying on the discoveries of the "German metaphysicians”, the romantics went beyond these
philosophers in the study of the human personality. In the mists of time, they looked for illustra-
tions of their ideas in the myths and literature of antiquity, in medieval treatises and texts of Holy
Scripture, in apocryphal publications, in the works of Plato and Neoplatonists. Armed with anal-
ysis and synthesis, the romantic authors compared myths, stories, parables, and philosophical
fragments that served as illustrations of other people’s and their own ideas about the "structure”
of man, his place in the universe and society, as well as personal experiences colored with enthu-
siastic profundity and productive eclecticism. The first romantics who inherited the medieval
mystics perceived man as an element of cosmic chaos, as a particle of this world (atom) in a pan-
theistic connection with natural elements (spirits) and universal energies (spirit): feelings and all
natural properties of man were likened to natural manifestations, his social essence was outlined
summarily, in an extended sense, and an abstract way.

Following I. Kant, Hegel, Fichte, Schelling, the English romantic T. de Quincey sought an-
swers to the questions: what is a human? what is human thought? what does a human feel? what
is feeling? what are its functions? what are visions and dreams, hallucinations and delusions?
what is the difference between sleep and wakefulness? In the "Confessions of an English Opium-
Eater" the narrator De Quincey (1994), comprehending the Greek Stoics, finds for himself the
definition of "Eclectic philosopher” (p. 157). French romantics, lyricizing philosophical dis-
course, asked themselves the questions: why does a person need imagination and reason, and
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which of them is more important for a human? What is the role of imagination in creativity?
What is the difference between the imagination of the ancient man and the modern man? From
the point of view of romantics, a human deserves compassion as being expelled from paradise
and having lost divine protection, torn apart in toss between his divine, spiritual, and "dark",
"demonic” essence. Left to himself, he finds himself in a tragic confrontation with external hos-
tile forces, especially after the revolutionary upheavals in Europe at the end of the 18th century
(Khmil & Malivskyi, 2018). According to the poet W. Wordsworth, who showed a great interest
in extreme psychological states, a human deserves compassion because he feels "guilt” and, like
a beloved child of nature, yearns for his heavenly home (Wordsworth & Coleridge, 2003, p. ix).
Thomas De Quincey, a follower of Wordsworth, shows a young man, under the yoke of oppos-
ing forces, suffering from homelessness and mental discord, painfully aware of his "creature-
hood", bringing him closer to natural beings gathering in flocks and herds.

The hero of A. de Lamartine, wishing to preserve the divine properties, seeks solitude for cre-
ativity, reflection, philosophy and poetry, inseparable in the mind of a romantic. Romantics con-
sider philosophy, starting with the ancients, as poetry, and poetry as philosophy. However, open-
ing new horizons of thinking, feeling for the connection between consciousness and the uncon-
scious, reality and unreality, mythopoetics and rationalism, they still cannot give these parallels
an accurate, objective definition. They are especially worried about the psychological aspect of
this connection, the "sensitive bonds™ between the outer and inner worlds, between thoughtful-
ness, the obvious divine nature, and self-immersion. Taking-the-inward-turn is a severe test of
loneliness, predetermined from above, for a person is born also for love and for another being,
similar to him and at the same time opposite to him. The gender essence of man was perceived
by romantics not as the basis of biological and social consciousness, not as a social feeling, but
as a religious and mystical feeling, for the progenitors of mankind, Adam and Eve, man and
woman, were created by God for each other. In the romantic mind, feelings are spiritual, and
eroticism is natural, for love bequeathed by God as a heavenly, blissful state.

The ideal of such a love for romantics was the union of Abelard and Eloise, Dante and Be-
atrice, Petrarch and Laura — "the unity of philosophy and Eros", "philosophical creativity"
(Rozin, 2019, p. 126). "The Mystery of Love" is revived in a romantic elegy: You heard the vow
and voice of my love / You often nourished the wanderer with thoughtfulness <...> (Batyushkov,
1977, p. 137). "Elegy" by K. Batyushkov, according to N. Fridman (1967), keeps the poet’s ad-
diction to "mathematically precise harmony of aesthetic forms" (p. 149). That is why mystical
thought is devoid of "dark™ depth, otherworldliness in it, speaking in the language of psychoa-
nalysis, "inner Minotaur", with which a reflective person is destined to fight until the end of his
days and overcome him or be overcome himself. The Elegy does not contain the triumph of the
ego, characteristic of Western European literature of that time, striving to rise above the unhappy
world, to become equal to the gods. There is also no individualistic isolation, selfish detachment
from the world, oblivion in solitude, in the dreary realization that the rise and return home, to the
"lotusland”, is possible only in dreams, which was characteristic to Western romanticism of the
same period.

Because, as J. Baudrillard (2000) wrote, "At the peak of value we are closest to ambivalence"
(p. 47). Hence there is also the insistent need of Western man to know himself by "telling the
soul", despising, condemning and "arrogantly sweeping aside" the "power of society" (Schreider,
2011). And with it — the gloomy materialism of a new civilization, oppressing the individual and
pulling him into the "bottomless abyss" of the temptations of the big city, described in the "Con-
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fession” by T. De Quincey (1994, p. 114). De Quincey was one of the first authors to gain from
personal experience the harsh laws of "political economy" of the new social order (Dyakonova,
2001, p. 7). De Quincey finds admirers and propagandists in France (Musset, Balzac, Gaultier,
Baudelaire), in America (Poe, Hawthorne), in Russia (Gogol, Dostoevsky). The greedy image of
London at night was compared by the English romantic to a dark "wolf’s throat", for its dark-
ness, in his words, is "beyond description” (Quincey, 1994, p. 114). In the novel of A. de Vigny
(1987) romantic spirituality and exclusivity are opposed to the utilitarianism of faceless passers-
by crowding the Parisian streets — "strong red-faced men" who do not believe in "nervous diseas-
es" (p. 260).

Here are the lines about London, drowning in natural and "man-made mists", in "yellow-gray
puffs of clouds mixed with black coal smoke" (authors’ transl.) (Vigny, 1987, p. 299). The tragic
motive of industrialism prevailing over the personality will appear later in "The City of Terrible
Night" by J. Thomson (1874). The continuation of romantic anthropic dualism and the apotheo-
sis of nihilistic ideas, echoes of "bourgeoisophobia” and mistrust of reality, we find in the works
of 20th century thinkers — in the arguments of philosophers and sociologists about the falsity of
the visible present, about falsification of things and the manipulation of truth (Baudrillard, 2000).
But this, however, does not prevent them from being tied to an object-oriented ontology through
a system of symbolic exchange or, more precisely, thanks to the later one (King, 2019).

Romantics argued with the ideas of their predecessors and rethought them, supplemented and
deliberately passed on to their descendants. This is one of the arguments in favour of the fact that
the multifaceted nature of romanticism, its mythopoetics and symbolic discourse, the anthropo-
logical structure of images and texts must be studied in the context of its powerful, comprehen-
sive, most often not declared by perceiving authors, impact on the subsequent world culture and
scientific knowledge that has absorbed symbolism, modernism and postmodernism (Duarte,
2004). Many similar ideas, gleaned from the classicists and sentimentalists of the Enlightenment,
were nevertheless subjected to revision. Making fun of the calculating efficiency of the "insensi-
tive" bourgeois in Stello, A. de Vigny (1987) did not show himself as an opponent of Blaise Pas-
cal, the founder of rationalism, since the ecstatic experience on the night of November 23-24,
1654, described by the author of "Memorial”, evoked a deep sympathy. Pascal’s description of
religious feeling fitted well into the scheme of romantic anthropocentrism, into the concept of the
duality of human nature. But the enlightenment knowledge about a man imperfect in his duality,
once created in the image and likeness of the Almighty, has already been superimposed with ro-
mantic ideas about a rejected, lonely and suffering being.

Both the soul and the body of the romantics were considered as a kind of mechanism (ma-
chine), experiencing, on the one hand, the oppressive pressure of brains, on the other hand, the
beneficial influence of a sublime poetic feeling. But the romantics could not yet foresee the con-
sequences of the universal spread of duplicity, which became the subject of fundamental re-
search by F. Nietzsche, S. Freud and C. Jung, J. Lacan, J. Deleuze and J. Baudrillard, who ap-
proached the problem from different angles. The "overthrower of Platonism™ J. Deleuze will put
forward the concepts of “criticism and clinic" and "spiritual cartography”, defending the way of
perceiving life, free from the influences of ideologies, religions and myths, which has recently
attracted the attention of philologists (Charchare, 2017; Yurchuk, 2016). In the works of
J. Deleuze and F. Guattari, the method of ramified cultural ties will take shape of the concept of
identity-rhizome, which is the object of attention of modern writers (Putivtseva, 2019, p. 8).
However, both this approach and the cognition of "simulacrum is truth” hide the illusion of ex-
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istence and demonstrate a play of imagination, reminiscent of the idealistic ideas of the era of
romanticism about society and the man of the future. The postmodern thesis "simulacrum is
truth", originating from the concept of duplicity, connects J. Baudrillard’s (1981) reasoning about
simulacrum and simulation models, about time and history as "the process of simulation” (p. 9).

There is a certain commonality of historical destinies in this. For these ideas Baudrillard, as
once romantic authors for similar thoughts, was declared “the enemy of sound rational thinking"
(Zenkin, 2000, p. 6). The considerations of J. Baudrillard about the system also has as its source
in the ideas developed by predecessors and finally mastered the minds in a familiar form in the
era of romanticism. "After all, the system is the mistress of everything: like the Lord God, it is
free to bind and untie energies; impossible, and at the same time inevitable for it, is only one
thing — reversibility” (authors’ transl.) (Baudrillard, 2000, p. 48). This statement is reminiscent of
the beginning of a philosophical dialogue in "Stello” (), but the place of the "system™ in it is oc-
cupied by "Destiny™" (Vigny, 1987, p. 259). At first, the "vague", romantic image of the system-
Fate in the further narration is concretized — in the socio-political and lyrical-philosophical char-
acteristics of history.

Vague is an important feature of a romantic symbol, necessary to express a changeable im-
age-idea. Sonnet of G. de Nerval (1972) "El Desdichado™ is an extremely vivid example of such
a simulacrum, the disintegration of the "Ego" in a poetic illusion (p. 174).

The name "El Desdichado” ("Unhappy", "Deprived of inheritance"), refers to the motto of the
knight Ivanhoe from the novel by W. Scott. But it is also an allusion to the free from connec-
tions, sinless "old Adam"”, and to the legacy of Orpheus, to which the lyrical "Ego" breaks
through the eras, disintegrating into "pieces", reflected in fragments of time. Historical incarna-
tions and mythopoetic metamorphoses of the "Ego", lofty feelings, the feeling of one’s "plurali-
ty" spreading into infinity, of one’s ecstatic presence in all known worlds and cultures, are
locked on a single, whole, full-blooded symbol — the lyre of the mythical Orpheus. This image of
"Ego" is demonstrative and illustrates the final alienation of the romantic with the enlightenment
setting to delimit philosophy and poetry, myth and reality, declares the principle of blurring the
boundaries between thought and sensitivity, thought and intuition.

In the opposition of types (Schreider, 2011) and in a kind of romantic hierarchy of heroes, in
addition to the genius, but poor poet, a special, privileged place was taken by the famous yet im-
poverished philosopher, as well as the warrior, driver, leader. The historical leader was seen in
various anthropological dimensions, acting either as a symbol of an ethnic group, country or
civilization (Napoleon, Cromwell in the preface to "Cromwell" by W. Hugo); or as a misunder-
stood genius ("Moses™ by A. de Vigny). Moses is an unselfish and lonely guide of people in his
opposition to the imperfect world, a great leader endowed with a "jealous” God (Dieu jaloux),
Almighty (Tout-Puissant) with enormous responsibility for the fate of a led people, by the end of
a forty-year journey, is weary of his superhuman burden and unlimited power over people
(Vigny, 1964, p. 39). And next to the great leaders always, according to the principle of contrast,
an antipode appeared — the vain and ignorant, fussy and unlucky leader of the crowd (see the
types of leaders in the story "Bug-Jargal™ by V. Hugo) or a cruel usurper (M. Robespierre in the
"History of one terror" by A. de Vigny). Refined, but boring aristocrats, who prefer balls, outfits
and salon "chatter"”, were opposed by Liberty, leading to the barricades by E. Delacroix; the pop-
ular gypsy dancer Esmeralda in the novel "Notre-Dame de Paris" by V. Hugo; freedom-loving
Carmen in the novella by P. Merimee; poor Indian woman in A. de Vigny’s poem "The Wild
Woman". Expressive female images among the French appeared under the influence of
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G. Byron (1974), his laconic, but vivid actors, lively characters — Medora and Gulnara from The
Corsair, a brave Spanish woman who put her guitar aside and rushed into battle for the freedom
of her country: "And, all unsexed, the anlace hath espoused, / Sung the loud song, and dared the
deed of war?" (p. 164).

The contradictions and paradoxes of anthropological dimensions of romanticism, which made
the nation dependent not only on the political and psychological atmosphere, historical and so-
cio-cultural changes, but also on the geographic location, climate, and landscape of the country,
were reflected in the outlining of ethnic differences, "local colour" and national characters. The
same factors explained the state of the "mind"” of the representatives of a particular nation, the
peculiarities of the national mentality, "spirit" and character of the people. For Novalis, belong-
ing to a nation prone to philosophical reflection (definition by A. de Lamartine), man appeared in
organic forms and harmonics of the universe in the process of its formation and interaction with
consciousness, as a property of a highly developed psyche. For Byron, the son of the "foggy Al-
bion", man had a "rebellious mind". The Byron’s Corsair, as the researcher writes, is 'in the con-
fusion of feelings", because he is drawn into the "abyss of chaos", "external and internal oppos-
ing passions caused by the relativity of the concepts of good and evil that was revealed to him"
(authors’ transl.) (Potnitseva, 2019, p. 12).

Byron endowed his characters with a part of his own experience, as A. Pushkin aptly noted,
he gave them "one of the components” of his "strong and gloomy character”. This is a very im-
portant observation of the epistemological and emotive nature of Byronism and romanticism in
general, which calls for focusing attention on the creation of life. "The emphasis on experience is
the epistemological foundation of romanticism™, observes a modern scholar (Duarte, 2004). Let
us add: first of all, on the psychic experience, which will be repeated and revived, revised, re-
thought, many decades later in crisis epochs — in the structuralist analysis of "narcissism™ (J. La-
can), in "fundamental intuition” (R. Barthes), in the experience of the "inauthenticity of the
world" (J. Baudrillard), given in a new cultural experience infected with "parasitic, secondary
ideological meanings" (Zenkin, 2000, p. 7), in the modern experience of studying the dimensions
of Plato’s dialogues (Charchare, 2017).

The experience of the Corsair, revived, repeated by Byron in Lara, Giaur, Manfred, symbol-
ized the state of mind of "a post-revolutionary man who found himself at the epicenter of the
flow of good and evil” (authors’ transl.) (Potnitseva, 2019, p. 12). Byronic accents are evident in
the lyricism of A. de Lamartine — in a series of female deaths (série de deuils féminins), in the
motif of the grave and the gloomy mourning of human fate (Arrous, 2019); in the dreamy and
ironic criticism of the writer and journalist Ch. Nodier, in his rebellious, violently fantastic imag-
es (Dahan, 2019). But the Byronic sentiments are especially clearly visible in the poems of
A. de Vigny (Zhuzhgina-Allahverdian, 2015). And yet, among the heroic personalities in French
literature of this time, the poet is especially featured. It was he who was given the heroic mission
of a disinterested people’s driver and savior of peoples and was given to be the bearer of a mys-
tical experience containing archetypal images that evoke a "feeling of transpersonal energy, a
certain power that clearly exceeds the individual ego™ (authors’ transl.) (Zelensky, 1995, p. 291).
The characters merge the archetypes of sacrifice — the mythical Orpheus and Prometheus, the
biblical Moses.

The poet, born "under a lucky star", was given by the author the "star" name Stello (Vigny,
1987, p. 259) and the writer trusts him, as a descendant and heir of Homer and other great poets,
to pronounce the Orphic "Poet’s credo” (Vigny, 1987, p. 273). Under the influence of socio-
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utopian theories of the early 19th century (he was familiar with the followers of Saint-Simon Vi-
gny and even attended their meetings) the image of the poet is transformed into a philosophical
and poetic symbol of Light, Truth, Enlightenment in accordance with the "spirit" of the time, its
religious and ethical principles. Realizing the power of the philosophy of skepticism, Vigny
forces his characters "to choose between the method of Heraclitus and Democritus”, that is, be-
tween misanthropy, gloomy pessimism, and bliss, a calm state of mind, independent of external
benefits. The black doctor, this "inveterate skeptic”, says to the sensitive Stello: "To shed tears
over life is to value it truly too highly; only saddens and accusers take it too close to heart. <...>
You should be much less worried when watching a boring spectacle, which is a human race, in-
capable of either good or evil" (authors’ transl.) (Vigny, 1987, p. 306).

In their concept of Orphism and Prometheism, the romantics relied not so much on ancient
myths as on the teachings of Plotinus and Proclus, as well as the later Christian thinker, Origen.
In their writings, a source was found that nourished romantic utopianism, the doctrine of stellar
birth and numinous beauty, an educating mission and brilliant insights that were developed in
theosophy of the mid-19th century. However, the apogee of sacrifice among romantics is the
mystery of Christ.

According to A. Besant (1991), the movement towards mystery (of the soul), "a return to its
spiritual form", is necessary in order to avoid the “circle of births and abundant wanderings"”, "to
reach true Being", like the mystics of Bacchus and Proserpine, initiated by Orpheus, who their
“"cathartic virtues" achieved "godlikeness”, union with the deity through the "beatific Ego within
oneself". At the same time, Besant referred to Vigny his "Moses". However, Vigny’s biblical
Moses, the ideological forerunner of Christ, the messiah, the driver and the prophet, is endowed
with a romantic soul: he suffers from loneliness and misunderstanding, “inner dichotomy and
doubleness™ in the Schlegelian tradition. Romantic allegory, metaphor, metonymy - this is the
mental code of the romantic Truth, amenable to awareness through the aesthetic idea that perme-
ates the narrative, text, images.

Romantics made the method of metaphorical parallelism universal, applying it to philosophy
and natural science (natural philosophy), sociology, metaphysics and "human knowledge" (Zhu-
zhgina-Allahverdian, 2015, p. 6). In romantic text, there were a metaphorizing of thaught about a
person and a lyricizing of anthropological discourse, as a necessary and inevitable stage in the
human knowledge, which combined the mythopoetic methodology with analysis of collective
ideas about the individual and the world around him, its external and behavioral atypicality, ego-
centric isolation and individualistic marginality, a person beyond general standards and stereo-
types and actualized the principle of binarism (Bandrovska, 2016). In the 1830s Romantics real-
ized that the deep essence of a person is representations that reflect not only the inner world and
universal events, but also social being, which cannot be ignored, since it significantly affects the
"events" of inner life, the spiritual content of a person and his psychophysical nature. The dis-
covery of a new personality trait motivated the desire to discover the integrity, the unity of the
physical and mental-spiritual in a person, voluntarily or involuntarily drawn into social life, and
required deep analysis and proof, in contrast to the Christian idea on the duality of human nature.

Originality

The originality of our research is in the study of the features of romanticism of the 1820-
1830-ies as a humanistic discourse about the paradoxes of romantic consciousness that underlie
the emerging liberal philanthropy and philosophical nihilism. The central figure in this discourse
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is the reflective person, represented, on the one hand, in his "duality”, in the struggle with him-
self, on the other, in the diversity of relations with the world. The romantic dimensions of indi-
vidualism and egocentrism, doubting reason and broken faith became the root from which theo-
ries about personality and its relationship to the social order and the divine universe, personal-
ism, psychoanalysis, the philosophy of the "other” and postmodernist theories about illusion,
simulacrum, rhizome, and binarism.

The guesses, assumptions and predictions of romantic authors, their vision of man’s relation-
ship with the world, God, nature and society, based on contemporary scientific knowledge about
a man as a physical, intellectual, mental and spiritual being, about his mission and social pur-
pose, will be actualized and justified in the teachings of the twentieth century.

Conclusions

The romantic ideas about man, about progressive evolution and the cycling development were
not new, but were reconstructed and reworked in the scientific context of the era in their opposi-
tion and simultaneous connection with the old views and illusions about the human world. These
features are decisive in substantiating the concept of "romantic human study" and its methodolo-
gy, interdisciplinary approaches to the romantic personality study of 1820-1830s. Thanks to the
depth of analytical thought, multifaceted by metaphorical imagery and aphoristic accuracy of
statements about people, deep penetration into the study of historical parallels and the evolution-
ary fate of mankind, versatility and wealth of research talent of the romantic authors, many phil-
osophical thoughts and provisions have remained relevant to this day and not only contradict
modern anthropology, but in many respects coincide with it.
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Merta 1OCTIDKEHHS — NIOKa3aTH 3B’ 130K POMAHTH3MY 3 aHTPOIIOJIOTiYHUM BUYEHHSIM, IO CXOAUTH JI0 TerebSHCT-
Ba Ta KaHTIaHCTBA, 1 BOAHOYAC — 3 KOHIICIIISIMA Mail0yTHROTO, CTPYKTYpali3MoM i moctMozepHisMoM. Teoperny-
Hu# 6a3uc. Ockinbky npo0iieMa JIIOJMHE — HEHTPaIbHA Y POMAHTH3MIi, OCTUIBKU € CEHC OKPEMO BUJLIUTH B aHTPO-
TMOJIOTIYHIN Hayli "pOMaHTHYHE JTIOJMHO3HABCTBO'" SIK ICTOPUYHY BiXy B YUEHHI IIPO JIFOJMHY KOHKPETHOT'O iCTOPUKO-
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KyJIbTYpHOTO TEpioy, BiIOMOTO y HAayKOBIH JiTeparypi MiJ Ha3BOIO ''emoxa poMaHTH3MY . XyIOXKHS JIiTepaTypa
L[OT'0 Yacy, 10 TICHO MOB’s13aHa 3 (isocodicro i HAYKOBUM 3HAHHSM, TOBOJIUTH IMIMOMHY 1 aKTyalbHICTh aHAIITHY-
HOI JYMKH TIPO JIFOAWHY OiHAPHHMX CTaHIB, BUPAKEHOI 33 JOMOMOTOI OaraTorpaHHoi Metad)opudHOi 00pa3HOCTI i
a(OpUCTHYHO TOYHHMX BHCJIOBIIIOBAHb, SIKi JEMOHCTPYIOTHh PI3HOOIYHICTH TEOPETUYHOTO 1 MPAKTUYHOTO JIIOJMHO3-
HaBcTBa. HaykoBa HoBm3Ha. OcobnuBocti pomantnuHoro ceirormsiay 1820-1830-x pp. Bu3Haumim crerudiky
POMaHTHYHOTO XyJOXHBOTO 1 JIFOIMHO3HABYOTO AUCKYPCY, HOTO CyNepevyHOCTeH 1 apa/IoKCiB; a TAKOXK POMaHTHY-
HOI AYMKH, IIIO TSDKIE€ 10 CUMBOITY 1 CHMBOJII3MY, — OZJHOYACHO JIOTIYHOIO 1 aJIOTi9HOI0, TIOBHOT JIIOEPaIbHOTO JIIOH-
HoJrOOCTBA 1 HazAneHoi necumizmom. 1llupora marepiany, KU IpUEIHANTN POMAHTHKH 3 icTopii, dinocodii, Mipo-
JIOTi1, ITepaTypH Ta MACTENTB, HEOOMEKEHICTh TOCIITHUIPKUX iHTepeCiB, MOMHOKEHIX HAa TBOPUY HACHATY 1 YSBY,
BH3HAYMIIN CTPUOKOIIONIOHEe MUCIICHHS 1 (pparMeHTapHIiCTh 00pa3y JoauHH. PeduiekTyroua TOQMHA PEeICTaBIeHa
POMaHTHKaMH HE TUTBKH Y CBOiH "moABiiHOCTI" i B 60pOTHOi 13 camMuM co00¥0, ajie TAKOXK Y PI3HOMAHITTI BiTHOCHH
31 CBITOM, IO TO3BOJISIE HAM HA3BaTH IO 00JIACTh TyMKH ''POMAHTHYHUM JIIOTUHO3HABCTBOM ", K€ BIMAarae MiXIu-
CIMITUTIHAPHUX TiAXOIB HociimkeHHs. OCHOBHI ifiel pOMaHTHKIB PO JTOAWHY SIK CYNEPEeWINBY OCOOHUCTICTh, poMa-
HTHYHI BUMIPIOBaHHS IHIWBIAyalli3My Ta €roneHTpu3MYy, "OypxnuBoi mymri" i "OyHTiBHOro po3ymy" B emoxy 'mo-
pYIICHOI BipH'", CTalM TUM KOpPEHEM, 3 SIKOTO PO3BHMHYJIMCS MCHXOAHANI3 Ta aHAIITHYHA TCUXOJorisd, ¢inocodis
"IHIIOr0" Ta MOCTMO/IEPHICTCHKE BUEHHS MPO Mi(H, KOHIENLIi U103l Ta cuMyJIsikpa, OiHapu3My Ta iH. BucHOBKH.
CTpyKTypHHI aHaJIi3 YUCICHHUX XYA0KHIX Ta €CTETHYHHX TEKCTIB €IOXH POMAHTU3MY OKa3ye, 1110 MUCbMEHHUKU
niepiroi mosioBuHU XX cTONITTS Ha/laBaay pOMaHTHYHIN TyMIi i oOpa3aM aHTPOIOJIOTIYHOTO CMHCIY Ta, IO CYTI,
3aKJIaJii OCHOBHM Cy4YacHOTO 'JIOJIMHO3HABCTBA" 1 'CyCHiIbCTBO3HABCTBA", CTBOPHIIM 0a3MC JUIs iCTOPHYHOI, collia-
JILHOT, TICHXOJIOTIYHOI, KyJIbTYPOJIOT1YHOT Ta MICUX0aHATITUYHOI aHTPOIIOJIOT].

Kniouosi cnosa: poMaHTU3M; JFOIWHA; JIFOJUHO3HABCTBO; Piocodis ocoducTocTi; dinocodis "inmoro"; ocodu-
CTiCHI MOTHBH; IHANBIAYaJIi3M; aBTOPCHKUI Mi); OIHAPHICTD; CUMYJISIKD

T. H. XKYXXTUHA-AJUIAXBEP/SIHY, C. A. OCTAIIEHKO?
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POMAHTHU3M KAK UEJIOBEKO3HAHUE: OCOBEHHOCTH
ONJIOCODPUN TUUYHOCTHU (HA MATEPHUAJIE
3ANAJHOEBPONEMCKOM JIUTEPATYPHI 1820-1830-X I'T.)

Lean ucciienoBanus — MOKa3aTh CBA3b POMAHTH3MA C aHTPOIOJIOTHIECKUM YUE€HHEM, BOCXOISIINM K reresbsH-
CTBY M KAHTHAHCTBY, ¥ OJIHOBPEMEHHO — C KOHLEMIUSIMH OyAyIIEero, CTPYKTYPAIU3MOM | MOCTMOAepHI3MOM. Teo-
peruueckuii 6azuc. [Tockonpky npobiieMa YelnoBeKa — IEHTPaibHAsS B POMAHTH3ME, MOCTOJIBKY €CTh CMBICI OT-
JICTIbHO BBIICIUTH B aHTPOIOJIOTHYECKOI HayKe ""POMAHTHYECKOE YeIOBEKO3HAHNE  KaK HCTOPUYECKYIO BEXY B yde-
HUH O YeJIOBEKEe KOHKPETHOTO HCTOPUKO-KYJIbTYPHOT'O MIEPUOa, M3BECTHOTO B HAYYHOI! JIMTEpaType 1o/ Ha3BaHHEM
"smoxa pomaHTu3Ma”. XyIoXKeCTBEHHAs JIUTEpaTypa 3TOr0 BPEMEHH, TECHO CBs3aHHAs C (rnocodueil 1 HaydHBIM
3HaHHEM, JI0Ka3bIBACT INIYOMHY M aKTyaJlbHOCTh QHAIUTHYECKOW MBICIH O YelIOBeKEe OMHAPHBIX COCTOSIHUSIX, BBIPA-
JKEHHOM C MOMOII[I0 MHOTOTPaHHOH MeTadopruieckoil 00pa3HOCTH M a)OPUCTUUECKH TOYHBIX BBICKA3bIBAHHH, Je-
MOHCTPHPYIOIIUX Pa3HOCTOPOHHOCTh TEOPETUYECKOTO M MPAKTHYECKOro 4YeloBeko3HaHusi. HayduHnasi HoBHM3Ha.
OcobeHHOCTH pOMaHTHYEeCKOr0 MupoBo33peHus 1820-1830-x rr. onpeneawin CreuprKy POMaHTHISCKOTO XyI0-
JKECTBEHHOT'O M YeJIOBEKOBEUECKOTO JUCKYpCa, €ro MPOTHBOPEUYNH M IapaJOKCOB; a TAKKe POMAHTHYECKOH MBIC-
I, TSATOTEIOLIel K CHMBOJIY U CUMBOJIM3MY, — OJJHOBPEMEHHO JIOTHYHOW M QJIOTHYHOM, UCIIOJIHEHHOH TNOepaIbHOTOo
YeJIOBEKOIOOUS M OKpalleHHOH neccuMu3moM. Llrpora nmprnoOieHHOro poMaHTUKaMy MaTepHaia — 110 UCTOPHH,
¢unocoduu, mudonorun, TUTEpaTYpe U UCKyCCTBAM, HEOTPAaHMUEHHOCTh MCCIIEJOBATEIbCKUX HHTEPECOB, TOMHO-
YKCHHBIX HA TBOPUYECKOE BOOJYIIEBIECHHE H BOOOpaKEHNE, ONPEACIIIN CKAYKOOOPa3HOCTh MBIIIJICHUS ¥ ()parMeH-
TapHOCTH 00pa3a uenoBeka. PeduieKTHpyIOmuii YeoBeK NpeICTaBIeH POMAaHTHKaMH HE TOJIBKO B €ro " JBOMCTBEH-
HOCTH'' ¥ B O0pBROE ¢ caMuM co00ii, HO Takke BO MHOTOOOpa3Hy OTHOIIEHUI C MHPOM, YTO TI03BOJIIET HAM Ha3BaTh
3Ty 00JaCTh MBICTH 'POMAHTUYECKAM YEIIOBEKO3HAHUEM'', TPEOYIOMINM MEXIUCIHUIUIMHAPHBIX MOJX0I0B UCCIEI0-
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BaHus. OCHOBHBIE HJEH POMAHTHKOB O YEJOBEKE KaK IIPOTHBOPEYMBON JIMYHOCTH, POMAHTUYECKHE U3MEPEHHUS MH-
JTUBUAyaTN3Ma ¥ 3TOLEHTPU3MA, ''CMATEHHOU AyIH' M "MATEKHOTO pa3yMa’ B 310Xy ''TOKOJIEOIEHHON BEphI, CTa-
JU TeM KOPHEM, M3 KOTOPOTO Pa3BHJIMCh IICHXOAHAJIM3 M aHaJIMTHUecKas rcuxojorus, ¢punocodus "mpyroro” u
MOCTMOJIEPHUCTCKOE YueHHEe 0 MU(e, KOHICTIMN HIUTIO3UN U CUMYJIIKpa, OuHapusme u ap. BeiBoabl. CTpyKTyp-
HBIIl aHaJIM3 MHOTOYHMCIICHHBIX XyJIOXKECTBEHHBIX M ICTETUYECKUX TEKCTOB SIOXHM POMAHTH3Ma IOKAa3bIBAET, YTO
TMcaTeNy 1epBoil mosoBrHBI XX Beka npuiaBaay pOMaHTHYECKON MBICIH M 00pa3aM aHTPOIOJIOTHUECKHH CMBICT
U, 10 CYTH, 3aJIOKWIM OCHOBBI COBPEMEHHOTO ''UesIOBEKOBEJCHUS M "00IIeCTBOBECHUS ", CO3AIIM Oa3uc I UC-
TOPHYECKOH, COIMANBEHOMN, ICHUXOJIOTHYECKOH, KyJIbTypOJIOTHUECKON U TICHX0aHATUTHYECKON aHTPOIIOJIOTHH.

Kniouesvie crosa: poMaHTH3M; YEIOBEK; YellOBeKO3HaHUe; puinocodus muaHocTH; duocopus "apyroro’’; nu-
HOCTHBIE MOTHBBI; MHIUBHIYaJIU3M; aBTOPCKUI MU(Q; OMHAPHOCTH; CUMYJISIKD
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PHILOSOPHICAL IDEAS IN SPIRITUAL CULTURE OF
THE INDIGENOUS PEOPLES OF NORTH AMERICA

The purpose of the article is to reveal philosophical ideas in the mythology and folklore of the indigenous peo-
ples of North America. An important question: "Can we assume that the spiritual culture of the American Indians
contained philosophical knowledge?" remains relevant today. For example, European philosophy is defined by ap-
peals to philosophers of the past, their texts. The philosophical tradition is characterized by rational argumentation
and formulation of philosophical questions that differ from the questions of ordinary language. However, the prob-
lem lies in the term "philosophy", which belongs to the so-called "philosophical untranslatability” and has many
definitions. The question of whether philosophy is exclusively a phenomenon of European culture is still controver-
sial. In the article, the concept of philosophy is used in a broad sense, which allows the analysis of the intellectual
heritage of the culture of the indigenous people of North America for philosophical ideas. Theoretical basis of the
study consists of primary sources, which are limited due to the "documentary horizon™. It contains myths about the
Twins, ritual rhetoric, examples of dream interpretation practices and the practical wisdom of tribal chiefs. The
Chronicle of "Vallamolum™, or "the Red List", testifies to the special idea of the Indians about history and their own
historicity. Analysis of cosmogonical and cosmological ideas reveals the special features of the anthropological ide-
as of the North American Indians. Combined with the philosophical ideas of the Puritan philosophy of the settlers of
New England, this analysis allows us to explore in more detail the processes of acculturation. The study uses critical
literature from scholars and leading researchers of the wisdom and philosophy of Native Americans, such as Mi-
chael Yellow Bird, J. Baird Callicott, Henry Wadsworth Longfellow, Dennis H. McPherson, Lewis Henri Morgan,
Thomas M. Norton-Smith, J. Douglas Rabb, Paul Radin, Jon Ewbank Manchip White. The views of early American
philosophers: R. Williams, W. Penn, R. W. Emerson, on the problem of the relationship between the culture of set-
tlers and the indigenous people of North America are noteworthy. Originality lies in the application of historical
and philosophical methodology, identifying the features of philosophizing in the spiritual culture and worldview of
the indigenous people of North America. Conclusions. In the conclusions, the obtained results complement the his-
tory of the origin and development of philosophical thought of the early American philosophy.

Keywords: history of philosophy; philosophical anthropology; history of American philosophy; early American
philosophy; culture of indigenous North America

Introduction

In the 15™ century, Europeans met with the indigenous peoples of North America, historically
called the Indians. The culture of the aborigines directly and indirectly influenced the worldview
of the settlers, and the process of acculturation turned out to be quite dynamic and ambiguous.
The first European travelers, who sought to reach the eastern lands through the West, believed
that they met the inhabitants of India. For many years, this binary opposition of the West and the
East determined not only geography, but also politics, culture, philosophy, and so on. The Greek
word "co@oi" (sage) was obviously different from the word "eiidécopoc” (one who loves wis-
dom), precisely in order to distinguish oneself from sages, the first philosophers began to call
themselves lovers of wisdom. A philosopher is one who seeks wisdom rather than possesses it.
For example, Socrates emphasized his own ignorance, which was nothing more than a broader
desire for knowledge. If the term "philosopher” means a person who follows the tradition of
philosophical rational reflection, it is fair to call people endowed with practical wisdom — sages.
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In his last major work, "The Wisdom of the West" (1970), the British philosopher Bertrand Ar-
thur William Russell (1872-1970) argues for the conditionality of the West-East dichotomy and
emphasizes the existence of the Wisdom of the East (Bodnarchuk, 2015). In the presence of the
"Wisdom of the East" we can assume the presence of the "Wisdom of the Far West", in other
words, the wisdom of the indigenous people of America, and hence its essence and history.
Methodologically, this study refers to works of similar problems, but about different cultures,
taking into account common characteristics (Hnatovska, 2020), and to works about cultural plu-
ralism in the United States of America (Zidétkowska-Weiss, 2020).

Purpose

The purpose of the article is not to answer the question about the possibility of the existence
of the philosophy of the indigenous population of North America. The existence of The Ameri-
can Indian Philosophy Association (AIPA), an organization that works to preserve and popular-
ize the intellectual culture of American Indians, is proof of this phenomenon. The task is to an-
swer the question, whether philosophical ideas are inherent in the spiritual culture and worldview
of the indigenous population of North America, and if they can they be found in folklore and
mythology. To achieve this goal, the concept of "philosophy" in the article is considered as the
quintessence of the spiritual culture of humankind.

Statement of basic materials

In the absence of "history" in the European sense of the word, the American Indians under-
stood historicity in their own way. Evidence of this is one of the most significant phenomena of
the pre-colonial era — "Wallamolum™, which can be translated roughly as "Red List" (Zasursky,
Koreneva, & Stetsenko, 1997, p. 72). This is a list of events in the history of the Indians, rec-
orded in verse and icons (about 188 examples), the content of which describes the events from
the time of the creation of the world to the emergence of Europeans. The Great Spirit (concep-
tion of universal spiritual force) created the world, according to the Indians mythology; he is in
dialectical unity with the Evil Spirit. This eternal enmity underlies the Universe. Note that the
indigenous population of North America did not have the characteristics of a single ethnic
group, nor was it a single nation. An interesting feature of the aborigines was how they called
themselves — just people, or real people. Researcher Michael Yellow Bird (1999), a citizen of
the Three Affiliated Tribes, (Mandan, Hidatsa, and Arikara), professor of Sociology and the Di-
rector of Indigenous Tribal Studies at North Dakota State University, wrote about this in his ar-
ticle "What We Want to Be Called: Indigenous Peoples’ Perspectives on Racial and Ethnic
Identity Labels".

At the beginning of the 17™ century, separate tribes that united in unions and did not have a
single unified culture inhabited North America. It is difficult for researchers to determine the in-
digenous population of North America before the advent of Europeans, there are still scientific
discussions about the figures of American ethnographers Henry Farmer Dobyns, Jr. (1925-2009)
and William Maxfield Denevan. However, there was catastrophic population decline, primarily
due to epidemics that came to the continent with the settlers. Anthropologists call this phenome-
non "Pathogenic invasion of the Old World into the New" (Denevan, 1976, p. 291). It influenced
the way of life of the Indians, and at the same time the system of traditional beliefs and
worldview. The cosmological systems of the Indians lost relevance, and faith in shamans and
their wisdom became skeptical.
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"Early forms of cosmology were based on mythology, cosmogony and eschatological ideas of
sages of different times, but subsequently there was a need for a rational justification of the phe-
nomena of nature and reality” (Rudenko, Sobolievskyi, & Tytarenko, 2018, p. 130).

However, the spiritual culture of the Indians has shown exceptional resilience and retained its
authentic features. The historical destiny of the Indian tribes became a clear demonstration of the
ability to adapt to nature, and later to another’s social and cultural environment. Even the name
"Indians™ has taken root more than the tolerant treatment of "Native Americans”. This phenome-
non was explained by Thomas M. Norton-Smith from the Shawnee Indian people. He wrote the
book "The Dance of Person and Place: An Interpretation of American Indian Philosophy"
(2010), in which he noted that:

Anyway, Indians call themselves "Indians", both formally and infor-
mally, as the National Congress of American Indians and the American
Indian Philosophical Association illustrate. So, rather than adopt some
monstrous invention like "Amerindian”, or some overbroad and impre-
cise labels like "indigenous” or ™aboriginal people”, I’ll stick with
"American Indians” (and sometimes "Indians" or "Natives"). This usage
has the additional virtue that folks who are Indian will know that I’'m
talking about them.

| offer yet a second clarification before my investigation begins. Just as
in the case of Western philosophy, there is no monolithic set of beliefs
that constitute the American Indian philosophy. At the time of first con-
tact with Europeans, there were hundreds of Native tribes and nations,
each with its own culture, language, history, origin story, and ceremonial
cycle... (Norton-Smith, 2010, p. 3)

According to the author, the Indians keep this name to remember the interference of Europe-
ans in their culture. Researcher Thomas M. Norton-Smith uses the work of ethnographers and
cultural anthropologists to analyze early Native American narratives, he proposes a rational re-
construction of Native American philosophy, which is "a metaphorical dance of man and place".
Exploring this "dance", he analyzes the myths and legends of the Indians, finds, despite the char-

acteristic similar plots, a great variety of components. This allows us to talk about the common
features of Indian spiritual culture, which is conventionally divided into "before Columbus" and
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"after...". This dichotomy emphasizes the peculiarity of the changing conditions and forms of
preservation of the spiritual and intellectual heritage of the Indians, which the researcher J. Baird Cal-
licott called the "documentary horizon". Professor of Philosophy and Natural Resources at the Uni-
versity of Wisconsin, Stevens Point, J. Baird Callicott described this phenomenon in his works: "Na-
ture in Asian Traditions of Thought: Essays in Environmental Philosophy™ (1989), "Clothed-in-Fur
and Other Tales: An Introduction to an Ojibwa World View" (1982), "Companion to a Sand County
Almanac: Interpretive and Critical Essays™ (1987). Together with the source of inspiration, Aldo Le-
opold’s book (1887-1948) "A Sand County Almanac: And Sketches Here and There" (1949), they
follow the spirit and even "compete with Thoreau’s Walden".

With the advent of European writing and science, American Indians gained additional oppor-
tunities to preserve cultural heritage, so archaeologists, anthropologists, philologists, and other
researchers gained new scope of work. Modern Indianism tries to answer the question of the pos-
sibility of the existence of philosophical views in the mythological, poetic and oratorical heritage
of the indigenous people of North America. In 2011, American philosophers Dennis H. McPher-
son and J. Douglas Rabb published a work "Indian from the inside. Native American Philosophy
and Cultural Renewal™ (2011). In this book, which they have been working on for almost thirty
years, researchers have tried to rethink the spiritual heritage of Native Americans and answer the
question of whether Indian philosophy is philosophy and whether Indians know who they really
are. Note that Dennis H. McPherson and J. Douglas Rabb use the term "philosophy" in its broad-
est sense and agree that:

The first point which we wish to establish in this work is, then, that the
discipline of philosophy can help the aboriginal people of the Americas
to understand themselves. A second and we believe more important point
for which we shall argue is that aboriginal people have something to con-
tribute to the discipline of philosophy. These two points are obviously so
closely interrelated that establishing the one will inevitably provide evi-
dence for the truth of the other as well. We shall argue that the aboriginal
people of the Americas can fully understand themselves only in the con-
text of a Native American philosophy, in the context of their own values

and worldview. (McPherson & Rabb, 2011, p. 11)

Originality

It is possible to assert certain groups of myths in Indian mythology. They have similar plot
features. As in Greek, Scandinavian, or other mythologies, in Indian mythology an important
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place is occupied by myths about Creation. In these myths, the Supreme Being or the Great Spir-
it creates this world. Another type of myth dedicated to supernatural beings — Twins, or brothers,
who embody diametrically opposed principles (good and evil). Together, these Twins organize
and rule this world. In addition to these two species, there are many other myths; however, this
study proposes to consider two myths: the myth of Creation (which includes the myth of Twins)
and the myth of Tricksters — they contain, in our opinion, relevant material for historical and
philosophical research. The article uses descriptions of the mythology of the American Indians,
made by Yasen Zasursky, Maya Koreneva, Ekaterina Stetsenko in the first volume of the "Histo-
ry of US Literature” (1997).

The first chosen myth belongs to the culture of the eastern tribes, this is important because
they met the first European. The myth describes the creation of the world by supernatural force.
As we know, the Indians believed that another world preceded this world, in which there were
prototypes of things and beings. In that world of prototypes ruled the Heavenly Leader, whose
presence testifies to the idea of the hierarchy of being. At one point, the Heavenly Leader’s wife
disobeyed her husband. In anger, he uprooted the Tree of Life, the mythical image of which testi-
fies to the ideas of the system of existence. This image is typical of many cultures in the world,
but the destruction of the Tree of Life is the beginning of the creation of the world in this myth.
The Heavenly Leader dumps the great-grandmother of the people Atahensic. During the fall, the
birds carefully pick her up; lower the great-grandmother to the surface of the ocean. This image
symbolizes the transition from the higher world to the earthly world. In this myth, the element of
water existed long before the earth, and this is reflected in the plot. At the cost of their own lives,
the animals dived to the bottom of the ocean to get the land and fill it for their great-
grandmother. For example, a beaver lays the ground on the turtle’s back, forming an island on
which Atahensic escapes. For the worldview of the American Indians, the animal is not a young-
er brother, as is typical of Europeans, it is an older brother. It is to her that they owe the salvation
of the human race. In the newly created world, a great-grandmother gives birth to a daughter
who gives birth to Twins from the Wind or from a Stranger: Hahgwehdiyu (Good Mind) and
Hahgwehdaetgah (Evil Mind). At birth, the second son kills his mother. One of the brothers does
good and the other creates obstacles, and by this struggle of opposites the Indians explain the ex-
istence of good and evil in the world. Later, the Evil Mind builds a bridge from stone to the
world of stone giant cannibals. His goal is to bring them to the world of people; however, the
Good Mind learns of these bad intentions and sends a tit to destroy the dangerous bridge with his
singing. As a result, the brothers fight in a deadly duel, during the battle the Evil Mind flees, and
the Good Dies. From the body of the dead brother grow three divine sisters, known as corn,
beans and pumpkin. The realization that cereals, the corn shared by the Indians with the Europe-
an colonists, was the last gift of the deity who perished in the struggle between good and evil,
allows us to look at the history of the first contacts of the two worlds from a different angle. Ap-
proximately, as the Christian God commanded bread, corn also had the status of a sacred gift for
the Indians. There are many variations of this myth in different Indian tribes. The structural order
of the myth and its plot allow us to trace the cosmological, religious, social and political ideas of
the Indians. The idea of the Indians about the world order is special. This is not a rational natural
philosophy of ancient Greece; however, there are certain elements of a rational explanation of
the world. First, there is a dualism of the Upper and Lower worlds, there are also beliefs in the
underworld; secondly, there is animalism and respect for animals; third, there is a special dialec-
tic of opposite principles. Opposites explain not only the phenomena of the world, but also the
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existence of good and evil in a world that has been equipped with Good and Evil minds. The Iro-
quois and Algonquin tribes believed that the Twins were enemies; however, there were versions
of the myth of the Twins, in which the brothers were allies, similar ideas are observed in the
Navajo and Pueblo tribes. One or another version of the myth also had a social function, as it
proved belonging to a particular tribe, and at the same time, was the basis for the creation of po-
litical alliances.

The second myth in this article is the myth of Trickster. Tricksters are cultural heroes with a
specific sense of humor, a cunning mind and a simple way of life. They are sometimes heroes of
myths about Twins; sometimes they appear as independent characters. The idea of drawing par-
allels between Greek and Indian mythology came to European researchers immediately. It is
worth mentioning Henry Wadsworth Longfellow (1807-1882), author of "The Song of Hiawa-
tha" (1855), who believed that Trickster had the traits of Prometheus, who cunningly kidnapped
fire at Hephaestus (Zasursky, Koreneva, & Stetsenko, 1997, p. 53). In his analytical psychology,
the Swiss philosopher of culture Carl Gustav Jung (1875-1961) describes the Trickster archetype
as a demonic-comic character of myths and legends who performs contradictory actions and in-
fluences the fate of heroes (Jung, 1996).

The Tricksters were mostly animals: Coyote, Raven, etc. The American anthropologist of
Polish descent, Paul Radin (1883-1959), in his book "The Trickster" (1956), analyzes Indian my-
thology using cultural analysis. The researcher compares the mythological images of the Indians
with the images of ancient culture and draws parallels with the psychoanalytic portrait of the my-
thologist of Trickster, Carl Gustav Jung. According to Paul Radin (1956), Trickster is a regulator
of social norms for the Indians: "Few other myths have persisted with their fundamental content
unchanged. The Trickster myth is found in clearly recognizable form among the simplest aborig-
inal tribes and among the complex”.

Tricksters in Indian mythology are often animals: Coyote, Crow, Rabbit, spider Iktomi, but
these characters had the ability to turn into humans (Platitsyna, 2016). For the northern Indian
tribes, one of the most popular Tricksters was the Crow, which flutters its wings to create a
world out of darkness. In turn, the world is a dark icy ocean, on the shore of which man settled.
The crow sympathizes with the first man, tries to help him by bringing water and food, sacrific-
ing his feathers, creating a companion — a woman. Another Trickster has a completely different
reputation — Coyote, whom almost no one loves because of his overconfidence. When the Great
Spirit gave the animals names, Coyote was the last to come, leaving only his own name. The
Great Spirit has given him the responsibility of caring for all future people

Most often, Trickster tries to get food, a woman, he performs the func-
tions of a cultural hero — to steal fire or the sun, or change people’s lives
for the better. He does all this thanks to a trick for his own purpose. But
sometimes trying to deceive the enemy, sometimes he is deceived, espe-
cially Coyote and Iktomi, who more often than the Crow and Rabbit

demonstrate their own ignorance. (Platitsyna, 2016)
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Anthropologists and culturologists have been of interest to the social and philosophical con-
tent of the Trickster phenomenon in Indian mythology for many years. In one popular myth
about Manabozo (or the Great Rabbit), he is a messenger of the Great Spirit (Kiche Manitou).
Manabozo lives with the grandmother of all people Nokomis and is friends with Chibiabos (Mu-
sic or Wolf, in different traditions). Evil water spirits led by the serpent king Mishipeshu decided
to end their friendship, for which they lured Chibiyabos to thin ice and drowned him. Because of
this, only music without its Musician remains in the World. Echoes of this music can be traced in
nature, this music, according to Indian beliefs, can be heard if listened to correctly. Natural mu-
sic testifies to the presence of harmony in nature, to the orderliness of all its elements. In re-
sponse, Manabozo kills the serpent king, but evil spirits avenge the catastrophic flood. To restore
the land in the middle of the ocean, animals dive for rocks to the bottom. They raise it to the sur-
face (a motif characteristic of various myths). When Manabozo calmed down, he pardoned his
enemies; however, he received a selection of secret knowledge that will be the basis of the phe-
nomenon of witchcraft (Zasursky, Koreneva, & Stetsenko, 1997, p. 53). First, we can conclude
that Tricksters have two types: anthropomorphic and zoomorphic. Secondly, such mythological
characters served as answers to ontological questions, they explained the incomprehensible phe-
nomena of nature, the universe, existence.

In "Everyday Life of the North American Indians" (1979), Jon Ewbank Manchip White
(1924-2013), a researcher of Native American culture, describes the life and culture of the indig-
enous people of North America. He carefully analyzes the culture of the Indians: beliefs, hunt-
ing, rituals, agriculture, etc. (White, 1979). According to him, religious beliefs played an im-
portant role in the spiritual life of American Indians. Some tribes believed in divine essences,
others did not believe, despite the fact that the Indians did not have a developed system of reli-
gious beliefs; all had a mythological picture of the world. For Indians, religious beliefs are both
individual and collective, meaning that an Indian could personally worship a deity, or entire
clans had their own deity. From time to time, the Indians visited special places where spirits
lived, where they prayed to them, sang songs, danced, and so on. According to Jon Ewbank
Manchip White, for the indigenous people of North America, dreams and their interpretation
were very important. The researcher claims that in Western civilization dreams became the sub-
ject of professional philosophical analysis only in the early 20™ century, due to the work of the
famous psychoanalyst and philosopher Sigmund Freud (1856-1939). Another important feature
is the lack of skepticism characteristic of Western man about the content and meaning of dreams.
The authors of Dreams: "Visions of the Night" (1976), David Coxhead and Susan Hiller, argue
that for most Indian tribes, dreams had a special meaning:

All their wisdom and knowledge came to them in dreams. They tested
their dreams and in that way learned their own strength. Wisdom and
knowledge — the ability to heal, courage, creativity, and all other attributes
considered valuable in human nature — were received as a form of grace in
dreams or vision. Children were encouraged from early childhood to try to

dream and remember their dreams. (Coxhead & Hiller, 1976, p. 84)
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Together, this indicates the important role of dreams in the spiritual culture of the aborigines.
Similarly, song poetry served the process of harmonizing existence. It had to treat, educate, and
provide for socialization, and so on. For example, when the Indian shaman Orpingalik spoke
with the Danish anthropologist Knud Johan Victor Rasmussen (1879-1933) during his expedition
(1921-1924), he told the traveler about the nature of singing:

Songs are thoughts, sung out with the breath when people are moved by
great forces and ordinary speech no longer suffices. Man is moved just
like the ice floe sailing here and there out in the current. His thoughts are
driven by a flowing force when he feels joy, when he feels fear, when he
feels sorrow. Thoughts can wash over him like a flood, making his breath
come in gasps and his heart throb. Something, like an abatement in the
weather, will keep him thawed up. And then it will happen that we, who
always think we are small, will feel still smaller. And we will fear to use
words. But it will happen that the words we need will come of them-
selves. When the words we want to use shoot up of themselves — we get a
new song. (Rasmussen, 1931, p. 321)

The shaman compares the flow of thoughts with the flow of the river on which the ice floats.
Thoughts are blocks of ice, and the mind is a stream. They appear and disappear for an unknown
reason, just as words appear for songs, intuitively born in singing. For the Indian worldview,
song is not just vocals or words, but an important action. There were no roads in the Indian
world, paths measured their space, and rivers usually symbolized paths. For the Indians, the song
was also a way, as, for example, in the famous song about the path of beauty: "In beauty | walk /
With beauty before me I walk / With beauty behind me / I walk / With beauty above me | walk /
With beauty around me | walk / It has become beauty again™ (Cronyn, 2012, p. 77).

In this song, beauty appears as a comprehensive principle of harmonization of nature, and the
search for harmony with the world somehow penetrated the culture of the settlers. In modern
times, this influence has manifested itself in the nonconformist phenomenon of the "hippie”
counterculture, which gave rise to the subculture of "children of flowers". In the Indian tribes
were people who memorized speeches, songs, inherited the spiritual culture of the tribe, and the-
se people gave birth to the phenomenon of oratorical prose. The flame of the hearth symbolized a
kind of social institution around which people gathered, they decided social, political, ritual is-
sues, and so on. Rhetoric can be ritual (related to the afterlife) and secular (not related to the af-
terlife). At the hearth, Native Americans discussed and described the events that most defined
the year. This is how the already mentioned "Vallamolum™ appeared, which describes the events
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of the creation of the World, contains stories about the flood, the beginning of the journey of an-
cestors from the mythological homeland. Native Americans do not consider themselves masters
of nature. Of course, they fought for territories that belonged to their tribes, but we can say that
there is not anthropocentrism in their views, but ethnocentrism. The Indians did not have the
characteristic feature of Western civilization — the transformation of nature from God’s creation
into a workshop. The natural philosophy of the Indians recognized nature as synonymous with
beauty, recognized poetry in it, animals where not younger brothers, but older ones. From the
misunderstanding of the two civilizations about values, an undisguised interest was born, which
turned into a respectful attitude. The influence of the spiritual culture of the Native Americans on
the worldview of the first settlers was ambiguous. Along with the apparent hostility between the
settlers and the natives, there were cases of respect for the traditions of the American Indians.

It is worth mentioning the founder of the colony of Rhode Island (Colony of Rhode Island
and Providence Plantations) Roger Williams (1603-1683). He respected the indigenous people
and sought mutual understanding. His first book was published in England, entitled "A Key Into
the Language of America, or an Help to the Language of the Natives in That Part of America,
Called New-England™ (1643). In the formation of worldviews of the first colonists, the presence
of indigenous people played a major role, because, acting as the "Other", the Indians played the
role of antipode to the Western system of human society. They became a clear example of a pa-
gan tribe that, according to the Puritans, needed immediate Christianization. The closeness of the
other people only strengthened the providential views of the colonists, fostering their faith in
their uniqueness and the true biblical nature of their journey. In his work, Roger Williams tried
to create an Anglo-American dictionary and explore the worldviews of indigenous peoples. The
book demonstrated its historical importance; it was one of the first studies of the language and
culture of the American Indians. The researcher analyzed a wide range of issues from the usual
greeting to the philosophical awareness of life and death; he tried to correct the attitude of set-
tlers to the indigenous population, to change the idea of superiority over them. Thanks in large
part to the first missionaries and their work, the modern map of the United States has preserved
authentic Native American names, such as Massachusetts, Connecticut, Oregon, and more.

The American transcendentalist Ralph Waldo Emerson (1803-1882) once aptly demonstrated
the dialogue of the two worlds with an original quote from an Indian leader: "It is a noble, gen-
erous liquor and we should be humbly thankful for it, but, as | remember, water was made before
it" (Emerson, 1883, p. 240).

In the words of the leader there is a metaphor that wine as a symbol of Christianity (the reli-
gion of the white man), artificially created, while water — a symbol of simplicity, a natural sub-
stance that symbolizes the American Indians was primordial. The conflict with the settlers de-
prived the indigenous population of their lands, traditions, and way of life. American political
scientist Samuel Phillips Huntington (1927-2008) described the invading feature of the Western
worldview. In his "Clash of Civilizations" (1996), he noted that the most dramatic and signifi-
cant contacts between civilizations were when people from one civilization conquered, destroyed
or enslaved the peoples of another. As a rule, these contacts were bloody, but short and had an
episodic character (Huntington, 1997, p. 50). With the discovery of America, Western people
discovered a different culture, and decided to change it for themselves. The world, which was
radically different from the usual, interested, fascinated, intrigued, but most importantly — scared.
To the pious Puritan, the Indian was not a man, but a savage, a beast that must be tamed. The
appeal to the spiritual life of the first colonists of the New World, as well as the worldview of the
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aborigines and other peoples, in the period of American history of the 17" and 18™ centuries
gives an insight into the origins of American culture and philosophy. European colonies had dif-
ferent religious beliefs, different languages, different political interests and interpenetration of
cultures took place everywhere. During the colonial period, the influence of Native American
culture on the culture of pilgrims was perhaps greatest. The presence of Indians directly or indi-
rectly influenced the social, domestic, political, economic, religious aspects of colonial life. To
the Indians, all Europeans looked like tribes similar to themselves, which had a similarly under-
standable way of life, but expansionist ideas. The Pequot War between the Pecots and the British
colonists of 1636-1638 and the King Philip’s War of 1675-1676 are examples of military con-
flicts between cultures (Bourne, 1991). Attempts to understand the "return of the white brothers”
who came from the "big water" were initially peaceful, and the settlers were interested in the un-
known culture. The missionaries baptized the Indians in the new faith, gave them new names,
and settled among the Puritans. The settlers concluded land treaties with the Indians, using the
enmity between the tribes to their advantage. In order to conclude successful agreements, Euro-
pean settlers began to teach tribal rituals, rites, etiquette, language, they held meetings with rep-
resentatives of local tribes, demonstrating their respectful attitude. Negotiations were held ac-
cording to the rules of the Indians; it allowed to be acquainted with their traditions. The Ameri-
can thinker William Penn (1644-1718) took part in similar negotiations, and another American
politician, Benjamin Franklin (1706-1790), published a collection of texts describing similar
agreements with the Indians. The texts contained information on the rhetoric of the aborigines,
their creativity and exotic aesthetics. Numerous texts that contain speeches of the Indians have
survived to our time, and they form the basis for philological and historical-philosophical analy-
sis. The mutual influence of cultures resulted in certain metaphors, settlers borrowed them, and
later they migrated to other languages. The American anthropologist Lewis Henri Morgan (1818-
1881) studied the life, beliefs, and spiritual culture of the Indians for many years. He notes that
the phrase "To bury the tomahawk" literally meant the cessation of hostilities, and this metaphor,
and others, exist in many languages of the world (Morgan, 1904, p. 16). Another example is the
metaphorical "peace pipes"”, which, according to the ritual, must be smoked with the enemy for
reconciliation.

Prominent American politicians Thomas Jefferson (1743-1826), Benjamin Franklin, and oth-
ers admired the metaphorical nature of some of the speeches of Indian leaders. The languages of
the settlers were supplemented by words from Indian languages, such as "tomahawk", "wig-
wam", "Manitou" and others. In the Enlightenment, European naturalists argued that plants and
animals, and even Native Americans, were worse because of their climate and geography. In
turn, Thomas Jefferson refuted these views in his book Notes on the State of Virginia (1785),
where he defended American Indian culture. He praised the speech of Chief Logan, who
mourned the loss of his family because of the settlers. Thomas Jefferson saw this speech as an
example of the great and powerful oratory of the Indians, equal to European philosophy. He
wrote to the Marquis de Chastellux (Francois Jean de Beauvoir, Marquis de Chastellux) (1734-
1788): "I believe the Indian, then, to be, in body and mind, equal to the white man..." (Jefferson,
1953).

Such an idea of equality, of "pulling up” the less developed brethren to its level, does not in-
dicate contempt. Thomas Jefferson had sought peace and equality, but equality itself was under-
stood differently in the American Enlightenment. Therefore, among the supporters of a tolerant
attitude to the culture and traditions of the American Indians were ideas to make them more civi-
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lized, which is paradoxical. On the one hand, respect for the culture of the aborigines, on the oth-
er —a genuine desire to make them look like themselves.

At the end of the colonial period, the process of acculturation gained momentum, the number
of settlers increased, and their financial situation improved. Eurocentric culture Christianizes the
Indians. Texts written by Indian authors are beginning to appear. One such author was Samson
Occom (1723-1792), a Mohegan who became a Presbyterian cleric. He was the first Indian to
publish his works in English. Even in his youth, Samson Occam was impressed by Christian
sermons, and this led him to study theology and scrupulous reading of the Bible (Szasz, 1994).
He is the author of "A Sermon Preached at the Execution of Moses Paul, An Indian Who Was
Executed at New Haven on the 2nd of September 1772 for the Murder of Mr. Moses Cook, late
of Waterbury, on the 7th of December 1771" (1772). This is an appeal to the thoughts of the
prisoner to save the soul from execution. He also wrote "A Choice Collection of Hymns and
Spiritual Songs" (1774), a classic example of religious poetry about God, faith, sinfulness, the
soul, and so on. Here is an example of one of the philosophical hymns called "The Sinner’s Self-
Reflection":

AH Lord! ah Lord! what have I done? / What will become of me? / What
shall I say, what shall 1 do? / Or whither shall I flee? / By wand’ring |
have lost my self, / And here | make my moan: / O whither, whither have
I stray’d! / Ah, Lord! what have | done? / Thy Candle searches all my
Rooms, / And now | plainly see, / The num’rous Sins of Earth and Hell /
Are summed up in me. / The Seeds of all the Ills that grow, / Are in my
Garden sown, / And Multitudes of them are sprung; / Ah, Lord! what
have | done! / | have been Satan’s willing Slave, / And his most easy
prey: / He was not readier to command / Than | was to obey: / Or, if at
Times he left my Soul, / Yet still his Work went on: / | was a Tempter to
my self; / Ah, Lord! what have | done! / I puft at all the Threats of Heav-
en, / And slighted all its Charms: / Nor Satan’s Fetters would | leave /
For Christ’s inviting Arms. / | had a Soul, but priz’d it not; / And now my
Soul is gone. / My forced Cries do pierce the Skies; / Ah, Lord! what

have | done! (Occom, 1774, p. 7)
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Hendrick Aupaumut (1757-1830) of the Mohicans described the history of his people "A His-
tory of the Mah-hic-con-nuk Indians", and created the first Indian autobiography "Short Narra-
tion of My Last Journey to the Western Country™ (1794) (Aupaumut, 1827).

Conclusions

The influence of Native American wisdom on the history of American philosophy is clearly
not as significant as it could be. Although even today, we find evidence of the intersection and
interaction of different cultures, such as Thanksgiving Day, which is a synthesis of the Puritan
theocentric worldview and rituals of the Indians, who similarly thanked the Great Spirit. Since
their first contact with Westerners, Native Americans have faced open racism, indifference on
the one hand, and compassion, respect, and even admiration on the other. The spiritual culture of
the indigenous people of North America did not give the geniuses speculative thoughts, but the
wisdom of the American Indians is in many ways similar to European philosophy. The existence
of unions for the preservation of national culture and their own identity testifies to the indisputa-
ble interest of the indigenous population in their own culture. Indigenous wisdom is an important
part of the history of early American philosophy.
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oOparmienuii k (uiocodam NpouuIOro, K UX TEKCTaM, pallMOHaJbHAs apryMEHTALUsl M ITOCTaHOBKAa (HUIOCOPCKUX
BOIIPOCOB CBHJIETENBCTBYIOT O (riocockoit Tpaauuu. B naHHOM Bompoce, mpobiema KpoeTcst y’Ke B CaMOM Tep-
MuHe "¢punocodpus’, KOTOPBIH OTHOCHUTCS K TaK Ha3bIBaeMBbIM " (PHIOCO(CKHM HETIEPEBOJAMMOCTSIM' ' U UMEET MHOTO
neuHUIA. Borpoc o ToMm, sBisiercss i prtocodus SIBICHHEM HUCKITIOYUTEIHFHO €BPOIEHCKON KYIBTYPHI, A0 CHX
TIOp BBI3BIBACT JUCKYCCHH. B CBSI3U ¢ 3THM B cTaThe MOHATHE (Hr10cOPHU yHOTPEOIIETCS B IMPOKOM CMBICIIE, YTO
MO3BOJISIET OCYIIECTBUTh AHAIN3 HMHTEIUICKTYAJIbHOTO HACIEIUs KyJIbTYphl KOpeHHOTO HaceneHus: CeBepHOH Ame-
puku Ha ipeamet ¢punocopekux uneit. TeopeTnyeckuii 6a3uc UCCIeTOBaHNA, YIUTHIBAS ' TOKyMEHTAIBHBIN TOPH-
30HT", coliep)XUT MUGBI 0 bin3Henax, oOpsAIOBYI0 PUTOPHKY, TPUMEPHI ITPAKTHK TOJIKOBAHUS CHOBHJICHUH M MpaK-
THYECKYI0 MyIpocTh Boxaei. Jletomucr "Bammamonym™ ("Kpacusiit Ilepeuens”) cBumerenbcTByeT 06 0coGom
NPE/ICTAaBICHUH WHJEHIIEB 00 NCTOPUH U COOCTBEHHOI MCTOPUYHOCTH. MJIeM KOCMOTOHMYECKOro M KOCMOJIOTHYE-
CKOTO XapakTepa IpH aHaJIM3€ NO3BOJISIOT BBISIBUTH 0COOBIE YEPThI AHTPOIIOJIOTHYECKHX MTPE/ICTaBICHUH aMepUKaH-
CKUX MHJEWEeB. B coBokynHOCTH ¢ pHiIocohCKUMHU UesIMU ITypUTaHCKOW uiiocodun nocenenues HoBoit AHrinm
3TOT aHAJM3 MO3BOJIET OOJIee ETANbHO MCCIIE0BaTh NPOLECCH aKKyIbTypalud. B mcciaenoBaHUN HCHONB3YETCs
KpHUTHYECKas JTUTEPaTypa YUCHBIX M BEIYIINX MCCIIEN0BATENICH MyIpOCTH U GHIOCO(UN aMEPUKaHCKUX WHACHIIEB,
takux kak J>xon EBOGank Manunn Vaiit, k. b. Kammkorr, I'eapu Youacsopt Jlorrdemno, dernanc Mak®epcoH,
JIsronc I'erpu Mopran, Tomac M. Hoptor-Cmur, Matikn XKenras [Ituna, [Ton Pagun, Ixeir dyrmac Pacoe. Ot-
JIEIEHO YIIOMHHAIOTCS B3TIBIIBI PAaHHUX aMepukaHCKuX ¢unocodoB P. Bumssamca, B. Ilenna, P. V. Dmepcona, Ha
npo0JieMy B3aMMOCBSI3U KYJIBTYPBI TIOCEJICHIIEB U KopeHHOoro HaceneHus: CeBepHoit Amepuku. HayuHast HOBH3HA
3aKJII0YaeTcsl B IPUMEHEHUH UCTOPHKO-(PHI0COPCKOil METONOJIOTUH B BBISIBICHHH uepT (unocodcTBoBaHMs, MPH-
CYIINX MHPOBO33PEHHIO KOpeHHOro HaceneHus CeBepHoil AMepuku. BeiBoabl. Kak BBIBOJ, 3TO JOMOJHIET HUCTO-
PHYECKYIO KapTUHY pa3BUTHUs (PrIocodcKoil MbICIH STIOXK paHHEH aMepuKaHCKo# (unocodun.

Kniouesvie crosa: uctopusi punocoduu; Guiaocodckas aHTPOIOJIOTHS; UCTOPHS aMepHKaHCKo#l dunocoduu;
paHHAA aMepuKaHCKas punocodus; KyIpTypa aMepUKaHCKUX HHICHIICB
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