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ORGANICITY OF THE PHENOMENON OF CULTURE
AS AN EXPLICATION OF VITALITY

Purpose. The aim of the article is to clarify the content of the concept of culture as an explication of vitality
within the philosophy of life and its further modifications in current problems of contemporary. The analysis per-
formed standing from the point, that contrasting of nature and culture is irrelevant, since culture does not contra-
dict natural determinants and patterns, but rather qualitatively alters them. So, are justified the idea of culture as a
phenomenon that exist accordingly and in proportion to nature, need to form its potential and content and not
contradict the axioms and values of life. Theoretical basis. In the theoretical field of philosophy of life, the local
development of the problem of culture as an explication of vitality produces grounds for analytical and prognostic
activity concerning meaningful transformations in a separate historical and social horizon. The fundamental cate-
gories of culture: spirit, value, symbol, freedom, justice and harmony receive the requested content and meaning.
The idea of the constancy and super-naturality of cultural universals is illusory and dangerous. The consequences
of such a "non-cosmological” justification of freedom and will, and the assertion of values, that contradict the
logic of life, are the global environmental, economic and social crisis of our time. Originality. The originality of
the authors’ thought lies in the interpretation of the essence of culture as an explication of vitality, as a logical
and natural extension of life. In this formulation of the problem of culture, the possibility of reconciling the natu-
ral, social and value determinants of human life is formed. Theorists of the philosophy of life substantiated the
primacy and supremacy of the values of life over the values and meanings of culture. The position of authors po-
sition consists in the need to understand culture as an environmentally appropriate and dimensional phenomenon,
the content and strategies of which are determined by a single ontology. Conclusions. The analysis let authors
understand the voluntarily chaotic element of life. Culture in its philosophical analysis took on a clearer anthro-
pomorphic dimension: the immanent logic of being in substantiating the essence and purpose of man and the
value of his being localized the universe of transcendence in the concept of "living world", "inhabited space",
"human, too human". Accordingly, the range of cultural evaluations has been polarized: from the approving
statement of its vital essence, to the disparaging calls for its reform. The chaotic state of voluntarily acts is trans-
formed into cultural codes and stereotypes by rationalization. The modern global nature of crisis phenomena,
both in the worldview, in the social, and in the ecological dimension, requires reformatting the understanding of
culture as a continuation of nature, and not its antipode.

Keywords: vitality; value; reflection; symbol; myth; truth; culture

Introduction

A new era is producing a new way of understanding the human way of being. Other motives
and factors are decisive in explaining the human essence. Non-classical approaches to under-
standing the metaphysical bases of culture actualize the desire to explain the world of human be-
ing on the basis of its value determinants and orientations.
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The philosophy of life as a particular area of intellectual research focuses on the critique of
the primacy of rationality and reduction of human essence solely to the analytics of thinking. Not
truth is the basis of human being, but its motivational-expressive nature. In this perspective, truth
loses its status of undeniable ontological value. Likewise, delegitimization extends to other axio-
logical priorities: good, justice, harmony, purpose, and measure — the meaning of these concepts
is dispersed in localized problem fields and opposing systems of subjects’ interests and aspira-
tions. Therefore, the question of the nature or essence of culture, its relation to life and the organ-
ic world is updated. The authors research takes into account the fact, that revision of the content
of the concept of culture would offer the series of methodological approaches for the researches
in the field of philosophy and cosmology (Dobroskok, 2019; McGraw Jr, 2017), social theories
and ones’ subsequent interpretations for solving of the modern issues in political studies
(Balinchenko, 2019; Eliopoulos, 2019; Yakushik, 2018), education ones (Bazaluk, Fatkhutdinov,
& Svyrydenko, 2018; Savenkova, & Svyrydenko, 2018). The latest historical and philosophical
research, which reveal new dimensions of the philosophy of the Modern era, have significant
heuristic potential (Khmil, & Malivskyi, 2017), etc.

Purpose

The aim of the article is to clarify the content of the concept of culture as an explication of vi-
tality within the philosophy of life and its further modifications. Accordingly, the thought of con-
trasting nature and culture is irrelevant, since culture does not contradict natural determinants
and patterns, but rather qualitatively alters them. Today’s global environmental, economic and
social challenges require the formation of a different content of the phenomenon of culture, the
formulation of such strategies of activity that will be environmentally friendly. Accordingly, in-
terpretations of culture in the philosophy of life not just illustrate the fallacy of the classical ap-
proach to its understanding, but also open up the dynamics of its historical and social projections,
which are acquired in the present as crisis.

Statement of basic materials

Analytics of culture has a meaningful and long-lasting tradition that dictates the logic of its
interpretation and research. Russian researcher Svetlana Turovskaia upholds a stable tradition of
understanding philosophy as the main tool of cultural reflection:

The fostering of reflective thinking associated with the study of philos-
ophy enables us to become aware of ourselves as subjects of culture and
history, that is, it recreates the fullness of human life by organically in-
cluding in it not only values comprehended by reason but also the entire
layer of prejudices that in many ways constitute the space of everyday
life, of existence in the world of human beings and things. (Turovskaia,

2003, p. 86)
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Another purpose of philosophy is seen by Chinese researcher Shulin Chen (2008). She is
convinced that the theoretical aim of the philosophy of culture is to criticize and reconstruct the
cultural patterns and symbols that underlie them:

In fact, past philosophers tried to show what man was through such con-
cepts or categories as rationality, spirit, nature, practice and history. In
other words, they projected man on to rationality, spirit, nature, society,
organic life, practice and history, stimulating such philosophical schools
as rationalism, phenomenology of spirit, natural philosophy, evolution,
vitalism, life philosophy, existentialism, practical philosophy, and the phi-
losophy of history. However, all these categories are inadequate in their
own ways in the face of cultural symbolic forms. (Chen, 2008, p. 167)

However, she does not overlook those factors of human life that are problematically formal-
ized into symbolic forms:

Man’s life is lived more through imagination, passions, hopes and ideals
than through direct needs, wants and other instinctive desires, or pure rea-
son... Philosophy of culture rejects the ontological construction of man in
the metaphysical sense, but acknowledges that man’s ideals and imagina-
tion surpass reality. It is by imagination that man breaks the bounds of his
instincts and carries out symbolic cultural creation. (Chen, 2008, p. 172)

On the other hand, the inherent philosophies of high-order speculation require clear specifica-
tion and clarification. The problem of interconnection and cooperation between nature and culture
IS in interest to researchers from the era of the emergence of philosophical discourse specificity.

However, in the last few centuries, and especially for decades, the interest in the organic phe-

nomenon of culture has been steadily increasing. Thus, Dominique Lestel is convinced that the
problem of the phylogeny of culture is the focus of the problems of the cognitive sciences:

The question of the phylogenesis of culture has been posed differently
since the development of the cognitive sciences. The biology/social be-

havior relation is still seen here or there in the perspective of the
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gene/behavior relation but it is seen more and more in that of the
gene/cognition/behavior relation. The phylogenesis of behavior is thus
inscribed in a filiation of the second degree. (Lestel, 2014, p. 105)

Note that any branching and extension of the problematic field of study is risky in terms of
performance. It is natural that philosophical discourse implies a systematic implementation and
realization. Some authors call the following prerequisites for the systemic nature of contempo-
rary philosophy of culture: total modernization and the corresponding evolutionary logic of cul-
ture, the cultural logic of globalization and the formation of "world culture™ as a metacultural
form, the universalization of the logic of cultural development as an ontological experience. De-
fining philosophy as a mediator of cultural values is both innovative and promising:

Philosophy’s universal cultural value in the cultural system determines its
transcendental position in culture. Thanks to its structural meaning and
systemic role, philosophy is no more an ordinary field or sphere of cul-
ture, but its spirit and soul. To borrow a concept from Imre Lakatos, we
can regard philosophy as the "hard core™ of culture. In terms of function,
philosophy is the manager of culture and communicator of cultural
values — a role that is indeed necessary for the integration of culture after
its division into different fields. In this sense, philosophy links itself with
the world through the medium of culture. (Ding, 2008, p. 149)

Therefore, the problem of defining culture as an explication of vitality is timely and universal to
the contemporary world community. The first so-called "organismal™ approach to culture is justified
by Arthur Schopenhauer. In his universal concept of world will, culture is understood as a form of
vitality, morphology and modeling of which can acquire different norms of expression. A. Schopen-
hauer introduces a voluntary component into the discourse of the phenomenon of culture. And here
is an interesting dialectic: universal, global, or objective will is revealed to human understanding in
the course of socialization, education and inculturation. But the closest thing that is available to
human consciousness is the manifestation of individual, subjective will. And it is this aspect of
willpower that the author seeks to substantiate as a significant factor in the dynamics of culture.

Every thing, every being endowed with an inner will to live, respectively, culture is a space of
self-realization of the subjective powers of individuals, the ground upon which the fruits of hu-
man subjectivity grow. Such an interpretation of the logic of the formation and development of
culture implies an emphasis on the importance of psychological factors: character, faith, suffer-
ing, inner feeling. Accordingly, a person has the opportunity to reveal the peculiarities of his soul
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only in culture, and having such an empirical experience of self-knowledge and self-realization,
to reach universal knowledge about the principles of the universe. That is, in order to know the
world, one must know oneself, get to know other people, feel and emotionally experience the pro-
cess of interaction with the world, to fill with content abstract conceptualizations of culture. And it
is the experience of "living™ culture that forms the necessary argumentative basis for the verifica-
tion of value to significance, serves as a criterion for differentiating true value from illusory.

This opinion is shared by Glnter Zoéller: analyzing the problem of realization of human ac-
tivity, mentioned author refers to the Schopenhauer’s heritage of the study of this problem in the
field of general epistemology, metaphysics, general practical philosophy, the doctrine of law and
the doctrine of virtue:

In the perspective of Schopenhauer’s account of the will’s pervasive,
though often clandestine presence throughout nature and culture, the hu-
man mind — more specifically, the cognitive mind or the intellect — is but
a developmental product of the outward manifestation (“objectification™)
of the will. As the most refined such product, the intellect, moreover, ac-
cording to Schopenhauer, is capable of distancing itself from its ultimate
basis in the will, thereby increasingly severing the cognitive from the cona-
tive, the intellectual from the volitional, the theoretical from the practical.
Originally entirely in the service of the will, the intellect in Schopenhauer
comes to assume the position of a countervailing cognitive force to the
will’s generally prevailing sheer volitional force. (Z6ller, 2018, p. 119)

After all, Schopenhauer’s radicalism in interpreting action and desires that prompt it is to
justify irrational will and ethical inaction. A. Schopenhauer considers the true value of life and
all that it contributes to: health, safety, self-knowledge and compassion, self-control and bal-
ance. Therefore, the philosopher warns against the inadvertent perception of everything that
broadcasts historical memory and cultural tradition. There is a revolutionary shift in emphasis
in the understanding of culture: it can be as dangerous as nature itself. So we also face a paradox:
the introduction of philosophical analytics into the culture of the concept of value raises the
question of the status or degree of value of culture as a whole. In addition, understanding culture
as the objectivity of the rational, social and historical is transformed into an individual-personal
paradigm of definition. And it is not about the figure of genius, like the German classics, subjec-
tivity itself becomes of paramount importance in the new philosophy. Does culture (as a field of
explication of creative energy or human wills) has one’s generic characteristic, attributive and
substantive? Or accidentally acquired in planetary racing for the survival of the species? Ryan
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Gunderson (2016) argues that consumer society, by its very existence, refutes the Freudian
principle of explaining dissatisfaction as an obstacle to the realization of desires. That is why
Schopenhauer’s opinion about the enduring status of suffering from human life is actualized.
Discontent as an organic attribute of conscious life was first actualized by Schopenhauer. The
thinker is known to have provided the necessary cosmological justification for this phenome-
non, but the social ontology in verifying the concepts of dissatisfaction and work as meaning-
ful components of human life was not only groundbreaking but also prophetic. Thus, exactly
this thinker substantially and consistently substantiated the correlation of the concepts of
desire-volatility-rationality.

The ideas of Schopenhauer had a significant impact on the content and specificity of philo-
sophical searches of Friedrich Nietzsche. Considering a person as a "sick animal”, an outstand-
ing provocateur calls culture the result of the action of effective adaptation mechanisms, the
product of volition, not of reason or providence. In general, the author considered rationality
for the development of culture to be detrimental, because symbolism, the ideological core of
culture, does not contain sufficient potential to express the completeness and contradiction of
life. Fundamental to the reflection of the essence of culture is its activity aspect, as an algo-
rithmization of ways to express the activity of the subject.

The cornerstones of the classical tradition of cultural analytics: rationalism, humanism, and
history are proclaimed myths that masterfully limit individual consciousness. The power of
influence of these myths is based on the spread and speculation of the phenomenon of values.
Therefore, the irrational-creative beginning of human essence is proclaimed by the philosopher
equivalent to intellectual-speculative activity, forming in unity a dialectical pair of verification
of the phenomenon of culture. And in this dialectic of energy and form, cause and effect, val-
ues and illusions for man opens the space of freedom, the opportunity to choose between living
in a "maze" of other people’s thoughts and meanings (so-called "cultural crutches™), or to cre-
ate objects and meanings separately without relying on the Ariadne’s thread. Vinod Acharya is
convinced that Nietzsche’s cultural analyst is an attempt to put up with the upheavals triggered
by the Socratic turn in the cultural environment, as well as the attempt to affirm a higher stand-
ard of culture: author writes, that metaphysics is meaningful as the focus of the purpose of hu-
man life, it "... is interested only in questions of utility regarding the purpose of life, to which
it subordinates the search for knowledge" (Acharya, 2015, p. 20).

In this concept, culture is opposed to a chaotic and unsubstantiated flow of life, devoid of
transcendental meaning and purpose. The energy of life is the energy of will, desire and inspi-
ration. Culture, however, teaches to curb desires, to carefully choose aspirations, and to limit
freedom through morality. All these virtues are called Nietzsche deception, which, through ed-
ucation, enslaves people and turns them into a managed flock. The Platonic-Hegelian paradigm
of culture actualizes the rational and moral in determining the essence of man, which is in ac-
cordance with the Apollo principle of culture. There is a catastrophic lack of Dionysian origin,
intuitively instinctive, naturally immediate, transgressive. The Dionysian principle of culture is
a parish of the rationality of a myth capable of expressing the objectivity of life. Myth is syn-
cretic, combining all the contradictory manifestations of becoming a life, without moralizing
and training. After all, the main value is not morality, but life with immanent good, evil, love
and hatred. Such a polymorphism of human life in the culture, Donald Rutherford cites as jus-
tification Nietzschean perfectionism, as a value perspective of "noble type", which can be
formed by the revaluation of all values:
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Preserving a role for ideals in Nietzsche’s philosophy requires that a dis-
tinction be drawn among different types of ideals. In the Genealogy of
Morals, Nietzsche attacks what he qualifies as "ascetic ideals™: value
standards that are predicated on a denial of bodily drives and appetites.
Such drives and appetites are fundamental to life, yet from the perspec-
tive of ascetic ideals they are an impediment to the realization of higher
human ends. An ascetic ideal, in general, advances an image of human
beings as better off for the denial of bodily appetites. As a result of their
suppression, it is supposed, we are able to become more rational, more
virtuous, more divine. (Rutherford, 2018, p. 56)
This line of interpretation of Nietzschean philosophy is followed by David Rowthorn, who

considers Nietzschean culture to be a universal affair that involves the self-improvement of every
person:

Nietzsche is an elitist in the sense that he advocates the maintenance of
an elite composed of great individuals, where maintenance entails other
members of society making sacrifices to help maximise the achievements
of the elite. He is not, however, what we might call a political elitist. The
elite are part of a structure whose servants are willing participants.
(Rowthorn, 2017, p. 109)

Thus, the Nietzschean revision of the classical values of culture led to the actualization of ax-
iological problems in philosophical discourse. Value in this research context becomes a new cor-
nerstone that defines the spectrum of metaphysical analysts of culture, the focus of research
thought. The procedure of revaluation of values ascertaining its immanent essence, deploying a
horizontal projection of transcendence, the driving force of which is power to power.

If the constitution of values determines the will, it is natural to reveal the non-substantive na-
ture of ethical-axiological entities. Accordingly, the regulation of human being, transmitted by
classical culture, loses its legitimacy in this context. And the willed subject or "over-human" has
all the necessary levers to map the nearest time / space. The transcendental values of purpose,
unity and truth in the sealed world of things are declared unnatural and therefore superfluous.
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The ontology of value in such a trajectory of research is transformed into a point of view, the
true confirmation of which is the hypertrophied will to power. Therefore, it is logical that attribu-
tive attributes to the intrinsic value are subject to calculative analytics by quantity, measure and
purpose. Measurement finds application in a field that would logically be impossible.

The most ardent critic of culture, who saw in its moderately ordered ethical and axiological
essence a powerful means of enslaving human consciousness and life, absolutized not the con-
tent of culture, but the effect of its influence, and proclaimed this effect in the form of the will
to power the fundamental principle of being. But what is left to do if one rejects the old values
and ideals of culture? Nietzsche (1990) defines: "... culture is just a thin apple peel over the
scorching chaos" (p. 767). Accordingly, if it is destroyed, then the person will face the scorched
chaos of the constant formation of nature. Will it be able to survive in the face of uncompro-
mising evolutionary struggle? Will it rush back into the fold of traditional mythology? Probably,
this is the danger of justifying radical positions, which, causing widespread resonance, thus open
the gateway to criticism and remarks.

Well-known theorist of culture Wilhelm Dilthey considered the cultural and historical basis in
the definition of the phenomenon of life. It is only possible to understand life through holistic
immersion in the process and self-observation. It is possible to explain its specifics only referring
to own experience. According to the thinker, culture is a frozen form of life dynamics. And the
method of its analytics should be considered the interpretation, hermeneutics of individual
events. This is the specificity of human life: any fact takes place in social reality, the under-
standing and meaning of which defines a particular context of culture. Culture and society are
organically combined in the structure of human consciousness, and differ only speculatively.
Therefore, it is possible to find out the complex mechanism of interaction between society and
culture in hermeneutically-psychological analysis of particular moments and circumstances. It
should be noted, that Dilthey introduces an important element of temporality into the circulation
of philosophical analytics of culture. As living organisms take time to form and realize, so too
does being in culture imply a prolonged process of activity and understanding. Accordingly, the
perspective of cultural interpretation changes: history is defined not as a background for the
existence of culture, but as an important factor in shaping its specificity and content. It can be
stated that, in Dilthey’s culture, it is almost the first to receive a truly human face and expression.
Being in culture is an experience of eternity and its actualized state; it is an opportunity to relive
the experience of other generations on the basis of our own achievements and disappointments.
The philosopher writes: "Allows the modern man to possess, as the present, all the pasts of hu-
manity: to rise above any restrictions of modern culture, it looks at the past cultures, absorbing
their power and enjoying their magic"” (Dilthey, 2001, p. 124).

Culture is a historical memory stored in the form of sign systems that need clarification and
interpretation. The horizon of the actuality of eternity of cultural monuments through the prism
of time-limited human existence is the purpose and necessity of hermeneutics. Life experience
allows us to decipher the content and meaning crystallized in cultural monumentality. Even his-
tory itself is proclaimed a part of human life, not an objective stream of rapid development of
events and fates. For Dilthey, history is not an abstraction or a universal, but a living canvas wo-
ven from the specific moments of human life. The course of thought is fundamentally different:
not history creates individual individuations of human life, but on the contrary, modes of human
activity and self-realization are objectified in the historical process. Therefore, for the thinker,
the principle of the subjective spirit is important, being objectified into unique and holistic forms
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that are traditionally called culture. The focus of his thinking is on life (Leben) as what is experi-
enced (erlebt). The subjective spirit, endowed not only with rationality but also with emotions
and will, is formulated in a continuum of experience (Erlebnis), which creates and fills objecti-
fied forms of universal culture and history. It is advisable to draw the following analogy: as
small springs and rivers flood the oceans with their waters, the investment of individual com-
mands and creative manifestations produces the living energy of the objectified spirit of histo-
ry and culture. This position is in stark contrast to Hegelian, in which the logic of motion is pre-
dicted from objective to subject. It is logical that the concept of the Absolute Spirit is superfluous
to the concept of historical and cultural formation. Its function is assumed by the objectification
of individual subjectivities. Therefore, the universal is not the harmony of the absolute, but the
"active communication™ (Wirkungszusammenhang) of subjective spiritual integrity, which is de-
fined by the idea of goals and values and shapes the logic and direction of historical and cultural
development. Individual subjectivity itself is a "unity of life" (Lebenseinheit), organically united
with others into the unity of self-affirmation of life. However, it does not dissolve in this objec-
tivity, remaining a unique embodiment of the generic essence. These are the basic principles of
connection between social and individual, history and culture. Consequently, F. Nietzsche and
V. Dilthey detailed and deepened the dialectic of will and rationality, especially in a socio-
historical perspective.

Georg Simmel adheres to the same logic in understanding of sociality, history and culture.
He believed that life produces constant forms that limit and order the chaos of becoming:

All the series of events that occur from human activity can be regarded as
nature, that is, causally conditioned development, where each present stage
is understood from the combinations and driving forces of previous states.
In this sense, there is no difference between nature and history — as long as
history is simply a flow of events that goes into the natural interconnection
of world processes and its causality. Only after any meaning of this series is
brought to the concept of culture, does the concept of nature shift, which
takes on a more narrow, so to speak, local meaning. (Simmel, 1996, p. 475)

For organic life, such a limit, or formative principle, is death. At the cultural level, these are
Mehr-Leben or Mehr-als-Leben forms that are also immersed in the cyclicality and chronology
of organic forms. At this transvital level, life is transcended into institutions that function under
the same laws of time and space. And in this doom to oblivion, the thinker sees the tragedy of
culture. As in the organic world, species struggle for survival, and in the space of culture, indi-
vidual steel forms collide against the background of the contradictions of personal and social,
unique and universal, temporal and eternal.

Culture is helpless in the face of the on-going onslaught of life, the energy of which is being
counterbalanced by established cultural patterns. Personal culture or internalized cultural forms
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Simmel calls as "a priori norms" that regulate an individual’s activity and are dominant for a
particular generation and his or her creative self-realization. Thus, the philosopher aligns the
goals, motives and methods of human interaction with the historically determined forms of cul-
ture. Culture exists as a continuation of life, and this is the teleology of the values of culture:
curiosity is at the heart of the practice of transforming the world, which is transformed into
scientific knowledge, love is necessary for the continuation of kind, and art, religion and law
best contribute to the socialization of the individual and the stabilization of the social. Accord-
ingly, the virtues and values of culture are intended to assert the element of life. The purpose
of this purpose is to be appropriate as opposed to freedom. Therefore, life is the element of
freedom, and culture is the realm of expediency. Yoel Regev sees the tragedy of culture
through the following lens:

The Concept and Tragedy of Culture provides the ontological ground for
the concept of culture as a series of immanent crises: culture is seen as an
expression of the basic subject-object dualism. In culture this dualism at-
tains its highest form, and at the same time is overcome. It attains its
highest form because it is here that the spirit itself turns into an object,
for cultural works are the products of the spirit, but these products have
become autonomous, and have become an objective reality that is fas-
tened to the subject from the outside; it is overcome because it is exactly
this form of objectivity that can be transformed back into the “expanded”
and "developed"”, "culturalized" subjectivity — when the spirit recognizes
itself in its alienated and objectivized form and reappropriates it in the

process of individual Bildung. (Regev, 2005, p. 588)

The release of the spirit from the welcome element is presented in outstanding, exemplary

cultural monuments, Simmel underlined. So, there is “science for science”, "love for love", "art
for art". These are the cases (few in the history of mankind) when the constant forms of expres-
sion of the vital impulse embody the apogee of expediency and perfection:

This unity of life, which is felt only in the imperious tension of all its
contradictions, finds its metaphysical form in the teaching of Heraclitus

about the essence of the world as the unity of opposites and the birth of
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struggle, and its formal and aesthetic in the work of Michelangelo, in
which the soul that breaks. (Simmel, 2006, p. 185)

As we can see, Simmel shares the idea of "mondialization™ of culture, the design of its indi-
vidual spheres in self-sufficient integrity, without the obligatory attribution to the national-
historical context. And this autonomy of cultural forms reveals the objective, over-personal na-
ture of the phenomenon of culture. The objectivity of the culture, naturally, outweighs the sub-
jective abilities, so the subjectivity possesses the forms of culture in a fragmentary way, "sliding"
across its various spheres and contents. It is the "path of the soul to itself", the search for one’s
identity and expression.

Simmel also breaks with the classic interpretation of culture through rationality. In his view,
culture cannot be reduced to informational content, a set of knowledge and skills. The determi-
nant for the existence of culture is not knowledge, but value, that is, value. Values influence the
emotional-motivational sphere of subjectivity and shape its activity, epistemological and episte-
mological in particular. Therefore, the author understands culture as a synthesis of the objectified
values of culture and the energetically active development of subjectivity.

In the absence of strength and energy, the subject is alienated from the culture, tragedy of
powerlessness and disorientation in the symbolic space of historical and cultural entities in the
process of internalization of objective values. Therefore, the subject deals with what comes
closest and most clearly in his daily activity: things in their utilitarian meaning, not symbols in
their axiological aspect. In this the thinker saw the basic contradiction of modernity: "culture
of things"”, not "culture of values™ is important for the modern inhabitant. Cultivating a thing,
not a symbol of value, leads to the rapid dynamics of improving and diversifying the world of
objects:

Cultivation involves the presence of something that has not been cultivated
before, namely, a "natural™ state; further, it implies that the change of the
subject has in some sense been hidden in its natural structural relationships
or driving forces, although they are realized not by themselves, but only
through culture. Cultivation leads its subject to the completion and realiza-
tion of its own fundamental tendencies. (Simmel, 2017, p. 376)

In this process, the development and inculturation of subjectivity are unclaimed, and the
modern man is losing his own essence, identifying himself with the world of objects. Differen-
tiation into objective and subjective culture Simmel considers as fundamental: if objective cul-
ture is a universal property, which improves the conditions of human life, then subjective cul-

ture is a measure of the development of the individual, an indicator of his personal growth. The
author formulates this difference as follows:
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Since culture in its vital sense is a particularly tight knot in which the
subject and object are intertwined, two interpretations of this concept
have the right to exist. As an objective culture, it is possible to designate
those things, which, in their development, in their rise, in their fulfill-
ment, lead to the self-realization of the soul, or represent those segments
of the path by which the individual or the community must go to a more
exalted existence. By subjective culture, I mean the achieved degree of
personal development, and therefore objective and subjective culture are
only in a figurative sense initially co-ordinated concepts. It is precisely
where it comes to perfecting the entities endowed with their own trains,
guided by the idea of going beyond their development beyond the purely
natural process. (Simmel, 2017, p. 381)

In this dialectic of objective and subjective in the dynamics of being in culture, Simmel points
out an extremely important pattern. The higher the level of personal creative expression in a cer-
tain area of culture, the more this work impresses with its perfection, the more resonance and
distribution it gets in most of society. But massification, the dissemination of a sample of culture,
essentially negates its value, loses the potential for cultivation and increased subjectivity. Eliza-
beth S. Goodstein explores the conceptual basis of modernity as an era of relativization, or the
absolutization of money. Referring to Simmel’s famous work ("The Philosophy of Money"), the

author describes the transformation of the methodological significance of the dialectic of empiri-
cal experience as complex, contradictory and unlimited:

The theoretical fruit of Simmel’s own evolution as a thinker was a phe-
nomenology of disciplinarity that opened the way for a boundary-
crossing modernist mode of theorizing in which the differences between
disciplinary domains and practices blur into fluidity. First situating phi-
losophy at the margins, then using the example of money to demonstrate

the need to transcend the boundaries of disciplinarity as such, Simmel
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launched his performative demonstration of the possibility of overcoming
the binaries that still haunt western thought by reconfiguring philosophiz-
ing itself after an artistic model. (Goodstein, 2019, p. 187)

Thus, spirituality as such is not identifiable with culture, is a separate autonomy in the field of
objectified values of culture. This conflict between the sphere of values and the structures of life
is best illustrated by the phenomenon of money — a form of objectification of the subjective spirit
in the horizon of the material or the culture of things. A destructive trend of the present, but pre-
dicted in view of the destruction of the idols of traditional culture. The above analytics can be
understood as a prerequisite illustration of the modern consumption society and the simulating
character of the desire culture.

Originality

The originality of the authors’ thought lies in the interpretation of the essence of culture as an
explication of vitality, as a logical and natural extension of life. In this formulation of the prob-
lem of culture, the possibility of reconciling the natural, social and value determinants of human
life is formed.

Conclusions

Thus, if the classical paradigm of Socrates-Hegel’s philosophizing as determinants of the es-
sence of culture emphasized the rationality of the awareness and affirmation of the values of
truth, good and justice, then the rejection of the classics is based on other arguments. The philos-
ophy of life resuscitates the ancient tradition of the Dionysian mysteries, the teachings of the
Orphics and the Pythagorean Union, Neo-Platonism, and the early heretical disciples of Christi-
anity. In this philosophy of becoming more important than form and content, eternity is revealed
in the horizon of the current of fluidity, regularity is in the constant metamorphosis of being, and
the only is a synthesis of the diversity of the individual.

This genesis lets us understand the voluntarily chaotic element of life. Culture in its philo-
sophical analysis took on a clearer anthropomorphic dimension: the immanent logic of being in
substantiating the essence and purpose of man and the value of his being localized the universe
of transcendence in the concept of "living world", "inhabited space”, "human, too human"”. Ac-
cordingly, the range of cultural evaluations has been polarized: from the approving statement of
its vital essence, to the disparaging calls for its reform.

The classical conception of culture as the embodiment of rationality at the present stage is re-
futed by two significant aspects: for first, in the contemporary humanitarian discourse, the es-
sence of rationality and modification of its morphology is largely reinterpreted, and secondly,
rationality is not opposed to will, but in fact, rationality is understood as an algorithm and a tool
of realization of will.

Produced by representatives of the "philosophy of life”, the rejection of the juxtaposition of
nature and culture forms the necessary prerequisites for solving current problems of today. If we
understand the will inherent in life as the realization of desire, the continuation of life, and self-
affirmation, then culture acquires essential predictions of the realization of life impulses. In other
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words, desire, as the basis of life affirmation, is realized in voluntary acts that are formalized by
the rationality of codes and stereotypes of culture.

Modern society is identified as a society of consumption, and modern culture — as a cultivation
of desires. These predictions serve to justify the crisis of contemporary socioculture. But if we con-
sider culture as an explication of aspiration, and therefore desire, then the grounds for negative
evaluations are leveled. In addition, the problem of the simulativity of modern cultural codes, as
well as the problem of virtuality articulated by postmodernism, is devoid of demonicity in the con-
cept of organic culture. Simulacre, like all virtual reality, remains in the coordinates of substantive
ontology, and therefore subjectivity retains the criteria for verifying true and false knowledge.

The postulation of the unity of nature and culture forms the necessary ecological intentions. If
culture is an extension of nature, then civilization and technology produced by culture have the
necessary potential for implementation without violating the principles of biological equilibrium.
In other words, culture as a sphere of rationalized desire can be organically incorporated into na-
ture. Human activity, provided with adequate will and motivation, can be organized on the basis
of values and priorities of environmental consciousness.
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OPT'AHIYHICTh ®EHOMEHY KYJbTYPU K EKCILIIKAIIII
BITAJIBHOCTI

MerTo10 cTaTTi € 3’siICyBaHHs 3MICTY MOHATTS KyJIbTYPH SIK €KCIUTIKALli] BITaNBEHOCTI y (isocodii )KUTTS, a TaKOX
y ii momanpmux MoaM(iKamisx B aKTyaJbHHX MPOOJIeMax CydacHOCTi. AHaii3 3MiHCHEHO, BUXOISMYH i3 TE3H, IIO
MPOTUCTABJICHHS IIPUPOIH Ta KyIbTypH HE Ma€ CEHCY, OCKUIBKU KyJIbTypa HE CYNEepPEUUTh IPUPOJHNAM JE€TEPMiHaH-
TaM 1 3aKOHOMIPHOCTSIM, a JIOCHTH SIKICHO 3MiHIOE iX. BiImoBimHO, apryMeHTY€eThCS TyMKa PO HMPUPOIOBIAIOBII-
HICTP 1 IPUPOAOPO3MIPHICT KYIBTYPH SIK PEHOMEHY Ta HEOOXiTHOCTI (POPMYBaHHS TaKOTO I MOTEHIliATy Ta 3MICTY,
SIKHA O He CyIepedrB akcioMaM i IiHHOCTSM XHUTTS. TeopeTuuHuii 6a3muc. Y Mexax migxoniB ¢imocodii xurTs
po3pobka mpobieMn KyJIbTYPH SIK eKCIUTIKAIlil BITaJHPHOCTI CTBOPIOE MIACTABH IS AHAJITUYHOI Ta MPOTHOCTHIHOT
JUSUTBHOCTI II0JI0 3MICTOBHHX IEPETBOPEHb B OKPEMOMY ICTOPHYHOMY Ta COLIaIbHOMY ropu3oHTi. OCHOBHI KaTero-
pil KynmeTypu (IyX, WIHHICTH, CHMBOJ, CBOOO/A, CIIPABEIMBICTD 1 TAPMOHIs) OTPUMYIOTh 3alUTyBaHHUH 3MICT i 3Ha-
YeHHs. YSBJICHHS PO KOHCTAHTHICTh Ta HAPUPOHICTh YHIBEpCAIil KyJIbTYpH € UIF030pHUM 1 HeOesneuHnuM. Ha-
CJIIZIKAMHU TaKOro "'HEKOCMOJIOTIYHOr0" OOIPYHTYBaHHS CBOOO/M 1 BOJI, 1 CTBEP/KEHHSI IIIHHOCTEH, 1110 Cylepedyarhb
JIOTILI XHTTS, € TJI00ajJbHa eKOJIOTiYHA, €KOHOMIUHA Ta coliajibHa Kpu3a cydacHocti. HaykoBa HoOBM3HA 10CIi-
JOKEHHS TIOJIATa€ Y TPaKTyBaHHI CyTHOCTI KYJIBTYPHU SIK BUPQKEHHS JKUTTEBOI CHIIM, SIK JIOTTYHOTO Ta MPUPOIHOTO
MIPOJIOBXEHHS KUTTS. Y Hil MOCTAHOBI NMPOOIEMHU KYJIbTYpH (POPMYETHCS MOXIIMBICTh Y3TOMKEHHS NPHUPOIHUX,
COMialbHAX Ta MIHHICHUX ICTEPMIHAHT JIOJCHKOTO XHUTTSA. TeopeTuku Qimocodil KUTTI OOTPYHTYBAIN MEPBUH-
HICTh Ta BEPXOBEHCTBO LIHHOCTEH XKUTTSA HaJ I[IHHOCTSIMU Ta CMHCJIAMH KYJIbTYypH. ABTOPCHKA ITO3HILS TOJIATAE Y
HEOOXITHOCTI pO3YMiHHS KYJIBTYPH SK IIPUPOJOBIAIOBITHOTO Ta MPHUPOIOPO3IMIPHOTO SBHUINA, 3MICT 1 CTpATeTii KO-
r'0 JEeTePMIHOBaHI €JMHOIO0 OHTOJIOTiEI0. BHCHOBKH. AHami3 JO3BOIMB aBTOpaM BUITH HA PO3YMIHHS iHTEpIIpeTarii
KyJIBTYPH SIK BOJIIOHTaTHBHOT'O XaOTHYHOTO €JIEMEHTY KMTTS. B pesynbTati aHamizy, KyJnbTypa HaOyla 9iTKIIIOTO
aHTPONOMOP(HOro BUMIPY: IMaHEHTHaA JIOTiKa OyTTS B OOIPYHTYBaHHI CyTHOCTI Ta MPU3HAYEHHS JIIOJJUHHU Ta I[IHHO-
CcTi ii OyTTsI, JIOKaIi3yBajia BCECBIT TPAHCIICHACHTHOCTI B MOHATTI "KUBU CBIT", ""HaceneHui kocMoc™, " JIH0ACHKUH,
3aHaJITO JTIOACHKHUI". BiMoOBiIHO, Alama30H KyJIbTYPHHUX OIIIHOK MOCTaB SIK MOJISIPU30BAHUMN: Bijl CXBAILHOTO TBEP-
JOKCHHS i1 )KUTTEBOI CYTHOCTI, IO 3HEBAYKIMBHX 3aKIHUKIB J0 ii peBi3il. XaOTHUHICTh BOJIOHTATUBHUX aKTiB TpaHC-
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(opMyeTbCs B KyJIbTYPHI KOJM Ta CTEPEOTHIN IUIIXOM panioHanizanii. CyuyacHuil rinobaibHUl XapakTep KpU30BHX
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OPITAHUYHOCTDb ®EHOMEHA KYJIbTYPbI KAK 9KCIIVIMKAIIUN
BUTAJIBHOCTHU

Ileabio cTaThy SBJISCTCS BBISCHEHUE COAEPKAHMUS MOHATHS KYJIBTYPbl KaK SKCIUIMKALMK BUTAIBHOCTH B (hHIIO-
coum KU3HHM, a TAaKXKe B €¢ JATbHEHIINX MOAN(DHUKALMIX B aKTYaJIbHBIX IPOOJIEMaX COBPEMEHHOCTH. AHAIIU3 OCY-
LIECTBJICH, HCXO/Is U3 TE€3MCa, YTO NMPOTHBOIIOCTABIICHNE IIPUPOABI M KyJIbTYPBl HE IMEET CMBICIIA, TOCKOJIBKY KYJIb-
Typa HE NPOTUBOPEYHUT €CTECTBEHHBIM JIETEPMHHAHTAM M 3aKOHOMEPHOCTSIM, @ JOCTATOYHO KayeCTBEHHO MEHSET
nx. COOTBETCTBEHHO, apryMEHTHPYETCSI MBICIb O NPHPOJOCOOTBETCTBUU U NPHUPOAOPA3MEPHOCTH KyIbTYpHl Kak
(eHOMEHA 1 HEOOXOAMMOCTH (POPMHUPOBAHMUS TAKOTO €€ MOTEHINANa U COAEPIKaHUsA, KOTOPHIH OBl HE TPOTHBOPEUMIT
aKCHOMaM W LEeHHOCTSIM Xm3HH. Teopernmyeckuii 6a3mc. B pamkax moaxomoB ¢mirocodum XKU3HU pa3paboTKa
poOJIEMBI KyJIbTYpBI KaK SKCIUIMKAIIMH BUTATBHOCTH CO3/1A€T OCHOBAHUS IS AaHATUTHIECKOW M MPOTHOCTUYECKOH
JEATEIbHOCTH CYIIECTBEHHBIX Pe0Opa30BaHMii B OTACIHHOM HCTOPHUYECKOM M COIMAILHOM ropu3oHTe. OCHOBHBIE
KaTEeTOPHHU KYJIbTYpPbI (IyX, IEHHOCTh, CHMBOJI, CBO00/1a, CIPABEUINBOCTD U TAPMOHUS) MOIY4arOT 3alpaliiBaeMbIil
CMBICJI U 3HAYCHUC. HpeZlCTaB.HCHI/IC O KOHCTAaHTHOCTU U HAAIIPUPOAHOCTU yHI/IBepcaﬂlflﬁ KYJbTYPBI SBJISICTCA WO~
30PHBIM ¥ OMACHBIM. [10CIIeICTBUAME TaKOTO "HEKOCMOJOTHYECKOr0" 000CHOBAaHUS CBOOOIBI M BOJIH, U YTBEPXKIE-
HUEC HeHHOCTeﬁ, MpOTUBOpPCHAINX JIOTUKC KU3HU, IIPUBOJUT K FJ'IO6aJ'lI>HOMy 9KOJIOTMYECKOMY, SDKOHOMHUYCCKOMY 1
COLMAJIBHOMY KpHU3UCY coBpeMeHHOcTH. Hay4yHasi HOBH3HA HCCIIEIOBAHUs 3aKJIIOYAETCS B TPAKTOBKE CYLTHOCTH
KYJbTYPBl KaK BBIPAJKEHUE JKU3HECHHOHU CHJIbI, KAK JIOTMYECKOIO0 U €CTECTBEHHOIO INPOJOJDKECHMS KU3HU. B 3T0H
MMOCTAHOBKE MPOOJIEMBI KYJIBTYpPhl (POPMHUPYETCS BO3MOXKHOCTH COTJIACOBAHUS MPUPOIHBIX, COIUAIBHBIX M IICH-
HOCTHBIX JICTEPMHUHAHT YeI0OBeUecKoi kn3Hu. TeopeTuku ¢rrocoduu xKu3HN 000CHOBAIN MEPBUYHOCTh U BEPXO-
BEHCTBO IIEHHOCTEH JKU3HH HaJ IEHHOCTSMH M CMBICIIAMH KYJIBTYpbl. ABTOpCKas MO3HIHS 3aKJII0YaeTCsl B HE00X0-
JVMOCTH MOHUMAaHHS KYJIBTYPHl Kak IPHUPOJOCOOTBETCTBYIOIErO M MPUPOIOPA3MEPHOTO SIBICHMUS, COJIEpKaHUE U
CTpaTeruy KOTOPOTO JEeTEPMUHUPOBAHbI €IMHOM OHTOJIOTHEH. BBIBOABI. AHAIIN3 MO3BOJIMII AaBTOPaM BBINTH Ha TO-
HUMaHHE WHTEPIIPETalnK KYJIbTYpbl KaK BOJIOHTATUBHOTO XaOTHYECKOTO JIEMEHTa KM3HH. B pesynbrare aHanmsa,
KyJIbTypa mpuobpena 0osiee YeTKoe aHTPONOMOp(hHOEe U3MEpPEHHE: NMMaHEHTHAs JIOTHKa ObITHS B 0O0OCHOBaHHWHU
CYIIHOCTH U IPEAHA3HAUYCHHUU YCJIOBECKAa U HEHHOCTU €TI0 6BITI/IH, JIOKaJIM30BaJia BCCJICHHYIO TPAaHCUCHACHTHOCTH B
TOHATHH ")UBOW Mup", "oOuTaeMblii KocMoc", "deToOBeUeCKUi, CIUITKOM denoBedeckuit". COOTBETCTBEHHO, Ua-
Ma30H KyJIbTYPHBIX OIICHOK MPEACTAT KaK HOJSIPH30BAHHBIA OT OZOOPHUTEIBHOTO YTBEPKACHUS €€ KIU3HECHHON CyIIl-
HOCTH, K IIPEHEOPES)KUTEIIFHBIM MIPU3BIBAM K €€ PEeBU3UH. XaOTHYHOCTh BOIOHTATHUBHBIX AKTOB TPAHC(HOPMHUPYETCS
B KyJNbTypHBIE KOJIBI W CTEPEOTHUINBI IIyTeM panuoHaidm3anui. COBpEeMEHHBIH TTTOOAIBHBIA XapakTep KPHU3MCHBIX
SIBJICHUI ¥ B MUPOBO33PEHYECKOH, ¥ B COLIMAIILHOM, U B AKOJIOTUYECKOH INIOCKOCTH TpedyeT nepedopMaTHpOBaHUs
MIOHUMaHHS KyJIbTYPHI KaK MPOI0JDKEHHUE TIPUPOABL, a HE €€ aHTHIIOAA.

Kniouesvie cnosa: BUTAIBHOCTD; IIEHHOCTD; Pe(IICKCHs; CUMBOJI, MU(; UCTHHA; KYJIbTypa
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COMMUNICATION LEVELS OF THE INDIVIDUAL

Purpose. The article deals with the problem of mutual perception of individuals, which implies the analysis of
the anthropological prerequisites for the study of interpersonal communication. The work emphasizes the need to
identify the gnoseological lacuna of the possibility and relevance of knowing someone else’s "I". As well as the
need to point out implicit metaphysical attitudes, universal for many worldviews, which are implicitly included in
the theory of personal communication. Theoretical basis. The author proceeds from the logical consequences of the
evolutionary premise in anthropology. He compares the psychophysical goals of the interpersonal communication
task with its ideological theory, monitors the impossibility of the realizing the communication level declared in the
consciousness. As an opposite evolutionary premise, the author cites the postulates of the "philosophy of dialogue™
by F. Rosenzweig, F. Ebner, M. Buber, and others. The correlation of these philosophical positions reveals the in-
consistency of materialistic reduction in anthropology. Originality. The author identifies four levels of communica-
tion: background, obstacle, function and dialogue. He represents the rationale for the fact that the first three levels
do not need the existence of an individual "I". The first three levels leave the existential "I" unnecessary and there-
fore unclaimed. The philosophy of dialogue with the Other raises an equally important question about the conditions
for the possibility of a metaphysical continuum in ontology, and in turn, suggests the acceptance of a philosophical
premise about God as the space of subjectivity in the "I-You" dialogue. Conclusions. Philosophical understanding
of the communication of two existential "I" demanded in communication is possible only within the framework of
religious discourse. The phenomenal consciousness can enter into communication with a specific other phenomenal
consciousness only when there is a metaphysical space between them, allowing for the possibility of communication
of such a level. The materialistic conditioning by the human evolutionary needs in all its conceivable forms produc-
es a reduction of the communicative inquiry, which makes the mutual perception of the two "I impossible. In this
psychophysiological anthropological model, there is no space for the possibility of a dialogue of individuals.

Keywords: "I"; personality; communication; worldview; metaphysics; Other; evolutionism

Introduction

As stated by T. V. Koshelskaya et al. (Koshelskaya, Muravyova, & Mareeva, 2018), "the
phenomenon of communication is the invariant that characterizes the most diverse approaches,
theories and concepts in the field of modern anthropology (philosophical and psychological), so
it should take center stage (or at least one of the central stages) in modern human sciences"
(p. 85). If we proceed from the generally accepted evolutionary premise in anthropology, then
everything perceived by man he perceives to the extent of his interest in survival and reproduc-
tion. The subject perceives another person, proceeding from the same instincts. This also in-
cludes the general characteristics of human cognitive abilities: distinguishing colors, smells,
tones, etc.

This creates a situation in which the object "other person™ is subconsciously decomposed into
necessary, beneficial and disadvantageous parameters. Another person is perceived by the sub-
ject through the prism of his interest/non-interest in the qualities and abilities of the Other. Nev-
ertheless, depending on the degree of convergence of the communication subjects, it becomes
possible to choose the levels of mutual perception.

Publications and studies of recent years place an increasing emphasis on the evolutionary
component of all psychophysical processes of general social and interpersonal communication.
The most illustrative in this context is the collection of scientific articles "Virtue Ethics: Retro-
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spect and Perspect™ edited by Elisa Grimi (2019). Matt Ridley’s (2016) brilliant book, "The Ori-
gins of Virtue", substantiates the biological reduction of all human acts down to the most "exalt-
ed" ones. The book "The Bonobo and the Atheist: in Search of Humanism Among the Primates”
by Frans de Waal (2018) and a new article "Wisdom and the Origins of Moral Knowledge" by
Randall Curren (2019) solve the same task, but somewhat from different view point. The authors
can be reproached with implicit anthropomorphization of animals, but the results of their re-
search are still the same: man does not go beyond the fundamental boundaries of the animal
world. Finally, the resonant book of the famous American cognitive scientist Steven Pinker (2018)
"Blank Sheet: the nature of man. Who and why refuses to recognize it today" summarizes the
potentials of human nature, which can only be realized within the framework of biology and so-
cial constructionism.

We have good reason to believe that the mind is equipped with a set of
emotions, motivations, ability to think and communicate, and that in any
culture they obey the general logic. They are difficult to erase or radically
change; they are formed by natural selection during the course of human
evolution and owe their basic design (and some of its variations) to the
information recorded in the genome. (Pinker, 2018, p. 99)

Pinker openly opposes the religious understanding of human consciousness. It is "only one of
the networks in the brain systems™ (Pinker, 2018, p. 61). The joint monograph "Institute of Human:
Idea and Reality" edited by M. I. Frolova (2018) is devoted to the analysis of competing anthropo-
logical discourses. The article by I. 1. Smirnov (2018) "Criticism of Metaphysics and the Post-
secular Paradigm", in which the author problematizes the status of secular communication is de-

voted to the subject of competition of human models. Ulrika Carlsson in the article "Tragedy and
Resentment™ notes an important divarication in the measurement of social communication:

Indeed, a great deal of what matters to us in our relations with others is
simply their attitudes and feelings toward us, and much of social life con-
sists simply in the pursuit and communication of attitudes such as re-
spect, approval, admiration, and love. The continental tradition seems to
have gone the furthest in tracing the ethical significance of attitudes.
(Carlsson, 2018, p. 1171)

However, neither these nor other scientific studies produce an actual measurement of the
communication ontology and the conditions for their possibility.
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Purpose

The purpose of this study is to highlight the specific issues of mutual perception of individ-
uals. This involves an analysis of the anthropological premises of interpersonal communication
research. The work aims to demonstrate the impossibility of the highest form of interpersonal
communication "I-You" in the framework of evolutionary anthropology. It is necessary to rec-
ognize implicit metaphysical attitudes that are universal for many worldviews, which make this
form of communication possible.

Statement of basic materials

For the first level of human communication, the most characteristic parameter of the Other is
the background. We perceive the most of people as a passive background, in the presence of
which all events of our private and public life unfold. When we cross a crowded city, we most
often do not pay attention to anyone specifically. Even if we pay attention, by the nature of the
perception of the Other it is akin to the perception of statues, buildings and types, that is, inani-
mate objects. But if someday the city turned out to be deserted, then this absence would attract a
lot of attention, since many people yet had a certain quality of perception, designated as "back-
ground”. This level of perception does not require more than external parameters in a person.

The second level of communication is an obstacle. At this level, the perception of people as
obstacles and objects that are obstacles is the same. Passers-by, poles, trees, etc., we bypass in
the same way as obstacles to our path. If the other person, in contrast to material objects, occu-
pies a psychological space, then not only the person as a physical object is taken into account,
but also the aspects of his activity: you cannot make noise in the library; you should greet each
other on meeting (as a marker of identification), etc. Interaction at this level serves security in-
terests and partly social bearing.

The third level of communication is functional. The construction of relations between people
most often remains only at the level of perception or rejection of its actions and functions. For
example, communication with a teacher, sales assistant, police officer, etc. occurs at the level of
one or another of their functions. The whole person (with his inner experiences, mental space,
etc.) is not perceived in this construction of relations, but only the necessary parameter or func-
tion.

As a result, at this level of communication, the person with whom we interact can be com-
pletely replaced by another person (seller, police officer, etc.) without loss. Moreover, he can be
replaced by a robot or a computer program that performs the same functions. Even now you can
make purchases, pay for services or study without direct interaction with a living person. He is
simply superfluous. For the vast majority of people, the rest of humanity is equally unnecessary,
including their friends, love partners and even spouses. Christian cultural inertia represents
friendship and love relationships in many ways as a sacred, metaphysical phenomenon. But dur-
ing materialistic analysis, it is easy to make sure that a person does not and cannot have friends
in the classical sense of the word. He is "friends" only with the functions he lacks: safety, ap-
proval, entertainment, etc.

You can conduct a mental experiment demonstrating the thesis: "You do not have friends,
you are friends with functions". Imagine, you know for certain that one of your friends sincerely
despises you, says bad things about you to common acquaintances, steals money from you, etc.
Will he remain your friend after that? No! Thus, once a person changes his role (compensatory)
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function in relation to you, as he is already excluded from friends. This means that he personal-
ly, that is precisely he, as the corpuscle of an individual personality does not interest you. It
only matters to you that he meets your needs. And your needs, in turn, are formed as forms of
compensation for the missing elements of your psyche. As A. V. Saenko (2018) notes, the
communication of subjects must and can overcome the philosophical "concepts™ of G. Deleuze
in the pursuit of the Other as such (p. 5). I. A. Inyushina (2017), following Mamardashvili,
speaks of the need "to restore the vital impulses, restore what was said in philosophy behind a
parade of theoretical concepts, clutches of the internal logic of the theoretical language itself",
which cannot be reduced to a system of categories and terms. Using a computer analogy, I
must say that the file "personality him/herself" as a rule is not requested by friends, colleagues
or lovers. Only parameters that are lacking in the psyche as compensatory components are re-
quested. Thus, in a physicalist and biological analysis, friendship with a person’s personality is
impossible for the reason that human perception is impossible. Only certain components of the
psyche and somatics of some people, in which other people feel a certain need, are subject to
perception.

The fourth level of communication is impossible if one cannot decide to introduce the meta-
physical concepts of "soul” and "God". By soul, we mean a certain individual corpuscle of the
"I" of the human person. That is, one who perceives his thinking in acts: "I think"”, "I do not
feel”, "I do not understand”. In introspection not without difficulty, but we distinguish our "I"
(ourselves) from our mental characteristics: abilities and inabilities. We also distinguish our-
selves from our intelligence (1Q). This is especially evident in acts of joy in understanding some-
thing or awareness of the inability to understand something. Observing this in ourselves, we can
assume that other people also have similar levels of self-awareness. However, this transference
does not give us true knowledge, but rather projects our "I-concept™ onto another. In the commu-
nication act only that which two subjects can output is perceived more or less qualitatively. The
mental space of the interlocutor in many respects remains a "thing in itself". And while we can
distinguish that in one case or another we have inadequately expressed our inner world and the
quality of experiences, from our interlocutor we get only the "uttered thought" (F. I. Tiutchev)
and some conventionally understood language of emotional expression.

Thus, in the framework of the materialistic-evolutionary approach, interpersonal communica-
tion is the communicating of the psychosomatic needs of one psyche with the corresponding pa-
rameters of another psyche in order to replenish the former. The matter is compounded by the
fact that a more detailed analysis reveals that communication of request and satisfaction occurs
within the same consciousness, i.e. it would be more correct to say that there is a relationship
with the (present and missing) components of oneself, or else: self-satisfaction through the
Other. One of M. K. Mamardashvili’s later ideas is aimed at directing the singular "I" of an indi-
vidual towards release from an endless circle of evolutionary consciousness (Rusakov, 2019,
p. 48). The striving for the limit of the "fabric of society" according to this thought is what makes
a person a full-fledged subject.

However, if we expect to enter into communication with the real corpuscle of human subjec-
tivity ("soul™), which is impossible in the material-evolutionary universe, we must assume a con-
tinuum in which this is possible. This is the Kantian way of postulating God. If God has the abil-
ity to perceive man non-evolutionarily, non-adaptively, then only He can give a space for human
interperception on the other side of mental and physical qualities. In this context, the existence of
God appears as a practical space for communication, it is not only replenishes the missing part of
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its theory. This is a religious discourse of worldview, but only in it, or in one of its modes, it is
permissible to believe that a complete perception of the Other is possible.

As for the evolutionary interaction with another person, it does not require his/her existence
as a free mental individuality. The development of computer technology every year confirms this
more and more. Today, successful development of interactive programs such as "Yandex Alisa"
(https://alisayandeks.ru) or "Google Assistant™ (https://assistant.google.com) is underway. So far,
these programs are focused on more or less primitive dialogues, but in the options of "Alice”
there is already the opportunity to talk on common philosophical and everyday topics. It is easy
to agree with the optimism of the developers that for many people in the near future these com-
puter applications can compensate or completely replace human communication. It would be
more correct to put quotes around "human™ as a sign of conventionality, since these applications,
social networks, online games, etc. already clearly enough revealed the impersonality and prag-
matism of almost all types of human interaction. Summarizing this idea as a whole, we can say
that the development of electronic technologies of the 21st century has revealed the inhumanity
of interpersonal communication.

Fundamental impossibility as a consequence of evolutionary unnecessity, lack of demand for
a deep perception of another person is the common destiny of all communications, including the
one with God. This level of communication will always be under suspicion of its reality and ne-
cessity. Satisfaction of the functional level of communication creates a situation in which most
people have no reason to pose the question of personality deficit and motivation for its develop-
ment and research. A "friend", giving a feeling of care, sheltering from loneliness, assisting in
intellectual games, sharing or regulating emotional flows, turns out to be a quite sufficient inter-
locutor and life partner. In this regard, the film "Her" directed and written by Spike Jonze (Oscar
2013 for the best original screenplay) is indicative. The film takes place in the near future, the
main character falls in love with his electronic interlocutor Samantha (operating system). In gen-
eral, the plot does not seem unbelievable, if we assume the full functional and psychological sat-
isfactoriness of such electronic applications in the future. Here it is appropriate to recall the per-
son’s highly developed ability to anthropomorphize and hypostatize communication objects:
pets, favorite objects, etc.

Two directions in the philosophy and psychology of the twentieth century turned out to be
sensitive to this issue: existentialism and poststructuralism. If the former seeks to single out the
subject as singular and genuine, then the postmodernists followed the path of deconstructing the
personality as a concept and as an ontology.

J. Lacan proposed the concept of a divisible human personality "divided". Consciousness ap-
pears in Lacan’s philosophy as a fragmented heterogeneous "I, not identical to itself in self-
perception. M. Foucault also thought in the same direction. He refuses the idea of personality in
the ontological dimension and preaches "I-consciousness™ as a variable, lasting discourse of
communication with others. Foucault gives an understanding of identity not as an ontological
givenness, but as a "practice of oneself", that is, a system of individual practices constituted
through culture and society. In this space of communication, the postmodern individual is dis-
persed in speech communication as the functionality of his own discursive practices.

The "neo-tribalism" of the nomadology of G. Deleuze and F. Guattari postulates the same on-
tological decentralization. This is the fundamental premise of the postmodern theory of subjec-
tivity. According to Deleuze and Guattari, symbolic tribes (nomads) are structures that facilitate
the change in the linear perception of history and man to "polyphonic vitalism" (Saenko, 2018).
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The deterritorialization of Deleuze and Guattari includes a parallel multidirectional process with-
in the human consciousness. In this dimension (schizoanalysis), the personality and worldview
of each is formed by a social network of relationships, and we have no good reason to draw a
line between inadequate and adequate consciousness. Indeed, in the original premise "Structures
are a filter through which the entire personal experience and the formation of the personality as a
whole" pass (Rusakov, 2019, p. 46). In a significant number of modern research, the postulate
"I" is also questioned. One of the leading directions of modern cognitive science comes to the
conclusion that the "I" is illusory and the mental dimension of consciousness is declared epiphe-
nomenal (D. Swaab, D. Dennett, S. Harris, L. Wolpert and others).

The scientific crisis of anthropology, which L. S. Vygotsky wrote about at the beginning of
the twentieth century, by the beginning of the twenty-first century, entered its new phase. As
noted by V. I. Slobodchikov and E. I. Isayev (2000), «today we are on the verge of a paradigm
shift in psychology, in the very type of scientificity of psychological knowledge, which should
allow us to go beyond the "plane of ideas about ..."» (p. 132). This need to go beyond the locus
of scientific and therapeutic efficiency arose on the one hand in connection with the development
of holistic approaches to the study of personality. On the other hand, with the efficiency of epis-
temological anarchy in theories and practices of consciousness.

Closest to a metaphysical understanding of the mutual perception of "I" and the Other is the
philosophy of dialogue, born and developed in the works of F. Rosenzweig, F. Ebner and
M. Buber, M. M. Bakhtin and G. Marcel. It is characteristic that the social and religious in
their philosophy become synonymous. Here the human "I" seeks and finds its genuine unique
place. This is possible only before the equal "You" in a genuine relationship, which is only
conceivable in the contact of two "I, not their output data. Hence, the "third-person speech”
for M. Buber and M. M. Bakhtin becomes a metaphor for the lack of personality as in "I-It".
The interlocutor in this Meeting is the very presence of the Other. He is not needed in order to
get information, sympathy, help, clarification, etc. In this sense, "a person constitutes himself
in opening to the Other. Other of a person is diverse ... in a specific human destiny, any open-
ing can become constituent™ (Koshelskaya, Muravyova, & Mareeva, 2018, p. 82). S. S. Kho-
ruzhii, which T. V. Koshelskaya et al. appeal to, distinguishes three types of Other. The most
important of these is the "ontologically Other". It corresponds to the category of "God" in
Christianity and is close to M. Heidegger’s "Sein".

In the thoughts of Franz Rosenzweig about communication as a revelation, there is a power-
ful metaphysical premise that it is impossible to enter into communication outside the context
of the presence of God. The objectification of everything that traditional religiosity contacts
comes to life and is renewed in the dialogic nature of Martin Buber’s philosophy. Ferdinand
Ebner’s "Pneumatic Fragments”, contrasted with "religion” as a fixed form, turn out to be
much more religious than the Gospels of miracles and healings. Dialogue with another person
in F. Ebner is always a dialogue with God, because God of Ebner is not an abstract exaltation,
but Jesus Christ embodied in everyday life.

A person who is not interested in the spiritual search for Another person dooms himself to
being in the one-dimensional world "I-It", and in this perspective there is no reason to look for
relationships with another "I" on the other side of ways to achieve evolutionary tasks. All
forms of dialogue distortion reduce the search for the Other to a mirror that more or less re-
flects our expectations. Even moving away from the Christian maxim about love for the Other,
you need to allow him to be really different in order to start a mirrorless dialogical relation-
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ship. According to S. A. Smirnov (2017) "such ultimate acceptance is possible only in personal
communication with God" (p. 191).

Originality

The author has identified and described four relevant levels of communication: background,
obstacle, function and dialogue. The study provides evidence that the first three levels leave the
human "I" unnecessary and therefore unclaimed. In the framework of evolutionary anthropology,
"dialogue with the Other” remains only an unrealizable speculative abstraction. At the same
time, the philosophy of dialogue needs a theological continuum in anthropology or the ac-
ceptance of a philosophical premise about God as a space of subjectivity in the "I-You" dialogue.

Conclusions

As the analysis shows, a philosophical understanding of the communication of the two "I" is
possible only in the situation of their relevance. In the framework of evolutionism, there is no
space for the need for a concrete and unique "I" of the Other. It is possible only with the assump-
tion of metaphysical premises or in religious discourse. Thus, the study of communicative pa-
rameters represents for each individual not always assumed freedom of choice of the perception
level of the Other. In the first three types (background, obstacle, function) a deep "I" of the inter-
locutor is unnecessary. "Phenomenal consciousness™ (P-consciousness), as defined by Ned Block
is included in communication with another phenomenal consciousness only when there is a met-
aphysical assumption about the possibility of communication of such a level.

Prospects for further research may lie in the field of cognitive deviations of consciousness
from adaptation tasks to the recognition of the irreducibility of human consciousness to the satis-
faction of survival systems of the species.
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PIBHI KOMYHIKAIIII OCOBUCTOCTI

Mera. ¥ craTTi po3risiHyTa npobiieMa B3a€MOCTIPUHHSTTS. 0OCOOMCTOCTEH, 110 Nependavae aHai3 aHTPOIOJIOTI-
YHUX MEepeyMOB JOCIHIKEHHS MIDKOCOOMCTICHOI KOMYHiKawii. ¥ poOoTi mijgkpecieHa HEOOXiIHICTh BHUSBICHHS
THOCEOJIOTIYHOI JIAKYHH MOJJIMBOCTI ¥ 3aTpeOyBaHOCTI mi3HaHHA uyxkoro "S". A Takox BKa3aTW Ha IMIUTIUTHI
MeTa(i3uuHi YCTaHOBKH, YHIBEpPCAIbHI Ul 0araThOX CBITOTJISIIB, SKi IMIUTIIUTHO BKJIIOYEHI B TEOPIIO CITUIKYBaHHS
ocobucrocteil. TeopeTuuHuii 6a3uc. ABTOP BUXOAUTH 3 JIOTIYHAX HACIIIKIB €BOJIOIIITHOI MOCHIIKH B aHTPOIIOJIO-
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rii. 3icraBnsie ncuxodizuyHi i ¥ 3aBJaHHS MI>KOCOOMCTICHOT KOMYHiKauii 3 i 11€0JI0TIYHOIO TEOpi€l0, BIACTEKYE
HEMOJKJIMBICTD peajti3alii 3asiBJI€HOro B CBIIOMOCTI piBHA KOMYHiKalii. SIk mpoTuiiexxHy eBONIOLIIHY OCHIIKY aB-
TOp HABOAMTH nocTynatH "dinocodii nianory” @. Pozenuseiira, ®. EGHepa, M. Bybepa Ta iH. CriBBIIHOIIEHHS [TUX
¢uocodchKkUX MO3MIIH BHUABISE HECHIPOMOKHICTh MaTepiallicCTUYHOI peayKuil B antpomnosiorii. HaykoBa HoBH3HA.
ABTOp BUIIISE YOTUPU PiBHI KOMYHiKamii: GoH, mepemrkona, yHKIisA i mianor. SIBise oOTpyHTYBaHHS TOTO, IO
TepIIi TpY piBHI He MOTPeOYIOTh icHyBaHHS iHAUBIAyansHOTO "S". [lepmti Tpu piBHI 3aJHIIAIOTh EK3UCTEHITIATbHE
"A" memoTpiOHMM i TOMy He3aTpeOyBaHNM. Dimocodis mianory 3 [HIMM CTaBUTH HE MEHIIE NMATAHHSA PO YMOBH
MOJKJIMBOCTI MeTa(pi3MIHOTO KOHTHHYYMY B OHTOJIOTI], 1 B CBOIO UepTy, MPOIOHY€e NPUHHATTA (i10cOo()CHKOT ITOCHII-
ku nipo bora sk nmpocTopy cy6’extHOCTI B miamo3i "S-Tu". BucHoBku. @inocodcbke ocMUCIEHHS KOMYHIKaIii JBOX
ex3ucTeHnianbHux """, 3aTpedyBaHuX B CIIJIKyBaHHI, MOKJIMBE TUIBKH B paMKax pejiridiHoro auckypcy. ®enome-
HaJIbHA CBIJJOMICTh MOJXKE YBIMTH B CIIJIKYBaHHS 3 KOHKPETHOIO 1HIIOK (pEeHOMEHANBHOIO CBIJJOMICTIO TiJIBKH TOJI,
KOJIM MK HUMH TIpoJisirae MetadisuyHui MpoCTip, IO AOITyCKae MOXIIUBICT KOMYHIKallil Takoro piBHs. Matepia-
JiCTHYHA 00YMOBIICHICTh CBOJIOIIHHAME MOTPeOaMH JTFOICHKOT MPUPOIH Y BCIX MHUCIHMHUX ii BUAAX BUPOOISIE pe-
JYKIII0 KOMYHIKaTHBHOTO 3aITUTY, sIKa YHEMOJKJIUBIIIOE B3a€MHE CIIpUUAHATTS nBox "S". ¥V naHiit ncuxodizionoriu-
Hiif aHTpOMOJIOTIUHIIT MOJENI BiICYTHIH MPOCTIp MOXKJIIMBOCTI 1iaJIOTy OCOOUCTOCTEHA.
Krouosi crosa: "S"; ocoObucTicTh; KOMYHIKAIis; CBiTOTIIAM, MeTadi3nuka, [HIHiA; eBOTIOIIOHI3M
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YPOBHU KOMMYHHUKAIINA TUYHOCTH

Heas. B cTatbe paccMoTpeHa npobieMa B3aNMOBOCTIPHATHSI IMIHOCTEH, UTO MPEAINOIaraeT aHaJIu3 aHTPOIIOJIO-
THYECKUX TPEINOCHUIOK HUCCIEN0BAaHNS MEXIMYHOCTHON KOMMYHHKauu. B paboTe monuépkHyTa HEOOXOIUMOCTh
BBISIBUTH THOCEOJIOTHUYECKYIO JIAKYHY BO3MOKHOCTH M BOCTPeOOBaHHOCTH MO3HAHUS dyxoro "f". A Takxke yka3aTb
Ha UMIUTHIUTHBIE MeTaU3MYECKHe YCTAHOBKH, YHUBEPCAIbHBIE JUISI MHOTUX MHUPOBO33PEHHH, KOTOPBIE NMILTHIIUT-
HO BKJIIOUEHBI B TeOpUIO 00meHus nnuHocTeld. Teopernueckuii 6a3uc. ABTOpP UCXOAUT U3 JIOTHYECKUX CIIEICTBUI
SBOJIIOLIMOHHOM TOCBUIKKM B aHTpomosorud. ComocraBisieT ICUXO(U3NYECKHe LEIH M 33/1a4d MEXIMYHOCTHOM
KOMMYHUKAIMU C €€ WACOJOrMYecKOl TeopHel, OTCIIeKUBAET HEBO3MOKHOCTh PEan3alliy 3asBJICHHOTO B CO3Ha-
HHUH YPOBHS KOMMYHHKAIIMH. B KauecTBe MPOTHBOIOIOKHOM 9BOIOIIMOHHON MOCBUTKE aBTOP MPHBOIUT MOCTYIIATHI
"punocodun nuanora” ®. Poszenipeiira, ®. D0uepa, M. Bybepa u ap. CooTHolieHHe 3TUX HUITOCOPCKUX MOUIIHIA
BBIBISIET HECOCTOSTEIBHOCTh MAaTEPHAINCTHIECKON PEAYKIMY B aHTpornosorny. HayyHas HOBH3HA. ABTOD BbIJe-
JSIET YeThIpe ypOBHS KOMMYHHKalnu: (oH, npenarcTue, GpyHkuus u nuanor. Ilpeacrasisier 060CHOBaHUS TOTO,
YTO TIEPBbIE TPU YPOBHS HE HYKJAIOTCS B CYIIECTBOBAHUM MHAMBHyanbHoOro "S". TlepBbie Tpu ypOBHS OCTaBIISIOT
SK3HUCTeHNHANbHOE """ He He0OXOAUMBIM U IOTOMY HeBOCTpeOOBaHHEIM. Dmocodus quanora ¢ J[pyraM CTaBuT He
MEHBIINH BONPOC 00 YCIOBHSX BO3MOXKHOCTH METa()M3MUECKOTO KOHTHHYyMa B OHTOJOTHMH, M B CBOIO OYEPEnb,
npejyaraeT npuHsTre punocodcekoit mockuike 0 bore kak mpocTpaHcTBe cyObekTHOCTH B Auasiore "S-Ter". BoiBo-
Abl. Puocockoe OCMBICIICHHE KOMMYHHUKAIMHU ABYX SK3UCTEHIMANBHBIX "S", BOCTpeOOBaHHBIX B OOILEHNH, BO3-
MOYKHO TOJIBKO B paMKax PEeIMrHO3HOTo JAucKypca. PeHoMeHaIbHOE CO3HAHNE MOXKET BOMTH B OOLICHUE C KOHKPET-
HBIM JpyruM (pEeHOMEHaJIbHBIM CO3HAHHEM TOJBKO TOI/a, KOTAAa MEXIy HMMH HpoJjieraeT MeTadu3uuecKoe Ipo-
CTPaHCTBO, JOIYyCKalollee BO3MOXKXHOCTh KOMMYHHKAIIMK TaKOro ypoBHs. Marepuanucruieckas 00yCIOBICHHOCTb
9BOJIFOLIMOHHBIMU TTIOTPEOHOCTSIMH MPUPO/IbI YEJIOBEKA BO BCEX MBICIMMBIX € BHJAX MPOU3BOAUT PEIAYKIHIO KOM-
MYHHUKAaTHBHOTO 3ampoca, KOTopasi JelaeT HEBO3MOXKHBIM B3aMMHOE Bocmpustue aByx "S". B manHO# ncuxodu-
3MOJIOTMYECKON aHTPOIOJIOTHYECKOW MOJIENN OTCYTCTBYET MPOCTPAHCTBO BOSMOKHOCTH JTHAJIOTa JINYHOCTEH.

Kniouesvie cnoga: "S1"; nMIHOCTh; KOMMYHHKALHS; MEPOBO33peHHe; MeTadu3nka; [pyroii; 3BOIIONNOHI3M
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RELIGIOUS FAITH: EXISTENTIAL-ANTHROPOLOGICAL MEANINGS

Purpose. The aim of this article is to analyse the essential features of religious faith as an existential-
personalistic model of the formation of a person, his worldview orientations and activities. This requires a consistent
solution of the following tasks: a) to focus on different approaches to understanding the phenomenon of "religious
faith" (as a problem of principled openness, incompleteness of a person; as the problem of "I-Other" relations; as a
problem of synthesis of the human and the divine, etc.); b) to reveal the spiritual potential of religious faith, its ca-
pabilities in boundary situations. Theoretical basis. The author thinks that the interpretation of religious faith as
confidence in the invisible is unsatisfactory, one-sided and superficial. Religious faith is the existential, due to which
a person overcomes the contradictions between finiteness and infinity. It is the construct of the human spirit, which
makes its way into the transcendental realm. In this context, religious faith is a kind of criterion for the "growth™ of
the "human™ in human, the criterion of his spirituality and humanity. Religious faith, being an integral part of human
existence, gives it irrational dimensions, makes the possibility of impossible. The existential potential of religious
faith serves as the "fulcrum” of a person, thanks to which he self-actualizes, self-fulfills and forms a certain
worldview model. Originality. The author has proved that religious faith, which is the projective model of a person,
turns out to be one of the possible ways to solve its existential problems, as it concerns not only the nature of the
essential characteristics, the properties of the Divine itself but also the ultimate foundations of person in all the
unigqueness and specificity of his being. Conclusions. Religious faith, acting as a factor in human activity, builds his
value-worldview model of the world. Faith deals with the "ultimate™ problems of human existence since it is of ex-
ceptional importance in solving life-meaning issues of human existence. The existential experience of the believer
acquires the status of an event that opens up a field of new possibilities, a new spiritual experience. The accumula-
tive effect of such experience forms the spiritual and value priorities of human existence, sets certain coordinates of
his vital activity, due to which he self-determines, being in dialogue with the Absolute. Religious faith, unfolding as
a permanent process of "search and finding" opens the "code™ of transcendence, a new level of relations of the Hu-
man and Divine.

Keywords: religious faith; existential-faith experience; dialogue; spirituality; boundary situation; Faith-Hope-
Love

Introduction

In today’s dynamic, globalized world, which is constantly changing and affected by modifica-
tion tendencies, a person is forced to look for new ways to counter the destructive tendencies, to
actualize civilizational challenges for the preservation of everything purely human. Therefore, it
is understandable why today the priority questions are about the meaning and goals of human
life, worldview values and perspective opportunities for the existence of all mankind. In this con-
text, contemporary civilization is increasingly striving for ways of preserving the person based
on the new spiritual foundations of development, on those existential issues that would become
one of the core factors of his value-semantic sphere of being. Such a phenomenon is religious
faith. Person, including religious faith as a construct and a unique imperative of his identity,
joins the field of transcendental, the possibility of being spiritually enriched and secure from the
state of disappointment, uncertainty, and depression. The growing interest in the phenomenon of
religious faith in modern theoretical thought is due to the emergence of interreligious contradic-
tions, an attempt to preserve "their" religious identity. Moreover, these processes often contribute
to the emergence of new social risks and religious conflicts. We are talking about the problem of
the Other, of his religion and faith. As a result, an appropriate way of existence in the surround-
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ing world requires a certain religious representation. For the most part, the field for the deploy-
ment of such representations is faith as communication, dialogue and a construct of mutual un-
derstanding. In recent years, scientists have been paying attention to its psychotherapeutic func-
tion. In particular, Viktor Moskalets and Alla Oliinyk (2018) consider religious faith as a factor
of "mitigation” of various life situations. Empirical studies of David C. Dollahite, Loren
D. Marks, Kate P. Babcock, Betsy H. Barrow and Andrew H. Rose (2019) emphasize that those
families in which religious faith is traditionally passed between generations have a much better
family microclimate. However, among researchers, there is no agreement on the nature of the
phenomenon of religious faith, its understanding as an existential-anthropological construct, in
the semantic field of which this phenomenon would be considered from the point of meaning-
creation functions, where not only the issues of how to live or how to save life are raised, but al-
so why you need to live.

Purpose

The purpose of the article is to clarify the essence of religious faith as an existential construct
of forming a holistic personality, its ideological attitudes, and activities. This requires a con-
sistent solution of the following tasks: a) to focus on different approaches to understanding the
phenomenon of "religious faith” (as a problem of principled openness, the incompleteness of a
person; as the problem of "I-Other" relations; as a problem of synthesis of the human and the di-
vine, etc.); b) to reveal the spiritual potential of religious faith, its capabilities in boundary situa-
tions.

Statement of basic materials

For a long time, the phenomenon of religious faith was directly associated with its biblical
definition. However, in this regard only one aspect of the consideration of this unique phenome-
non is visible. Undoubtedly, the content of religious faith is more universal. In the Holy Scrip-
ture, there is a definition of faith: "Now faith is confidence in what we hope for and assurance
about what we do not see" (Hebrews 11:1, New International Version (NIV)). As we can see,
faith for Paul the Apostle appears on the one hand, as a pre-knowledge, of what there is not yet,
but will exist, and on the other, it contains not only the ground for hope but also the confidence
in its implementation. Consequently, faith immanently contains confidence, which is entrenched
in hope as a way of endowing the reality of what is expected.

In the Holy Scripture, we can find numerous examples of spiritual and psychotherapeutic
possibilities of faith, which in various life vicissitudes become the basis for life choices. In the
texts of the Old and New Testaments, due to faith, disbelief is overcome, doubt turns into confi-
dence, and fear disappears. Faith is not permanent, it can be acquired, strengthened, or it can be
lost, weakened. Having passed through temptation (trial), faith is intensified; it becomes strong,
unshakable, or grows poorer, fades away, and collapses. In general, the effectiveness of faith is
verified by deeds, certain actions.

What good is it, my brothers and sisters, if someone claims to have faith
but has no deeds? Can such faith save them? Suppose a brother or a sister

is without clothes and daily food. If one of you says to them, "Go in peace;
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keep warm and well-fed"”, but does nothing about their physical needs,
what good is it? In the same way, faith by itself, if it is not accompanied
by action, is dead. (James 2:14-17, New International Version (N1V))

Therefore, faith is directly related to actions which are its effective expression. So, faith con-
tributes to deeds, and deeds, in turn, consolidate it, induce to action, and thereby open the way
for human perfection. In general, Christianity offers the consideration of faith in an existential-
anthropological sense: as the basis for worldview and spiritual guidance, as an existential, thanks
to which a person self-actualizes and realizes its life-meaning potential. By affirming the exist-
ence of the sphere of the Divine, the phenomenon of faith thereby legitimizes the transcendental
level of being, its irrational possibilities. Relationships of a person with God are formed on the
basis of dialogue, thanks to which it becomes possible not only "Self" to go beyond ontological
conditionality, but also the individual being acquires new qualitative characteristics. Consequent-
ly, religious faith is an experience of meeting human and divine. Such a meeting is characterized
by an irrational background, often not subject to verification, and is always an extremely deeply
personal, existential event.

The event is the place of a rupture, in which the history changes its
meaning, — suddenly opening into a still unexplored window; the event
breaks steadiness, destroys visible stability and correctness; it can be as a
breakthrough into the future or, conversely, as an invasion of the past,
that is denied or suppressed. In the event, you can see the "miracle”, the
birth of a new truth, at the same time unique and universal, which raises
us to the highest point of our existence, or it is possible to see a destruc-
tive or traumatic factor. (Fedorova, 2019, p. 40)

Hence, religious faith, as an existential event, expands the space of personality, changes a
person. For us, the most complete is the understanding of the religious faith, in which the interi-
orization and exteriorization of moral values and spiritual elements of culture occur in the life-
creativity of personality. In this context, its meaningful core is its value-meaning content, which
combines moral and ethical, intellectual (cognitive) and aesthetic principles. In general, the
moral and ethical principle, which serves as an indicator, determines the fullness of social and
individual being is a priority in the structural hierarchy of religious faith. Existential experience
of faith leads to personal maturity and associated with its acceptance of fate difficulties. Thus,
the existential experience of faith must be understood not only as of the horizontal combination
of its components but also as a projection into the future, as a projection of the path-search, of
travel.
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Thereby, a kind of principle of constant openness is authorized for the affirmation of the ab-
solutely valuable. In this context, faith, on the one hand, justifies a person’s aspiration to an infi-
nite future, and on the other hand, gives axiological and spiritual coordinates, which are fixed in
the moral ideal. The life of each person moves in the context of the opposition "finiteness-
infinity". Therefore, it becomes problematic in the course of an infinite series of questions. The
questions, bringing a person out of the state of the given, introduce him into the context of life-
meaning questions, where the bridges of "Self" and "Other" are combined, "drawing" the unique
human world. This inclusion, the communion of a person with the Eternal, only confirms the in-
completeness of his path-search-journey.

Faith is the basis of human spirituality, his attitudes and the existential foundations of being.
The well-known Ukrainian philosopher Serhii Borysovych Krymskyi analyses spirituality, en-
dowing it with the status of a principle, thanks to which a self-construction of a person happens,
"building” its core of values, moral attitudes, and priorities.

Spirituality is the ability to transfer the Universum of external being to
the inner universe of a personality on an ethical basis, the ability to create
that inner world, thanks to which a person’s self-identity is realized, his
freedom from cruel dependence on situations that are constantly chang-
ing. Spirituality, in the end, leads to a kind of meaningful cosmology,
combining the image of the world according to the moral law of the per-
sonality. (Krymskyi, 1992, p. 23)

Therefore, spirituality is the factor by which egocentrism is overcome; it is the factor by
which going beyond personal is possible when the impossible becomes possible. Due to spiritu-
ality, it is possible to find the meaning of life, and during periods of crisis and catastrophic eras,
through colossal spiritual efforts, it ensures moral survival. Usually, a special place among eve-
ryday situations takes boundary, crisis, unigque situations when a person feels keenly all the pre-
cariousness, the riskiness of his existence, or, in conversely, the need of his place in life. Most
clearly "the code of faith" is revealed in boundary situations in which a person, making a break-

through beyond his own "Self", opens up a completely different dimension of being. We fully
agree with the opinion of the Ukrainian philosopher Denys Predko:

It is well-known when life itself falls under the "pressure” of problemati-
zation, a person is forced to "plunge™ into comprehending the deep, inti-
mate meanings of life. Actually, he rises to a higher existential level of

comprehension. At the same time, his existentials acquire a personalistic
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colouring, where everything that is purely human is experienced in relation
to God. In this relation, the attitude towards life becomes not the concern
for life, but something above it, which is beyond its limits — its "transcend-
ence" as an ideal that exceeds the limits of life. (Predko, 2018, p. 117)

It is through religious faith that boundary experiences, which are identified as mystical, tran-
scendental, are accompanied by a state of delight, bliss, a sense of fullness, happiness. Inci-
dentally, such states are often associated with the creative processes of the personality or with a
change in its spirituality. So, "Faith seems to move mountains in the sense that religion is associ-
ated with positive health outcomes™ (Hvidt, Hvidtjern, Christensen, Nielsen, & Sgndergaard,
2017, p. 294).

Therefore, in philosophical and religious discourse, religious faith is characterized by the fol-
lowing features: firstly, faith as a special kind of pre-knowledge, which unfolds in the system of
human cognitive abilities; secondly, the status of faith is formed in the context of the assertion of
confidence as a moral imperative of a man, that is an important condition of human existence
and affirmation; thirdly, faith problematizes and dynamizes the life world in all its diversity, acts
as an important ethical value that influences the self-transformation of man in the process of
learning, educating the state of God-relation; fourthly, religious faith is based on dogmas and
being realized within the limits of authority, nevertheless unites the finite and the infinite, the
human and the Divine; fifthly, faith is a complex phenomenon, the components of which are
both elements of existence and the elements of the personal.

Through centuries of history, Ukrainians have created a certain way of thinking, feeling, and
behaviour, the components of which are the faith that distinguishes them from other nations. Let
us pay attention to the characteristics of faith as a factor in the formation of Ukrainian religious
consciousness. The well-known historian, psychologist, and sociologist VVolodymyr Yaniv (1966)
drew attention to geopolitical factors that appeared "on the verge of two worlds” (p. 181) as
boundary situations, and they ensured the formation of a kind of Ukrainian faith algorithm. It
was the type of faith that was subjected to constant existential tension. The peasantry as a feature
was inherent in such type of faith as a kind of feeling the nature, "empathy" and listening to it. It
is a living organism that has been going through life for centuries. Such type of faith also pos-
sesses a love for the land, that nourishes and inspires both strength and focus on literature and
art, in which the spirit of Ukrainian religiosity was most vividly felt. The domination of the emo-
tional and feeling elements over the rational led to the creation of a kind of Ukrainian sensuality.
Introvertism as a constant approbation of faith and individualism are components of this type of
faith (Yaniv, 1966). Consequently, it was these factors that formed the Ukrainian religious faith,
which was archetypally transmitted from generation to generation, creating a living chain of the
spiritual axis. However, faith attitudes, arising in the early stages of an ethnos formation, under-
went a transformation during a long historical genesis. Despite the historical progress, a certain
invariant has been preserved, which reflected common cultural, religious and ethical factors.
Through to that, it was possible to preserve national identity, manage to carry it through all the
"small Apocalypses™ and, finally, to keep and increase what is called the "spirit of the nation",
the "soul of the nation".
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Thus, religious faith is the phenomenon by which not only a person finds certain meanings,
but also makes certain their ethnic characteristics. This, in fact, the integrative quality, that con-
cerns the sphere of life-meaning values that determine the content, quality and direction of hu-
man existence. However, a sense of integrity, fullness can be rare, instant, but at the same time
permanently direct individual life. The spiritual experience of faith is the experience of human
existence, the experience of "completeness of personality”, where one must not only live but also
comprehend, create not only oneself in the process of this comprehension but also the world of
Other.

The Ukrainian philosopher Hryhorii Skovoroda, along with faith, singled out such life-
meaning orientations as Hope and Love. It is religious faith that sets the projective model of
human development, the horizons of his capabilities. Hope paves the way for faith and asserts
everything purely human in the realm of experience of the divine. Hope is the feeling that
keeps a person afloat. Faith and Hope bring the human heart to the haven of love. Love is the
greatest of all virtues. It gives everyone a foundation, creates everything and preserves. "It is
fire invisible ... " (Skovoroda, 1994, p. 149).

Faith, Hope, Love are those spiritual and moral virtues that form and contribute to the second
birth of a man. Faith ensures a movement towards God and a meeting with Him, acts as a certain
guideline of the aspirations and hopes of a person that he is trying to realize. Hope, as the possi-
bility of impossible, strengthens faith, provides a link between the present and the future, and
brings them closer. Faith and Hope find their presence in Love, which, by uniting them together
and, thus, combining God and a person, promotes dialogue. Some kind of "expectation” happens
before the encounter between human and divine when faith only begins to pave its way for reali-
zation and hope, entrenching it in projectivity, activates the anticipation of co-presence. Apart
from that, love, overcoming the "state of expectation”, makes the situational moment of the
meeting possible, giving a person the potential of relation to God. How is this possible? It is
about single chain — Faith, Hope and Love that can be represented as a "field" (sphere, space, or
state), which is distinguished by a certain cumulative spiritual effect. Thus, by a high concentra-
tion of all spiritual, intellectual and moral forces, being in tension, in a state of intense percep-
tion, a person must "bring” Faith to Hope and Love — and only on this basis adequate conclu-
sions can be drawn.

The life of Hryhorii Skovoroda was constant as travel to himself and faith as a search-finding
of God in him. In the process of mystical union with God, a person "resurrects", as if he is being
worshiped, reaches the highest bliss and happiness. Such extraordinary movements of the soul
activate the emotional and volitional efforts of a person and contribute to his spiritual transfor-
mation. It was precisely such an afterlight that H. Skovoroda had experienced. This existential
experience served as a basis for clarifying life-worth values for him, and he tried to convey them
to others. Such a way of achieving spiritual awakening helps to overcome the hardships of life
and anxiety, allows a person to rise above the routine and join the world of the Absolute. How-
ever, Skovoroda was an opponent of the fanatical faith, in which the emotional component dom-
inates rational thinking. In order to avoid this, it is necessary to form critical thinking that be-
comes possible thanks to the philosophical culture of thinking.

This seems in considerable tension, however, with faith-based knowledge —

particularly as that is conceived in Alvin Plantinga’s well-known work
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"Warranted Christian Belief". For while there he maintains that faith is a
means of knowing religious subject matter, he is also candid that faith-
based belief is produced in one by the Holy Spirit in a way that can seem
to openly flout the ability constraint on knowledge. (Shaw, 2019, p. 17)

It is only partially possible to agree with the reflections of Shaw since religious faith synthe-
sizes not only the cognitive component but also the emotional and volitional component.

Thus, in the process of understanding of religious faith, a kind of dialogue is developing,
which is interrogative in nature. A person, being in a certain state of mind and overcoming the
boundaries of his own "Self", carries out a projective goal-setting of what excites or embarrasses
him. Then, while maintaining the tension of this interrogative attitude and holding the state of
mind, the person tries to integrate these processes for striving towards the divine realm, while
maintaining spiritual openness and waiting for an answer. Religious faith indicates the orienta-
tion of the consciousness of one who turns to God, of one who prays, expresses this orientation
in the worldview model, which opens up a whole range of possibilities. In this context, we can
recall the bright symbol of communion with God as the meeting of man with God - the fresco of
Michelangelo, which emphasizes the main thing in this meeting — the space "between" Adam
and God. Such a meeting is carried out as a dialogue in which each moves towards the other,
and, in fact, the meeting takes place "between" the participants in the dialogue. Consequently,
faith dialogue takes place in the "request-response” plane, which facilitates synergy. Such syner-
gism forms a functional interconnected unity, which defines the meaning of human life, those
promising possibilities for the study of faith-dialogue as the quintessence of a person’s spiritual
potential, where it becomes God-related.

Originality

The author has proved that religious faith, which is a projective model of a person, turns out
to be one of the possible ways to solve its existential problems, as it concerns not only the nature
of the essential characteristics and properties of the Divine itself but also the ultimate founda-
tions of a man in all its uniqueness and specificity of his being.

Conclusions

Religious faith, acting as a factor in human activity, builds its value-worldview model of
the world. It "deals™ with the ultimate problems of human existence, since it is of exceptional
importance in solving life-meaning issues of human existence. The existential experience of
the believer acquires the status of an event that opens up a field of new possibilities, a new
spiritual experience. The accumulative effect of such experience forms the spiritual and value
priorities of human existence, sets certain coordinates of his vital activity, due to which he self-
determines, being in dialogue with the Absolute. Religious faith, unfolding as a permanent
process of "search and finding" opens the "code" of transcendence, a new level of relations of
the Human and Divine.
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Merta. JlociipkeHHS CIIPSIMOBaHO HA PO3KPHUTTS CYTHICHMX OCOOJIMBOCTEH peiriifHoi Bipu SIK €K3UCTEHLIHHO-
NepCOHATICTUYHOT Mozeni (OpMyBaHHS JIIOAWHM, i CBITOIVISIIHMX OpPIEHTUPIB Ta IisUIBHOCTI, IO Iependadae
MOCNIZIOBHE PO3B’SI3aHHS TaKWMX 33/1a4: a) akKIEHTYBaTH Ha PI3HOMAaHITHI MIJXOAM 10 OCMHUCIECHHS (EeHOMEHY
"peniriiina Bipa" (i npoOGiieMi NMPUHIMNOBOI BiIKPUTOCTI, HE3aBEPILEHOCTI JIIOAMHH, SK IPOOJEMi CTOCYHKIB
"A-lammit’, sx mpobiemi CHHTE3y IJIOACHKOTO Ta O0XKECTBEHHOTO TOIIO); 0) PO3KPHUTH IYXOBHI MOMIIMBOCTI
peniriifHo1 BipH, ii 0COOIUBOCTI B MMOTPAaHUYHUX CHTYallisX. TeopeTHUHUIl 0a3uc. ABTOp BUXOINTH i3 HEJOCTATHB-
OTO OCMHCJICHHS PEeJiriiHOi BipH SK BIIEBHEHOCTI B HEeBHIMMOMY. PermiriiiHa Bipa BHCTyIae THM €K3HCTCHIIAIOM,
3aBIISKU SKOMY JIFOIMHA JTOJIA€ CYIEPEYHOCTI MK CKIHUCHHICTIO Ta HECKIHYEHHICTIO, TUM KOHCTPYKTOM JIFOJICEKOTO
NyXy, SKHA YMOXIIUBIIOE 11 BUXiJ B apUHY TPaHCUIEHACHTHOTO. B IIboMy KOHTEKCTI peiiriiHa Bipa € CBOEpiTHUM
KpuTepieM "HapocTaHHs'" JIIOJICHKOTO B JIIOJMHI, KpUTEPieM 11 JyXOBHOCTI Ta TyMaHHOCTI. PeniriiiHa Bipa, siBisito-
YHCh CKJIAJIOBOIO OYTTS JIIOIMHU, HAJAE HOMY IppalliOHAILHUX BUMIPIB, YMOXKIIUBIIIOE HEMOXIIUBE. EK3UCTEHITIH-
HUH MOTEHIIaN PeJiriifHol BipH CIyrye Ti€lo "TOYKOIO OHOpH’ JIIOJMHHM, 3aBJASKU SKid BOHA CAMOAKTYalli3yeThCs,
CaMO3IIHCHIOEThCS W (OpPMYyE MEBHY CBITOTISAHY Mojeib. HaykoBa HOBU3HA. ABTOPOM JIOBEICHO, IO peiriiiHa
Bipa, B SKiH BiJI3ePKATIOIOTHCS CBITOTJISAHI OPIEHTUPH JIFOJWHH, BUSABJSIETHCS OJIHHUM 13 MPUHIIHIIB ii CAMOBUBU-
LIEHHSI, CIIOCO0Y BUPIIICHHS €K3UCTEHUIHHMUX mpobieM. [Ipiuyomy B Hill BioOpakaroTbesi, 3 0JHOTO OOKY, CyTHICHI
XapaKTEePUCTUKH, BIACTUBOCTI caMoro boxecTsa, a 3 1HIIOTO — rPaHUYHI MOKJINBOCTI i HEMOXKIIMBOCTI JIOJMHU Y
BCHOMY PO3MAITTi YHIKaJIBHOCTI Ta crerudigHocTi ii OyTTs. BucHoBku. PerniriiiHa Bipa, BUCTYNarOud YHHHUKOM
AKTUBHOCTI JIFOWHH, BUOYIOBYE ii IIIHHICHO-CBITOTIIIHY MOJAETH CBiTY. BoHa "omikyeTscsa" ¢aranpbHUMU Tpooie-
MaMH JIIOJICBKOTO OYTTS, TaK SK MAa€ BUHATKOBE 3HAYEHHS IIPU BHUPIMICHHI CEHCOXHMTTEBUX IHUTAHb JIOJICHKOTO
icHyBaHHs. EX3UCTEHIIIHHMIA JOCBIA Bipyl04oTro HaO0yBa€ CTaTyCy MOIi, 10 BiIKPHBAE ITOJIE HOBUX MOXIIUBOCTEH,
HOBOTO TyXOBHOTO JOCBiTy. AKYMYJISTHBHUH e(heKT TaHOTO JOCBILY (hopMye ITyXOBHO-IIHHICHI MPIOPUTETH JIFOI-
CbKOTO OYTT#, 33/1a€ TIEBHI KOOPAUHATH JKUTTENISUIHOCTI JIFOAWHY, 3aBISKH YOMY BOHA CAMOBH3HAYAETHCS, 3HAXO-
JSTYUCH Y A1aJIOTIYHOMY CIiNIKyBaHHI 3 AGcomroToM. PeririitHa Bipa, po3ropTaiouuch K MOCTIHHUH MpoIiec "'ToIIyK-
3HAXOKEHHS'', BIIKPUBA€E KO TPAHCIIEHICHTHOCTI, HOBI I'paHi CTOCYHKIB IapuHH JIfocekoro ta boskecTBeHHOTO.

Kntouosi cnoea: peniriiiHa Bipa; €K3UCTEHIIHHO-BIpyBaJbHUHI JOCBiA; Aiajor; AYXOBHICTH; IOTPaHWYHA CH-
Tyaris; Bipa-Hanis-JIro6oB

E. U. TIPEAKOY

Y"Kuesckuit nanponansupri yausepeurer nMenn Tapaca llesuenko (Kues, Yipauma), o11. moura olenapredko@knu.ua,
ORCID 0000-0002-9908-7788

PEJIUT'MO3HASA BEPA: DOK3UCTEHIIUAJIBHO-
AHTPOITIOJIOTHYECKHUE CMBbICJIbI

Heab. MccnenoBanue HaNpaBIeHO HA PACKPHITHE CYIIHOCTHBIX OCOOCHHOCTEH PENIMTHO3HOW BEPHI KaK 3K3H-
CTEHIIMATbHO-TIEPCOHATMCTHIECKOW MoJenu (OPMHPOBAHUS UYEIOBEKa, €ro0 MHPOBO33PEHUECKHUX OPHEHTHUPOB H
JESITETFHOCTH, YTO TPEAyCMaTpPHUBAeT IOCIENIOBATEIbHOE PEIICHNE CICTYIONIMX 3a/ad: a) aKIeHT Ha pas3iIMdHbIe
TTOIXOJIBI K OCMBICICHHIO (peHOMeHa "'penurno3Has Bepa' (Kak mpobieMe MPUHIMITHATILHOW OTKPBITOCTH, HE3aBep-
IICHHOCTH YeJIOBEeKa, Kak IpobieMbl oTHomeHui "S-Jpyroit”, kak mpobieme cHHTe3a deloBEeYecKoro M Ooxe-
CTBEHHOTO M T.I1.); 0) PacKphITh JyXOBHbIE BO3MOXKHOCTH PEIIMTHO3HON BEpPBI, €€ 0COOCHHOCTH B NMOTPAHUYHBIX CH-
Tyanusx. TeopeTuueckui 6a3uc. ABTOp HCXOJUT M3 HEJOCTATOYHOI'O OCMBICIICHUSI PEIUTMO3HOM BEphI KaK yBe-
PEHHOCTH B HEBHIMMOM. PenuruosHas Bepa BBICTYMAeT TeM DK3MCTEHLMAIOM, OJarofapst KOTOPOMY YeNlOBEK IIpe-
0J10JIEBAaCT IMPOTHBOPEUMST MEXKIY KOHEYHOCThIO M OECKOHEYHOCTBIO, TEM KOHCTPYKTOM YEJIOBEYECKOIo IyXa,
KOTOPBII 00ecrneYrBaeT ero BBIXOJA B C(pepy TPAHCIICHACHTHOrO. B 3TOM KOHTEKCTE PEIMrHO3HAsi Bepa SBJISCTCS
CBOEOOpa3HBIM KpUTEpUEM "HapacTaHUs 4YeJIOBEUYECKOTO B YEJIOBEKE, KPUTEPUEM €ro AYXOBHOCTH U I'yMaHHOCTH.
PenurmosHas Bepa, SIBISSICH COCTABHOW OBITHS YeNOBEKa, NMPHIACT €My HpPalHOHAIBHBIX H3MEPEHHH, CHOCOo0-
CTBYET HEBO3MOXXHOMY. DK3UCTCHIINAIBHBIN MMOTEHIHAI PEITUTHO3HOM BEPHI CIIY)KUT TOH "'TOYKOM OMOpHI" deIoBe-
Ka, Omaromapsi KOTOpOH OH CaMOaKTyaJIH3HPYETCs, CaMOOCYIIECTBISIETCS U (OPMHUPYET OIPENEICHHYI0 MHUPOBO3-
3peHUYecKyr0 Moaenb. Hayuynasi HOBH3HA. ABTOPOM JTOKa3aHO, UTO PEIUTHO3HAS Bepa, B KOTOPOI OTpa)KaroTcs MU-
POBO33pEHYCCKHE OPHEHTHPHI YEIIOBEKA, OKA3bIBACTCS OJHHUM W3 MPHUHIUIIOB €€ CAaMOBO3BBIIICHHUS, CIIOCOOOM pe-
IICHUS YK3UCTCHIHAIBHBIX TpoOiieM. [IprdyeM B Hel 0TpakaloTcs, C OMHON CTOPOHBI, CYITHOCTHBIC XapaKTEePUCTHUKH,
cBolicTBa camoro boxecTBa, a ¢ Apyroi — npeienbHble BO3MOKHOCTH U HEBO3MOXKHOCTH Y€JIOBEKA BO BCEM Pa3HO-
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00pa3uy yHUKJILHOCTH M CHelU(pUIHOCTH ero ObiTus. BeiBoabl. Penurnosnas Bepa, BbIcTymast (JaKTOPOM aKTHB-
HOCTH 4eJIOBEKa, BHICTPANBAET €€ LIEHHOCTHO-MUPOBO33pEHUECKYI0 MoJieab Mupa. OHa "3aHnmaercs’ QaTaabHbIMU
npo0JieMaMy 4eI0BeYECKOro OBITHS, TaK KaK MMEET MCKIIOUUTEIbHOE 3HAUCHHE NPU PEIIEHUH CMBICIOKHU3HEHHBIX
BOIIPOCOB YEJIOBEYECKOTO CYIECTBOBAHMSA. JK3MCTEHIMAJIBHBINA OIBIT BEPYIOUIEro NPUOOpETaeT craryc COOBITHS,
OTKpBIBAET ITI0JIC HOBBIX BO3MOXKHOCTEH, HOBOTO yXOBHOTO ONBITA. AKKYMYIATHBHBIH 3((eKT maHHOTO OmbITa
(bopMupyeT AyXOBHO-IICHHOCTHBIE MPUOPHUTETHI YEIOBEYECKOrO OBITHS, 3aJacT ONpPEAEICHHBIE KOOPAWHATHI €T0
KHU3HEIEATEIBHOCTH YEJIOBEKA, Oarofapsi 4eMy OH CaMOOIIPENEISIETCS, HaXOMICh B JHAJIOTHIECKOM OOIIECHHH C
Aobcomotom. PenurnosHas Bepa, pa3BopadnBasch Kak IOCTOSHHEIHN MpoIiec "TIOMCK-HAX0XKICHHE ', OTKPHIBAET KO
TPaHCICHICHTHOCTH, HOBBIE TPaHU OTHOMIEeHUH cepsl Yemoeueckoro u boxecTBeHHOTO.

Kniouegvie cnosa: penurno3Hasi Bepa; SK3UCTCHINAIBLHO-BEPOBAJIBHBIN OMBIT; JHAJIOT; JyXOBHOCTbH; MOTPaHNY-
Has cutyanusi; Bepa-Hanexna-J1r000Bb
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IMAGE OF HUMAN IN THE POSTMODERN EPOCH

Purpose. Based on the study of philosophical anthropological concepts, to highlight the project of personality in
different historical periods, to reveal the meaning of humanistic issues in the postmodern epoch, to identify the es-
sential features of the image of human of the second half of the XX — the beginning of the XXI century. Theoretical
basis. The methodological basis of the article is the principles of historicism, integrity, objectivity regarding the
mastery of the issue of person’s image in postmodernism. The research applied comparative-historical, culturologi-
cal, analytical, axiological approaches to reveal the problem of individuality in the second half of the XX — the be-
ginning of the XXI century. The theoretical basis of the article consists of scientific works in the field of philosophi-
cal anthropology, history, cultural studies, and aesthetics. Originality. The author revealed the peculiarities of trans-
formation of the personality model from antiquity to postmodernism, specified the image of man of the second half
of the XX — the beginning of the XXI century. Conclusions. The analysis of anthropological ideas of Western phi-
losophy of different ages shows the variety of views about understanding the nature of the person, its complexity
and ambiguity. In the epoch of postmodernism humanistic issues are of particular relevance, which is connected
with social and political uncertainty, domination of mass consciousness, loss of national and cultural identity. The
image of a person of this period is deprived of a solid foundation, it is blurred and relative. The destruction of faith
in the absolute in the context of the second half of the twentieth century contributed to the formation of confidence
in the interdependence of all things (including certain historical periods), raised the problem of the personality im-
age to a new ontological level. Orientation in the achievements of European civilization, perception of its anthropo-
logical experience, intercultural dialogue contribute to the productive use of the achievements of mankind in order
to understand the modern person and to form its adequate image. In its essence, postmodernism does not set the goal
to realize a retrospection of subject type. However, separating from the cultural memory the excerpts of ideas about
a person, by certain styles and directions, it builds on their formations its own eclectic image of the individual.

Keywords: image of human; postmodernism; anthropology; historical epochs; humanism; worldview

Introduction

Anthropology in the twentieth century made a significant contribution to the awareness of
human nature, however, there were revealed certain limits of its understanding, which cannot be
extended from the standpoint of classical philosophy. In postmodernism, humanism has been
subjected to sharp criticism. Feeling of frustration, confusion, the absurdity of being, a playful
and mocking attitude to life and the high ideals affirmed (at least at the level of assertion) Euro-
pean civilization led to a revised interpretation of the image of the individual and its concept.

Although postmodernism has declared itself as an ideological system since the second half of
the twentieth century, it has not yet established itself as a holistic paradigm with well-defined
views on eternal problems. This direction has cast doubt on the leading spheres of activity of the
person, proclaimed a certain absurdity of existence, at the same time declaring the desire to "re-
open" the subjective world of the individual, to find his lost "Self". Logic and rationalism, which
were the basis of the modern era, are recognized as destroying human freedom and manifesta-
tions of violence against him.

Anthropological scientific inquiries of postmodernism gave rise to doubt on the dominant
principles of humanism. Theorist of this period U. Eco suggested that the hero of this era feels
very uncomfortable, he is lonely because he lost his spiritual orientation. Accordingly, the indi-
vidual is afraid of being himself, seeking certain images and roles that would make him relevant
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and understandable to others, the same lonely and unknowable. Therefore, the personality of this
time is difficult to understand at the level of philosophical ontological knowledge.

The theme of the person’s essence activates such issues as: being, consciousness, integrity,
etc. For their solution, modern humanities involve in dialogue religion, history, ethics, politics,
sociology, psychology, cultural studies, etc. Their purpose is to restore the unity of man, to get as
much information about him as possible in order to find the true "Self". It is a kind of perfect
utopian idea of a future "monad" person, which is more a project than a real goal.

It can be stated that today philanthropic issues are revealed in various aspects: rethinking of
the content and nature of the individual, the importance of religion and traditions in his for-
mation, studying of different types of worldview and their impact on the person, reflecting of
philosophical and cultural foundations of anthropological sciences, etc.

At the same time, the idea of the "death of man", which was expressed by M. Foucault in the
twentieth century, is particularly relevant. The loss of subjectivity, the dependence of conscious-
ness on social, political and mental factors are real threats posed by postmodernism.

A critical view of the individual in the second half of the twentieth century developed under
the influence of the philosophy of F. Nietzsche, who opposed the tenets of modernity. The
thoughts of the thinker have caused a duality in the perception of the modern hero. On the one
hand, his value is his own potential, which contributes to the achievement of the true purpose of
existence, on the other — he is constantly subject to attacks of illusions, fear, struggle for life and
happiness.

F. Nietzsche’s beliefs laid the foundations for the leading strategies of person interpretation
that changed the limits of his existence: one emphasizes the possibilities of artistic worldview
(J. Bataille, J. Lacan, M. Foucault); the other shatters the foundations of metaphysical thinking
(M. Heidegger, J. Derrida, Y. Kristeva). The directions presented confirmed a contrasting view
of the individual: he is no longer a hero but appears as a creature that lost his orienting points;
personality is social, biological and mental in nature, but intersubjective in life.

Despite the fact that man, his relationship with society, the search for his own "Self" became
the subject of study by many scientists (J. Baudrillard, R. Barthes, D. Derrida, J. F. Liotard,
M. Foucault, M. Heidegger, etc.), the current stage of the development of the humanities requires
the specification and objectification of homo sapiens model contained in the postmodern pro-
gram.

Purpose

Based on the study of philosophical anthropological concepts, to highlight the project of per-
sonality in different historical periods, to reveal the meaning of humanistic issues in the post-
modern epoch, to identify the essential features of the image of human of the second half of the
XX —the beginning of the XXI century.

Statement of basic materials

The study of peculiarities of the type of postmodern person implies the researcher’s address
to the historical and cultural reconstruction of its ideal in certain historical periods. Human life
can be interpreted as a kind of worldview, dialogue and mutual enrichment of different civiliza-
tions. There is a deep connection between the epochs, despite the fact that often each successive
epoch denies the achievement of the previous one. Therefore, comprehension of the image of the
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person of the second half of the XX — beginning of the XXI century requires understanding of
the formation and development of the fundamental elements of anthropological science.

The subject’s model question was first raised in European philosophical thought in ancient
times. In the works of eminent thinkers (Protagoras, Sophocles, Plato, Aristotle, etc.), this
problem is considered in the aspect of domination of physicality. The perception of the flesh as a
"face"”, identical to thinking and symbolizing the principle of beautiful individuality, is a
formative element of this civilization. The person explicates in harmony with space and nature.
This harmony builds the idea of a free individual. According to S. Baranov (2009): "The image
of man is a certain expression of dignity and freedom, resilience to the blows of fate, internal
change of man™ (p. 7). However, the hero of this period is not free enough, he must obey to the
power of the absolute. Ancient personality is a means that promotes connection to higher values,
it does not yet have a sense of self-importance. However, ethical categories such as charity,
humanism, good, etc., are already being developed into the historical stage, which testifies to the
emergence of a new axiological orientation that laid the foundation for medieval philanthropic
Views.

The eminent thinker M. Berdyaev (1933) expressed an opinion explaining the reasons for the
development of a new type of middle-aged individual: "Christianity freed man from the power of
cosmic infinity, into which he was immersed in the ancient world, from the spirits and demons of
nature. It put him on his feet, strengthened him, made him dependent on God, not on nature"
(p. 36). Theocentric views of the Middle Ages affirm the idea of the person as the image and
likeness of the Lord. Personality moves to the forefront, though submissive to Him, but has the
right to be responsible for himself. This idea is a source of understanding of the religious anthro-
pocentric concept. Inner existence is the centre of knowledge for the fathers of the church. The
soul is higher than space, it is associated with the Creator. Therefore, asceticism, renunciation of
everything external and secular become the basis of life. Man is interpreted in two dimensions —
he is free, immortal, God-like, the centre and purpose of the universe, but in consequence of the
Fall, it is internally dissociated. That is, in the presented age, a type of believing subject appears,
who lives righteously, directed to God — the source of creative activity.

The Renaissance proclaims new values, affirms a philanthropic system whose starting point
was humanism — proclamation of the special purpose of the individual. It is based on three lead-
ing principles: liberation of man from rigid church dogmatism, awareness of his uniqueness, re-
turn to ancient ideals.

Pico della Mirandola (Italian Renaissance thinker) formulates a defining view of the individ-
ual: "... the human being is the intermediary between creatures ... set midway between fixed
eternity and fleeting time" (Bragina, 2001, p. 331). This postulate makes the subject a certain
centre that connects the ideological world and the material (which, unlike the Middle Ages, is no
longer interpreted as inferior). Accordingly, all needs, physical and sensual components become
equal. Anthropological philosophical pursuits of the Renaissance lead to the following questions:
who is a person, is he insignificant or mighty? The desire to find answers to them is in the trea-
tises of Francesco Petrarca "Remedies for Fortune Fair and Foul”, Facio "Of the Excellences and
Outstanding Character of Man", Lorenzo Valla "On pleasure. Of the True and the False Good",
etc. They affirm the image of the hero, considered the measure of all things. He harmoniously
combines natural and social phenomena, nobility, divine basis, pure soul, beautiful body, morali-
ty, fight for good and justice. An individual is like God in that he is capable of creative self-
determination, universal, not limited.
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Baroque is a type of culture that originated in Europe in the seventeenth century, defining a
new stage in the development of civilization. It develops a kind of doctrine of the world and the
personality, which, though based on the modified ideas of previous epochs, has a unique style.
The image of the person is transformed, indicated by the tension of feelings. In this period phil-
anthropic quest is growing, becoming ontological. Theorists of this direction have found contra-
dictions between the person and society, nature, laws of existence.

The sense of contradiction separates the integrity of the individual. However, the time pre-
sented laid the groundwork for the emergence of another type of creative subject — capable of
subtle feeling, suffering, experiencing, thinking and fantasizing.

As A. V. Lipatov states:

Baroque determined the problem of man in the philosophical, sociologi-
cal, psychological aspect by scientists, ideologists, and artists. The aspi-
rations of the era resulted in the psychological deepening of the conflict
and the associated mainstreaming of the character, not as a type, but as a
personality. The new concept of man became also reflected in the speci-
ficity of mass perception. The interest in the individual, the subjective,
the unique in its singularity — all this became a sign of the times, which
left the imprint on aesthetic tastes, literary teachings, the sphere of recep-
tion and the worldview in general. (Lipatov, 1977, p. 218)
The image of the individual is a complex phenomenon that is constantly evolving and chang-
ing. The tension of time brings theatricality, pathos and dynamism to its understanding.
Classicism with rational thinking transforms views on the concept of a person — autono-
mous one, who can deeply and soberly evaluate phenomena, make predictions about their con-
sequences. He influences social and historical events through the power of intelligence. The
ideal became a subject with strong spirit. He sacrifices his interests and even his life for the sake
of the public good. The person is regarded as one of the pillars of the universe, a translator of the
social system, which through the mind asserts higher moral values.

The era of the XIX century is characterized by a special understanding of personality and its
capabilities. P. Gurevych notes:

Romantics have suggested that human existence is much more than its
social dimension. The individual is cramped in the available historical

space. He is easily transferred through imagination to other cultural

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i16.141904 © L. M. Mykulanynets, 2019

46



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHTpononoriyHi BuMipu ¢inocopcbkux aociimkens, 2019, Bum. 16

Anthropological Measurements of Philosophical Research, 2019, NO 16

TOPICAL ISSUES OF PHILOSOPHICAL ANTHROPOLOGY

worlds, many of which he creates himself. By denying reality, the roman-
tic enters into unknown zones of his own being. Transforming reality, he
embraces something unique, independent, which is inherent only to him
as a living being. (Gurevych, 2001, p. 97)

The philosopher justifies the view that the subject is interesting due to his spiritual qualities,
creative attitude to life.

Nineteenth-century anthropology assumes that a person is a microcosm, in which all the har-
mony of the cosmos is potentially embedded. Emphasis is placed on its uniqueness, and the tra-
dition of individualization is deepened. I. Kant, I. Fichte, F. Schelling (the Doctrine of the Abso-
lute) laid the foundations for understanding the essence of man. The ontological status of the
subject is loneliness. He is disappointed in the world that surrounds him, so he sinks into self-
observation and seeks unity with the Divine Principle. Herewith, romantics have developed a
productive idea of personality, according to which it is able to create its own civilizations that do
not exist in reality, but transform its inner being and environment.

In the modernist period we can trace a significant development of culture, science, technolo-
gy, medicine. The huge creative potential of the hero is revealed. The humanistic problem is be-
coming dominant. The reason for this situation is a departure from the spiritual origins, the af-
firmation of atheistic consciousness. One of the principles of the era is the denial of the "old",
which leads to the shattering of the value system.

An important postulate for the comprehension of this period is the "death of God" and the
idea of a "superhuman™ expressed by Nietzsche. In light of them, a new image of the person —
the lonely one — begins to develop, moving away from society, with its own weighty inner world.
The modernist conception of the individual suggests two approaches: objectivist and subjectivist
ones. The first one comprehends the personality through the experimental study of its individual
components (emotions, needs, ideals, etc.), the second one declares unigqueness, freedom, re-
sponsibility and the right to choose their own "Self".

Postmodernism was a testament to the crisis in the life of society and man in the second half
of the XX - beginning of the XXI century. According to the researcher N. Amiri, it, unlike the
modernism,

Emphasizes the importance of the socio-historical context. In postmodern
art, the temporality and historical existence of man is a major issue of
study. The contemporary artist tries to organize "disorganization” without
a clear form of the world ... the postmodern artist knows that the result
of his work is much more important and more valuable than his original

intentions and desires. (Amiri, 2016, p. 1627)
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Modern humanities substantiate the view that an important feature of the era is game, irony,
pluralism, multiculturalism, the parity of existence of different types of mentality. There is
formed an idea of the person as one that simultaneously lives in all epochs, entertains with them,
constructs his doctrine of being, based on typological figurative and historical collages of the in-
dividual. A retrospective analysis of the model of the individual until the second half of the XX
century shows that each period offers its own vision, which in the second half of the twentieth
century can be interpreted as one of the variants of the subject.

P. Pavlidis points out that

A person in postmodernism has great opportunities to engage himself in
culture, thus developing as a personality in the context of world creativi-
ty. However, the modern hero develops in the aspect of the consumer of
"cultural production™, and therefore is not capable of conscious cultural
activity that is based on eternal moral standards. Man is not fully real-
ized, he remains infantile. (Pavlidis, 2005, p. 57)

The leading task of the individual is to learn the experience of previous times, to create his
own image thereon — eclectic, repetitive, variational, cited and so on. The subject of the second
half of the XX century demonstrates readiness for dialogue — with civilizations, styles, direc-
tions, he tries to recognize the value of any point of view, appeals to texts of different historical
periods, and at the same time, playfully and mockingly refers to life and high standards of socie-
ty. The person of postmodernism seeks to combine in his own "Self" the traits of all eras, and at
the same time, his essence remains fragmentary and discrete.

In the second half of the twentieth century, traditional approaches to the individual do not
study him, but model in accordance with the values of a certain time. The image of the person
refers us to the relevant socio-historical and artistic situation, which helps to understand the
mechanisms of constructing the content of the individual. Thus, from antiquity the modern hero
takes the ideal of a beautiful appearance, which in postmodernism is understood as a cult of the
body. According to J. Baudrillard:

Its (that is, the body) "new discovery" after the millennium era of Puri-
tanism, which took place under the sign of physical and sexual liberation,
is ubiquitous in advertising, fashion, mass culture (and especially the fe-
male body, it is necessary to understand why), the hygienic, dietary, ther-
apeutic cult that surrounds it, the imposition of youth, elegance, masculini-

ty or femininity, the care, regimes, sacrificial pursuits that are associated
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with it, the myth of Satisfaction — all today testifies that the body is the
object of salvation. It literally replaced the soul in this moral and ideolog-
ical function. (Baudrillard, 2006, p. 115)

The philosopher clearly reveals the transformation of the ancient idea of beautiful appearance,
the shift of semantic accents that lead to the re-reading of this thought, the leveling of its original
meaning.

Creating one of the variants of the image of man in postmodernism is also due to the appeal
to the postulates of the Middle Ages, considered in the typological dichotomous proximity. Prob-
lems raised by the second half of the twentieth century: “"death of God", "death of man”, "end of
history" can be solved through the return of the individual to the traditional religious truths of the
Middle Ages: eternity of God, immortality of soul, infinity of history. However, this era includes
various ideal constructions — mythologemes, ideologemes, theories that emerge as the subjective
mode of thinking and feelings of the modern individual. Thus, the principles of medium aevum
demonstrate their vitality in solving the questions of finding the sense of life, holistic and har-
monious existence, giving certain completeness and unity to a destructive type of postmodern
person.

The time of ancient Greece gave origin to philanthropic thought, which became dominant in
the Renaissance. The anthropological crisis of the turn of the XX — XXI centuries was manifest-
ed through the conflict of humanism and anti-humanism. It is a testimony to the basic ideological
oppositions of human existence: person — God, reason — faith, rationalism — irrationalism, tradi-
tions — innovations, etc. Proponents of each direction bring to the level of social consciousness
the hopes and fears of the society, influence the development of the outlook and axiological ide-
as of the individual. The consequence of this confrontation is the communication between the
philosophical, religious and secular traditions of different eras, which in postmodernism facili-
tates a person’s choice of his own image and concept of being.

Aesthetics of the baroque in the characterization of the subject received certain formative fea-
tures. Theatricality, which was one of the dominant qualities of the XVII — XVIII centuries, is
understood in the second half of the twentieth century as an aesthetic category. It is connected
with the understanding of social and internal life of the individual in the context of the playing
space, where he can simultaneously feel in different roles and model situations under the laws of
a certain action that is aimed at the viewer (Bazaluk, 2017). Entertainment during this period
creates a mosaic picture of the environment, combines incompatible phenomena. Anthropology,
based on baroque allusions, irony, game, perception of the world as chaos, seeks landmarks that
would construct the image of a hero who can live fully, free from the absurd wanderings in an
endless space of variants of his own "Self".

One of the factors behind the transformation of postmodern philosophy is the critique of
reason, which gives impetus to the development of the main irrational foundations of the se-
cond half of the twentieth century. The lack of a reasonable approach to being, the emphasis on
the feelings, is a leading feature of a person of this period. Neglected structuring, substitution
of science by scientific similarity, rejection of analyticity, normativity and orderliness are deci-
sive for him. That is, the modern man affirms the "Self"-concept by contrasting himself with
the ideas of classical philosophy. Although daily existence repeatedly shows us a subject that
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proclaims the dominance of rational thinking. This person is one that keeps everything under
his control, he is the master of his life and calculates his every action. It shows a peculiar im-
age of the individual, which completely curbed his own emotions, goes firmly to the goal —
money, success and glory. Thus, in postmodernism, we observe both antagonistic attitudes to-
ward philanthropic ideas of the eighteenth century and their transformed implementation into
present-day realities.

The main categories of romanticism — detachment from the outside world, loneliness, illu-
sions and fantasies are getting a new interpretation in the second half of the XX century. The he-
ro of the time is irrational, spontaneous, egotistical, that makes him similar to the subject of the
XIX century. However, the difference is that he is constantly living in a situation of possible loss
of his own identity, blurring of the individual. The problem of relations between the individual
and the society in the second half of the XX — the beginning of the XXI century becomes a lead-
ing feature, it is often solved through the fantasy, game with dreams, departure to the invented
worlds.

Postmodernism destroys the anthropological model of the early twentieth century. The trans-
cendent idea of the F. Nietzsche’s willed overman is replaced by the reconstruction of the real
person. If the notion of "personality” was dominant in modernity, then in the second half of the
XX century sociality prevailed. S. Kostyuchkov (2018) noted that "postmodern man is open to
all, perceives the world as a symbolic space, not wanting to get into the content of things, the es-
sence of phenomena, interpretation of images (representations) and meaning of symbols, choos-
ing the symbolic, "sliding" (that is, light, not deep) being" (p. 104).

Modern homo sapiens becomes fragmentary, discrete, devoid of integrity. His image is
shaped by contrasting the key principles of the modernist worldview. As O. Chistyakova (2016)
rightly points out: "The man of modernism is an immanent "product™ of his time with emerging
conceptual justifications and narratives, and the person of postmodernism has an imprint of his
epochal history and the radically changed state of society™ (p. 996).

Thus, the study of the problem of human image in the second half of the XX — beginning
of the XXI century revealed that there are two trends in present-day reflections. One illus-
trates the position of comparing the interpretations of the individual in different historical
periods with his understanding in postmodernism, proving that the latter forms a unique type
of person. It is much more complex, original and testifies to a qualitatively new development
of civilization. The other justifies the personality as a certain social and biological model,
constructed from the cultural experience of previous times. This collage subject independent-
ly chooses the era in which he lives, professed values, his image. Moreover, in certain situa-
tions of life, depending on the particular conditions, the doctrine of his own "Self" can be
transformed.

Many concepts of the person declare the search for adequate and objective comprehension
of the person, which in principle is impossible in postmodernism. None of the humanitarian
knowledge programs examining this issue has a definitive scientific option. This situation is
an indicator of subjectivity, any researcher dealing with anthropological issues creates by
himself the image of the individual. On the one hand, there are simultaneously different
epochs and their aesthetic, moral ideals; on the other, there is a re-reading of the postulates
of each historical period on the principle of mirror reflection, at the level of opposition pairs:
life — death, rational — irrational, spiritual — corporeal, eternal — temporary.
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Originality

The paper revealed the peculiarities of transformation of the personality model from antiquity
to postmodernism, specified the image of man of the second half of the XX — the beginning of
the XXI century.

Conclusions

The analysis of anthropological ideas of Western philosophy of different ages shows the vari-
ety of views about understanding the nature of the person, its complexity and ambiguity. In an-
cient times, he was generally understood as free, but limited by certain generic and biological
factors, subject to the rule of the Absolute. In the Middle Ages, the central tenet of personality
cognition is the God-likeness. Renaissance humanism is manifested in the harmonious synthesis
of the spiritual and physical nature, material and spiritual values, temporal and eternal ideas. Ba-
roque type of the subject demonstrates the complexity, tension and drama of his inner life. Clas-
sicism offers a rational type of individual, who by the power of his own mind can influence so-
cial processes. Romanticism focuses on the private world of the hero, his creative beginnings. In
modernism, man is treated as a free and autonomous substance, although placed in society and to
some extent subject to the laws of the latter.

In postmodernism, philanthropic topics are of particular relevance due to socio-political un-
certainty, domination of the mass consciousness, loss of national and cultural identity. A per-
son, independent and free from any norms and dogmas, is a model of that time. One of the op-
tions for his formation is the reconstruction of anthropological postulates of different historical
periods and their transformed implementation into general practice. They become the basis in
pursuit of integrity and freedom of the individual. At the same time, criticism and rejection of
worldview models of previous epochs open alternative ways of understanding the meaning of a
person, constructing his qualitatively new type in the second half of the XX — beginning of the
XXI century.

The image of a postmodern person is deprived of a solid foundation, it is blurred and rela-
tive. It combines what was previously considered incompatible. This is due to the absence of a
single philosophical and ideological core. The destruction of faith in the absolute in the context
of this time contributed to the formation of confidence in the interdependence of all things (in-
cluding different civilizations), raised the problem of the personality image to a new ontologi-
cal level, stimulated the search for his unity. Orientation in the achievements of European civi-
lizations, perception of their anthropological experience, intercultural dialogue contribute to
the productive use of the achievements of homo sapiens in order to understand the modern per-
son and to form its adequate image. In essence, postmodernism does not aim to retrospect the
type of subject. However, separating from the cultural memory the excerpts of ideas about a
person, by certain styles and directions, it builds on their formations its own eclectic individu-
al.

Finally, it should be noted that this publication is not a full-scale study of the whole range of
issues related to understanding the image of human in the postmodern era. The future detailed
study of the personality model in different historical periods seems necessary to us in the context
of interaction with the ideas of the second half of the XX — beginning of the XXI century. Con-
temporary philanthropic problems require a thorough research in terms of their impact on the
development of a new socio-cultural situation.
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OBPA3 JIIOJUHHA B EITIOXY ITIOCTMOJAEPHI3MY

Meta. Ha ocHoBi BuB4YeHHS PiIOCOPCHKUX aHTPOIOJIOTTYHUX KOHIEIIIH BUCBITIIMTH IIPOEKT 0COOUCTOCTI B pi-
3HI ICTOPHYHI NEPioH, PO3KPUTH 3MICT I'YMaHICTHYHOI NPOOJIEMATHKH B €II0XY ITOCTMO/IEPHI3MY, BUSBUTH CYTHICHI
0COOIMBOCTI 00pazy JMoauHA ApyToi MomoBHHA XX — modaTky X XI cromitts. TeopeTuunuii 6a3uc. Metononoriu-
HOO OCHOBOIO CTaTTi € IPHUHIUIIA iCTOPH3MY, IUTICHOCTI, 00’ €KTHBHOCTI IOJ0 BUBYCHHS MUTAaHHS 00pa3y MepcoHn
B ITIOCTMOJIEPHI3MI. Y JOCIHIKEHI 3aCTOCOBAHO MOPiBHAIBHO-ICTOPUYHAMN, KYJIBTYPOJIOTIYHIH, aHAIITHYHUH, aKcio-
JIOTIYHUH MiIXOAW JJIS PO3KPHUTTS MPOOIEeMH iHIUBIAyalbHOCTI y ApyTii momoBuHI XX — moyatky XXI CTOMTTS.
Teopernunoro 6a3010 myOImiKamii CTamy Mpari HAyKOBIIB y Tamy3i (pitocodchkoi aHTponoorii, icTopii, KyapTypo-
norii, ecretuku. HaykoBa HoBM3Ha. BusiBneHo ocoOnuBocTi TpaHcdopmarii Moseni 0COOMCTOCTI Bifi aHTHYHOCTI
IO TIOCTMOJICPHI3MY, YTOYHEHO 00pa3 JitoquHu Apyroi monoBuHu XX — novyatky XXI cromiTrs. BucHoBKH. AHani3
aHTPOIOJIOTIUHUX i1el 3aXiJHOEBPONEHUCHKOT (intocodii pi3HUX eroX MoKazye po30iKHICTh HOTJISIIB HA PO3YMiHHS
CYTHOCTI THITy MEPCOHHM, 11 CKJIAIHICTh Ta HEOJHO3HAUHICTh. Y TMOCTMOJIEPHI3MI 'YMaHICTHYHA TeMaTHKa HaOyBae
0COOJTMBOI aKTYaJIbHOCTI, 1[0 MOB’SI3aHO 3 COIiaIbHO-TIOJIITHYHOK HEBU3HAYCHICTIO, JOMIHYBAaHHIM MacOBOI CBifO-
MOCTI, BTPAaTOK HAIIOHAIBHOI Ta KyJbTYypHOI imeHTHYHOCTI. OOpa3 repos 3a3HaueHOi MO0 MO30aBJICHUI MIIIHOT
OCHOBH, BiH PO3MHUTHH 1 PEIATUBHUNA. 3HUIICHHA BipH B a0CONIOTH Y KOHTEKCTI APYTOi IMOJOBHHH XX CTONITTS
crpusIo GOPMYBaHHIO BIICBHEHOCTI y B3a€EMO3aIeKHOCTI BCHOTO Cymoro (y TOMY YHCIi IEBHUX ICTOPUYHUX ITEpio-
IiB), MTHIO TPOOJIeMy MPOEKTY IHIWBIIyyMa Ha HOBHI OHTOJIOTiYHHUI piBeHb. OpieHTAlis y 3400yTKaX €Bpo-
MeHChKOI MUBLTI3AMIT, COPUHHSTTSA 1 JOCBiAY, MDKKYJIBTYPHHAN HiajOT CIIPHSIOTH MPOAYKTUBHOMY BHKOPHCTAHHIO
JOCSITHEHB JIIOJICTBA 337151 PO3YMIHHSI Cy4acHOI IepcoHH i gopmyBaHHA ii agexBatHoro imimky. Ilo cBoiit cyTi,
ITOCTMOJICPHI3M HE CTaBUTH c0O01 32 METY 3MICHUTH PETPOCIEKINIO THITY Cy0’€KTa, OJTHAK, BUIUIIIOUH 3 KyJIbTYPHOT
mam’siTi yPUBKHU YABJICHb PO OCOOHMCTICTh, AKMMH JIJISI HHOTO € TICBHI CTHJII i HANpsSMH, HA X YTBOPEHHSIX Oyaye
BJIACHHI €KJIEKTUYHUIT 00pa3 iHIUBIyyMa.
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OBPA3 YEJIOBEKA B 2110XY HOCTMOAEPHU3MA

Hens. Ha ocroBe m3yueHns GuimocopCcKux aHTPOIIOIOTHIESCKAX KOHIIEIIIMNA OCBETUTh MPOEKT JINYHOCTH B paz-
HBIE HCTOPHYECKHUE TIEPUOIBI, PACKPBITH COMEPKAHNE TYMaHIUCTUIECKOH MpoOIeMaTHKH B SMIOXY ITOCTMOIEPHU3MA,
BEISIBUTH CYITHOCTHBIE OCOOCHHOCTH 00pa3a yesoBeka BTopoil mostoBuHEI XX — Havana XXI Beka. TeopeTuueckuii
6a3muc. MeTo0I0rHIecKoif OCHOBOI CTAaThH SBJISIOTCS MPUHIIMITEI HCTOPU3MA, HEIOCTHOCTH, OOBEKTHBHOCTH B U3Y-
YeHUH BOIIpoca oOpas3a MEepCOHBI B MOCTMONEpHU3ME. B mccienoBaHNM MPHMEHEHBI CPaBHHUTEIHLHO-MCTOPUUECKHH,
KYJIBTYPOJIOTHICCKUH, aHATNTHICCKUH, aKCHOJIOTUIECKINA ITOIXOIBI K PACKPBITHIO MPOOIEMbl HHANBUAYAIHFHOCTH BO
BTOpoii monoBrHe XX — Havana X XI Beka. TeopeTnueckoii 6a30ii myOIMKaUU CTAIM TPYABI YUEHBIX B 00sacTh Gu-
J0CO(CKON aHTPOIOJIOTHH, UCTOPUH, KYJIBTYpOJOrHHu, screTuku. HayuHasi HoBu3HA. BEISBICHBI 0COOEHHOCTH
TpaHcopManuy MOJENIH JMYHOCTH OT aHTUYHOCTH JI0 TIOCTMOJIEPHU3MA, YTOYHEH 00pa3 uesoBeKa BTOPOH I10JI0-
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BuHBI XX — Havana XXI Beka. BelBoabl. AHAJIM3 aHTPOIOJIOTHYECKUAX HIEH 3aragHOeBpoNeckol (umocohpuun
Pa3HBIX SMOX MOKA3BIBAET MHOTOOOpaszne B3TIIAI0B HAa NMOHMMAaHHWE CYIIHOCTH THIA TIEPCOHBI, €€ CIIOKHOCTh U
HEOJHO3HAYHOCTh. B mOCTMOZEpHI3ME TYMaHUCTHYECKAs] TEMATHKA ITOTydaeT 0CO0YI0 aKTyalbHOCTh, YTO CBS3aHO
C COIMAaJBHHO-TIONIUTHYECKON HEONPEAEICHHOCTHIO, TOMUHIPOBAHNEM MacCOBOTO CO3HAHUS, TIOTepell HaI[MOHAIb-
HOW U KyJIbTYpHOU uaeHTHYHOCTH. OOpa3 reposi yka3aHHOTO BPEMEHH JIUIIICH MPOYHON OCHOBBI, OH Pa3MbIT H Pesi-
THUBEH. YHUUYTOXCHHE BEPhI B A0COJIIOTHI B KOHTEKCTE BTOPO MOJOBHHBI X X BeKa CIIOCOOCTBOBATIO (hOPMHUPOBAHUIO
YBEPEHHOCTH BO B3aMMO3aBUCHUMOCTH BCETO CYIIETO (B TOM YHCIE OMPEIEICHHBIX UCTOPUUECKHUX MEPUOJIOB), MO~
HSUT0 Tpo0JieMy MPOEKTa MHAUBHIyyMa Ha HOBBI OHTOJIOTMYECKHN ypoBeHb. OpHEHTAIMS B JOCTH)KCHUSIX EBPO-
NEeWCKOW IIMBUIIN3ALMH, BOCIIPUATHE €€ OIbITA, MEXKYJIbTYPHBIH JHAaIor CIIOCOOCTBYIOT MPOJYKTUBHOMY HCHOJIb-
30BaHUIO [IPUOOPETEHHH YeIoBeYeCTBa JJIsl IOHUMaHHs COBPEMEHHOM MEepCOHbl U (OPMHUPOBAHUS €€ aJIeKBATHOTO
nmumKka. [To cBoelt cyTH, MOCTMOEPHU3M HE CTABHT LEIBIO OCYIIECTBUTH PETPOCHEKIIHIO THIIA CYyOBEKTa, OTHAKO,
BBIJIENSASA U3 KYJIBTYPHOU MAMSITH OTPBIBKH MPEICTABICHUH O JINYHOCTH, KOTOPHIMH TSI HETO SIBIITIOTCS OTIpeIeieH-
HBIC CTHJIM U HAIIPaBIICHH, HA UX 00pa30BaHUAX CTPOUT COOCTBEHHBIH SKICKTHYHBIN 00pa3 MHANBUIyyMa.

Kniouegvie cnosa: o0pa3 denoBeKa; MOCTMOICPHU3M; AHTPOIOJOTHS, HMCTOPHUYECKUE OIIOXH; TyMaHH3M;
MHPOBO33pECHUE
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PHILOSOPHICAL AND PSYCHOLOGICAL DIMENSIONS OF SOCIAL
EXPECTATIONS OF PERSONALITY

Purpose. To analyse the philosophical and psychological contexts of social expectations of personality, to form
general scientific provisions, to reveal the properties, patterns of formation, development and functioning of social
expectations as a process, result of reflection and construction of social reality. Theoretical basis of the study is
based on the phenomenology of E. Husserl, the social constructivism philosophy of L. S. Vygotskiy, P. Berger,
T. Luckmann, K. J. Gergen, ideas of constructive alternativeism of G. Kelly, psychology of social expectations of a
personality as the unity of the mental process, mental state and properties of expectations. Originality. Social ex-
pectations of personality are considered as philosophical and psychological dimensions of the study, presented by
analysing expectations in social constructivism, externalizing, building a model of the expected future. The authors
clarified some theoretical and methodological aspects of the study of patterns of social expectations in the reflection
and construction of social reality. The role of social institutions in the formation of expectations is outlined. The
poly-aspect of the investigated problems is shown. It is substantiated that formation, realization of social expecta-
tions in organization of interaction of personality and social environment is possible in the presence of subject, ob-
ject and content of activity. Conclusions. Social expectations influence social behaviour and determine the behav-
iour of an individual, small contact group, community, or large mass of people. Social expectations are able to set
specific requirements, norms, sanctions, ideals that participants of the process must follow or must not violate. The
philosophical dimension of the study integrates the ontological, epistemological, axiological preconditions for the
formation and realization of the social ideal, represented by the study of the expected future in the forms of utopia,
eschatology and thanatology. Psychological dimension of the study has a sufficiently developed content orientation
from the psychological content parameters of social expectations to the role of expectations in social institutions and
various spheres of human life. Systematic, actionable, self-regulatory, and subjective approaches have constituted a
verified system of interpreting the social expectations of personality as a process, a result of the reflection and con-
struction of social reality. The topic of social expectations of personality is far from being completed, in our opinion
it is promising to create a deeper philosophical concept of social expectations of the personality. The specific topics
are of particular relevance in the context of socio-political uncertainty, domination of the mass consciousness, loss
of national and cultural identity.

Keywords: human; society; subject; transcendental; constructionism; alternativeism; social ideal

Introduction

The topics covered are of particular relevance due to socio-political uncertainty, the domina-
tion of the mass consciousness and the construction of a social ideal. Over the past decades, in
connection with the increased social expectations of Ukrainians as a dreamy and passionate na-
tion, sociologists and political scientists have come up with new approaches to understanding the
psychological characteristics that include the notion of social expectations. The new orientation
of theoretical thought was directed at inflated social expectations for significant socio-economic
shifts.
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The problem of social expectations is a particular phenomenon affecting every person,
any contact small group, community or large mass of people. These problems affect a signif-
icant list of philosophical, psychological, sociological, political, educational and other spe-
cial issues. Scientific analysis of contemporary literature on various aspects of the study of
the social expectation problem, suggests that nowadays social expectations are a complex,
interdisciplinary field of knowledge, and the role of philosophy and psychology is not only
in the formation of universal definitions, outlining the starting points, although it is also
quite relevant, but in the creation of common scientific ideas and systems of knowledge
about this phenomenon at the philosophical, psychological and theoretical-methodological
levels. The need to analyse the philosophical and psychological underpinnings of social ex-
pectations is conditioned by the fact that it will allow to form general scientific provisions
about the complex social phenomenon, which is the expectations, in particular the social ex-
pectations of personality. It is very necessary to disclose the general properties, patterns of
formation, development, functioning of social expectations as a process, the result of reflec-
tion and construction of social reality.

Purpose

The purpose of the study is to analyse social expectations from the standpoint of metaphysical
anthropology.

Statement of basic materials

Despite the fact that there are a large number of theoretical works on social expectations that
do not go beyond the simplified approaches, they do not reach their goal. Today is characterized
by the complex and increased intensity of social processes, higher importance of social inquiry in
order to determine the forms and directions of self-realization of the individual. Social expecta-
tions are able to act as a regulator of human social behaviour. Inconsistency of the demands of
the social environment actualizes the need for permanent prognostic activity of the subject of
life, not only in relation to natural object relations, but also in the sphere of social interaction in
the form of peculiar social expectations. We hope that the solution of the problematic philosoph-
ical and psychological issues from the standpoint of anthropological approach will allow us to
clarify the theoretical and methodological regularities of the phenomenon under study as a pro-
cess, result of reflection and construction of social reality, to outline the scientific dimensions of
the formation, realization of social expectations in organizing the interaction of personality and
social environment.

In his time, the famous philosopher, psychologist and methodologist L. S. Vygotskiy (2005)
in his concept "History of the development of higher mental functions™ attempts to present the
idea of social constructivism, the general essence of which is outlined by the following starting
points: interaction between people is an integral factor in successful personal development,
since in training the area of immediate development is determined by communication with
those who have greater experience, knowledge and skills; the development of higher mental
functions of a person is the actual transfer inside, that is, the interiorization of social relations
between people; the system of signs is a decisive factor in the development of consciousness
and awareness of the world; the psyche acts as a kind of "sieve™ through which the social sur-
rounding reality is sifted. The human psyche has the ability to distort, that is, to construct
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(authors’ italics and refinement — V. Kh., I. P.) social reality so that a person could orient one-
self and start acting, outline new ways of achieving the stated goal.

In the constructivist concepts of H. Maturana, F. N. Heinz von Foerster, who outline one of
the directions of the theory of communication, philosophers analyse the influence of ideas on the
movement of history, highlighting the mechanisms of formation of ontological foundations of
change in social relations (Rouet, & Usiak, 2017). The authors’ attention is focused on building of
political and social models by the subjects on the basis of individual and social value ideas need-
ed for social transformation. Such ideas act as a suprapersonal creation of individuals, become
social projects, giving meaning to being.

The peculiarity of this concept is the correlation of knowledge of our ideas about reality, and
the very social reality, the central theme of which is social hopes and expectations.

The logical continuation of scientific analysis is the theory of social construction (Berger, &
Luckmann, 1995), which shows that our social environment is perceived by humans as initial
and objective data, actively constructed by humans during their social activities, and at the
same time happens unconsciously for them. The purpose of social constructivism is to identify
the ways in which individuals and groups of people participate in the construction of perceived
reality. Ways of creating social phenomena by humans are institutionalized and transformed
into traditions. The authors believe that everyday life has its intersubjective disposable stand-
ard time. Standard time can be understood as the intersection of space time and the calendar
existing in a society based on time cycles of nature and internal time with the above differ-
ences. Social expectations in this context indicate that there is no complete simultaneity of the-
se different levels of temporality. Temporal issues become key ones, because, according to re-
searchers, both the organism and society impose on the internal time a certain sequence of
events, combined with expectations. Social expectations assume the ability to combine a cer-
tain sequence of events.

Social expectations of reforms often do not reach their goal, and their guesswork is worth-
less, and in contrast, the mechanism of their formation becomes an important multidisciplinary
problem due to the internalization and externalization necessary to construct social reality.
Such psychological mechanisms are capable of ordering social reality. Social order is a human
product, or rather, continuous human production, it is created by man in the process of constant
externalization. P. Berger and T. Luckmann believe that the sources of the symbolic universe
are rooted in the constitution of man and state:

If man in society is a world-constructor, this is made possible by his
constitutionally given world-openness, which already implies the con-
flict between order and chaos. Human existence is, ab initio (non-
empirical), an ongoing externalization. As man externalizes himself, he
constructs the world into which he externalizes himself. (Berger, &

Luckmann, 1995, p. 170)
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Researchers say that society exists in the form of objective and subjective realities. These as-
pects are recognized when society is understood as a continuous dialectical process combining
externalization, objectification and internalization. Under objectification, researchers understand
the reproduction of an object in the products of human activity available to both its creators and
other people as elements of the general world. Objectifications are stable indicators of the sub-
jective processes inherent in their creators, and allow them to bring these processes beyond the
ordinariness, in which they could be observed directly. One can agree with K. J. Gergen’s (1997)
view that social constructivism actually eliminates the question of the relationship between the
social and the individual, in other words, "sociality”" in constructionism means "relations™ rather
than the norms and rules of social interaction or the ways of their elaboration in individual com-
munication. We conclude that the social expectations of personality do not so much contribute to
the reflection of the objectively existing world as to its construction.

Researcher G. Kelly, in relation to the idea of constructive alternativeism as a philosophical
direction, argued that reality is a process of cognition and is interpreted by each person on a
permanent and individual basis; successful interpretations, that is, models of the expected future
(authors’ italics and refinement — V. Kh., I. P.) are assimilated, while the unsuccessful ones are
rejected. Interpretation of reality occurs through the special tools of our psyche — separate “scales
of assessment” of the surrounding reality, which G. Kelly (2000) calls "personal constructs";
human activity is directed by the best variant-model, which is suggested by a complex system of
constructs; human interaction is a kind of mutual adjustment of their cognitive systems. Actual
confirmation of constructive alternativeism is the results of Michael Minkov’s World Values
Survey (WVS). Using a typology of cultural dimensions of Geert Hofstede, the researcher has
shown that different cultures exhibit different prevailing personal and cultural constructs
(Minkov, 2018). We conclude that a person defines, reflects, anticipates and ultimately con-
structs his future. G. Kelly was the first to discover the different levels of realization of the mod-
el of the expected future, and it turns out that he also outlined the transcendental spheres of hu-
man being.

Most constructivist models have the disadvantage of being incapable to conduct a deep social
analysis because of the limitations of the conceptual apparatus, which does not touch the mecha-
nism of creation of human meanings. Such an important area is not addressed in either social
psychology or sociology, which explores the mean values of social life, with both sciences striv-
ing for the status of scientific nature and for such a goal where reality is able to take mental
form. The vast majority of works refer to the issue of underestimation of metaphysical anthro-
pology, the subject of analysis of which is the transcendental level of human understanding, but
this level cannot be measured by psychological, sociological or political science tools. For the
first time, transcendentalism was sufficiently well understood by I. Kant, in the epistemological
realm of his philosophy.

Let us dwell on another theoretical position, which is seen in constructivism, — the social pas-
sivity of the subject, which has its old philosophical history, connected with the Copernican rev-
olution, which led a person out of the system and turned him into an outside observer. Soon there
came the objectivist formation conception of Hegel and Marx, directed at the inevitability of the
positive movement of history, which the person is not able to accelerate, because the society is
dominated by powerful social forces that use a man as a means for their perceived existence.
However, Kantian transcendentalism puts an end to objectivism as meaningless goal-setting: on-
ly we make our own history and no one else.
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At all times, humanity was interested in what "the future” would bring them. Interest in the
future is gained during periods of social change and turmoil. In social philosophy, in particular,
the problem of expectations is relevant in the coordinates of the study and realization of the so-
cial ideal.

Expectations of the community are able to transform into a powerful mechanism of social
interaction, realized through social representations, ideas capable of outlining the social norm
and social ideal, taking to the top of the struggle sometimes illogical participants, whom no
one knew "yesterday". Such participants are a kind of objectification of complex social pro-
cesses that are embodied through social expectations. Thus, social expectations are able to in-
tegrate ontological, epistemological, axiological preconditions for the formation and realiza-
tion of the social ideal. Confirmation of this idea is found in the study of I. V. Zheltikova and
D. V. Gusev (2011) "Expectations for the future: utopia, eschatology, thanatology". Philoso-
phers focused on the most common forms of expectations for the future, emphasizing the
unigue social expectations in specific phylogenetic situations. Reflecting on the future, the re-
searchers outline three perspectives of social expectations: utopia as the hope for the improve-
ment of social life, eschatology as a reflection of particular problems of the world existence
and the image of death as an idea of the boundary of an individual transition to the future. Hu-
man interest in predicting future events takes both passive and active forms. An active form
can be the implementation of a plan, a project, a design and a model of the expected future.

Let us turn to the pointed remark of W. Briining (1997), who has justifiably noted: "Man is
infinite freedom and therefore his behaviour arises from "nothing” because it is not determinis-
tic" (p. 270). The remark is interesting, but overall this kind of absolutist approach does not
reach its goal. It would be imprudent to accept such a thesis as the main one. Existentialism may
agree with such categoricalness, but in our study such categoricalness is superfluous. Social life
cannot be conceived outside of external determination. We will not go to conceptual extremes, as
is the case in empiricism regarding the absolutization of social determinism, without which man
does not exist. On the other hand, there is often a mistake of underestimating the external deter-
minants that affect a person and dissolving it within themselves, eradicating the traits of individ-
uality, neglecting the fact that the individual shapes himself. The person is in a dual state because
of the ideal modelling of reality and the very "inflexible" reality: he counteracts the socio-
political environment because he cannot accept it, hoping for social changes that may or may not
happen. Ignoring such provisions, we thereby rob a person, deprive him of the fullness of con-
tent, turn a person into an abstraction. In fact, the mechanism of influence of external and inter-
nal factors is quite complex, especially when it comes to social expectations.

An interesting philosophical dimension in the scientific field remains the phenomenological
approach to the study of social expectations of personality, a striking representative of which was
and remains E. Husserl. The object of realization is an intentional object that can arise in the hu-
man mind in any way: as hope, expectation or anticipation. In the field of psychological science
there is a trend — phenomenological psychology, which is closely linked to the humanistic and
existential psychology. An adult expects a specific phenomenon, event, object that he imagines
in advance in the form of an accomplished fact, that is, constructs a model of the expected future.
Thus, the expectations of an adult outline the perspective lines of his development, shape the life,
project his future. Expectation is existence. Existence is life.

Let us dwell on another theoretical position, which is seen in constructivism — the social pas-
sivity of the subject, which has its old history associated with the Copernican revolution, turning
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a person into an outside observer; soon there came the objectivist formation conception of Hegel
and Marx, directed at the inevitability of the positive movement of history, which the person is
not able to accelerate, because the society is dominated by powerful social forces that use a man
as a means for their perceived existence. However, Kantian transcendentalism puts an end to ob-
jectivism as meaningless goal-setting: only we make our own history and no one else.

There is no apparent reason for the existence of the transcendental, for it is contained in the
imagination of the individual and gives a person the meaning, overcoming own limitations,
which is formed within the empirical experience, transcends our mental principles, finding
common sense by virtue of its sacredness and conception of absolute being, which is characteris-
tic of human nature.

Here, we can fully agree with M. Scheler (1988), that the transcendent, as desirable, gives or-
der to life, even myths, religions, ideologies give a person the order of his thinking and aspira-
tions, which are "formed by man himself for the protection of his nature™ (p. 59). Transcenden-
talism, as a philosophical cognitive phenomenon, is inherent in the human, which enables
through ideas and images to glue the world into integrity, plan the activities and anticipate social
changes. Without taking into account this factor, a researcher always impoverishes human na-
ture, and the analysis of relationships as social expectations becomes artificial.

Social expectations are the basic component of the system of regulation of social predicted
human behaviour, which is a set of interrelated components of a single socio-cultural space.
However, human social behaviour is not always guided by social expectations, social and legal
norms and other regulators. There are also internal attitudes, beliefs, own projects unrealized due
to personal beliefs that can bring them closer, or detach them from the desired social ideal. There
is such a sphere of human life that does not obey the laws of the ontological world. The notions
of justice, freedom of religion, belong to superhistoric values; they are transcendental in origin,
which influence the expectations of man, constituting the polyphony of his inner world, giving
orderliness to being (Bazaluk, 2017). Therefore, internal determinants can approximate or dis-
tance people’s social ideals, freeing us from the narrowness of comprehension of the material
world.

It should be borne in mind that social expectations are directly dependent on the prerequisites
for the existence of collective identity. They may depend on the aggregate historical, community
experience, the demands of power, party ideology or religious faith — how we experience the
world and how we conceive it.

It is established that social expectations can be fulfilled in the presence of subject, object and
content of activity. An element of reality that focuses on an individual’s hopeful or expecting
activity is an object of social expectations. The object gives rise to expectations. The presence of
an object is the first stage of formation, which is a low level of expectations. The transformation
of the object of social expectations into a real object, that is objectification, is the formation of
social expectations of personality. Social expectations can be realized in any activity that acti-
vates the personality and has a value-meaning for him. Thus, the object of social expectations,
the subject and content of the activity are the necessary conditions that can ensure the formation
and realization of social expectations of personality, which are accompanied by the construction
of a personal model of the expected future.

On the other hand, one can mention another theoretical proposition expressed in the concept
of intersubjectivity — as the co-ordination of a large number of people with respect to any princi-
ples, laws, moral norms that no one can change. This order is based on the reconciliation of col-
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lective illusions that create certain boundaries for people’s consciousness. We cannot but men-
tion the intersubjective notions of "people’s soul”, "spirit”, "nation™, which underpin the mentali-
ty of people, identity, the idea of happiness, through which the intuitive sense of trust in the
world is visible, which creates meaningful life directions.

The proposed concept of the "desirable lifestyle” is the basic construct of the personal struc-
ture of social space. The general trajectory of the subject’s life-realization acquires in the picture
of the world a certain integrity which can be distinguished by the application of certain categori-
cal constructs.

Noteworthy is the variety of theoretical and methodological aspects of the study of social
expectations. Some theoretical and methodological problems are addressed in the context of
the study of teaching and educational processes. A. I. Boyko (2015), outlining the expecta-
tions and challenges of society for education in the information space, draws attention to the
philosophical content of the problem under study, the formation of innovative people, to the
fact that education emerges as a sound basis for self-affirmation of personality in life and
ceases to be a means of forming the average "mass individuals™. Research on psychological
content parameters, their role in various social institutions is presented in a number of studies.
A. Proskurina (2015) draws attention to the experimentally established repetition of the con-
nection of expectations with a number of social processes, which prompts the need to manage
people’s expectations. Herewith, the person is engaged in an interesting mental space: he
strives to confront the socio-political environment and at the same time does not seek to ig-
nore the traditions and customs that are associated with the social expectations that keep him
from radicalism.

Certainly the normative interpretation of social expectations is now dominant in the social
sciences. The researcher views the state as an element of the expectations system, which itself
is capable of meeting expectations and can be the object of expectations. The state is able to
establish a system of expectations for society and, if necessary, change it. Legislation is a
public tool for shaping expectations (Proskurina, 2015). In accordance with the described
trends, social expectations of personality can be considered as a system-dynamic phenome-
non, accompanied by the activity of the subject, from the simplest form — the reproduction of
social reality to the most complex form — the construction of the model of the expected future.

Originality

Social expectations of personality are considered at different levels. The philosophical
dimension is considered through social constructivism, externalization, construction of the
model of the expected future. The psychological dimension of the studied phenomenon is
analysed, the content of expectation theory is deepened. There are clarified some theoretical
and methodological aspects of the study of patterns of social expectations as a process, result
of reflection and construction of social reality. The role of social institutes in the formation
of the expectations system is outlined, the poly-aspect of the investigated problems is shown.
From the standpoint of metaphysical anthropology, it is substantiated that the formation and
realization of social expectations in the organization of interaction between personality and
social environment are possible in the presence of subject, object and content of activity. To
address the problem of social expectations of personality, the authors applied systematic, ac-
tionable, self-regulatory and subjective approaches.
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Conclusions

Social expectations of personality are the subject of research by scientists of different scienc-
es. Expectations influence social behaviour and determine the behaviour of an individual, small
contact group, community, or large mass of people. The work of social expectations is condi-
tioned by the variability of the requirements of the social environment, which actualize the need
for permanent prognostic activity of the subject of vital activity in the sphere of social interaction
processes. Theoretical and methodological study of the phenomenon asserts that social expecta-
tions are capable of establishing peculiar requirements, norms, sanctions, ideals that the partici-
pants of the process must follow or must not violate. The philosophical dimension of the study
integrates the ontological, epistemological, axiological preconditions for the formation and reali-
zation of the social ideal, represented by the study of the expected future in the forms of utopia,
eschatology and thanatology.

We conclude that theoretical analysis requires the involvement of broader philosophical prin-
ciples and the analysis of the capabilities of the personal plan. Therefore, without the anthropol-
ogy of personalism and existentialism, it is impossible to approach the problem of expectations.
The anthropological approach proposed by us, which has not been dominant so far, opens up
new perspectives in the study. In this regard, the analysis of social expectations and anticipations
of people is sufficiently multipolar, colourful and ambiguous, that is why, for their analysis, we
consider important the psychological, sociocultural, philosophical discourses with a bias into the
existential plane.

Psychological dimension of the study has a sufficiently developed content orientation from
the psychological content parameters of social expectations to the role of expectations in social
institutions and various spheres of human life. The existential essence of human expectation,
embodying spiritual and psycho-emotional uniqueness, is outlined. Systematic, actionable, self-
regulatory, and subjective approaches have constituted a verified system of interpreting the so-
cial expectations of personality as a process, a result of the reflection and construction of social
reality.

This publication does not cover the whole range of issues related to understanding the image
of man in the postmodern era. We consider it promising to study in detail the model of the per-
son in different historical periods in the context of interaction with the ideas of the second half of
the XX — the beginning of the XXI century. The topic of social expectations of personality is far
from being completed; in our opinion, the study of the individual in periods of outlined activity
is promising. Also, the research topics are of particular relevance in the context of socio-political
uncertainty, domination of the mass consciousness, loss of national and cultural identity. We see
the prospects for further scientific research in creating a deeper philosophical conception of the
social expectations of personality.
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PIJIOCOPCBHKI TA IICUXOJIOT'TYHI BUMIPH
COLIAJIBHUX OYIKYBAHb OCOBHUCTOCTI

Mera. IIpoanamizyBatu (HiTOCOPCHKHH Ta ICHUXOJOTIYHHUN KOHTCKCTH COLIAJIBHUX OYiKyBaHb OCOOHCTOCTI,
copMyBaTH 3arajibHi HayKOBI ITOJIOXKEHHS, PO3KPHUTH BIACTHUBOCTi, 3aKOHOMIPHOCTI CTAQHOBJICHHS, PO3BHTKY Ta
(YHKI[IOHYBaHHS COLIaJIbHUX OYiKyBaHb SK IPOILIECY, pe3yibTaTy BifoOpa)keHHS W KOHCTPYIOBaHHS COLiajbHOI
niiicHocTi. TeopeTwunnii 6a3uc gociiKeHHs IpyHTYeThes Ha (pernomeHonorii E. ['yceepis, dinocodii comianbHo-
ro koHcTpyktuBiamy JI. C. Burorcekoro, I1. Beprepa, T. Jlykmana, K. . [I>xepmxkena, inesx KOHCTPYKTHBHOTO
anprepHaTHBi3My JIx. Kemi, mcmxosmorii comianbHAX 0YiKyBaHb OCOOMCTOCTI SIK €JHOCTI IICHXIYHOTO MpOIIECY,
MICUXIYHOTO CTaHy i BIacTHBOCTeH ouikyBanb. HaykoBa HoBu3HA. CorliaibHI OYiKyBaHHS OCOOHCTOCTI PO3TIITHYTO
sIK (pimocoChKHif 1 ICHXONOTIYHUN BUMIPH TOCTIHKCHHS, IO MPEICTABICHNN aHANi3yBaHHSIM OYiKyBaHb Y COIlia-
JTHFHOMY KOHCTPYKTHBI3MIi, €KCTEepHaJi3alliero cede, MoOyIoBOI0 MOJENI 0YiKyBaHOTO MaOYTHBROTO. 3’sICOBAHO Jie-
SIKI TEOPETHUKO-METOIOJIOTIUHI aCTeKTH JOCIiIKEHHS 3aKOHOMIPHOCTEH COIialbHIX OYiKyBaHb Y BimoOpakeHHI i
KOHCTPYIOBaHHI colianbHOi AiicHOCTI. OKpeciieHO POjb COIialIbHIX IHCTUTYTIB Y CTAHOBIICHHI i OpPMYyBaHHI CHC-
TEeMH OUiKyBaHb. [I0Ka3aHO MOMIACIEKTHICT MOCTIKYBaHOT pobiemaTrku. OOIpyHTOBAHO, 1110 GOPMYyBaHHSI, pe-
anizailis CoIliaJIbHUX OYiKyBaHb B OpraHi3allil B3aeMoIii 0COOMCTOCTI Ta COIIaJbHOIO OTOYCHHS MOJKIIMBA 3a HAsB-
HOCTI 00’€KTa, npeaMeTa i 3MicTy JisuibHOCTI. BucHoBKH. ColliaibHi OUiKyBaHHsI BILUIMBAIOTh Ha COLIaJbHY ITOBE-
JIHKY 1 BU3HAYAIOTh TOBEIIHKY OKpeMOi 0COOMCTOCTI, Maj0l KOHTAKTHOI IpyIH, CHIILHOTH YM BEJIHKOI MacH JII0-
neit. CorrianipHi O4iKyBaHHS 37aTHI BCTAHOBJIIOBATH CBOEPIJHI BUMOTH, HOPMH, CaHKIII, i1eayin, sIKi y4acCHUKaM
npolLecy HeoOXiTHO BUKOHYBATH YU HE mopyiryBatd. Dinocodcbkuil BUMIp JOCIIHKEHHSI IHTETPY€e OHTOJIOTIYHI,
THOCEOJIOTIYHI, aKCIOJIOTI4HI IMepeayMOBH (OPMYBaHHS Ta peaii3alii cOIialbHOTO ifeaiy, IpeACTaBICHUH ITOCTi-
JOKCHHSIM OYiKyBaHOTO MaHOyTHBOTO y (opmax yToIii, ecxaroiorii i taHaroiorii. [Icuxonoridyauii BuMip moci-
JDKEHHS. Ma€ JOCTATHBRO PO3POOJICHY 3MICTOBY CHPSIMOBAHICTh BiJl NMICHXOJOTIYHMNX 3MiCTOBHX HMapaMeTpiB COIliallb-
HUX OYiKyBaHb J0 POJi OYiKyBaHb Yy COLIANBHUX 1HCTUTYTaX Ta pi3HUX chepax OyTTa moauHn. CHCTEMHUHN, HisUThb-
HICHHI, CaMOPETyJILiHHIA, Cy0’ €KTHHH MiIXOAH CKJIAa BepU(IKOBaHY CUCTEMY TIIYMadCHHS COILIATBHUX OUIKY-
BaHb OCOOMCTOCTI SIK TPOIECY, PE3yNbTAaTy BiOOpaKEHHS W KOHCTPYIOBaHHS comialbHOi mificHOCTi. TemaTuka
colLiabHUX O4YiKyBaHb OCOOHMCTOCTI ILe Jajieka BiJl CBOTO 3aBEPILICHHS; MIEPCIIEKTUBHIM Ha HaIll MOTJIS/L € CTBOPEH-
Hs OinbIn TMO0KO01 (himocodehkoi KoHIENT comiadbHUX OYiKyBaHb 0coOMCTOCTI. OKpecieHa TeMaTtnka HaOyBae
0COOJIMBOI aKTyallbHOCTI Y KOHTEKCTI COI[iaJIbHO-TIONITHYHOI HEBU3HAYEHOCTI, JTOMiHYBaHHS MacoBOi CBiJOMOCTI,
BTPATH HAIlIOHATBHOI Ta KyJIbTYPHOI 1IEHTUIHOCTI.
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Hens. [Ipoananusuposats GUIOCOGCKUN U MCUXOIOTMICCKHI KOHTEKCTHI COIMAIbHBIX OXUAAHUHN JIMYHOCTH,
chopMupoBaTh OOIIME HAyYHBIE TIOJIOKEHHS, PACKPBITH CBOICTBA, 3aKOHOMEPHOCTH CTAHOBICHUS, PAa3BUTHI M
(YHKIMOHUPOBAHUS COIMATIBHBIX OKHIAHUHM Kak Iporecca, pe3yibTraTa 0TOOpakKeHUsI M KOHCTPYMPOBAHUS COIIH-
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anpHOH peanbHOCTH. TeopeTHuecknii 6a3mc uccine0BaHUs OCHOBBIBaeTCs Ha (eHoMeHosoruu O. I'yccepis, du-
noco¢pun counanbHoro koHcrpykunonusma JI. C. Beirorckoro, I1. beprepa, T. Jlykmana, K. JIx. >xepmxena, nae-
SIX KOHCTPYKTUBHOTO anbTepHaTuBu3Ma Jx. Kemny, ncuxonaoruu conuanbHBIX OXKHMJIAHUHA JIMYHOCTU KaK €JUHCTBA
NICUXUYECKOro Ipoliecca, ICUXUYECKOr0 COCTOSHUS U CBOUCTB oxuaanuil. Hayuynast Hopu3Ha. ColManbHbIe 0XKU-
JIAHUS JINYHOCTH PACCMOTPEHBI KaK (PritocopcKoe U MCHXOIOTHIECKOE H3MEPEHHS NCCIIEIOBAHNSA, YTO MPEACTaBIIC-
HO aHAJIM30M OXKHJAHUH B COIMAIBHOM KOHCTPYKIMOHM3ME, SKCTEpHAIH3AINEH ce0sl, MOCTPOSHHEM MOJIEIH OXKH-
JaeMoro OymyImero. Y CTaHOBJIEHBI HEKOTOPBIE TEOPETHKO-METOI0IOTHIECKHIE aCHIEKTHI UCCIEIOBAHUS 3aKOHOMEP-
HOCTEH CONMAIBHBIX 0KUAAHUH B OTOOPaXEHHH M KOHCTPYHPOBAHUH COIMATBHON peanbHOCTH. O0O3HAUEHa POIh
COLMATBHBIX WHCTUTYTOB B CTAHOBJICHHN M ()OPMHUPOBAHMH CHCTEMBI OXKHAAHUH, MPECTABICHA TTOJNACTICKTHOCTD
ucciaenyemoit npodinemariku. O60CHOBaHO, YTO (HOPMHUPOBAHHUE, peau3alisl COLUAIbHBIX OXKHUAAHUM B OpraHu3a-
I[UHM B3aUMOJICUCTBUS IUIHOCTH U COLIMATBHOTO OKPYXEHHS BO3MOXKHBI NIPH HAJTHMYUHN 00bEKTa, IpeaMeTa U coaep-
KaHUSA JIeSTeTbHOCTH. BhiBoabl. ColranbHble 0’KUAAHUS BIMSIOT Ha COIMAIbHOE MOBEJCHNE U ONPEASISIOT MOBe-
JICHUE OTACIbHON JTMYHOCTH, MAOW KOHTAKTHOMN IPYIIbI, COOOIIeCTBA WK O0JIBIION Macchl Jtoaei. CoruanbHbie
OKHJIaHUS CTIOCOOHBI yCTaHaBJINBATh CBOCOOpa3HbIe TPEeOOBAaHMS, HOPMBI, CAHKIINH, HIEallbl, KOTOPbIe y4aCTHHKaM
nporecca HeoOXOMUMO BBITIOJIHATE WM He HapywaTb. dunocodckoe n3aMepeHne UCCleI0BaHUsT HHTETPUPYET OH-
TOJIOTHYECKHE, THOCEOJIOTHYECKHE W aKCHOJIOTMYECKUE MPEATIOCHUIKH (POPMUPOBAHUS U PEATH3AIMH COLMAIBEHOTO
njeana, MpecTaBIeHO MCCIEIOBAaHUEM OXXKHAAeMOro Oynymiero B opMax yTONHH, 3CXaTOJOTMH M TaHATOJIOTHH.
[Mcuxomnornueckoe M3MEpEHHE HCCIECIOBAHHUS HMMEET JO0CTATOYHO pa3pabOTaHHYIO COJep)KaTelIbHYI0 HAIpaBIICH-
HOCTb OT IICUXOJIOTUYECKUX COJEPKATENbHBIX MapaMeTPOB COLMAIbHBIX OKUAAHUI K PONM OXKHUIAHUHA B COLUAIIb-
HBIX MHCTUTYTaxX M Pa3iIn4HbBIX cepax ObITHs yesnoBeka. CHCTEMHBIN, AEATEIHHOCTHBIN, CAaMOPETryISIMOHHBINA U
CyOBEKTHBIH ITOAXO/BI COCTAaBMIIM BEPUPHUINPYEMYIO CHCTEMY TOJIKOBAHUS COLMAIBHBIX OXKUIAHUH JIMYHOCTH Kak
Ipo1iecca, pe3ysibTaTa 0TOOpakeHHs U KOHCTPYUPOBAHMS COIMAIBHOM peabHOCTH. TeMaTrnKa CONMaNbHBIX OXKHIa-
HUI JIMYHOCTH eIlle JajieKa OT CBOETO 3aBEpIIEHHs; IEPCIIEKTUBHBIM Ha HAIll B3TJIA[ SBJISIETCS CO3/laHue Oojiee Tiry-
60Koit (hrocO(MCKOI KOHIIETIIUH CONMANBHBIX OXKUAAHUN JuuHOCTH. OO03HAUYECHHAss TeMa ImpruobperaeT 0co0yro
aKTyaJbHOCTh B KOHTEKCTE COLHAIBHO-TIOUTHYECKO HEONpeIeIeHHOCTH, JOMUHHPOBAHUS MacCOBOTO CO3HAHUS,
[IOTEPU HALIMOHAIBHON U KYJbTYPHON HIEHTUYHOCTH.

Knroueswie cnosa: 4enoBek; 0OIIECTBO, Cy6’beKT; TPAHCUCHACHTHOEC, KOHCTPYKIIMOHU3M, AJIbTCPHATUBU3M, CO-
LUaJIbHBIN Haean
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AXIOLOGICAL ASPECTS OF MORAL AND LEGAL
DECISION-MAKING

Purpose. The study seeks to clarify the preconditions for moral and legal decision-making based on the identifi-
cation of axiological foundations that correlate with the moral perceptions of good and evil and psychological phe-
nomena such as emotions. Theoretical basis of the study is to apply comparative, axiological, systemic methods.
This methodological approach allows us to analyze and disclose the essence of the process of moral and legal deci-
sion-making on the basis of certain axiological prerequisites and enables to substantiate the connection between the
axiological and psychological aspects of taking moral and legal decisions. Originality of the work is to broaden the
perceptions of the processes and mechanisms for making moral and legal decisions, which are based on the axiolog-
ical dimension, in particular on the system of reference individual and social values. The study shows that every
necessary moral and legal decision taken by a person is futurologically balanced in the emotional sense, rationally
reasoned and morally perceptible in the context of man’s beliefs about good and evil, and realized with necessity in
the personal system of reference values that determines the style and manner of individual and social behaviour in
the context of material and spiritual values and is an axiological foundation for making all types of moral and legal
decisions. Conclusions. Moral and legal decision-making is a social process that is connected with such a social
essence of a person as rationality, which gives an opportunity to act axiologically. A person makes moral and legal
decisions in a complex way, based on the unity of the moral, axiological and psychological aspects of his
worldview, which are grounded on the system of reference values.

Keywords: moral and legal decision; axiological aspect of decision making; system of reference values

Introduction

Human life in society implies a conscious and rational choice, which is conditioned by certain
mechanisms. Human choice of behaviour and activity is related to making important decisions
and actions based on those decisions. Making a decision has a complex outlook and psychologi-
cal dimension. Often, people make decisions intuitively, based on their previous experience and
immediate emotional experiences at the moment of decision-making. Decisions are also made
rationally based on understanding of the decision-making conditions and its possible conse-
quences. Preferably, the conditions under which the decision is made predict its possible conse-
quences, which, in our opinion, are related to values. That is to say, the necessary moral and le-
gal decision-making has an axiological aspect, and we make our primary task to investigate its
features within the framework of our scientific study.

Purpose

The axiological aspects of moral and legal decision-making are often left unaddressed by re-
searchers, or ignored in the context of, for example, neurosciences, which, being interdiscipli-
nary, are still prone to reduce a person’s moral behaviour and motivation to biological, biochem-
ical or linguistic phenomena, which are considered objective and natural. Therefore, the main
task of our scientific exploration is to study the axiological preconditions on the basis of which a
person makes moral and legal decisions about the dimension of a particular action.
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In the study, we focus our attention on identifying the axiological specifics based on which a
person makes moral and legal decisions, because these decisions are made in the context of the
basic ideological and axiological guidelines, in particular, ideas about good and evil. Therefore,
the necessary moral and legal decision has its axiological basis, which, when making a benevo-
lent decision, tends to humanism, altruism and all related values; and when making a malevolent
decision, a person is guided primarily by anti-human and selfish principles of conduct and val-
ues. A person’s predilection for benevolent or malevolent behaviour is in no way determined by
genetic or biological laws, since then the latter would exclude human freedom as its essential
feature.

In general, the study seeks to clarify the prerequisites for moral and legal decision-making by
identifying axiological bases that correlate with moral perceptions of good and evil and psycho-
logical phenomena such as emotions.

Statement of basic materials

The problem of moral and legal decision-making is being developed by researchers from dif-
ferent scientific fields, but in most of the scientific works analyzed by us the researchers only
partially draw their attention to the axiological aspects of moral and legal decision-making. Cur-
rently, there are a number of interesting and at the same time controversial papers that analyse
the various factors of moral decision-making. In particular, the Canadian researcher Paul
Thagard (2007) examines the specificity of decision-making due to a conflict of interest based on
affective neuroscience, which studies emotional systems in the brain, and he tends to believe that
our decisions and judgments often stem from the unconscious interaction of numerous areas of
the brain, that encode emotions (p. 379). From the point of view of P. Thagard (2007), the prima-
ry thing in the formation of emotions, which in turn influence decision-making, is the uncon-
scious interaction of the various sections of the human brain, which is also biologically condi-
tioned, although rather the unconscious activity and activity of the human brain is not the reason,
but a result of the activity of human consciousness and the mental processes that structure the
mental sphere. Neurocognitive moral decision-making is explored by American scientist Joshua
D. Greene (2003, 2014), who develops ideas of the process of moral judgments based on neu-
rocognitive phenomena and rational human choice of action. At the same time, neurocognitive
phenomena cannot at all substantially precede rational choice in time, but are rather simultane-
ous with it. The German researcher T. Fuchs (2006) draws attention to methodological problems
in neuroscience, in particular to the problems of neuroethics, and critically observes that biologi-
cal reductionism of ethical behaviour provokes discussions about such important for Western
culture and society ideas such as free will, freedom and responsibility of individual, its selfhood,
while possible nerve correlates of personality based on technical interference cause problems for
personal rights to privacy, non-interference and personal inviolability. In general, the neurocog-
nitive effects of brain areas on moral decision-making are, in our view, debatable, since in reali-
ty, any decision is made not by the brain and the nervous system, but by a person based on his or
her self-consciousness, that is on own ideological and axiological preferences, their awareness
and choice of the possible type of behaviour in the system of life values, which are necessarily
correlated with the cultural and historical conditions of human life. On the other hand, we should
take into account the opinion of S. Vehmas (2011), according to which neurocognitive disorders
influence in general the peculiarities of moral perception and the formation of emotions; and the
opinion of a number of researchers who, when analysing the peculiarities of moral judgment dur-
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ing dementia (i.e., cognitive impairment resulting from organic brain damage), link the quality of
moral judgment to certain areas of the brain (Baez et al., 2016). However, in making a moral de-
cision the fundamental part is not one or another part of the brain, not the quantity and quality of
biochemical processes or the presence of hormones that induce emotions, but the system of
worldview professed by man and the system of those values that underlie the worldview.

The studies we have analysed above in the field of neurocognitive and neuroethics are rather
a statement of individual cases and individual facts of the dependence of moral judgment on cer-
tain areas of the brain. Such dependence of the moral on the biological is observed at the level of
patterns rather due to pathologies, traumas and diseases that are unintentionally suffered by the
person, and therefore one should not take the position of biological reductionism in relation to
the peculiarities of the formation of moral and legal behaviour as a fundamental methodological
basis for the analysis of the essence of moral and legal decisions. The moral rather depends not
on biological or genetic patterns, but on rational, axiological and ideological factors that one de-
liberately chooses.

In our research we will apply comparative, axiological, systemic methods. This methodologi-
cal approach allows us to analyse and disclose the essence of the process of moral and legal deci-
sion-making on the basis of certain axiological prerequisites and enables to substantiate the con-
nection between the axiological and psychological aspects of taking moral and legal decisions.
Identifying such a connection is a difficult task, since one should also take into account the influ-
ence of biological factors on the process of moral and legal decision-making, although such in-
fluence is usually debatable.

Human being is the one who, having rationality as a species trait and, as a result, freedom of
choice as a social trait, is in the process of constant moral and legal choice. This choice is made
virtually daily in certain axiological "coordinates”, on the basis of correlation and comparison of
predetermined moral and legal social norms and the specific life situation in which a person finds
himself.

It is this specificity of the cultural-historical situation, the specificity of the human life world
that creates a collision between the moral and legal individual consciousness of the individual
and the generally accepted social rules, laws and norms. The solution to such a collision between
the individual and the social is to make a moral and legal decision, which becomes the motiva-
tion of human action in specific living conditions. It is natural that a person’s moral and legal
decision-making is an extremely complex process in which the various spheres of individual
consciousness are systematically involved, since all decisions are made by the person within its
limits.

All decisions, without exception, that a person makes in the course of his social activity and
behaviour, in our opinion, have three main aspects — axiological, moral and psychological. It is
possible to speak of course that biological or physiological, biochemical processes are involved
in making certain decisions. For example, some researchers in the field of neurocognitive studies
believe that neurocognitive systems in the form of certain areas of the brain, such as ventrolateral
prefrontal cortex, amygdala and medial orbital frontal cortex, are involved in the process of ethi-
cal decision-making (J. Blair, Marsh, Finger, K. S. Blair, & Luo, 2006). Such ideas are usually
interesting because they are attempts to explain a person’s behaviour from an objective point of
view, excluding subjective experiences, stereotypes and prejudices, which are predominantly re-
lational. But, in our opinion, the physical-chemical and neurobiological activity of these or other
parts of the brain is not the cause, but the consequence of the activation of rational-axiological,
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psychological and moral processes in the human mind, and not vice versa. That is, moral judg-
ments are not automatic (Miller, 2008), because otherwise one must interpret man as a certain
mechanism, as a man-machine, as a thinking matter, or as considered by J. Lamettrie (1983), as a
matter which only responds to the activation of areas of the brain and nervous system, and the
latter depends entirely on the conditions of the natural and social environment.

In our opinion, a decision about action and behaviour is made not by the brain or its specific
area, not by the nervous system, but by a man, as a social phenomenon based on self-awareness,
worldview and its elements. The brain is only the material basis of consciousness, and therefore
it is not directly related to the decision-making process, because decision-making is only a social
process, one that is connected with the rational and social, not biological, essence of man. The
very conditions of the decision-making process indicate that these are first and foremost social
conditions, which imply a rational awareness of the existence of other people, who are also em-
powered with similar rights and obligations.

Outside of society and its moral and legal norms, decision making is absurd, since in such a
case there will be no external criterion for decision making in the form of another person’s con-
sciousness. It is the moral and legal norms, which are also in the consciousness of another per-
son, create the conditions and criteria for a person to make a decision, because the decision in-
volves a conscious choice by a person of a certain behaviour, which, in turn, aims at the priority
social values that are the purpose of activity. That is, a person’s decision has an axiological basis
rather than a biological or mechanical combination of stimuli affecting human behaviour. In this
context, for example, Christopher L. Suhler and Patricia Churchland (2011) criticize Jonathan
Haidt’s theory of morality arguing that we come to moral decisions through intuitive processes
as the grounds for morality are innate, in particular emotional, because everything is resolved by
emotions, and then the mind “catches up” with them. Here we should rather agree with
V. Budz’s (2017) reasoning that emotions are inherently rational, because in order for an emo-
tion to influence a person’s action it must be rationally understood, and therefore a person cannot
a priori, innately or intuitively, make moral and legal decisions, because they are inherently axio-
logical, that is, based on the rational choice of a person of certain behaviour. Even if emotions
are important in the decision-making process, such as those that are related to empathy, these
emotions are still thought of primarily in the rational realm. Therefore, moral or legal choices
are not emotional but rather rational. In turn, on the basis of rationality, any choice is trans-
formed into an axiological choice, because a person always chooses a style and a way of behav-
ing in the context of material and spiritual values, which are fundamental axiological prerequi-
sites for making different types of decisions (T. Gurzhii, A. Gurzhii, & Seliukov, 2018). In our
opinion, such a fundamental axiological prerequisite, on the basis of which a decision is made, is
a system of reference values, which in a particular life case can be modified depending on its ma-
terial and spiritual component. In this aspect, for example, V. Khmil and T. Khmil consider that

...the basis of human society is a substantive form of morality, which is
a manifestation of human freedom in the choice of its own value sys-

tem, which endows the existence with human-dimensional and spiritu-
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ally affirming meanings that pierce the way through historical types of
states and societies. (V. Khmil, & T. Khmil, 2015, p. 7)

If moral and legal decisions were made mainly on the basis of certain a priori or innate emo-
tional structures in the human subconscious, then the idea of morality and law as a free choice
of human life would be impossible. That is, the moral and legal activity of a person in such a case
would be subject to fatalism, and therefore a person would not be liable for his own actions,
since he would not have free will because he would have innate forms of decision-making. In
this aspect, indeed,

Worldview and its informational-axiological support directly influence
the way of human activity. It influences the formation of values and so-
cial feelings in the process of socialization and education of man. A
person is educated and socialized in the worldview-information dimen-
sions, and the outlook forms in it certain value priorities for activity and
behaviour. (Budz, & Goyan, 2015, p. 35)

That is why all the everyday moral and legal decisions of a person are individual, personal,
unique, because they are made within the unique individual worldview and its value preferences,
because otherwise all decisions of people who would be driven only by dominant external fac-
tors would be the same-type.

In fact, in our view, each person, having free will, which is not conditioned by innate or tran-
scendental stimuli, possesses moral and legal autonomy on the basis of moral and legal con-
sciousness. The latter also point to the value-normative social conditionality of the decision and
to the axiological autonomy of the individual, because the individual is able to make decisions by
himself (even if they are erroneous) and to form a system of individual reference values and pri-
orities that often do not coincide with the group and wider social environment, which testifies to
the individual style of moral and legal behaviour, regardless of the same external conditions or
stimuli of the natural and social environment. Here you can rather agree with the idea that

Certain values and norms are acquired by a person in any case, regardless
of his or her will and desire. It occurs naturally and is necessary already
in the process of primary socialization, under the influence of the envi-
ronment that a person inherits, and which encourages him for some ac-

tions and punishes for others. (Bgazhnokov, 2010, p. 71)
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Than with those considerations that human behaviour and decision-making is guided by bio-
logical stimuli (as seen in Freudism and behaviourism), or with the view that a person has an in-
nate emotional environment from which to make moral and legal decisions.

Biological phenomena can preferably be only an incentive to make a decision, not even a mo-
tive, because motives, as well as decisions about action, are socio-psychological phenomena. If
we take the view that the physicochemical and neurobiological activity of certain areas of the
brain and the nervous system as a whole are the cause of moral decisions (Blair et al., 2006;
Greene, 2014), such ideas, in our opinion, generally destroy the possibility of ethics, morality
and all other social processes in the context of freedom of choice and responsibility. In this case,
all decisions made are automatic, mechanical, predetermined by biochemical processes, and
therefore can occur only in the context of fatalism, and not by free and responsible choice of per-
sonality by certain axiological preferences. That is, according to neurocognitive studies, ethical
reactions can be triggered artificially and, accordingly, automatically through effects on certain
brain areas and through mechanical stimuli (Blair et al., 2006, p. 24; Lott, 2016, p. 256). It is
possible to conclude that if certain chemicals are injected into a person artificially, then he will
begin to act more morally, that is, morality then gets purely technical capabilities for life. But
such ideas are rather close to behaviourism, according to which a person acts only on the princi-
ple of "stimulus — reaction", and in the moral dimension, the person is then inclined to act in the
context of fatalism and voluntarism.

Reducing the formation of moral and legal decisions only to external stimuli and response to
them is impractical, since a person making a decision acts more strategically, anticipating future
events, has emotional futurological expectations and experiences that can go beyond immediate
physical stimuli for several years, or even decades. In our opinion, only temporary emotions can
be artificially influenced, but it is unlikely that inventing such chemicals or creating an artificial
environment for humans would be able to sustain social emotions for a longer time, if that was
real then it would be possible even at birth to make "injection™ of responsibility, solidarity, trust,
patriotism, courage, etc. to a person. But these are just fantastic ideas that can never become real-
ity, because in fact higher types of emotions are brought up and in no way can be artificially
stimulated, even with the help of chemicals.

In addition, if these emotions are stimulated chemically, then will a person make a moral and
legal, and as a whole, axiological choice? As a rule, the choice is made by the person according
to living conditions, to the life safety conditions, because the person is a mortal being. If chemi-
cally stimulated in a person, for example, emotions of courage under dangerous conditions for
life, then the person will not survive in such a situation. That is, if you artificially suppress in a
person, for example, the emotion of fear, then he will not be able to make safe decisions on his
own, will not be able to act deliberately, choosing, based on the fear of punishment, certain mor-
al and legal actions. In this aspect, some emotions, such as fear, are crucial for decision making.

In our opinion, people make certain decisions not irrationally under the influence of diverse
natural and social stimuli or innate emotions, but consciously on the basis of rethinking and
transforming these objective or irrational stimuli in axiological, moral and psychological aspects
(Bazaluk, & Kharchenko, 2018). Of course, when making one decision or another, a different
sequence and hierarchy of axiological, moral and psychological aspects may be formed, or a
person may, for example, be guided by only one of these aspects. However, we believe that these
three aspects of decision-making are mutually correlated, because by the logic of things, for ex-
ample, the moral aspect should be directly linked to the axiological and psychological ones and
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integrated into the person’s worldview structure. Therefore, a person makes a decision about
moral / immoral or legal / illegal (or any other) action in a holistic manner, based on the unity of
moral, axiological and psychological aspects of his worldview.

No human decisions can be classified as irrational, innate, spontaneous, automatic, reflexive,
or mechanical if they are truly moral or legal decisions. The very etymology of the concept of
"decision” indicates that a person making a decision ponders, weighs, compares, ultimately
chooses the most favourable, optimal, most expedient (at least at the time of decision-making)
way of action from several possible or probable alternatives, and then makes decisions, i.e. per-
forms deliberate (rational) selective actions, using primarily mental activity rather than the activi-
ty of his brain and nervous system. The latter are only the biological basis of the functioning of
consciousness and mind, which develop in the social aspect.

If a person did not live with a need for community; or if he is in the first stages of his sociali-
zation as a child; or if he has physical brain injuries that damage certain areas of the brain; or if
he has certain physical and mental pathologies; or if he is under the influence of physical pain,
psychotropic substances, then it is likely that in such an emergency the role of the brain and
nervous system in decision-making is dominant, because the human body will adapt to survive.
But would these actions be classified as moral and legal if the person is in such situations?

Any decisions are always conscious and rational, but may be moral/immoral, legal/illegal,
benevolent/malevolent, ill-considered/well-considered, successful/unsuccessful, fast/slow,
false/correct, winning/losing, effective/ineffective, favourable/unfavourable, strategic/tactical,
but will never be irrational, since any moral or legal decision will necessarily have an axiologi-
cal dimension to the choice of one or other values as the purpose of the activity, and the choice is
a rational component of any decision.

In particular, decisions are made by a person in the moral aspect, based on believes of good
and evil within the world picture; in the axiological aspect — based on the system of reference
values and their hierarchy, which man uses as a guide in his life, and which also belong to the
worldview; in the psychological aspect — guided by the dominant emotions and feelings that a
person experiences, thinking, in turn, about the motives and consequences of making such deci-
sions in the future, in accordance with the worldview.

In this aspect, moral perceptions of good and evil, which are to some extent conservative, are
correlated with the axiological parameters of decision-making, that is, the person’s system of
reference values, and with the psychological parameters of decision-making at the level of futur-
istic emotions aspect.

It should also be borne in mind that moral ideas, reference values and emotions, as decision-
making factors, do not exist outside the person, because the person is their bearer and unites
them in their own worldview and accordingly, taking this individual worldview, makes a certain
decision. Here you can agree with the idea that "the centre, the brightest and fullest expression of
culture is the person itself, not norms, values or artefacts... Therefore, it is not values and norms
per se, but people, specific persons, that create or set certain coordinates and parameters of so-
cio-cultural space" (Bgazhnokov, 2010, p. 87).

Most of the values of morals and rights that people are guided by in their decision-making are
spiritual, such as freedom, dignity, tolerance, justice, order, responsibility. The latter, in our
view, can in most cases be considered a system of reference values of the individual and society,
since most people and most societies focus on these values. But at the same time, moral obliga-
tions and axiological preferences, as well as moral and legal decisions made by a person, in our
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opinion, are formed not in relation to norms, values, rules, duties, rights, but rather in relation to
other people who have a more real dimension than values, although values are a condition of giv-
ing significance to other people in moral and legal decisions. In this aspect the values are certain
transcendental conditions for giving importance and significance to people. That is, for decision-
making other people are more important than the values themselves. When making a decision, a
person does not think about what the rules, values, obligations, rights will say about his decision,
but rather thinks about how other people respond to the decision. That is why, when making a
decision, a person tries to take into account the future emotional and behavioural response of the
near and far social environment, because it is this social environment, not norms and values, that
takes sanctions when needed regarding human decisions.

Every person experiences a decision-making process at the emotional level when making de-
cisions. Man makes his choice of behaviour, feeling a complex system of emotions and feelings,
which often arise as possible personal and social phobias for the results and consequences of de-
cision-making, but again these phobias, emotions and feelings are felt by man in relation to other
people. In most cases, the person is guided by the experience of possible suffering or pleasure
that he will hypothetically receive in the future in a social environment. In making this or that
decision, a person rationally weighs all the possible negative and positive consequences and
makes the decision mainly in the case if the possible positive consequences in the future picture
of the world dominate. In other words, the person models the emotional futuristic expectations of
the consequences of the decision made in the context of the social environment on the basis of
the worldview.

Originality

In the study, we analysed the processes and mechanisms for making moral and legal deci-
sions, which are based on the axiological dimension, in particular on the system of reference in-
dividual and social values. The study proves that every necessary moral and legal decision taken
by a person is futurologically balanced in the emotional sense, rationally reasoned and morally
perceptible in the context of man’s beliefs about good and evil, and realized with necessity in the
personal system of reference values that determines the style and manner of individual and social
behaviour in the context of material and spiritual values and is an axiological foundation for
making all types of moral and legal decisions.

Conclusions

When making a decision, a person thinks futuristically and in most cases is spontaneously
guided by a utilitarian approach that involves elimination of suffering and achieving of pleasure,
benefit and happiness due to the decision. It is not excluded that a person may also be guided by
altruistic motives in making a decision, but they also have a futurological dimension and are de-
veloped in the mind as an assessment of the possible consequences of the decision. That is, a
person always predicts and evaluates the possible consequences of his decisions and future ac-
tions, and therefore, such futuristic projections and assessments (and in general emotional fu-
turological expectations) are an essential element of decision-making, because one sees himself
in the future picture of the social world, in which he is predominantly seeks to avoid physical
and mental suffering and moral and legal sanctions from the social environment. In other words,
the necessary decision made is futurologically balanced in the emotional sense, rationally rea-
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soned and morally perceptible in the context of man’s beliefs about good and evil and realized
with necessity in the personal system of reference values that dominate in a certain mentality.

It is neither the brain, nor the nervous system, that makes the decision, but the person as a so-
cial phenomenon, and therefore decision-making is only a social process that is connected with
the rational and social essence of the person, not with the biological one. In the social aspect, a
person makes moral and legal decisions in a complex way, holistically, based on the unity of the
moral, axiological and psychological aspects of his worldview, which are grounded on the sys-
tem of reference values.

The system of referential material and spiritual values, which are necessarily axiological pre-
requisites for making individual and public moral and legal decisions, can include such funda-
mental values as life, property, security, welfare, freedom, dignity, tolerance, justice, order, re-
sponsibility, patriotism, solidarity, and therefore should be developed in the process of socializa-
tion and education in order to establish harmonious social relations.
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AKCIOJIOTTYHI ACHEKTH NPUMHATTS MOPAJIBHUX 1
ITPABOBUX PIILIEHb

Mera. JlociipkeHHsT cIIpSMOBaHe Ha 3 SICyBaHHS IIEpeyMOB NMPUHHATTS MOPaIbHUX 1 NPAaBOBUX pillleHb Ha
OCHOBI 6UAGIEHHSI AKCIONO2TYHUX OCHOB, SIKI KOPEIIIOIOTHCS 3 MOPAJIILHUMH YSIBIEHHSAMH PO JT0OPO 1 3710 Ta TaKUMHU
NICUXOJIOTIYHUMH  ABUMIaMH K emonii. Teoperwunuii ©6a3uc. [lochmiKeHHS TONsATae Yy 3acTOCYBaHHI
KOMITAaPaTHUBHOTO, AaKCIOJOTIYHOTO, CHCTEMHOTO METOMIB. 3a3HAauYCeHUU METOMOJNOTIYHUNA TIAXiJ J03BOJISE
aHAN3yBaTH Ta PO3KPHUTU CYTHICTh NPOIECY NPUHAHATTS MOPAJbHHUX 1 NMPAaBOBUX pINICHP HAa OCHOBI IIEBHUX
aKCIONIOTIYHUX TEPEeIyMOB Ta A€ MOXKJIHMBICTH OOIPYHTYBATH 3B 30K MK aKCIOJOTiYHHUMH Ta TCHUXOJOTIIHUMH
ACMeKTaMH NPHHHATTS MOPANbHUX 1 MpaBoBHX pimieHb. HaykoBa HOBH3HA IOJISATaE y PO3IMIMPEHHI YSBICHb IPO
MIPOIIECH Ta MEXaHI3MH NMPUHHATTSI MOPAJIHHHUX 1 IPABOBHUX DIillleHb, IO IPYHTYIOTHCSA HAa aKCiOJIOTiTHOMY BHMIpI,
30KpeMa Ha cucTeMi peepeHTHHX IHAMBIAYaJbHUX 1 CYCHUIBHUX IIHHOCTEH. Y NOCHIPKEHHI JOBOIHUTHCS, LIO
KOXKHE TPUHHATE JIIOAMHOIO MOpajbHE 1 IpaBOBe pillleHHS 3 HEOOXIJHICTIO € (YTYpOJIOTIYHO BUBAKEHHM B
€MOLIfHOMY CEHCI, pallioHaJbHO OOMIPKOBAaHHM Ta MOPAJIBHO CHPUHHATIUBUM Y KOHTEKCTI YSBJIECHb JIOJUHU IPO
00po 1 3710, Ta 3 HEOOXIAHICTIO 3MIMCHEHUM Y CHCTeMI pe)ePEeHTHUX HIHHOCTEH 0COOMCTOCTI, siKa BU3HAYAE CTHUIIb 1
cnoci0 iHAMBIAYyadbHOI Ta CyCHibHOI TMOBEIIHKM y KOHTEKCTI MaTepiaJbHUX 1 JIYXOBHHMX LIHHOCTEH Ta €
aKcloNIOriYHUM (YHAaMEHTOM JUIsl IPUUHSATTS BCIX THIIB MOpAJIbHUX 1 MPaBOBHX pilleHb. BucHoBKH. [IpuiHATTS
MOpANBHUX 1 MPaBOBUX DIlICHh — 1€ COUiaJbHHUN TPOLEC, SKAW IOB’SI3aHUN 13 TaKOK COIANFHOIO CYTHICTIO
JMIOAWHU SIK PAIliOHANBHICTH, IO Ja€ MOMJIUBICTh MISATH akcioyoriyHo. JtoqmHa mpuiiMae MopanbHI H TpaBOBi
pIIIEHHS KOMIUICKCHO, BUXOISYH 3 €IHOCTI MOPAJIbHOTO, AKCIONOTIYHOTO 1 TICHXOJIOTiYHOTO AacIeKTiB CBOTO
CBITOTIIAANY, SIKI IPYHTYIOTHCS Ha CHCTEMI pe()epeHTHHX MiHHOCTEH.

Knrwouogi crnosa: MopanbHe 1 TpaBoBe pIIICHHS; aKCIOJOTIYHMI AaCMeKT NPHHHATTSA PIILCHHS; CHCTEMa
pedepeHTHHX MIHHOCTEH
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ivigoian@gmail.com, ORCID 0000-0003-2548-0488

AKCHOJIOI'HYECKHUE ACHHEKTbBI HPHUHATHUS MOPAJIBHBIX U
ITPABOBBIX PEHIEHUH

Heas. MccnenoBanue HampaBle€HO Ha BBISICHEHUE NMPENNOCHUIOK NMPHUHATUS MOPAJIbHBIX U NMPABOBBIX PEIICHUN
HA OCHOBE 8blAGNEHUA AKCUONO2UYECKUX OCHOBAHUL, KOTOPbIE KOPPENUPYIOT ¢ MOPAIbHBIMU MPEACTABICHUIMU O
J00pe W 351e M TaKUMH TCHXOJIOTMYECKMMH SIBJICHUSAMHU Kak sMmonuu. Teopermyeckmii 6asumc. VccienoBanue
3aKJII04aeTCsl B INPUMEHEHUM KOMIApaTUBHOIO, AaKCUOJOTHUYECKOrO, CHCTEMHON MeTonoB. OTMeueHHBIH
METOIOJIOTUYECKUH MOAX0] TMO3BOJSIET aHAIM3UPOBATh M PACKPHITH CYIIHOCTH IIPOIECCA MPUHSTUS MOPAIBHBIX U
MIPAaBOBBIX PELICHUH Ha OCHOBE OINPEICICHHBIX AKCHOJIOTHYECKUX NMPEIIIOCHUIOK M JaeT BO3MOXKHOCTh 0OOCHOBATH
CBSI3b MEX[Y aKCHOJOTMYECKUMH M NCHXOJIOTHUECKUMH aCIEKTaMH IPUHATHS MOPAJIBbHBIX U MPABOBBIX PEIICHHI.
Hayuynasi HoBu3Ha. B paboTe mpoaHanmm3mpoBaHBl NPEACTABICHUS O MpOLEcCaXx M MEXaHW3MaxX HPUHATHS
MOpaJIbHBIX U TIPaBOBBIX PEIICHHH, KOTOPHIE OCHOBBIBAIOTCS HA AKCHOJOTMYECKOM HM3MEPEHHH, B YACTHOCTH HA
cucreMe pedepeHTHBIX HHANBHIYAJIbHBIX U OOIIECTBEHHBIX LICHHOCTEH. B mcciienoBanum 10Ka3bIBAETCS, YTO KaX-
JI0€ MPUHATOE YEJIOBEKOM MOPAJIbHOE U IPABOBOE PEIIEHHE C HEOOXOAUMOCTBIO SIBISIETCS] (DYTYPOJIOTHYECKH B3Be-
LIEHHBIM B YMOIMOHAIEHOM CMBICIIE, PAlJHOHAIBHO 00yMaHHbIM U MOPAJIbHO BOCIIPUUMYKBBIM B KOHTEKCTE Mpe/i-
CTaBJICHUI YelloBeKa 0 100pe | 3Jie, M C HEOOXOIMMOCTBIO OCYILECTBICHHBIM B CHCTEME peepeHTHBIX LIEHHOCTEH
JIMYHOCTH, KOTOpas ONpeneseT CTHIb U Coco0 HHAMBUIYATIbHOTO M OOIECTBEHHOTO MOBEACHUS B KOHTEKCTE Ma-
TEPUATIbHBIX U TYXOBHBIX LIEHHOCTEH U SIBIISETCS aKCHOJOTUYECKUM (DYHIAMEHTOM ISl IPUHSTHUS BCEX THUIIOB MO-
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PaNbHBIX U MPaBOBHIX pemieHuil. BoiBoabl. [IpuHsTHE MOPAIBHBIX U MPABOBBIX PELIEHUH — 3TO COLMAIBHBIN MPO-
Lecc, KOTOPBIil CBSI3aH C TaKOW COLMAJIBbHOW CYNTHOCTBIO YEJIOBEKa KaK PalOHAIBHOCTH, JIAIONIas BO3MOXHOCTh
JIeHCTBOBATh aKCHOJIOTMYECKH. UesoBeK NPUHHMAeT MOpalibHble M IPABOBBIE PEIICHHS KOMIUIEKCHO, UCXOAS W3
€IMHCTBA aKCHOJIOTHYECKOTO M IICHXOJIOTMYECKOr0 aClEeKTOB CBOET0 MHUPOBO33PEHHS, KOTOPbIE OCHOBBLIBAIOTCS Ha
cucTeMe pedepeHTHBIX LICHHOCTEH.

Knrouesvle crosa: MopanbHOEe W IPaBOBOE PELICHHE; aKCHOJIOTHYSCKHH ACTEKT NMPUHATHS PEIICHHUS; CHCTeMa
pedepeHTHBIX IEHHOCTEH
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GODS OF TRANSHUMANISM

Purpose of the article is to identify the religious factor in the teaching of transhumanism, to determine its role in
the ideology of this flow of thought and to identify the possible limits of technology interference in human nature.
Theoretical basis. The methodological basis of the article is the idea of transhumanism. Originality. In the foresee-
able future, robots will be able to pass the Turing test, become "electronic personalities" and gain political rights,
although the question of the possibility of machine consciousness and self-awareness remains open. In the face of
robots, people create their assistants, evolutionary competition with which they will almost certainly lose with the
initial data. For successful competition with robots, people will have to change, ceasing to be people in the classical
sense. Changing the nature of man will require the emergence of a new — posthuman — anthropology. Conclusions.
Against the background of scientific discoveries, technical breakthroughs and everyday improvements of the last
decades, an anthropological revolution has taken shape, which made it possible to set the task of creating inhumanly
intelligent creatures, as well as changing human nature, up to discussing options for artificial immortality. The histo-
ry of man ends and the history of the posthuman begins. We can no longer turn off this path, however, in our power
to preserve our human qualities in the posthuman future. The theme of the soul again reminded of itself, but from a
different perspective — as the theme of consciousness and self-awareness. It became again relevant in connection
with the development of computer and cloud technologies, artificial intelligence technologies, etc. If a machine ever
becomes a "man", then can a man become a "machine"? However, even if such a hypothetical probability would
turn into reality, we cannot talk about any form of individual immortality or about the continuation of existence in a
different physical form. A digital copy of the soul will still remain a copy, and I see no fundamental possibility of
isolating a substrate-independent mind from the human body. Immortality itself is necessary not so much for stop-
ping someone’s fears or encouraging someone’s hopes, but for the final solution of a religious issue. However, the
gods hold the keys to heaven hard and are unlikely to admit our modified descendants there.

Keywords: transhumanism; posthuman; substrate-independent mind; immortalism; loading of consciousness;
cyborg; posthuman anthropology; silicone race; consciousness

Introduction

In 1957, Julian Huxley published a collection of his essays, the first of which was called
Transhumanism. In this small work (only 5 pages), an outstanding scientist and public figure
proclaimed the approach of an evolutionary leap, as a result of which "the human species will be
on the threshold of a new kind of existence, as different from ours as ours is from that of Pekin
man. It will at last be consciously fulfilling its real destiny” (Huxley, 1957, p. 17).

This prophecy, exciting and flattering, was not ignored, and the word he invented became a
symbol of religion, which over more than half a century has only increased the number of its ad-
herents. While traditional religions promise their parishioners a special relationship with the
gods, for the transhumanists, the ancient gods are fiction, an "intersubjective phenomenon” (Ha-
rari, 2016, p. 147), which has no form of real existence outside the collective faith. The reason
for such a cool attitude towards the gods is that they have already been nominated for a replace-
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ment. Thus, Yuval Noah Harari (2016) writes that Homo sapiens "stands on the verge of becom-
ing a god, poised to acquire not only eternal youth, but also the divine abilities of creation and
destruction™ (p. 500).

Such plans are not backed up by pure fantasies. Despite all the warnings of skeptics, science
and technology do a surprisingly good job of constructing a paradise on earth, so it is not surpris-
ing that papal encyclicals now cause much less public resonance than an interview with Bill
Gates or Elon Musk.

Classical faith in science — this is the brainchild of Modernism — does not have the nature of
religious faith, for the competence of science ends on the shore of Acheron, and the wars of
faiths for control over the other shore do not concern science in any way. Even the scientists and
inventors who are changing this world themselves rarely consider their activities in evolutionary
or religious aspects. The religion of the transhumanists is a heretical offshoot of faith in science,
which seriously intended to gain a foothold on the other shore, making Charon unemployed.

This religion rests on three pillars: 1) the doctrine of creation; 2) the doctrine of perfection;
3) the doctrine of immortality. The religious aspects of transhumanism will be discussed in this
article.

Perhaps the most famous propagandist of these ideas is Raymond Kurzweil (2004), inventor,
futurologist and one of the directors of Google, who believes that many nanocomputers are ca-
pable of dramatically rebuilding the human body and this will become an undoubted blessing.
The ideas of other representatives of transhumanism can be found in the collection edited by
Max More and Natasha Vita-More (2013). Prospects for biological immortality were examined
by Fereidoun M. Esfandiary (FM-2030, 1989, 2010), Michael Rose (2004, 2013), and Jodo Ped-
ro de Magalhaes (2004). However, the way of biological immortality is not the only one dis-
cussed. Consciousness transfer projects are currently under consideration (Bamford, 2012), in
particular, to achieve cyber immortality (Bainbridge, 2004).

All these issues are relevant, debatable, and scientists have reached no consensus on any of
these positions, which implies the need for further research in this direction.

Purpose

Transhumanism positions itself as a philosophical concept and secular futurology, but a num-
ber of signs indicate the religious nature of this phenomenon. The purpose of the article is to
identify the religious factor in the doctrine of transhumanism, to determine its role in the ideolo-
gy of this flow of thought and to identify possible limits of technology interference in human na-
ture.

Statement of basic materials

The Bible begins with a description of Creation, so if someone wants to put a man in the
place of God, he/she will have to force the former to do something even remotely similar. People
are pardonably proud of their creativity, and although they have not yet created new land, the old
one was assaulted enough to recognize these claims as valid. However, without Adam and Eve,
creation would remain incomplete, and this circumstance was insurmountable until the old tales
of golems became a reality.

Today it is hard to surprise somebody with ordinary robots: even children can assemble some of
their models, although there are some who make scientific discoveries on their own (King, 2011).
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However, it is not they who become the heroes of the day, but humanoid robots (androids),
which not only look like humans, but also are able to imitate human reactions. They may even
have a sense of humor; at least, the words of the robot Sophia about the plans for the destruction
of mankind were taken as a joke. Tomorrow they will be able to claim the role of an ideal com-
panion or even a life partner. The ancient myth of Pygmalion and Galatea has never been so
close to realization.

Previously, it was debated on the fundamental possibility of artificial intelligence, now Al
technologies are used everywhere. Now the question about the possibility of consciousness and
self-awareness of robots is being raised, and it is likely that in one form or another they will ac-
quire such abilities. This will cause many ethical, legal and political issues.

For example, it makes no sense to talk about the "rights of robots™ so far they are only mech-
anisms, but if they have self-awareness, there will most likely be fighters for their rights. Then
the question about their legal responsibility will arise. Recently, one Al-equipped car had been
going away from police pursuit for two hours while its owner was drunk sleeping at the wheel,
another autopilot car checked in Uber by itself and illegally earned money by driving passengers
during its tests. Now, robots and other Al mechanisms, even in case of law violation, cannot be
subjects of criminal law, and the responsibility for their actions rests with the owners and/or de-
velopers. But androids with self-awareness, in all likelihood, will also have free will, which
means they will have to bear responsibility for their actions. Will special laws be written for ro-
bots or will ordinary laws be applied to them? Will they be prone to illegal actions — on their
own initiative or bending to the will of their owners? Can the latter be punished for “cruelty to
robots", as some countries now punish people for cruelty to animals?

If robots are massively granted citizenship (and the same Sofia has already become a citizen
of Saudi Arabia), will they receive political rights? Nowadays, previously considered axiomatic
claims about women’s inability to political activity look ridiculous. Perhaps for future genera-
tions, political discrimination against robots would be absurd. The European Parliament is al-
ready discussing the issue of recognizing them as "electronic personalities” (Prodhan, 2016), so |
would not reject the possibility for robots (at least for some of their types) to obtain suffrage and
even hold elected posts. Martine Rothblatt (2013) believes that a conscious computer may well
enjoy citizenship, and naturalization laws can be revised so that "a person born from information
technology may become a citizen in the same manner as a person who immigrates from another
country” (p. 324). A robot could become a mayor of the city, deputy, head of a state or govern-
ment. Surely there would be a lot of voters who would be impressed by the lesser propensity of
android politicians for corruption, nepotism and other abuses as compared to their human col-
leagues.

Human thinking is imperfect but creative, capable of non-standard reactions. Non-standard
ones are not necessarily the best, and maybe not the best at all. These are reactions that do not
follow from the "conditions of the problem". Human intelligence is not only "the ability to make
correct decisions™ — this is just one of the facets of the human person, and we can only say that
the machine that has passed the Turing test has come close to a person in intellectual terms. That
is when a computer falls in love with another computer and begins to make madness for the sub-
ject of its passion, then, perhaps, | will believe that the machine has become a person.

So, mankind has created for itself non-biological assistants, capable to replace a person in
many spheres of activity or to perform tasks much faster, more precisely, better. These assistants
(androids and other robots) extremely quickly "evolve™ and it is likely that they will soon gain
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consciousness and self-awareness in one form or another. And yet, this consciousness should
be very different from the human one, so the motives of our actions — power, sex, money, fame,
etc. — most likely, will not have the slightest value for robots. Therefore, it does not seem to me
that robots will rebel against their creators, which does not negate the need to use appropriate
security protocols. It is more likely that we will voluntarily give them power functions, at least
part of them, in order to get rid of troubles and not lead our human brothers and sisters into
temptation. The latter are less and less inclined to endure their natural bodily limitations, striving
to become more perfect beings. And here we come to the second pillar of the new faith. A little
more than half a century has passed since the moment when Julian Huxley voiced his prophecy,
and before our eyes it began to be fulfilled. There are already a lot of cyborgs among us (Clark,
2003; Palese, 2012) and over time their number will grow. We get used to the idea that some
parts of the body can be replaced by "spare™ ones — donor, artificially grown or completely artifi-
cial. It is not just the further development of medicine and the sciences related to it, but a funda-
mental turn in the look at the person him/herself, the essence of which is the transition from hu-
man-as-integrity to a modular human.

It is funny, but the new episteme (in the words of Michel Foucault) surprisingly merges with
the mechanical worldview of the Cartesian era. Moreover, in some ways it is even more radical
than the old mechanicalism, because the latter never took its own image of human as a "ma-
chine™ too seriously. This image helped to form ideas about the human body, about its structure
and functions, but it by no means assumed that the same actions can be performed with the hu-
man body as with the mechanisms. For mechanicalism, it was just an analogy; for a new epis-
teme, the image of the machine turns into a task that is already partially solved.

The tendency of modularity intersects with projects of cardinal transformation of the human
body itself. Raymond Kurzweil (2004) predicts that a large number of nanorobots in the human
body will allow them to rebuild and replace human organs with better cybernetic devices, and
the human body can take any form. If he is right, then the transformation of the human body un-
der the influence of nanotechnology will turn a person into some other, possibly more perfect
creature. Add biotechnology to this (Fukuyama, 2002) and the beginning of posthuman history
can be ascertained.

Nowadays, adjustments to the natural body are associated with serious surgical interventions
fraught with complications (remember Michael Jackson, whom the pursuit of beauty made disa-
bled and led to premature death). In the near future, changes in the human body may be more
radical, and negative consequences are minimized. Beauty will not only become the norm, as
Julian Huxley predicted, but new types of (post-) human beauty will surely appear, and the cur-
rent Barbie and EIf women will seem like distant classics to our descendants against the back-
drop of the monstrous aesthetics of the posthumans. Fashion will move to a new level, and de-
signers of clothes and accessories will be replaced by body designers. Height, weight, facial fea-
tures, figure, age, race, gender will turn out to be variable parameters, becoming something like
clothes and makeup; the decision on the optimal body for a vacation or party will be limited only
by imagination.

However, individual organs or the body as a whole can become so worn out that regeneration
becomes impossible or inexpedient. Then the question may arise that worn around the edges, but
a valuable head should be given a young and healthy body.

Experiments with the transplantation of heads of rats and dogs have been carried out since
1908, although only from the middle of the twentieth century they began to give, if not com-
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pletely acceptable, but at least some result. Of course, during these experiments, the ability to
ever transplant a person’s head was kept in mind. The most important problem here is the diffi-
culty of connecting the cut fragments of the spinal cord, without which the transplanted head
simply cannot control the newfound body. However, the Italian surgeon Sergio Canavero (2013)
in 2013 described the technology of transplanting a human head, and in December 2017 he had
been preparing for its practical use, but this operation had to be postponed. There are other re-
search groups that develop similar projects. Although the difficulties associated with installing
the head in a new body and "connecting the peripherals™ have not yet been overcome, this does
not mean that the situation will remain so in the future. At first, there will be no big problems
finding a suitable body, but when the technologies are developed and the transplantation of heads
(brains) can be produced en masse, the demand for donor bodies will far exceed the supply. As
an alternative, cloning can be considered and it will not be difficult to imagine future clone farms
that provide the riches and the few with "spare™ organs or whole bodies (a similar plot is the ba-
sis of the feature film "Island" (2005, directed by Michael Bay)). There is no need to talk about
the ethical acceptability of such a method. Another alternative is to create artificial bodies. These
bodies could be partly of organic origin, partly of purely artificial origin. I do not evaluate the
realism of this alternative; at least in ethical terms, it is much preferable than the previous one.

The old man could again feel himself a youth, remaining himself, but in a new body. You can
go even further, suggesting the possibility of "body selection™ for individual needs. Someone does
not like their height, constitution, facial features, race, gender. Someone got serious injuries, l0oss
of limbs ... During brain transplantation all at once is changed, and the set of parameters depends
only on the client’s desire, his/her financial capabilities and the availability of appropriate bodies.
The range of application of this technology can be very wide — from life extension and salvation
from incurable diseases to self-expression with the help of an "ideal” body.

In addition to tuning the body, its modernization can also take place. The idea of a neurocom-
puter interface was expressed as early as 1960, when the possibility of symbiosis between hu-
mans and computers was theoretically justified (Licklider, 1960), and concrete experiments in
this area have been conducted since the 1970s, and impressive results have already been
achieved. These technologies find their practical application in neuroprosthetics (the creation of
functioning limbs, the eyesight recovery using an artificial retina, etc.). In the long term, the task
is to create an exocortex — a neuroprosthesis of the brain cortex to enhance human intelligence.
These ideas were supported by Elon Musk; according to him people need this in order to keep up
with robots in intelligence ("Elon Musk live at Code Conference", 2016). Since in the future the
line between androids (“robots human™) and cyborgs ("human robots™) will become more and
more conventional (Halapsis, 2016, p. 59), we need to prepare yet today for solving the problems
that will arise with it.

So, man has learned not just to change the Divine creation — to develop new plant varieties,
animal breeds, etc. — but also to create creatures possessing at least some elements of conscious-
ness practically "of the dust of the ground”. In addition, a person has learned to change, modify
and tune his/her own body, and in the future, these transformations will become even more sig-
nificant. The combination of these two skills is quite capable in the near future to generate cy-
borg-android convergence.

But there is one circumstance that prevents us from fully enjoying all this power. Mankind is
mortal, and over the millions of years of its evolution this fact has not changed. Like millennia
ago, today few people overcome the centenary, and certainly, we are not talking about the age of
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Methuselah. At last, human life is quite short, and our characterization as "mortal” pretty much
cools the ardor of those who planned to storm heaven.

The faith of transhumanism needs one more pillar, so a congregation of immortalists arose,
which sets itself the task of developing ways to achieve artificial immortality. The writer and fu-
turologist Fereidoun M. Esfandiary (pseudonym FM-2030) believed that by 2030 there will be
technologies that can ensure human immortality. For him, overcoming death was primarily of
ethical value, and meant the elimination of the main tragedy in human life. Thanks to this, the
latter will turn into a transhuman, and later — into a posthuman who will be able to settle in
space, etc. (FM-2030, 1989, 2010).

Esfandiary died in 2000, without waiting for the fulfillment of his forecasts. But even death
did not stop this new Qin Shi Huang, who intended to live forever. Now his body is in a cry-
ochamber, awaiting the resurrection. However, | do not think that having lived another 30 years,
Esfandiary would have found the fulfillment of his predictions. A person lives due to biological
processes that wear out his/her body. We cannot stop these processes; in the best case, we can
slow them down a little. Replacing individual organs or even the whole body (the head transplant
option discussed above) can solve some problems, but, firstly, such interventions themselves will
greatly weaken the body, and secondly, even under other favorable circumstances, medicine will
run into the brain’s resource, moreover both qualitatively and quantitatively. The 150-year-old
elders, who have fallen into insanity, can hardly be regarded as the peak and goal of human evo-
lution.

However, artificial immortality can be understood not as an extension of ordinary life for an
unlimited time, but as an extension of the life of consciousness in a purely electronic form or on
other carriers (for a discussion of the topic "mind-substrate transfer”, see: (Bamford, 2012)). Hy-
pothetically, one can admit the possibility of scanning consciousness, digitizing it and transferring
it to another medium (for example, a computer or another person’s "formatted” brain). We are
talking about technologies for artificial separation of consciousness from the brain; if successful,
you will get a substrate-independent mind (SIM) that can function on different devices — from the
human brain to the computer. Randal Koene (2013) believes that "SIM can be developed within
the lifespan of the majority of humanity that is alive today” (p. 155).

You can also allow the possibility of changing personality by "erasing™ information with sub-
sequent "reflashing™ (“reprogramming™). The Frankensteins of the future could go even further
by finding ways of "exchanging bodies" or "renting bodies", not to mention the prospect of man-
kind moving into an "electronic (digital) form of life", in which the work of consciousness would
not depend on a mortal human body (the brain), but on computer systems; in the latter case, the
issue of artificial immortality would fundamentally be solved without demographic consequenc-
es (the virtual world could theoretically contain an infinite number of "souls™). According to Kaj
Sotala and Harri Valpola (2012), loading consciousness into a computer will be possible through
an exocortex; it can also provide the unification of the consciousness of several people. Mike
Treder suggests that

In the future we will be able to simulate the personalities of people from
the past — whether celebrities, historical figures, or loved ones — and re-

late directly with them. It is also possible that you might (with their per-
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mission, of course) choose to integrate one or more of these identities in-
to your own. You may also someday accept the invitation to become part
of a meta-being by subsuming your identity (or maybe a copy of your
identity) into theirs. (Treder, 2004, p. 195)

Now such dreams founder on the rocks of harsh reality. Of course, it is impossible to load a
person’s consciousness (even if it can be digitized) onto an ordinary laptop. It is logical to as-
sume that consciousness will feel most comfortable in a computer system that imitates the brain
as closely as possible. But for the modeling of the human brain there will not be enough compu-
ting power of any modern supercomputer. Nowadays, several groups of scientists are working on
this problem (Blue Brain Project, Human Brain Project, BRAIN Initiative, China Brain Project,
Brain/MINDS), however, to create a full-fledged model of the human brain is still very far away.
In any case, these projects are not directly related to the tasks of electronic immortality, and they
are unlikely to be relevant even in the distant future.

One can admit the possibility of the human consciousness working on "non-brain-like" cy-
bernetic systems, especially taking into account the fact that the brain spends part of its resources
on physiological processes that are absent in the "pure"” or "electronic” consciousness. Further
development of technologies can hypothetically lead to the fact that some "descendants™ of So-
phia will be installed not with artificial, but with human consciousness. But | strongly doubt that
in this case migration of consciousness itself will take place.

Consciousness is still uncharted land. The psychophysiological problem formulated by Des-
cartes was supplemented by the difficult problem of consciousness (Chalmers, 1995, 2017; Lev-
ine, 1983; Nagel, 1974), the meaning of which is to obtain subjective experience in processing
external information, the presence of Qualia in a person, and perception of the world "in the first
person”. There are many neurobiological theories of consciousness (Kouider, 2009), there are
quantum theories of consciousness (Fisher, 2015; Penrose, 2002), the theory of integrated infor-
mation (Tononi, & Koch, 2015; Tononi, Boly, Massimini, & Koch, 2016), etc.

Without going into a discussion of these and other concepts, | will accept that at a phenomenal
level, consciousness is an experience in which we are aware (Schneider, & Velmans, 2007, p. 1).
Experience is at the core of human being as a person, being actualized through memory, which
allows the act of self-identification "I am I". Now imagine that somehow we managed to read all
or at least the basic information from the brain of one person and write it to the previously format-
ted brain of another (or into a completely inhuman "brain™). Suppose further that as a result of this
procedure, the identity of the double would be completely identical to the identity of the original.
But after all, nothing will change for the latter, he/she will not become "two" personalities, he/she
will not see the world "with four eyes”, he/she will not be in two places at the same time, etc.
Even if a thousand "copies"” of this person are made, he/she will not become "thousand times
alive”, but will remain one, attached to his/her body and its vital functions, on which the "I" is
somehow dependent. Therefore, the human "self" is always unique and individual, and an arbi-
trarily similar “copy" will be a different self. The "hologram™ of a personality is not a personality,
and even if it is installed in another body or computer system (network), the identity of the person
will not be preserved, because identity is to be the same, not alike.
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Apparently, the information itself is not identical to the "soul". Of great importance is the me-
dium of information itself, in this case, the brain and the processes occurring in it. According to
Wickliffe Abraham and Anthony Robins (2005), human consciousness has an anatomical base
encoded in neuropile networks; it depends on the strength of synaptic connections and, probably,
on the epigenetic structure of neurons. In this case, consciousness is a function of brain activity,
and cannot exist without a brain. However, even if it is possible someday to print the brain of a
particular person on a 3D printer or load the consciousness of one person into the brain of anoth-
er, 1 do not see how this will help solve the problem of multiplying the "I".

So, the third ace has not played. It seems to me that no matter how powerful the post-man is,
he/she will not succeed to capture the last bastion of the divine — immortality. It is beyond this
bastion that the gods dwell. People create them in their own image and likeness, but from this
fact (known already to Xenophanes) it does not at all follow that gods do not really exist. As
long as people have no access to either the source of being, or to unraveling the mysteries of the
soul, atheism will be no more than not too witty pseudo-religious fiction. And something tells me
that the gods will never surrender their last bastion.

Originality

Based on the methodology of transhumanism, | examined the main options for the posthuman
future. Our creations will be able to pass the Turing test in the foreseeable future, become "elec-
tronic personalities” and gain political rights, although the question of the possibility of machine
consciousness and self-awareness remains open. In the face of robots, humanity creates assis-
tants for itself, evolutionary competition with which it will almost certainly lose with the initial
data. It is not about the fact that machines will take over the world (although the emergence of a
new Lucifer among them cannot be excluded), but about the fact that in many areas of activity
they will replace a person, performing the same work more efficiently — faster and at a lower
cost. For successful competition with robots, people will have to change, ceasing to be people in
the classical sense. And we have already begun to change, becoming cyborgs, and our descend-
ants will have even less of human. Changing the nature of man will require the emergence of a
new — posthuman — anthropology.

Based on the achievements of various branches of scientific knowledge, transhumanism in-
tends to put the posthuman in the place of God. Access to immortality is a key point of this pro-
ject. However, although many miracles of the past have become commonplace in our time, | do
not think that scientists will ever be able to perform this miracle too.

Conclusions

Against the background of scientific discoveries, technical breakthroughs and everyday im-
provements of the last decades, an anthropological revolution has taken shape, which made it
possible to set the task of creating inhumanly intelligent creatures, as well as changing human
nature, up to discussing options for artificial immortality. These are not fantasies of eccentrics
and dreamers like Nikolai Fedorov, but real projects for which billions of dollars are spent and
specialists from various sciences are involved. Something had to happen in the self-awareness of
culture, in relation to a person, etc., so that the discourse itself in such a coordinate grid became
possible. Ultimately, the language of culture has changed as a consequence of the anthropologi-
cal fracture noted above.
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Neurotechnologies of prosthetics, organ transplantation, installation of various stimulants and
implants have become the reality of today. Tomorrow it will be nanochips and nanocomputers
capable of modifying the human body and enhancing intelligence. This will mean further cy-
borgization of people. Yet today, the human body can be subjected not only to external correc-
tion, but also to internal transformations, in the future, the possibilities of medicine in its "re-
pair”, "renewal"” and "tuning"” will increase manifold. The history of man ends and the history of
the posthuman begins (by analogy with the five races of Hesiod, | call him the man of the silicon
race (Halapsis, 2016)). We can no longer turn off this path, however, in our power to preserve
our human qualities in the posthuman future.

The forgotten topic of the soul again reminded of itself, but from a different perspective — as
the topic of consciousness and self-awareness (a difficult problem of consciousness, etc.). It be-
came again relevant in connection with the development of computer and cloud technologies,
artificial intelligence technologies, etc. If a machine ever becomes a "man", then whether a man
could become a "machine"? Potential immortality is too tempting prize not to find those who
would be willing to sacrifice their human nature for it.

However, even in the case when such a hypothetical probability turns into reality, it is not
necessary to talk about any form of individual immortality or about the continuation of existence
in a different physical form. A digital copy of the soul will still remain a copy, and | see no fun-
damental possibility of isolating a substrate-independent mind from the human body. The maxi-
mum that can be achieved on this path is to obtain "doubles™ who can continue the work, but not
the essence of the original.

In conclusion, | note another significant trend. In former times, the Church had an almost
complete monopoly on the knowledge of the soul. Today, references to religious dogmas are
perceived as bad form. Scientists who have become obsessed are striving by all means to retire
God, wishing to play the gods themselves. In this sense, immortality is necessary not so much to
stop someone’s fears or to encourage someone’s hopes but to finally resolve the religious issue.
However, the gods hold the keys to heaven hard and are unlikely to admit our modified descend-
ants there.
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BOI' TPAHCI'YMAHI3MY

MerToro cratTi € ifeHTH]IKaLis pesiriiHoro (akTopy y BYCHHI TpaHCTyMaHi3My, BU3HAUE€HHS HOTO poJii B izeo-
sorii mi€el Teyil AyMKH 1 BUSABJICHHS MOXJIMBHUX MEX BTPYYaHHS TEXHOJOTIH B mpupoay soauHu. TeopermuHmii
6a3uc. MeTo0JIOTIYHOI0 OCHOBOIO CTaTTi € inei Tpancrymanismy. HaykoBa noBusHa. PoOoTu 3M0OXyTh B HeJale-
KOMY MaiOyTHbOMY npoiTH TecT TropiHra, cratu "eJeKTpOHHUMH OCOOMCTOCTSMH' 1 OTPHMATH MOJIITHYHI 1paBa,
X0Ya MATaHHS PO MOXKIIMBICTH MAIIMHHOI CBIIOMOCTI Ta CAMOCBIIOMOCTI 3aJHIIA€ThCA BIAKPUTHM. B 0cobi pobo-
TiB JIIOACTBO CTBOPIOE cOOi MOMIYHUKIB, EBOJIOIIITHY KOHKYPEHIIIIO 3 IKUMH IIPH BUXiTHUX JAHUX BOHO Maike Ha-
MIeBHO TIporpae. s ychimHo1 KOHKYpPEeHTIIii 3 poOoTaMu JIFOIIM JOBEAETHCS 3MIHUTHCS, TIEPECTABIIN OYTH JIIOIbMHI
B KJIACHYHOMY PO3YMiHHI. 3MiHa MPHUPOIH JIIOAWHU NOTPeOYe TMOSBH HOBOI — MOCTIIIOACHKOI — aHTpomoJorii. Bu-
CHOBKH. Ha Ti1i HayKOBUX BiIKPHUTTIB, TEXHIYHUX MIPOPHUBIB i MOOYTOBUX yIOCKOHAJICHh OCTAHHIX JECSTHIITh HaMi-
TUBCSI aHTPOTIOJIOTIYHHI MIEPEBOPOT, SIKHH 3yMOBHB MOXJIMBICTh CTAaBUTH 3aBJAHHS CTBOPEHHS HENIOJCHKH PO3YM-
HUX 1CTOT, & TAKOK 3MIHH JIIOACHKOT PUPOJIH X 0 OOrOBOPEHHS BapiaHTIB MITyYHOro Oe3cMepTs. IcTopis Mo quHu
3aKIHYY€ThCS W MOYMHAETHCS 1CTOPIS MOCTIIIOAMHY. 31IMTH 3 HOTO MUIIXY MU BXKE HE MOXXEMO, THM HE MEHII, B Ha-
IIMX CUJIaX 30eperTH CBOI JIOJACHKI SIKOCTI B MOCTIIOACKKOMY MaiilOyTHhOMY. TeMa mayini 3HOBY mpo ceOe Harasana,
ajie B¢ B IHIIOMY PaKypci — sIK TeMa CBiZIOMOCTI Ta ¢caMOCBigoMOCTi. BoHa cTajla 3HOBY aKTyalbHOIO B 3B’SI3KY 3
Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i16.188397 © A. V. Halapsis, 2019

89



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Anrpononoriuni BuMipu ¢inocodcskux gocmimpkens, 2019, Bum. 16

Anthropological Measurements of Philosophical Research, 2019, NO 16

THE MAN IN TECHNOSPHERE

PO3BHUTKOM KOMIT'IOTEPHHX 1 XMapHHUX TEXHOJIOTiH, TEXHOJIOTIH IITYYHOrO IHTENEKTY TOIIO. SIKIIO0 MallMHa KOJIH-
HeOy/1b cTaHe "JI0IMHOI0", TO UM HE MOJXKE 1 JIIoAnHa cTaTh 'MaiuuHor"'? BTiM, HaBIiTh y pasi, SKIIO Taka rinoTeTH-
YHa HMOBIPHICTH NEPETBOPHUTHCS B PEANIbHICTb, TOBOPUTH PO Oyab-sKy (opMy iHIUBIIyanbHOro Oe3cMepTs abo
PO MPOJIOBXKEHHS iICHYBaHHS B 1HIIIH (opMi He goBoauThes. Lndposa komis Ay Bce 0HO 3aIMIINTHCS KOIIE, 1
ST He 0ady MPUHIMIIOBIX MOJKJIMBOCTEH BUIUTUTH 3 TiJIa JIOAWHHU CyOCTpaTHO-He3amexHui po3yM. Came x Oe3cme-
PTS HEOOXiAHO HE CTUTBKH IS KYIipYBaHHA YHIXOCh CTpaxiB ab0 3a0X0YEHHS YHIXOCh HaMiH, CKUTBKHU U OCTaTO-
YHOTO BHUIMICHHS peliriiHoro nutanHsA. OxHak OOTW MIITHO TPUMAIOTh KJIOUi Bifg HeOec i HaBpsAA YW JOIYCTATH
TyIW HaIINX MOAM(iKOBaHUX HAIIAIKIB.

Kniouosi cnosa: TpaHCTyMaHi3M; MOCTIIONUHA; CyOCTPaTHO-HE3AICKHUNA PO3YM; IMMOPTAIIi3M; 3aBaHTAKCHHS
CBIIOMOCTI; KIOOPT; IOCTIIIOJIChKA aHTPOTIOJIOTIsI; KpeMHI€Ba paca; CBiJIOMICTh

A. B. XAJIATICUCY

yﬂHerOHeTpOBCKHﬁ TOCYIapCTBEHHBII YHUBEPCUTET BHYTpeHHHX ael ([uunpo, Ykpanna), 371. modTa
prof.halapsis@gmail.com, ORCID 0000-0002-9498-5829

BOI'M TPAHCI'YMAHU3MA

Leabio cratbu sBISETCS MICHTU(QHKALMS PEIUTHO3HOrO (hakTopa B YUEHHHM TPaHCTyMaHHM3Ma, OIpeieseHUC
€ro POJIM B MJIEOJIOTHH 3TOTO TEYEHHs MBICIHM U BBISIBICHHE BO3MOXKHBIX IPE/IEIOB BMEIIATEILCTBA TEXHOJIOTHI B
npupody uenoseka. Teopermueckuii 6a3uc. MeToa0I0rMuecKoil OCHOBOM CTaTbU SABMISIOTCA UAEU TPaHCTyMaHM3-
Ma. Hayuynas HoBu3Ha. PoOoTel cMoryT B 0003puMoM OyaymieM mpoitu TecT TriopuHTa, CTaTh 'INEKTPOHHBIMHU
JMYHOCTSIMH' | MOJIYYNTH ITOJUTHYECKHE MPaBa, XOTS BOIPOC O BO3MOKHOCTU MAIIMHHOTO CO3HAHHS K CAMOCO3Ha-
HUSI OCTAaeTCs OTKPHITBIM. B smrie poO0TOB 4esoBeuecTBO co3aaeT ceOe MOMOITHUKOB, 3BONIIOIMOHHYI0 KOHKYPEH-
LU0 ¢ KOTOPBIMHU IPH MCXOIHBIX JAHHBIX OHO IOYTH HAaBEPHSKa IpourpaeT. [ ycnenrHoi KOHKYpeHIuu ¢ po0o-
TaMH JIIOJSIM TIPUAETCA M3MEHUTHCS, MepecTaB OBITh JTIOJBMH B KIIACCHIECKOM MOHMMaHHU. VI3MEHEeHHe NpHpObI
4enoBeKka TpeOyeT MOABICHHUS HOBOW — MOCTYENIOBEUECKOi — aHTpomronorun. BeiBoabl. Ha goHe HaydHBIX OTKpHI-
THUH, TEXHHYECKUX TPOPHIBOB M OBITOBBIX yCOBEPLICHCTBOBAHUII MMOCIEAHUX ACCATHIETHIH HAMETHJICS aHTPOIIOJIO-
TMYECKHil IepeBOPOT, 00YCIIOBUBIINI BO3MOXHOCTh CTABUTh 3a/1a4M CO3/IaHHS HEYEJIOBEUECKH Pa3yMHBIX CYILECTB,
a TaK)Ke M3MEHEHUsI YeJIOBEYEeCKOW MPUPO/IbI BILUIOTH JI0 00CYK/IEHHsI BApUAHTOB MCKYCCTBEHHOTO OeccmepTus. Mc-
TOpUA YCJIOBCKA 3aKaHYUBACTCA U HAYUHACTCA UCTOPUS MOCTUCIIOBECKA. CBepHyTb C OTOT'O ITYTHU MbI YK€ HE MOXKEM,
TEM He MEHee, B HalllMX CHJIaX COXPaHUTh CBOM YEJIOBEYECKUE KauecTBa B MMocTYeoBeYeckoM Oynymiem. Tema ny-
1M CHOBa 0 ceOe HANlOMHMIIA, HO YK€ B MHOM paKypce — Kak TeMa CO3HaHMs M camoco3HaHus. OHa cTaja BHOBb
AKTyaJIbHOH B CBSI3M C PAa3BUTHEM KOMIBIOTEPHBIX M OOJAYHBIX TEXHOJOTHH, TEXHOJIOTHH HCKYyCCTBEHHOTO MHTEN-
nexTa U T.0. Ecim MammHa Korma-HUOYAb CTaHET ''JeIOBEKOM', TO HE MOXKET JH M YeJOBEK CTaTh ''MaIlluHO'?
Brpouewm, maxe B ciydae, €Ciii Takasi THIIOTETHYECKasi BEPOSITHOCTD MIPEBPATHTCS B PEAbHOCTD, TOBOPUTH O KaKOM-
160 GopMe MHIMBHIYAITEHOTO OecCMEpPTHS MM O TPOJOJDKEHUH CYIIECTBOBAHUS B MHOW (Qu3ndeckoil popme He
npuxojurcs. L{ndposast konus TymM Bce paBHO OCTAHETCS KOIMEH, W 1 He BIXKY NPHHIIUITNAIBHBIX BO3MOKHOCTEH
BBIICTIUTH U3 Tella YejoBeka CyOCTpaTHO-He3aBUCUMBIN pazyM. CaMo ke OeccMepTre He0OX0IUMO HE CTOJIBKO IS
KyIIUPOBAaHUA YbUX-TO CTPAXOB WK NOOMIPECHUA YbHUX-TO HAACK], CKOJIBKO JIsI OKOHYATCJIbHOTO PEIICHUA PEIIUTU-
03HOTro Bompoca. OnHako OOr'M KPemko JepykKaT KUK OT HeOeC W €/1Ba JIM JOMYyCTIT TyAa HAIIMX MOIU(PHIUPO-
BAaHHBIX IIOTOMKOB.

Knrouesvie crosa: TpaHCTyMaHW3M; MOCTUYENIOBEK; CYOCTpaTHO-HE3aBUCHMBINA pa3yM; UMMOPTAIM3M; 3arpys3ka
CO3HaHMs1; KHOOPT; MOCTYEIOBeUeCKast aHTPOIIOJIOTHsI; KPEMHHUEBAs paca; CO3HaAHHE
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ANTHROPOLOGICAL DIMENSIONS OF PRAGMATISM AND
PERSPECTIVES OF SOCIO-HUMANITARIAN REDESCRIPTION OF
ANALYTIC METHODOLOGY

Purpose. The paper is aimed at studying the specificity of anthropological problematics in pragmatism from the
perspective of its ability to be the source of analytic philosophy evolution in the socio-humanitarian direction.
Theoretical basis of the research is determined by the works of the representatives of classical pragmatism
(C. S. Peirce, W. James, J. Dewey, F. Schiller), neopragmatism (W. V. O. Quine), post-pragmatism (R. Rorty) and
analytic pragmatism (R. Brandom). Their works give a clear understanding of the important place of anthropological
searches in the theory of pragmatism. Originality. On the basis of the analysis of logical, epistemological and meta-
physical ideas formulated by representatives of pragmatism, it is proved that pragmatic methodology is anthropo-
centric. It is established that the ideological and social foundations of pragmatism can be determined as pluralistic
ones due to the attention to the human person. It is revealed that theoretical and methodological searches of pragma-
tism can be effective in the formation of the socio-humanitarian concepts in analytic philosophy through the specifi-
cation of strategies for the cognition of human existence in such terms as experience or self and the development of
practical ways to justify the truth of knowledge. Conclusions. Pragmatists criticized impersonal, formal thinking,
which cannot be an effective means of cognition. Thinking has a social basis and is entirely personal. Justifying its
dependence on the socio-cultural sphere and the internal intentions of the subject, it is possible to develop an effec-
tive logical theory that operates symbols not only at the syntactic or semantic level but also takes into account the
pragmatic aspect of language. Anthropological problematics is also important in the theory of knowledge, the core
of which is the notion of pragmatic belief, which enables truth and religious beliefs, since the foundation of the theo-
ry of truth is determined by the principle of humanism, and the truth is interpreted as a value orientation. Knowing
the external world, we find in it the similarity with us — that’s why the metaphysical foundations of being, according
to pragmatism, are personified, and the methodology is defined in anthropomorphic terms. Applying it, the study of
human existence is specified in the analysis of psychological and socio-cultural dimensions of such concepts as ex-
perience or self. Attempts to comprehend the nature of human existence in pragmatism are empirically grounded.
Appealing to science, methodological pluralism, the search for socio-cultural background for thinking and suitable
linguistic forms of expression of human experience are the achievements of pragmatism, which are the basis for the
socio-humanitarian redescription of analytic methodology.

Keywords: anthropology; anthropomorphism; principle of humanism; experience; self; pragmatism; analytic
philosophy

Introduction

The interaction between the representatives of analytic philosophy and pragmatism assumed
special prominence in the first half of the twentieth century. At first, it dealt mainly with
problems of mathematical logic (such as the C. S. Peirce’s rejection of certain logical provisions
from "Principia Mathematica™ of B. Russell and A. N. Whitehead), critique of W. James’s
pragmatic theory of truth from the side of B. Russell and G. E. Moore. Later — in the middle of
the twentieth century W. V. O. Quine, D. Davidson synthesized the ideas of both directions in
the form of neopragmatism, which opened up the possibility for the formation of ideas of
metaphysics and critique of empiricism in analytic philosophy and radically changed its initial
principles. Such distinctions existing in the pragmatism as knowledge by acquaintance and
knowledge by description, types and tokens, etc. have become the components of analytic
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philosophy. R. Rorty developed the foundations of the philosophy for post-pragmatism by add-
ing the ideas of neo-pragmatism with postmodernism. This kind of innovations contributed to the
redescription of analytic methodology in the context of socio and anthropological issues of
philosophical discourse. However, this process was not fully understood in its origins and
theoretical objectives. Therefore, with the growing interest of anthropological problematics in
analytic philosophy, it is important to find out how the corresponding pragmatism experience in
its classical and contemporary interpretations is useful for further progress in this direction.

This topic has been poorly studied in the scientific literature, although some of its theoretical
and methodological aspects have recently been drawn to the attention of some researchers,
including C. Misak (2015), who investigated the influence of American thinkers C. Wright,
C. S. Peirce, W. James, J. Dewey, and W. V. O. Quine on logical empiricism and related issues;
A. Boncompagni (2016), who analyzed the concept of doubt, certainty, common sense, forms of
life, actions existing in L. Wittgenstein’s philosophy which are not devoid of a pragmatic dimen-
sion; F. Bellucci (2017), who clearly demonstrated the importance of C. S. Peirce’s pragmatic
ideas for the analytic philosophy of language; J. Carroll (2018), who in the process of studying
the anthropological premises of W. James’s philosophy, grounded the prospects of new
interpretations of his ideas through the prism of a number of important concepts in the analytico-
philosophical discourse (such as experience), as well as authors of the collection: "Pragmatism
and the European Traditions: Encounters with Analytic Philosophy and Phenomenology before
the Great Divide" (Baghramian, & Marchetti, 2018), which, in particular, explores the mutual
influences, commonalities and distinctions of these three philosophical traditions and their
influence on contemporary philosophical thought.

Purpose

To find out how anthropological searches for supporters of pragmatic methodology have
proven to be an effective means for the development of analytic philosophy in the socio-
humanitarian sphere.

Statement of basic materials

In order to achieve this purpose it is important to identify the anthropological specificity in
the theory of pragmatism in the fields of logic, epistemology and metaphysics, as well as
separately by the experience of the human personality and the person himself and to demonstrate
its usefulness for the progress of analytic philosophy.

The humanistic basis of logic. The specificity of analytic philosophy is defined by special
attention to the logical accuracy in the formulation of thoughts. But what are the basics of logic?
The answer to this question is given by pragmatist theorists. In particular, J. Dewey (1920),
sharing the opinion that the structure of thinking corresponds to the structure of the status of
affairs in reality, naturally emphasizes the empirical character of logic, although it clearly points
out that the central concept of logic is judgment — "is not logical at all, but personal and
psychological™ (p. 133). Reference to the personal components of logical thinking makes logic
an effective practical means of understanding reality.

In this connection, F. Schiller even reformed traditional logic, proposing to replace it with a
humanistic logic that
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...challenges all the earlier logics, and accuses them of a false and inade-
quate analysis of knowing, due to a false and foolish intellectualism,
which has ignored and abstracted from all the characteristic operations of
real thinking, and substituted a whole system of fictitious notions and ab-
stractions. (Schiller, 1938, p. 16)

Such logic would not be overly abstract, disconnected from the process of cognition, and
would not resemble manipulation of symbols, which has nothing in common with active thinking
inherent in a man. On the contrary, humanistic logic emphasizes the interrelationship with
psychology and does not seek to substitute truth with formal correctness, since it aims at finding
true premises and conclusions, which is not possible only in the process of symbols
manipulation.

It is noteworthy that the founder of pragmatism, C. S. Pierce, considered the preconditions of
logic not only in a personalistic way but also pointed to its socio-anthropological implications.
He wrote: "Logic is rooted in the social principle. To be logical men should not be selfish”
(Peirce, 1878, p. 611). Therefore, the way people think is determined by the characteristics of co-
existence and communication according to the norms of morality. Therefore, in order to define
more clearly the logical foundations of analytic methodology, it is important to pay attention to
the socio-cultural determinants of thinking and, in general, the logical specificity in the studying
the nature of social being and a person him/herself. Semiotic interpretation of logic suggested by
C. S. Peirce would be useful, it is based on the understanding of the sign per se, which is closely
related to the interpreter and does not exist by itself. In addition, certain types of signs, such as
qualifications, express the subjective experience of a man and serve as a means of finding the
semiotic equivalents of social reality, each subject in which, from the point of view of semiotic
anthropology, becomes a symbol that defines the context of verbal discourse.

It can be argued that the ideas of C. S. Peirce’s semiotics influenced the formation of Karl-
Otto Appel’s transcendental pragmatics, for which it was important to demonstrate the subject’s
personality in the process of language signs analyzing. The subjective aspect of language is
expressed in the concepts of experience, life world, language, and so on. And the attempt to
combine intellectual and moral principles was further developed in the context of the studies of
the analytical and philosophical schools in the second half of the XX — beginning the XXI
centuries, who developed "human forms" of realism, in particular, the history of ideas
(A. C. Maclntyre), the narrative philosophy of history (A. Danto, F. Ankersmith) and internal
realism (N. Goodman, H. Putnam).

Anthropological aspects in the theory of cognition. In the context of the pragmatic theory of
knowledge anthropological problematics is equally important than in logic. Therefore, it is
natural that according to C. S. Peirce the core of knowledge is the concept of pragmatic faith —
the defining basis for action. He specified his intentions as follows: "A belief which will not be
acted on ceases to be a belief" (Peirce, 1966, p. 217). It makes actions systematic and conscious.
The state of faith is the opposite of the mental state of doubt, which a person seeks to get rid of
as quickly as possible, because it hinders movements, generates anxiety and discontent. Faith, on
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the contrary, brings peace and satisfaction. The process of finding it is expedient to interpret as a
kind of research, which ceases as soon as the state of faith is reached. In connection with such a
cognitive interpretation of epistemology, D. Snitko (2017) notes that: "The will to faith arises as
the will to truth™ (p. 117). The fact is that, when cognizing unknown things, they seek to
overcome doubt and reach a state of faith (belief). And even though the scientific method will be
most convincing to reach this state, other methods (stubbornness, authority or a priori), as one
might conclude, will also be appropriate in the uncertainty conditions. All these methods only
show that the process of cognizing is finding similarities with us. We could hardly have known
the world if there weren’t anything similar to the human mind in it, which determines our
inherent anthropomorphic metaphysics. Therefore, it is human to describe the laws of nature
with anthropomorphic terms. And the more these terms are anthropomorphic, the truer they are.

Human cognition is so anthropocentric that it even gave W. James (1911) the reason to define
philosophy as "man thinking, thinking about generalities rather than about particulars” (p. 15). In
other words, to understand the complex of knowledge acquired by a person of the objective
world as a part of expressing his internal cognitive intentions. Like F. Schiller, cognition always
stands for personal aspirations, and the truth is a humanistic value. Moreover, seeing in logic the
result of human needs as a means of knowing the truth, which in its axiological basis
corresponds to ethics and aesthetics, F. Schiller affirmed that:

Pragmatism will seem a special application of Humanism to the theory of
knowledge. But Humanism will seem more universal. It will seem to be
possessed of a method which is applicable universally to ethics, to aes-
thetics, to metaphysics, to theology, to every concern of man, as well as
to the theory of knowledge. (Schiller, 1907, p. 16)

Of course, understanding the intentions of pragmatism as epistemological ones is F. Schiller’s
own interpretation. As it was shown by the creative searches of J. Dewey in the field of
educational philosophy, W. V. O. Quine in ontology, R. Rorty in social and political philosophy,
the methodology of pragmatism is more universal. After all, the analysis itself as a method of
cognition is essentially pragmatic, since it is based on the structuring the personal experience of
subjects, determined by the presence of faith.

That is why it is no coincidence that from the standpoint of pragmatism, faith as a necessary
component of the human personality can itself include its own confirmation. It has a
psychological nature, and in general, it is human nature to show a will to faith, creating our own
picture of the world. This idea was further developed by the analytic pragmatist R. Brandom,
convincing us that our ideas about the world depend on the way we see. In other words,
"knowledge-how" depends on "knowledge-that" (Brandom, 2011, p. 47). Each time, asking new
intentions, according to which gaining knowledge about the world is simply impossible. There
are certain theoretical bounds to the practical conclusions that can be deduced from our beliefs.
For this, it is important to study not formal languages, but natural language — moreover, the
context of its application should be determined from the point of view of culture, social
causation, and its dynamic pragmatic, and not static, the semantic dimension should be taken into
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account. In such circumstances, language is a normative formation and socio-cultural practice,
and the truth of knowledge is grounded on the principle of humanism, according to which the
definable truths are created by a man.

However, it is important to understand that, despite subjectivism, the common biological
basis of psychological processes becomes the key to building approximately similar foundations
of sociocultural phenomena and understanding in communication. It is this moment, which had
flashed in the W. V. O. Quine’s theory of uncertainty of translation, become important in the
analytic philosophy of mind. Indeed, paying attention only to the semantic features of linguistic
meanings, it is difficult to find the criteria for their unambiguous interpretation and correctly
understand what exactly is the determining stimulus to designate a specific object with an
appropriate word, as in the case of the term "gavagai"” (Quine, 1960, p. 29). With the naming of
abstractions, the situation seems even more complicated. Limiting ourselves solely with the
study of linguistic meanings following W. V. O. Quine, we can conclude that understanding is
impossible not only between speakers of different languages but also within the same linguistic
community because the meanings that communicators put into the same words can vary
significantly. In pragmatism, on the contrary, the possibility of finding criteria for understanding
between people is emphasized. The basis for this is the common psychophysiological basis of the
human personality (self).

Anthropomorphic foundations of metaphysics. "The pragmatic method, — as W. James (2014)
understands it, — is primarily a method of settling metaphysical disputes that otherwise might be
interminable” (p. 21). Pragmatizing the metaphysical problem, the scientist makes the abstract
theory more flexible and open to criticism. Interpreting the truth as good for the subject of a
certain belief system, a question suggests itself about the nature of metaphysical knowledge. It is
answered by C. S. Pierce, who builds scientific metaphysics on an empirical basis. His
metaphysics is personified and, as a consequence, the theoretical basis of the methodology of
pragmatism is to some extent anthropomorphic. This is evidenced by the presence of some
research hypotheses each time as a result of a person’s intuitive sense in the correctness of truth
formed in the process of evolution. A man has a set of ideas that objectively reflect reality and
enable him to understand the nature of reality. C. S. Pierce (1934a) notes: "Certain uniformities,
that is to say, certain general ideas of action, prevail throughout the universe, and the reasoning
mind is [it]self a product of this universe. These same laws are thus, by logical necessity,
incorporated in his own being" (p. 421). However, this does not mean that C. S. Pierce focuses
exclusively on biological aspects of thinking and neglects social ones, in the context of which truth
is interpreted as a product of collective cognition on the basis of the scientific method.

W. V. O. Quine returns to the topic of metaphysics with a new force, transferring it from
pragmatism to the sphere of analytic philosophy. Applying a pragmatic methodology, he
considered it quite justifiable to analyze not only empirical but also metaphysical knowledge.
Especially if they are important for understanding the essential core of the scientific theory, set of
propositions of which cannot be the result of fixing empirical experience (Quine, 1951). The
questions of truth and existence go beyond the logic of language; any attempts to define universals
or explore abstract objects of science, the nature of causality, the correlation of possibility and
necessity are ineffective if one focuses only on the study of empirical facts. As a result of
comprehending the specificity of these questions in analytic philosophy, a metaphysical turn took
place, which made it possible to apply the analytic methodology in the field of anthropology,
whose questions are as ambiguous and complex as those of metaphysics (Synytsia, 2017, p. 117).
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The theory of experience. By means of analytic methodology, one concretized the cognitive
strategies and conceptual foundations of the research. W. James and J. Dewey did similarly,
who, in order to understand the nature of human beings, built a theory of pragmatism on the
basis of the analysis of experience as dynamic one in essence. The first of them thinks that
anthropological ideas, first of all, have the psychological background, the second — socio-cultural
one. W. James (1911) is convinced that knowledge is gained empirically: "the tendency known
in philosophy as empiricism, becomes confirmed” (p. 98). Therefore, the most reliable
knowledge of the world, which most deeply characterizes its nature, can only be found in
sensory experience (radical empiricism). By analyzing the senses (percepts) that mold the
experience, a person is able to understand more deeply the essence of one’s self and comprehend
the nature of those concepts that form the conceptual framework of consciousness (we are
talking about the concept of space, time, reason, substance, etc.). It is a convenient tool for the
discursive cognition of the surrounding reality since concepts as such define the foundations of
practical activity on a daily basis and form a system of values — the life guidelines of the
individual. Due to their pluralism, social changes are possible in our world.

In J. Dewey’s theory of pragmatism, experience determines the whole essence of human life.
It is based on two inseparable principles — continuity and interaction. According to the first of
them, "every experience both takes up something from those which have gone before and modi-
fies in some way the quality of those which come after” (Dewey, 2015, p. 35). In other words,
the new information does not become autonomous but interconnects with the existing
information. According to the second principle, “experience is truly experience only when objec-
tive conditions are subordinated to what goes on within the individuals having the experience"
(Dewey, 2015, p. 41). As a result of the interaction between the subject and the object, the
boundaries between them become conditional. As consequence, the experience begins to be
dependent on the situation, and its interpretation — on the aspirations and intentions of the
subject, who uses thinking as a practical tool (hence and instrumentalism) to transform the world
and construct his/her own personality. Since, according to the logic of J. Dewey, the activity of
the subject is most clearly manifested in the process of social relations, so the concept of culture
plays an important role in its constitution. L. Goldman (2012) even remarks: «Towards the end
of his long life, John Dewey dropped the philosophical language of "experience" in favor of the
anthropological language of “culture™» (p. 1). Culture becomes the ontological background that
determines the conditions of learning and the boundaries of personal knowledge.

However, the concept of experience as a theoretical construct in itself is not an effective
means for systematizing the results of cognition, since it is difficult to determine what
epistemological properties it possesses (if it has at all) and whether they are exceptionally
unique. Therefore, it is important for W. James and J. Dewey to associate the predicate of truth
with experience rather than with language. In this regard, R. Rorty (1998) wrote: "Dewey’s and
James’s attempts to give a "more concrete", more holistic and less dualism-ridden account of ex-
perience would have been unnecessary if they had not tried to make "true" a predicate of experi-
ences and had instead let it be a predicate of sentences” (p. 298). Although, it is the analysis of
linguistic expressions that can bring us closer to a correct understanding of the information
recorded in the experience. That’s why R. Rorty, putting pragmatism into better shape attempts
to replace the concept of experience with the concept of language, which is the means of its
expression. In this case, personal experience can be transmitted and analyzed intersubjectively,
and others will serve as the basis for some beliefs, expressed by linguistic means.
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Human interpretation. Of course, the analysis of human experience does not replace the
philosophical analysis of a human, the nature of which the representatives of pragmatism
interpreted something similar. So C. S. Pierce understands a human as a social animal, who in
the upbringing acquires the ability to harmonize his/her behavior in accordance with the rules of
morality. The main motivators for his/her actions are moral-volitional efforts and faith, which
seeks to establish a habit that a person will adhere to in the future. "A man is a bundle of habits"
(Peirce, 1934b, p. 151), — summed up C. S. Pierce. These habits are formed throughout the
lifetime and permanently affect our behavior. Although they can be considered a little more
broadly — in the ontological aspect — as certain regularities (regularities in actions, functioning,
changes), are inherent not only to us but also to all natural things, over which a person rises
through thinking. In addition, as W. James (1890) argued, the importance of habits in society is
difficult to overestimate, because they are "its more precious conservative agent” (p. 121). It is
the habits that keep people from changing their daily routine or established lifestyle, which is
more likely to do harm than good. However, by making the effort, the habit can be changed,
because, as J. Dewey (2015) points out, it is a dynamic entity that is constantly evolving, albeit it
is imperceptible (p.35). This is a process of acquiring new habits and a significant
transformation (or even elimination) of previous ones, which makes this process an important
element of cognitive activity (learning).

However, in order to understand the nature of a man, it is important not only to analyze the
preconditions of his social behavior but also to comprehensively explore the psychological foun-
dations of self. This is exactly what James (1890) did, convinced that the self consists of a
constituent (material, social, spiritual and pure selves), feelings and emotions they arouse, as
well as the actions to which they prompt (Self-seeking and Self-preservation) (p. 292). The
material Self is defined by the objects that construct our everyday world. The social Self is the
recognition of us by other members in the society and their individual attitudes for us (approving
or condemning), which leads to its multiplicity. The spiritual Self is the set of states in
consciousness, cognitive abilities, and properties forming the inner world of a person. Without
them, only the pure Ego is left — the basis of cognition and temporal unity of a personality,
which, however, is not a substance, and therefore cannot be empirically investigated. Moreover,
since the flow of sensations is permanent, the self changes every time in its sensory dimensions.
But the fundamentals of the human personality formed historically in a particular sociocultural
environment, cannot be instantly or radically changed without changing the external and internal
(in particular, cognitive) conditions that determine its behavior.

In general, as J. Carroll (2018) argues, in many respects, W. James’s reasoning largely
follows the concept of the anthropology of the 18th century. Of course, supplementing them with
conclusions consistent with scientific and cultural theories of that time. Consideration of the
process of cognition as a continual subject-object structure, interest in the concept of experience,
moderate skepticism are characteristic of epistemological concepts in analytic philosophy.
Therefore, they could well be applied and significantly supplemented in the process of
anthropological research in the future, for which from the standpoint of pragmatism the process
of socio-humanitarian redescription of the analytic methodology is important.

Originality
A systematic study of anthropological problematics in pragmatism is proposed and its
effectiveness for the redescription of the ideas in analytic philosophy in the socio-humanitarian
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sphere is justified. It is proved that only understanding of the person as the goals and basis of
philosophical cognition can become an effective pragmatic means of the relevant transformation
of analytic methodology.

Conclusions

So, as representatives of pragmatism have demonstrated, any theoretical and methodological
search is personalized, based on the principles of pluralism and practical usefulness, and focused
on overcoming skepticism. The personal factor determines foundations of logic, epistemology,
and metaphysics. Knowledge cannot be impersonal, as it is a response to the cognitive needs of
the subject. Their meaning is defined by our intentions, needs and prior experience. The
principles of functioning in our thinking are consistent with the patterns of social existence.
Therefore, cognitive truths become values that serve as guidelines in the world. Since the exist-
ence of each person is unique, it is precisely the pluralistic approach to studying his spiritual
world that allows us to conduct a well-considered analysis. The problem of language plays an
important role in this analysis. Terms like experience, self or mental record individual
characteristics of human beings that require clear semantic-pragmatic forms of expression.
Human research according to the methodology of pragmatism is grounded on a number of
empirical and theoretical results in psychology, biology, cognitive science, sociology, cultural
studies, etc. It is the achievements of these sciences that form the primary foundation of
anthropological research in analytic philosophy. The experience of pragmatism demonstrates that
the determining basis of sociohumanitarian redescription of the analytic methodology is
determined by the need to revise the logico-epistemological concepts of analytic thinkers and the
requirement to rethink depersonalized relativistic ideas that form the basis of analytic metaphys-
ics. This contributes to the formation of the semantic-pragmatic basis for anthropology as an
independent line of analytico-philosophical research, through which the foundations of human’s
spiritual being are reconstructed.
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AHTPOIIOJIOT'TYHI BUMIPU IIPATMATHU3MY I IEPCIIEKTUBH
COIIIOT'YMAHITAPHOI PEJIECKPUIIIII AHAJITHYHOI
METOJOJIOT'TI

Meta. Jlochiautn crienndiky aHTPOMOJOTIYHOI MPOOIEeMaTHKHA B TparMaTu3Mi 3 OTJIsAy Ha 11 MOMKIMBOCTI
OyTH JKepenoM IMOCTyNy aHaNITHIHOI (itocodii B comiorymaHitTapHiit miomuni. TeopeTuuHuii 6a3uc noci-
JUKEHHsI BU3HAYEH IpalsiMU IpeJCTaBHUKIB KiacuuyHoro nparmarusmy (Y. C. Ilipca, B. [Ixelimca, JIx. [bioi,
@. Uinnepa), Heonparmarusmy (B. B. O. Kyaiina), noctnparmarusmy (P. Popri) i ananitTiaHOrO mparmatuzmy
(P. Bpennoma). Came ixHiif TBOpUM TOPOOOK A€ YiTKE YSBICHHS PO BaroMe MicCIie aHTPOIOJIOTIYHUX MOUIYKiB
y teopii nmparmarusmy. HaykoBa HoBH3HA. /l0BeJeHO, IO aHTPOIOIEHTPUYHI 1/1e] MparMaTHYHOI METO0JIor]
JIOLUTFHO aHAJIi3yBaTU B €IHOCTI ii JIOTIYHUX, €MiCTEMOJIOTIYHUX 1 MeTadi3nyHUX Hayai. BcTaHoBIeHO, Mo came
3aBISIKH IHTEPECY M0 JIOICHKOT 0COOMCTOCTI CBITOTISAHO-COMIANBHI OCHOBH TEOPil MparMaTu3My MOXKHA BH3HA-
YUTH K TUTIOPAJiCTHYHI. BHUABIIEHO, 110, KOHKPETU3YIOUH CTpATETii Mi3HAHHS JIOJACEKOTO OYTTS B TepMiHax Ha
KIITaNIT AOCBily YU CaMOCTi, i pO3BHBAIOYN MPAKTUYIHI cIOcOON OOTPYHTYBAaHHS iICTHHHOCTI 3HaHb, TEOPETHKO-
METO/IOJIOTIYHI MOIIYKH IParMaTu3My MOXYTh OyTH €(pEeKTHBHUMH y Tpoleci (opMyBaHHS COLIOTYMaHITapHUX
KOHIEeNIil aHamTHuaHOi ¢inocodii. BucHoBku. Teopis mparmMaTH3My KPUTHYHO CTaBUTHCS IO 3HEOCOOIJIEHOTO,
(hopManpHOTO MUCIICHHS, IKe He MOKe OyTH Ji€eBHM 3ac000M Mi3HaHHA. MHUCJICHHS Ma€ COMLialbHE MIAIPYHTS 1 €
HacKpi3b ocobucTicHuM. OOIPYHTOBYIOUM HOTO 3aJIEXKHICTh BiJl COLIOKYJIBTYPHOTO CEpEOBHUINA W BHYTPIIIHIX
IHTeHLIN cy0’€eKTa, JIOTIYHA TEOpis HE MPOCTO ONEepPyBaTHME CUMBOJAMU Ha CUHTAaKCHYHOMY UM CEMaHTHYHOMY
piBHI, a i BpaxoByBaTHMe MparMaTu4Huil acnekT MoBu. OcoOaiBoi Baru HaOyBae aHTPOIOJIOTIYHA TPOOIIEMaTH-
Ka 1 B Teopil Mi3HaHHs, OCEP/ASM SIKOI € MOHATTS MParMaTHYHOl BipH, L0 YMOMIJIUBIIIOE ICTHHHICTD 1 peiriiHux
NepeKOHaHb, aJKe MIAIPYHTS Teopii iCTUHM NeTepMIHOBaHE NMPUHLMIIOM I'yMaHi3My, a iCTHHA BUTJIyMayeHa K
LWiHHICHUH opieHTHp. OCKUIBKH IMI3HAHHS 30BHINIHBOTO CBITY — 1€ BiJJHAWEHHS CXOXKOCTI 3 HaMH, TO i MeTadi-
3WYHI OCHOBH OYyTTs, 3TiHO 3 IParMaTH3MOM, IMepCOHi(iKoBaHi, a METOAOJOTis — BU3HAYCHA B aHTPOIIOMOP(HHUX
TepMiHaX. 3aCTOCOBYIOUH i, TOCIIIKEHHS JIFOJACHKOTO OYTTS KOHKPETH30BaHE y MPOLEC aHalli3y ICHXOIOTIYHUX
1 COIIOKYIBTYPHUX BUMIpiB KOHIENTIB MOCBiAY # camocti. CipoOu OCATHYTH MPUPOAY JIOJICHKOTO OYTTS B Ipa-
rMaTH3Mi EMITIpUIHO OOIPYHTOBaHI. ATEIIOBaHHS JI0 HAYKH, ILTIOPANIi3M METOJIOJIOTII, MOIIYK COI[IOKYIbTYPHUX
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NepeayMOB MHUCIICHHS i BIIOBITHUX MOBHHMX (pOpPM BUpPaXEHHS JIIOJCHKOTO JOCBiLYy € THM 3J00yTKOM Iparma-
TU3MY, SIKAH BUCTYIIA€ MIAIPYHTSM COLIOTYMaHITapHOI peJecKpuILii aHaJliTHYHOT METO/I0JIOT1].
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AHTPOITOJIOTHUYECKHUE UBMEPEHUSA ITIPAT'MATU3MA U
HEPCIIEKTUBbBI COIUOT'YMAHUTAPHOU PEAECKPUIILINHU
AHAJIMTUYECKOU METOAOJOI'MA

Heas. MccnenoBaTth ciennpuKy aHTPOMOIOTHYECKON MPOOIEMATHKN B IIparMaTH3Me, YIUTHIBAsI €€ BO3MOYKHO-
CTH OBITh UICTOYHHKOM PA3BUTHS aHATMTHIECKON (HUI0COPUU B COMOTYMAaHUTAPHOM TUIOCKOCTH. TeopeTnyeckuii
0a3mc mcciaeoBaHUS OIPEeNIeH TPYIaMy TpeacTaBuTeNel knaccmdeckoro nparmatusma (. C. Iupca, B. [xeiim-
ca, JIx. [Jston, @. unnepa), seonparmatuzma (B. B. O. Kyaiina), moctnparmarusma (P. Poptn) u ananutniecko-
ro nparmatisma (P. Bpergoma). IMeHHO WX TBOPYECTBO JaeT MPEACTABICHHE O BECOMOM MECTE aHTPOIOJIOTHYe-
CKHX TMOWCKOB B Teopuu nparmMatuzMa. Hayunasi HoBu3Ha. Ha ocHOBaHMU aHanu3a JOTMYECKHUX, SITUCTEMOJIOTHYe-
CKUX M METa(pU3UUCCKUX UACH, CHOPMYITUPOBAHHBIX MPEICTABUTEIISIMU MIPAarMaTu3Ma, 10Ka3aHo, 4TO MPHUMEHseMast
HUMH METOOJIOTHS SIBJIICTCSI AHTPOTIOIICHTPUICCKOM. Y CTaHOBIICHO, YTO UMCHHO OJIarojiapsi HHTEPECy K 4YelioBeue-
CKOM JIMYHOCTH MHUPOBO33PCHYCCKN-COIIUATIBHBIC OCHOBBI TCOPHU ITparMaTu3dMa MOKHO OIIPCAC/IUTL KaK IJIropaJin-
CTHYCCKHUE. BI)ISIB.HGHO, YTO KOHKPETHU3UPYS CTPATCTHUU IMMO3HAHUA YCJIOBCUCCKOTO 6I)ITI/ISI, K OpuUMEpy, B TCPMUHAX
OIlbITa WJIMW CaMOCTHU, W pPa3BUBAsA IMPAKTUYCCKUC CHOCO6I)I 000CHOBaHUS HCTUHHOCTH 3HaHHI>1, TEOPETHUKO-
METOJOJIOTHIECKHE TIOUCKH IparMaTu3Ma MOTYT OBITh 3()(eKTHBHBIMHU B IIporiecce (OPMHUPOBAHUS COIMOTYMAaHU-
TapHBIX KOHIENIHUH aHATATHIECKOH ¢rmnocodun. BeiBoasl. Teopus mparMaTtiu3Ma KPUTHIECKH OTHOCHUTCS K 00e3-
JTMYEeHHOMY, (POPMAIFHOMY MEIIIICHUIO, KOTOPOE HE MOXKET OBITh AEHCTBEHHBIM CPEICTBOM ITO3HAHMUSA. MEINUICHNE
HUMEET COIMaIbHYIO IMOJOIIIEKY, OHO HACKBO3b TUIHOCTHOE. OOOCHOBEIBAS €T0 3aBUCHUMOCTD OT COIIHOKYIBTYPHOM
Cpensl U BHYTPCHHUX MHTEHITNNA CyOBEKTa, IOTHUECKasi TeOpHs OyIeT He TOJNBKO OIepPHpOBaTh CHMBOJIAMH Ha CHH-
TaKCHYECKOM WJIM CEMAaHTHYECKOM YPOBHE, HO M YYHTBHIBATh IParMaTHYCCKUH acmekT s3bika. Ocoboe 3HaUYCHUE
MproOpeTaeT aHTPOMOIOTHUECcKasi MPoOIeMaTHKa U B TEOPUU MO3HAHUS, SIPOM KOTOPOU SIBJISAETCS TOHSTHE IMpar-
MAaTUYECKON BEPLI, YTO JACJIA€T BO3MOKXHBIM UCTUHHBIMU U PCIUTUO3HBIC y6e>1<):[eH1/1$1, BE€Ib OCHOBAaHHA TCOPUU HC-
THHBI J€TEPMUHUPOBAHHO IIPUHLIUIIOM I'yMaHHM3Ma, & UCTUHA IPOMHTEPIPETUPOBAHHA KAK LIEHHOCTHBIM OPUEHTHP.
HOCKOHLKy IMMO3HAHUEC BHCUIHETO MHUpPA — 3TO HAXOXKACHUC CXOJCTBAa C HAMH, TO U MeTa(bI/ISI/I‘IeCKI/Ie OCHOBaHUS ObI-
THS, COTIACHO MPAarMaTu3My, MEepCOHN(UIIPOBAHHBIC, a METOJOJOTHS — ONpPE/eIeHa B aHTPOIIOMOP(HBIX TEPMU-
Hax. [IpuMeHss ee, WccieJOBaHUS YEJIOBEYECKOTO OBITHS KOHKPETH3MPOBAHO B IMpOIECCE aHAN3a IICHXOJOTHYe-
CKUX ¥ COITMOKYJIBTYPHBIX H3MEPEHHUI KOHIICTITOB OIBITA WM CaMOCTHU. [IOMBITKY MOHSTH MPUPOLY YEIOBEICCKOTO
OBITHS B MparMaTU3Me AMITMPHYCCKH OOOCHOBAHBI. ATEIUIMPOBaHHE K HAyKe, IUIIOPAIU3M METOMOJIOTHH, IMOMCK
COLMOKYJIBTYPHBIX MPEINOCHUIOK MBINUICHUS H COOTBETCTBYIOIINX S3BIKOBBIX (POPM BBIPAXKCHHUS UYEIOBEUYECKOTO
OTIbITA SIBJSIETCSI TEM JOCTUKEHHEM MparmMaTrru3Ma, KOTOPOe BBHICTYNAaeT OCHOBOM COLMOTYMaHUTApHOW pelecKpuIl-
1Y aHAJIMTUYECKONX METOI0JIOTHH.

Kniouesvie cnosa: aHTPOIIONOTHS; aHTPOIIOMOP(H3M; MIPUHIIUI I'YMaHH3Ma; OIIBIT; CAMOCTh; ITparMaTu3M; aHa-
muTrdeckas ¢punocodus
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PHILOSOPHY OF INFORMATION AND TRANSHUMANISM:
EXPLICATIONS OF PHILOSOPHICAL ANTHROPOLOGY

Purpose. The research is aimed at finding out the grounds, forms and essence of the correlation between the
projects of information philosophy and transhumanism from the point of view of the problematics of philosophical
anthropology. Attention is focused on the status of the knowing subject and the transformations of the forms of its
activity within the specified correlation. Theoretical basis. Insufficient thinking on the issue of the functioning of
traditional cognitive models, in particular Kant’s transcendental questioning, which formed the basis of modern ra-
tionality and classical science, in the new sociocultural reality led the authors to problematize the forms and essence
of interaction and operating with knowledge and communication in the information sphere of human existence and
communication. A comparative consideration of the worldviews in the information philosophy and transhumanism
projects, made on the basis of a study of current scientific literature, provided an opportunity to assume the probabil-
ity of implicit elimination of the problems of philosophical anthropology from the horizon of meanings of modern
science through the blurring of essentially anthropological analytics. Originality. The article proves the ambivalent
nature of the correlation between the projects of philosophy and transhumanism information that are externally close
on the subject and problematics, and for the first time in the domestic literature, they have been compared. The con-
tent of the powerful potential of information philosophy for the development of philosophical anthropology ap-
proaches to the phenomena of the human world determined by the technological nature of civilization and the pow-
erful sociocultural issues of modernity have been clarified. The threats of the dehumanization of the problem field in
the modern science and spheres of applied digital technologies associated with transhumanism, interpreted as an
ideology, are underlined. Conclusions. The analysis of theoretical positions relevant for the philosophy of infor-
mation and transhumanism resulted in a humber of conclusions, central among which is the statement of the "blur-
ring" situation, the hidden elimination in the content of problematics of philosophical anthropology and its human-
istic pathos within the limits of modern forms of correlation and existence in the scientific discourse of the philoso-
phemes and ideologemes in the information philosophy and transhumanism. Epistemological phenomena of "cogni-
tive closure” and a man as a "blind spot" in the thinking on the science and technology development, primarily
communication, indicate the relevance of a full comprehensive consideration of the problems of philosophical an-
thropology in projects of the information philosophy and transhumanism.

Keywords: information philosophy; transhumanism; philosophical anthropology; discourse; speech; infosphere;

L. Floridi; "cognitive closure"; "blind spot"

Introduction

The current state in the formation of both a holistic scientific picture of the world, and
worldview, ideological and axiological aspects in the social consciousness is directly correlated
with the emergence of information space in the digital communication and the digital
environment itself of a modern man. If we consider as a square one the position that after 2015 in
the economic and social segment of civilization there is already only "big data" ("Gartner’s 2015
Hype Cycle for Emerging Technologies Identifies the Computing Innovations That
Organizations Should Monitor", 2015), which shows the exponential growth of information
content, and take into account that such arrays can only be processed using computer technology,
then the question concerning the nature of reality, and above all social, ceases to be rhetorical
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one. Let us recall a relatively recent, absolutely serious academic debate about the concept of
reality as a computer simulation of N. Bostrom (Bostrom, 2003; Swazo, 2015). This state of
affairs necessitates the problematization of the question about the forms of interaction between
the projects of philosophy of information (FI) and trans (post) humanism and its theoretical and
practical implications in the field of philosophical anthropology. The above determines the
relevance of the research.

The originality of the study is substantiated by the analysis of current scientific literature and
recent publications related to the research topic. Studies of such domestic and foreign researchers
as A. Loi, M. Ozhevan, V. Vashkevich, O. Dobrodum, L. Floridi, J. Moor, T. Bynum,
R. Kapurro, A. Sloman, L. Burkholder, F. Dreifus, P. Tahard, J. McCarthy, P. Kheiies,
H. Saimon, H. Moravek, M. Hros, V. Gukhman, G. Saldanha, P. Brey, C. Peterson, F. Vidal,
N. Rescher, V. Honcharenko, and others were relevant to our exploration. In particular, the
initiation of A. Sloman (1978) discussions concerning the philosophical consequences in the
expansion of artificial intelligence (Al) and the hypothetical presentation of the universal
paradigm of Al philosophy; the position of J. Moor and T. Bynum (2002) is more thoughtful and
less optimistic and their postulation of cyber philosophy as a result of the institutionalized
computerization of Western civilization and the social and philosophical implications of this
process; the justification of the "computer turn” in the scientific picture of the world and the
forms of conceptualization of reality in the daily and public conscience by powerful socio-
cultural dynamics related to information and communication technologies have determined the
relevance of addressing to manifested problematics. Studies by J. McCarthy (1996) of the
boundaries in the interinfluence and interaction of human intelligence, common sense and
artificial intelligence, explorations of H. Simon’s (1997), devoted to the simulation of
philosophical problems of intelligence and epistemology, L. Burkholder (1992), focused on the
methodological and substantive aspects in "computational turn™ and the resulting contemporary
concept of L. Florida’s philosophy of information in the context of the challenges of today
associated with the exponential enhancement of sociocultural dynamics of change in the
technobiocommunicative environment (Umwelt, Y. fon Ikskiul, T. Sebeok) of human life and
the philosophical phenomenon of transhumanism, determine the importance of focusing attention
on a particular topic. Consideration of the correlation between these phenomena is relevant, first
of all, because transhumanism now claims to play the role of deus ex mashina in resolving the
collisions of the human and the technogenic, and therefore, given the multiplicity of its versions,
may claim the status of a practical invariant of philosophical anthropology.

Purpose

In view of the above considerations, the purpose of exploration is to solve the problem of
outlining the forms of the thorough correlation between theoretical projects of the philosophy of
information and transhumanism and the philosophical and anthropological meanings produced
by them, as well as elucidating the practical and philosophical content of this correlation. The
objectives of the study are to consider the following issues: a) the nature of formal modes of
interaction between the human and the digital information environment; b) the status of human
consciousness and personality in the context of such interaction; c) transformation of cognitive
activity and human communication within such interaction.
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Statement of basic materials

One of the founders of a rather amorphous trend in modern humanitaristics, philosophy of
information, the Italian philosopher L. Floridi indirectly compares the phenomenon of
information and consciousness:

The life cycle of information usually involves the following stages: emer-
gence (identification, design, authoring, etc.) networking, distribution, ac-
cess, deletion, etc.), processing (collection, verification, merger, organiza-
tion, indexing, classification, filtering, updating, sorting, storage, etc.) and
use (monitoring, modeling, analysis, explanation, planning, forecasting,
decision-making, training, learning, playing, etc.). (Floridi, 2014, p. 5)

That is why information technologies, in his view, are the main forces that reconstruct reality,
and therefore information assets become integral conditions "to support and further develop
welfare, personal well-being and overall prosperity” (Floridi, 2014, p. 4). This, in turn, demon-
strates that social communication based on information and communication platforms, into
which the usual social networks and digitized business are transformed, and they are markers of
humanity’s entry into the stage of hyperhistory. The term "hyperhistory” can be applied to those
types of information societies for which information and computer technologies are necessary
for the productive functioning of a social structure as a system.

In the context of our theme and the formation of anthropocene philosophy, the questions con-
cerning the directions and forms in the transformation of philosophy within the information
space of the "digital"” civilization, the hypothetical "flowering of the withered tree in philosophy"
(Sloterdijk, 2002, p. 18; Kretov, & Kretova, 2017) appears to be important. While postulating the
impossibility of abandoning philosophy, pointing to its "reengineering™ (Floridi, 2012), L. Flo-
ridi does not at the same time detail its forms. Methodological crisis of philosophy, ascertaining
of which have become commonplace since the time of M. Fuko and R. Rorty, in the last third of
the twentieth century and at the beginning of the XXI century, is imposed on a conceptual crisis,
expressed in the insufficiency, first of all, of the linguistic wording, fixation and methods of
transmitting meaning and information in general, showing divide, a certain fundamental incon-
gruence of traditional philosophy and digital technologies. L. Floridi (2017) argues that, so far,
"philosophy speaks for itself in its own jargon" (p. 8). It cannot leave the language space of
metaphysical (in Pythagorean-Platonic-Fregean, formal-logical sense of linguistic units)
speculation and therefore”... philosophical discourse remains meaningless and completely
oblivious, giving silence” (Floridi, 2017, p. 8).

Information as a multivalued concept is defined by cultural transformations and the
semantics of reality, so Fl is trying to change the order of the "philosophical scenario” by "in-
cluding the new fields of philosophical research that are not yet recognized, identified, and
have not yet found their place in the traditional philosophical program” (Floridi, 2002,
p. 140).
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On the other hand, FI, in whatever version we interpret it — whether as a "computer revolution”
in philosophy (A. Sloman) or as a "computational turn™ in natural science and philosophy
(L. Burkholder), or as a fundamental categorical approach that explains information as an
ontological basis for thinking and consciousness in general (L. Floridi), has quite understandable
limitations, determined by its computational nature. The very method of question formulation and
the format of receiving the answer are fundamentally different from, for example, Kant’s transcen-
dental questioning, since it is not, in fact, anthropologized, since between a person and reality and
his/her thinking in consciousness arise additional mediating links — this is a program, an array of
information, an algorithm, the symbolic nature of programming languages, etc. First of all, in this
context, we should recall the specifics of interactivity within the information society, which is
provided by the latest digital media. We are talking about the fact that instead of traditional
channels of information, that is, a linear model of its transmission from the addressant to the
addressee, there is a kind of place for information, it is reflected in terms of “cyberspace”,
"infosphere”, "virtual worlds and virtual environments”. This form of interactivity implies that
users are left with not only a choice between "on" or "off" but also beyond their choice of "what,
when and how" (Brey, & Sgraker, 2009, p. 43). That is, the recipient of information, the cognitive
agent, that cognizes the subject, human consciousness that generates the meanings are installed as
an element of the periphery in a rigid frame structure of values. We emphasize the implicit loss of
choice as eliminating the recognition of the preference for anthropic identity by default, in the
perspective the loss of human personality and identity itself, which, in our view, attests not only to
the technogenic nature of human concepts of transhumanism, but also to their reliance on the FI.

It is understandable that such a situation is also complicated by the specific rigidity,
inflexibility of the basic epistemological model of constructing information in a digital
environment and its reception by a person, say, from the Internet. Modern researchers P. Tahard
(the author of the term "epistemology of the Internet”, 2001) and E. Holdman point to the
problems of reliability and relevance of information on the Internet. Kh. Dreifus and L. Floridi,
outlining the implications of digital information for human cognition, emphasize its ambivalence
for the human world, above all for the conception of human identity, as well as the established
order of things in the creation, fixation and transformation of the world picture. The rapid
development of information technology, including neural networks and quantum computing,
suggests that information now only conditionally related to its subject matter, themes, and
referents, may completely lose this connection. Thus, the emergence of the aforementioned
software, which can simulate arbitrary audio and video content (deepfake), will practically
deprive a person of the ability to verify the information by comparing it with reality, not even
generally empirical, but only the reality of existing "here-now-so" knowledge. Obviously, that
the development of this state of affairs calls into question the very criteria of forming a holistic
picture of the world, and the actual autonomy of human thinking, modeling the information
matrix as a closed system for humans, and the potential of critical thinking can be reduced to a
simple skeptical attitude.

However, Internet hypertext, hypertext literature are arising now, and the emergence and
development of non-hierarchical forms of mass collaboration among people (wiki-based online
communities, the blogosphere) suggest that manipulative approach to producing information in
the digital space is not a single option.

There is a general recognition in the specialized literature that "not all philosophical problems
are amenable to computational modeling” (Brey, & Sgraker, 2009, p. 6). But taking into account
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the modern philosophical concept of strong artificial intelligence by J. Sorl, it is necessary to
problematise the correlation between the hypothetical conception of such intelligence and the
issues fundamental to philosophical anthropology, above all the emergence of a project of the
cybernetic dimension for the human world, that is, the phenomenon of transhumanism.
Contemporary transhumanism, despite its diversity, generally postulates the concept of a
transhuman, which in turn must become a posthuman. The works of E. Dreksler, H. Moravek,
A. Sandberh, R. Khanson, N. Bostrom and D. Pirsa proceed from the postulation of fundamental
human incompetence both somatic and cognitive under the conditions of futuristic shock
(E. Toffler). The classical program of extropy, for example, (M. Mor, T. Morrow), in the
framework of transhumanism, is practically a project of new ethics and is inextricably linked
with FI and social philosophy.

And although modern transhumanism in most of its versions tries to affirm a positive
axiological program, which provides a favorable prognosis for the human future in the post-
industrial digital world in terms of performed technological singularity and the emergence of
transhuman and posthuman, the prospects of transferring human consciousness to a digital
medium and so on, yet the question of the nature of transhumanism as an inherent trend in
futurology, rather than a kind of technological cult or even technocratic civic religion, does not
seem to be closed. In our opinion, the main vulnerability of transhumanism as a socio-
philosophical paradigm is the elimination of the subject’s problem and its physicality. By
reducing the cognitive agent to the level of digital objects, transhumanism implicitly suggests a
person’s inevitable renunciation of his own nature. In this regard, the almost complete anthology
of scientific texts on transhumanism (More, & Vita-More, 2013), even the breadth of its
coverage of anthropological issues, reflected in the content, makes one wonder about the essence
of the new synthesis that lies at the heart of the draft of transhumanism.

For example, in this collection of essays, there are sections devoted to the problems of human
identity that practically bring bioethics beyond death (Obri de Hrei) or interpret a person’s
personal identity as a certain marker, information that can be formalized and functions as a
digital document (J. Hughes). It is significant that the last, ninth, section of the book is dedicated
to reflecting the ambivalence of the program of transhumanism as ideology. Authors
(R. Kurtsveil, M. Mor, D. Brin, N. Bostrom, etc.) practically proceed from the collision of
transhumanism and nature, describing the transition to nature of version 2.0, transformed,
reworked as an inevitable consequence of civilizational development. It is not even the obvious
consequences for the human picture of the world of the person’s value orientations, his
motivational sphere, worldviews that will cause the adoption of this state of things, but the fact
that the lack of understanding from the point of view of philosophical anthropology is a "delayed
death” of the fundamental civilizational instruction on the anthropological nature of civilization
and culture.

Therefore, it is practically possible to speak about the threat of another person’s removal for
the Dbrackets of scientific and civilization processes, only this person will no longer be
everywhere implicitly present and an almost omnipotent observer like the observer in Newton’s
classical physics. If the entire 20™ century with the formation of non-classical with the develop-
ment of the non-classical and the emergence of post-non-classical science was dominated by the
accentuation of the anthropic principle (in the ontological dimension — in its strongest version),
then the 21% century can eliminate a person by interpreting him as an element of the periphery of
the computer world. Therefore, a certain skepticism and waiting strategy for contemporary
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philosophical thought concerning transhumanism and technologies of the sixth innovation wave
raised by it on a shield and expectation in hopes for a "universal rule of mass resistance to new-
wave technologies™ (Ozhevan, 2014) may not be sufficient as an adequate digital response for
the challenges of a new digital future for humans. It seems to us that we need more stringent
accentuation of to determine the problems of the anthropogenic in the culture and sphere of the
cognitive. After all, it is obvious that, for example, the post-truth phenomenon is now being
actively investigated in and, finally, the epistemological dimensions is deeply related to the
picture of the world of transhumanism, in which a man loses the prerogative in generation of
meaning.

Let us consider, in the light of the foregoing, the problem of cognition, which together with
communication is one of the relevant aspects of human consciousness in the digital age. Al
theory began with the realization that the processes of operating physical systems of symbols are
similar in the minds of humans and computers, on which the computational or computer, the
theory of consciousness is based. A well-known supporter of a similar point of view in
philosophy of consciousness was J. Fodor with his modular model of consciousness. On the
other hand, with his thought experiment "Chinese Room", J. Sorl emphasized the fundamental
impossibility of machine thinking to operate not with the meanings of symbolic systems and
individual symbols, but with the meanings generated by the information array outside the
symbols themselves. Extremely schematizing, the human brain and consciousness operate like an
analog computer, processing their content instantly as distributed and structurally, and according
to the principle of an analog signal — by Gaussian, while the computer works with discrete
packets of information in accordance with an algorithm. In addition, a general interpretation of
K. Godel’s well-known theorem on the incompleteness of formal systems indicates the
impossibility of achieving "a perfectly accurate (complete and consistent) scientific explanation
of being based on mathematical discourse. In this regard, mathematics and natural science based
on it, acquires the humanitarian status in addition to "exact” one" (Gukhman, 2018, p. 179). This
is because the modern philosophy of information seeks to substantiate the possibility for artificial
intelligence to circumvent the boundaries of formalizing knowledge, and finally explain to it the
possibility of working with human meanings. But do not forget that at the same time it can mean
the replacement of these meanings or manipulation of them.

The specificity of human understanding relies on the symbolic modus of generating meaning
(when a symbol is interpreted not as a simple sign in a mathematical formula system but as a
point of system singularity, "a limit of boundaries” and a marker of specific semantic reality
(Kretov, & Kretova, 2018). Binary logic in programming languages or the limited value scale of
formal and mathematical logic is destroyed within the framework of human discourse, a vivid
example of which is human speech in general, and in the philosophy of the twentieth century, for
example, the paradigm of dialogical philosophy. Currently, in PI in the twenties century, there is
a direct allusion to Kant’s distinction between the human brain and mind, with its reference to
transcendence. Pythagoras’s belief that the world is a number, reflected in the last major project
of language formalization in the twentieth century, Wittgenstein, superimposed on the scientific
discourse of the philosophy of information, finds out its insufficiency. A challenge arises for a
new practical philosophy. The paradigm of transhumanism seeks to hold this lacuna.

In contemporary philosophy of information an example of finding a balance between Pl and
practical philosophy, and accordingly the problem of philosophical anthropology, in our opinion,
is the specificity and antithetical approaches of R. Kapurro and L. Floridi. If for R. Kapurro the
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main task is to substantiate the foundations of the theory of digital ontology, then he solves the
issues of practical philosophy, anthropological and ethical through the category of "ethos™ and
"being-in-the-world with others”. Thus, the infosphere arises as a projection of the human world
and acquires in addition to the ontic and ontological dimension in the Heidegger sense.
L. Floridi, on the other hand, assumes that information ethics is part of environmental ethics, as
it is generally revealed in the interaction of computers, information networks and people. If the
axiological criterion is decisive for the integration of information technology and information
systems into the human world (Lebenswelt, E. Husserl) and the environment (Umwelt), the
latter, although they acquire ontological status, but are interpreted in a purely instrumental way,
as extension modules for the concept of the external environment interpreted as informational
one. L. Floridi (2012) in the article "Turing’s three philosophical lessons and the philosophy of
information” compares the influence of information technology and the information environment
on the development of philosophy with innovation in the economy:

Philosophy flourishes by constantly re-engineering itself. Nowadays, its
pulling force of innovation is represented by the world of information,
computation and communication phenomena, their corresponding scienc-
es and technologies, and the new environments, social life, as well as the
existential, cultural, economic and educational issues that they are bring-
ing about. (Floridi, 2012, p. 3541)

So, for Floridi the information environment as a whole can acquire the ontological dimension
only, while for Capurro, the ontologically acting relationship and interaction between the
elements of the whole is an ontologizing factor of the superadditivity of the whole. Continuing
the thought, it should be noted that the possibility of ontologizing information and information
environment of a person indicates that they are part of the human life and dependent primarily on
human cognition and the picture of the world, for the foundation of which information is a
necessary basis, but a boundary condition is still a specific person as integrity, taken in all its
attributes. That is, the absolutization of the digital aspects of communication and cognition
within a transhumanist approach seems to us incorrect.

In the context of cognitive and discursive-speaking issues, the concept of “cognitive closure”
in contemporary philosophy of consciousness is currently relevant. We are talking about the
ability of consciousness within the psyche to formulate and ask questions beyond the possibility
of answering it. It is easy to see that it is almost again a Kantian transcendental question. At a
deeper level, this term of cognitive psychology and philosophy of consciousness signifies the
inability within the framework of consciousness of even formulating and asking questions that,
together with the answers to them, lie far beyond the human cognitive horizon. In philosophical
explications of transhumanism, one of the options for overcoming such a situation is abandon of
a person, that is, the transition to "trans-" and post-human, an attempt to "smear" man as an
electron in an electronic cloud on an imaginary scale rationally accessible and inaccessible.
Similar attempts to cross the boundary between transcendental and transcendent are inherent, for
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example, to modern speculative realism and object-oriented ontology within it (K. Meiiasu,
H. Harman). It is now about overcoming the limited cognitive abilities of individuals within the
broad context of digital communication and interaction which, according to transhumanism, has
ensured the exponential growth of human knowledge in the new age. An illustration may be the
creation of "libraries of people” when bioethics and information ethics problematize the
correlation of a person and a document in accordance with the project of creating biobanks of
people. If this is about the fact that information necessarily acquires the characteristics of a
message in R. Kapurro’s "message society" (Saldanha, & Bozzetti, 2017), it is not difficult to
come up with a holistic concept of anthropotechnical turn in the socio-cultural sphere of modern
civilization (Vashkevich, & Dobrodum, 2018).

But cognitive optimism inherent in transhumanism sometimes (and most importantly does not
exclude in principle) leads to the abandon of a person as the ultimate realization of the principle
of nonanthropocentrism. The non-anthropocentric turn, the scandal of posthumanism theory, lies
in its inability to decentralize human beings, but we continue to try to do so. Man has become a
noticeable blind spot for many theorists seeking to pay attention to animals, plants and even
things. A contemporary American researcher writes: "The human is a source of trouble for
posthumanism. Committed to disturbing the opposition between human and nonhuman,
posthumanist theory has tended to sideline the human from the scene of its theoretical
engagements with otherness” (Peterson, 2017, p. 1). In our opinion, the problem is that, for
example, the phenomenon of the "invisible gorilla” from the experiment of K. Chapris and
D. Simons (1975), being a perfect illustration of the phenomenon of human oblivion and the
human world, is also a figure of silence, an attempt at interesting cognitive mechanism of
fixation of attention to hide the fundamental problem. Such an attitude to human inflation may
well lead to a peculiar second-level illusion in modern humanities based on the cognitive
sciences — a person accustoms himself to not notice, removing oneself from the equation, and
this is done as a way of avoiding the utter impossibility of self-elimination by cognition
(Fatkhutdinov, & Bazaluk, 2018). A person accepts auto-description of him/herself as a digital
object. The man pretends to be not only naked but also an absent king, paraphrasing the famous
fairy tale plot.

The non-anthropocentric turn has led to the emergence of a number of
critical approaches that have broadened the landscape of the humanities.
Perceived by various fields of research, such as animal behavior studies,
systems theory, actor-network theory, object-oriented ontology, and
speculative realism, this turn... has carried out a broad theoretical reori-
entation. (Peterson, 2017, p. 23)
In a situation where a person voluntarily renounces his/her own subjectivity, interpreting
himself/herself as a specific nonanthropocentric object (H. Kharman) or as a cerebral object
(M. Hazzanyha) (Vidal, & Ortega, 2017), perhaps one should return to the problematization of

"the human condition in the world system of things ... in both metaphysics and theory of
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cognition, ethics, and philosophical anthropology"” (Rescher, 2018, p. 3). In our opinion, the
philosophy of information, the problems of artificial intelligence and information and
communication technologies can be integrated into the latest philosophical anthropology, related
to practical philosophy. Post-classical science and the sciences of complexity, when considering
a person, have to actualize the human horizon of meanings, and not beyond man, but through
him. Moreover, this process should be associated with the understanding of the philosophical
anthropology of modes and forms of interaction of information systems and man, and as part of
them and as a completely autonomous agent of the generation of human meanings and the
subject of social action.

Originality

The authors substantiate the ambivalent nature of the connection and interplay between the
projects of the information philosophy and transhumanism, which come to life both through the
formal aspects of human involvement in the digital communicative information environment and
the speech-discursive practices of thinking on reality. The insufficiency of the transhumanism
paradigm has been elucidated by reducing its human subjectivity. The specificity of the
"cognitive closure™ phenomenon in connection with the concept of transcendental interrogation
is also considered.

Conclusions

As the analysis of the manifest issues shows, the question of the correlation between the
philosophy of information and the project of transhumanism should be divided into several
derivatives, among which the following should be especially emphasized: a) the nature of formal
modes of interaction between the human and the digital information environment; b) the status of
human consciousness and personality in the context of such interaction; c¢) transformation of
cognitive activity and human communication within such interaction. As a result of the
following considerations, we can draw the following conclusions.

First, the project of philosophy of information can testify to the emergence of the
prerequisites for the transformation of philosophy in general and philosophical anthropology, in
particular in the context of anthropocene and anthropotechnical turn in philosophy, science, and
humanitarian knowledge. Analyzing the problem of information philosophy, taking into account
the guideline to overcome the implicit dehumanization in the description of reality or nature 2.0,
can avoid the disorienting logic of nonanthropocentrism, which implies a theoretical and
practical collapse of understanding and description of the human world by science and
philosophy. In turn, consideration of the current problems of the philosophy of information
allows philosophical and anthropological studies to asquire existential, semantic, and axiological
depths in the socio-cultural reality of the 21% century. At this, the interaction between man and
the digital environment is carried out on the basis of speech and language forms of discourse as
the basic type of semiotic system — mediator. The status of human consciousness and personality
can range from imperative (programming, cybernetics) to affiliate (social-communicative
platforms) and dependent (user strategies, digital personality issues and manipulative strategies
in the information space). Cognitive power of a person in the conditions of close interaction of
theoretical constructions of information philosophy and philosophies and ideologies of
transhumanism, within the scientific and mass consciousness, in addition to the traditional forms
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of interaction with instruments and equipment and mathematical and symbolic constructions, can
be expressed and take the form of mainly speech and language discourse. This transformation of
the "linguistic turn™ is due to the fact that live speech is not formalized within digital
communication models, since speech ontologizes a person beyond scientific and any other verbal
descriptors.

Secondly, considering the initial provisions of transhumanism as a philosophical and
sociocultural project, as well as ideology, in correlation with the philosophy of information, let
suggest a metaphysical insufficiency (or vice versa, complete metaphysical character with
negative connotations) in the sense that it is rooted in philosophical tradition of pragmatism and
behaviorism make it difficult to form philosophical grounds for the concept of man. It is about
imagining a new person and describing their capabilities and behavior, beyond analyzing their
nature. Information philosophy and transhumanism together capture the intents of the
development of the info- and technosphere of mankind, but transhumanism appears rather as a
futurological ideology, a civil religion, appealing to the psycho-emotional sphere of man, while
the philosophy of information seeks to clarify the rationality of a person.

And third, philosophical anthropology naturally integrates the problematic field of philosophy
of information and transhumanism, analyzing the problems of neurophilosophy,
neurocybernetics, cybernetics, bioethics, philosophy of consciousness, cognitive psychology and
linguistics, conceptology, to, and at the same time, beyond all its hypothetical technogenic
transformations.
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PLIIOCODISI IHOOPMAIIL TA TPAHCTYMAHI3M:
EKCILTIKAIII ®1JIOCO®CHKOI AHTPOITIOJIOT'TI

Merta. JlociikeHHSI CKEpOBAaHO Ha 3’sICyBaHHS IiAcTaB, GOpM Ta CyTHOCTI Kopensuii Mk npoekramu ¢iso-
coii iHpopmamii Ta TpaHCTYMaHi3MYy IiJi KyTOM 30py npobiematuku (itocodcbkol aHTPOMONIOTii. YBary akIeH-
TOBAaHO HA CTaTyci Mi3HaI4Yoro cyd’ekTa i TpancopMmamisx GopM HOro akTHBHOCTI B MeXaxX 3a3HAYCHOI KOPEIIs-
mii. Teoperuunuii 6a3uc. HegoctaTHe ocMuCIIeHHsT TTUTaHHS NMPO (QYHKIIOHYBaHHS TPAAWLIHHUX ITi3HABAIBHHUX
MoOJIeNieid, 30KpeMa KaHTIBChKOTO TPAHCIIEHACHTAIBHOTO 3aMTYBAHHSI, 1[0 JIATJIO B OCHOBY HOBOEBPOIICHCHKOT paili-
OHAJILHOCTI Ta KJIACHYHOT HAyKH, B HOBITHIH COIIOKYJIBTYPHIN pealbHOCTI CTIOHYKAJIO aBTOPIB 0 mpobiaemMaru3ariii
($hopM 1 CYyTHOCTI B3a€MOJIii omepyBaHHS 31 3HAHHSAM Ta MOBIOMIIEHHSAM Yy iHQopMariiHiit cdepi iroACEKOTO iCHY-
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BaHHS Ta KoMyHikalii. KoMmnapaTHBHUN PO3MIIS]] CBITOTIISTHIX HACTAHOB MPOCKTIB diocodil indopmarii 1 TpaHc-
TyMaHi3My, 3[IiHCHEHHI Ha OCHOBI BHBUCHHS aKTyaJIbHOT HAYKOBOI JIiTepaTypH, HaJaB MOJXIJIHMBICTh MPHUITYCTUTH
IMOBIPHICTh IMILUTIIUTHOT efiMiHaIlil npobieMaTuku (inocoChKoi aHTPOIIOJIOTII 3 TOPU3OHTY CMHUCIIB HOBITHBOI
HayKH 4epe3 PO3MHUBAHHS CYTHICHO aHTPOMOJIOTigHOl aHamiTHKH. HaykoBa HOBHM3HA. Y cTaTTi noBeneHui aMmOiBa-
JIEHTHUM XapakTep KOpelsiii MiXk MO3ipHO OJIM3BKMMH 3a TEMaTHKOIO Ta MPOOJIEMAaTHKOIO MpoekTamMu (imocodii
iH(popMallii Ta TpaHCTyMaHi3MYy, 1 BIEpIle Y BITYU3HAHIN JITEpaTypi MPOBEIEHO iX CIiBCTaBIEHHS. 3’ICOBAaHO 3MICT
MIOTYXHOTO TIoTeHIiany ¢imocodii iHdopMarii 11 PO3BUTKY MiAXOAIB PiIOCOPCHKOT aHTPOIIONIOTIi 10 (heHOMEHIB
JIFOZICBKOTO CBITY, NETEPMIHOBAHMX TEXHOTCHHHM XapaKTEPOM IMBLII3allil Ta MOTYKHOK COIIOKYJIBTYPHOIO TIPO-
OJIEMaTHKOIO ChOTOACHHS. [1iIKpeciieHO 3arpo3u AeryMaHi3alii mpoOIeMHOTr0 OIS CYy4acHOI HAyKu Ta cepu Mmpu-
KJIQJIHOTO 3aCTOCYBaHHS IM(POBUX TEXHOJIOTIH, MOB’SI3aHi 3 TPAHCT'YMaHI3MOM, IHTEPIPETOBAHUM SIK 1ICOJIOTIS.
BucnoBku. B pesynbrarti 37ilicHeHOr0 aHaiizy peneBaHTHUX At dinocodii inGopmanii Ta TpaHCTyMaHi3My Teope-
TUYHHX T0JIOXKEHb OYJI0 c(hOpPMYJILOBAHO psiJi BUCHOBKIB, LIEHTPAILHUM CEPEA SKUX € KOHCTATallis cuTyalii "po3-
MUBaHHA'"', IPUXOBAHOI eTiMiHaLil 3MicTy mpobiaeMaTuku Gitocodcbkoi aHTPOMOINIOTIi Ta T T'yMaHicTUIHOro nado-
Cy B MexaxX opM CydacHUX KOpEJIil i moOyTyBaHHS B HAYKOBOMY TUCKypci (isocodem Ta imeonorem dinocodii
iHpopMmarii i TpaHcryMaHi3My. EmicreMosoriuni (eHOMEHH "KOTHITUBHOTO 3aKpHUTTS' Ta JIOJWHH K "CIINoi mis-
MH" B OCMHUCJICHHI PO3BUTKY HAYKH 1 TEXHOJIOTiH, HacamIepe] KOMYHIKAIIMHUX, CBiT4aTh MPO aKTyaJIbHICTh IMOB-
HOITIHHOTO BCEOITHOTO PO3TIIsAy MpoOieMaTuku (GpitocoPchkoi aHTPOMOJOTii B mpoekTax ¢inmocodii inhopmarii i
TpaHCTyMaHi3MYy.

Kmouosi cnosa: ¢inocodis inpopmanii; TpancrymanizM; ¢inocodchbka aHTPOMOJOTIS; TUCKYPC; MOBIICHHS,
iHpocdepa; JI. Gmopixi; "KorHiTUBHE 3aKpUTT"; "'ciina rsMa’
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PNJI0COPUA UHOPOPMALINU U TPAHCT'YMAHU3M:
IKCINIMKAIIMU ®PUJTOCOPCKOU AHTPOITIOJIOT'NA

ean. MccnenoBanue HanpasieHO Ha BBISICHEHHE OCHOBAHHUH, POPM M CYLIHOCTH KOPPEJISILIMNA MEKAY IPOCKTa-
Mu ¢unocodun uHGOpMALMK U TpPaHCIYMaHWU3Ma C TOYKH 3pEHHs MpoOjeMaTHKH (GHUIOCOPCKONH aHTPOIOJIOTHH.
BHuMaHMe akIeHTUPOBAaHO Ha CTATyCE MO3HAIOIIEro CyObeKkTa u TpanchopManusax GOpM ero akTUBHOCTH B IIpeJie-
nax ykazaHHoW koppessinuu. Teopernueckmii 6a3uc. HegocraTounoe ocMpiciaenue Bonpoca 0 pyHKIMOHHMPOBAHUU
TPaIMLUMOHHBIX [TO3HABATEIbHBIX MOJIENICH, B YaCTHOCTH KaHTOBCKOTO TPaHCLEHCHTAILHOTO BOIPOIIAHHS, I10JI0-
KEHHOT'O B OCHOBY HOBOBPEMEHHOM! PAI[IOHAJIBHOCTH U KIACCHYECKOHW HayKH, B HOBOW COLMOKYJIBTYPHOH peaibHO-
CTH MTOOYINIIO aBTOPOB MPOOIEeMaTH3UPOBATh (POPMBI M CYITHOCTH B3aUMOACHCTBUS M ONIEPUPOBAHHS CO 3HAHUEM U
coo0meHneM B HHPOPMAMOHHON cepe YeTOBEYECKOro CYIIeCTBOBaHUS U KOMMYHHKanuu. KommapaTrusHoe pac-
CMOTPEHHE MUPOBO33PEHUECKUX YCTAHOBOK NMPOEKTOB (rtocodnn HHGOPMAIMH U TPAaHCTYMAaHU3Ma, COBEPIICHHOE
Ha OCHOBE M3YYCHHS aKTyalbHOW HAyYHOH JUTEPATypPHl, MPEIOCTABHIO BOZMOKHOCTE MPEAOI0KHATE BEPOSTHOCTD
AMITIUIATHON SITUMHUHAIIMHA TTPOOIeMaTHKNA GHUIIOCOPCKON aHTPOIOJIOTHH ¢ TOPU30HTA CMBICIIOB HOBEHIIIEH HAYKH
Yyepe3 pa3MBIBaHHE CYIIHOCTHO aHTPOMOIOTHYecKoi aHamutukn. Hayynasi HoBu3Ha. B crathe moxasan amOuBa-
JICHTHBIM XapakTep KOPPEesLUHA MEXIYy BHEIIHE OJM3KMMH I10 TEeMaTHUKe U npobieMaTuke npoekramu ¢unocodun
nH}opManuyu U TpaHCTyMaHNW3Ma, ¥ BIIEPBBIC B OTEUECTBEHHOW JIUTEPAType MPOBEICHO UX CONOCTaBiIeHHe. Boisic-
HEHO COJIepXKaHUE MOIHOTO MoTeHIrana ¢puiocodun nHGOpMALUK Ul Pa3BUTHS MOJIX010B (unocodckoit anTpo-
MOJOTUM K (DEHOMEHAM 4YelIOBEYECKOr0 MHpA, JECTEPMHUHHPOBAHHBIX TEXHOT'€HHBIM XapaKTEpOM LHMBMIM3ALMH U
MOIIHOW COLIMOKYJIBTYPHOH po0JIeMaTHKON coBpeMeHHOCTH. [IoJuepKHyTHl Yrpo3bl JeryMaHNU3auy IIPOOJIEMHOTO
IOJIST COBPEMEHHOH HayKH M cephl MPUKIATHOTO IPUMEHEHHUS NH(POBEIX TEXHOIOTHH, CBI3aHHBIE C TpaHCTyMa-
HU3MOM, HHTEPIIPETUPOBAHHBIM KaK WAeosoTHs. BeiBoabl. B pesynpraTe mpoBeeHHOTO aHANN3a PENICBAHTHBIX IS
¢unocopun mHGOPMAIMKA M TPAHCTYMAaHW3Ma TEOPETUYECKHX TOJOXKEHUH OB cHOpMYITHpOBaH PsA BHIBOJOB,
HEHTPAIBHBIM CPEIH KOTOPBIX SBISIETCS KOHCTATAIIMS CHUTYallMd 'pa3MBIBaHUS , CKPBITON SIMMHHAIINH COAEpIKa-
HUS TIpoOIeMaTuKu GUIIOCO(CKOM aHTPOIIOJIOTHH U €€ TYMaHUCTHIeCKoro madoca B mpenenax GopM CoOBpeMEHHBIX
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KOppEeIsIuK 1 OBITOBaHUS B HAYYHOM AHCKypce dutocodeM u uneonoreM Gunocodun nHGOPMALUU U TpaHCTyMa-
HU3MA. DTHCTEMOJIOTHYECKHe (PEHOMEHBI ''KOTHUTHBHOTO 3aKPBITHA' W YeIoBeKa Kak ''clienoro MmsaTHa' B OCMBICIIE-
HHUH Pa3BUTHSI HAYKHU U TEXHOJIOTHH, MPEXK/IE BCET0 KOMMYHHUKAIIMOHHBIX, CBU/ICTEILCTBYIOT 00 aKTYaJIbHOCTH MOJI-
HOIICHHOTO BCECTOPOHHETO PACCMOTPEHHUS MpOOJIeMaTHKH (QHUIIOCOPCKON aHTPOIOJOTUH B TMPOeKTaxX (Hhriaocopuu
nH(poOpMaLNKU U TPAHCTYMaHH3MA.

Knrouesvie crosa: dunocodust maDopmanym; TpaHcrymaHusM; (uiaocodckas aHTPOIOJIOTHS; TUCKYPC; Pedb;

nnpocdepa; JI. ®ropunu; "KOrHUTUBHOE 3aKpbiTHE"; 'ciienoe maTHo"
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J.-P. SARTRE’S HUMANISM IN THE CONTEXT OF MODERN
ANTHROPOLOGICAL SITUATION

Purpose. The article is aimed to show the specificity and heuristic value of the humanism of the French ex-
istentialist J.-P. Sartre, represented both in his early works, where the isolationist position prevailed, and con-
sidering his evolution to various types of collective responsibility and attempts to build a universal morality on
the basis of ontological integral humanity. Theoretical basis. Taking into account the relevance of the topic of
person’s searching for authentic existence in the modern world, the author analyzes the concept of Sartre’s
humanism, which remains poorly researched in the Ukrainian philosophical space, since most of his works of
the later period remained untranslated and unknown to the Ukrainian community. That is, there is a need to
consider the phenomenon of a human and his/her basic characteristics, which ultimately determine what type
of humanism deserves further support and development. The author places the existentialist dimension of a
human being, which is one of the most important determinants of human behavior and the ways of human self-
determination of his/her existence, in the context of the general development of the humanistic tradition of
modern anthropology. Originality. The article substantiates the thesis that Sartre’s position concerning hu-
manism is conditioned by the specificity of his understanding of the authentic human existence as a constant
self-transcendence, the person’s realization of the project that makes a person the creator of the values. There-
fore, Sartre’s humanism can only be understood in the context of this self-construction and responsibility of a
person for his/her choice. The author proved that although this concept was subsequently changed, the basic
intention of the Sartre’s approach remains the same. Thus, having combined the existentialism and Marxist
understanding of the historical process, Sartre nevertheless emphasizes that the primal intentionality of human
existence (project or transcendence) is decisive in all subsequent actions and doings, despite the fact that real
practice may demonstrate deviations and even regression concerning humanity. Having defined the universali-
ty of the human situation in the world as the presence of certain a priori restrictions, the philosopher comes to
the recognition of intersubjectivity, which allows him to reach a new type of morality, which defines "integral
humanity" or "full-fledged human" as its goal. Conclusions. The interpretation of humanism by early Sartre
relied on the idea of a person as such, who is in constant transcendence (going beyond), constantly construct-
ing him/herself; he/she is oriented towards the future (but it is a pure future, unplanned and undefined). In this
case, a person is the creator of the values and their legislator in this world. At the same time, the late Sartre
emphasized that since a person exists in a society where he/she is usually in a state of alienation, the question
under which conditions and by what means is it possible to reproduce and realize a truly humanistic dimension
is inevitable. Sartre’s position is based on the fact that there is a primal need for self-realization, to be human.

Keywords: Sartre; humanism; integral humanity; existence; project; alienation; practice; transcending; anthro-

pology
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Introduction

Starting from the Renaissance era, the idea of humanism and anthropocentrism has begun to
play a decisive role in the context of the worldview transformations of all Western society.
Y. N. Harari described this shift in world-view attitudes as a "humanistic revolution” that dis-
placed the focus of attention from a previous cosmological or divine plan to a man as the creator
of the meaning of existence and socio-cultural order. As the researcher notes,

While a traditionally large space plan has made sense of human life, hu-
manism reverses these roles and expects that human experience will
bring sense to space. According to humanism, people must derive not on-
ly the sense of their own lives but also the sense of the entire universe
from their experience. This is the primary requirement of humanism for
us: to make sense for a world that has no sense. (Harari, 2018, p. 274)

However, over a long period of its development, the idea of humanism acquired different
connotations and meanings. Y. Harari points out that in the process of its development, humanism
has been divided into three branches: "liberal humanism”, social humanism and evolutionary
humanism. According to the author, liberal humanism proceeds from the thesis that the more
freedom an individual has, the richer and more meaningful the world becomes. In contrast, social
humanism emphasizes that it is first and foremost to regard the people who are in a particular social
state, who are being formed by this social environment and who must fight for their liberation, not
the individual. Evolutionary humanism, which emerges from the Darwinian theory of evolution,
substantiates its position with the logic of human development towards the superhuman.

Each of these concepts has its advantages and disadvantages. Therefore, there are continued
attempts to find some kind of integral conception that would be free from the disadvantages of the
above-mentioned conceptions. One of such attempts is represented in the existentialism of
J.-P. Sartre, though, it should be noted that in his work, he has repeatedly changed his position
concerning authentic humanism, trying to reconcile the social existence of a man with the existen-
tial dimension of human existence. In our view, this has given rise to the debates over the Sartre
concept of humanism, as evidenced by works of such authors as T. Anderson (1993, 2014, 2015),
Elizabeth Butterfield (2012), Yoav Di-Capua (2018), Daniel Chernilo (2017). Elizabeth Butterfield
in her work "Sartre and Posthumanist Humanism" points out that Sartre in the "Critique of
Dialectical Reason" departs from the dichotomy "individual” — "social" and uses the notion of
"social individual”. Daniel Chernilo in "Debating Humanity" dedicated a separate section to the
Sartre’s humanism, although, unfortunately, he limited himself to considering the concept
presented in Sartre’s earlier publication "Existentialism is a Humanism". T. Anderson believes that
there have been several variants of Sartre’s ethics radically different from one another.

Discussion of Sartre’s humanistic position is continued in the journal publications of recent
years. In particular, the articles by M. Russo (2019) and K. Engels (2018) explore the issues
raised in the "Notebooks for an Ethics” and in the "Critique of Dialectical Reason”. All of this
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leads to a more thorough study of the Sartre’s legacy, which has a rather powerful heuristic
potential and can help in adequate understanding of the humanism concept.

Purpose

The purpose of the article is to conceptually highlight the major turning points of Sartre’s
ethical teaching in order to show how his position on humanism has changed in the process of
his work. To present the evolution of his views and the factors that influenced him to formulate a
peculiar concept of humanism, which leaves behind the need for a person to choose his/her
future. To show how the philosopher solved the problem of social exclusion of human and
his/her basic need for self-fulfillment.

Statement of basic materials

Based on the above classification of Y. Harari, Sartre’s position on humanism, which he
outlined in his early writings of "Being and Nothingness™ (1943) and "Existentialism is a
Humanism™ (1946), can be attributed to the so-called liberal humanism, since, in his opinion,
freedom is the most essential characteristic of human existence, which lies in the freedom of
choice. The choice is existential, fateful, and not rationally justified. In the process of choice, one
must listen to one’s deep self. Only in the bosom of true existence, a person can "choose the
good".

Sartre justified this position based on the "phenomenological ontology" detailed in "Being and
Nothingness". In the last section of this work, "Ethical Implications”, he raised the question of the
possibility of constructing morality on the basis of the ontology that was revealed by him on more
than 800 pages of the book text. Of course, as Sartre (2001) noted, "ontology itself cannot
formulate ethical precepts. ... It does, however, allow us to catch a glimpse of what sort of ethics
will assume its responsibilities when confronted with a human reality in situation” (p. 843).

Therefore, the new ethics aimed to reveal the ideal meaning of all possible positions of hu-
man, since the latter is the being through which values come into the world. And the final phrase
of this work, "We shall devote to them a future work™ (Sartre, 2001, p. 846), sounds like a
promise to develop a new ethic where moral obligations go beyond altruism and egoism that
overcomes the limitations of utilitarian and socially conditioned ethics. However, the expected
work did not appear.

However, some outlines of this new ethic can be found in the small work "Existentialism is a
Humanism™ (1946), which just referred to new humanism and, accordingly, new morality
foundations. In this work, Sartre noted that the word "humanism™ has two very distinct
meanings. One can understand by humanism a theory that views a person as the goal and the
highest value. As an example of such humanism, Sartre mentions Jean Cocteau’s book "Round
the World Again in 80 Days", in which the main character, as he flies by plane over the moun-
tains, proclaims: "Human is amazing". That is, any person can consider him/herself as responsi-
ble and respected for the specific actions of some other people. According to Sartre (1996), such
humanism is absurd, since our actions can only be evaluated by beings of another species (p. 75).

However, there is another reason why such humanism is unacceptable. For, as Sartre noted,

Existentialist never recognizes a person as a goal because he/she is al-

ways in the process of making him/herself. And we should not think that
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there is humanity we could make a cult of, like Auguste Comte. The cult
of mankind leads to Comte’s self-contained humanism, and — it should be
added — to fascism. (Sartre, 1996, p. 75)

(Incidentally, the ideas of evolutionary humanism mentioned by Y. Harari were quite
widespread among the Nazis because it envisaged the development of humanity toward the
superhuman).

Further, Sartre pointed to the existence of another kind of humanism, which is based on the
existentialist conception of the human. According to this conception, human is a constant going
beyond the limits, continuous projection, he/she can exist precisely through the pursuit of
transcendental goals.

This connection of transcending, as a constituting person (not in the
sense where God is transcendent, but in the sense of going beyond the
limits), and subjectivity (in the sense where the person is not self-
contained but is always present in the human universe) is what we call
existentialist humanism. Existentialism is a humanism because we re-
mind man that there is no legislator but himself; that he himself must de-
cide for himself; also because we show that it is by seeking an aim of lib-
eration that man can realise himself as truly human. (Sartre, 1996, p. 76)

Just as in the work "Being and Nothingness”, it was emphasized that freedom emerges "as the
basis of all values". According to Sartre, there are no values a priori. General morality cannot be
adapted to a case-by-case basis. Therefore, a person must constantly create moral values, just as
an artist creates a work of art. "What is common between art and morality is that in both cases
we have creativity and ingenuity. We cannot decide a priori what to do™ (Sartre, 1996, p. 66).
Thus, here essential features of the new morality, which is built on the principle of vital self-
construction, in the process of which a person builds him/herself, are gradually emerging. That
IS, new morality emerges as a certain way of life or as an art of being authentic.

In order to understand the basic specific features of Sartre’s humanism, one must find out in
what anthropological dimension a person is understood here. As Heidegger (1988) noted in the
"Letter on Humanism", any previous humanism foresaw and relied on the generalized "essence”
of a person who appears to be self-evident (p. 321). In contrast, Sartre assumes that such an
essence or "nature™ of human does not exist. Therefore, his main intention was to try to find the
deep intentionality of human being (the "fundamental project™). After all, a sign of true human
being is the constant going of human beyond certain limits (the so-called transcendence). This is
where the existentialist calls for listening to the "inner voice" rather than the ratio, trying to act
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spontaneously, according to inner intention, comes from. The choice made in this way acquires
the signs of positive value. "Choosing one or the other means at the same time affirming the
value of what we choose because we can never choose evil” (Sartre, 1996, p. 32). Moreover, our
individual choice acquires a universal status. It is a choice made at the call of existence, and
therefore it cannot contradict the authentic choice made by other people.

So, humanism here is that in the process of this struggle a person creates for him/herself
certain grounds for humanity. And it is this advancement that is the humanism that Sartre
defends. That is, humanism is not a state, not an ideal, but a gradual advancement of people to a
more authentic existence.

As we can see, Sartre renounces a priori defined humanism. Moreover, in the Nausea novel
he ridiculed all sorts of humanists who a priori define some humanistic ideal that should be
realized in life. He referred to the so-called "left-wing" humanist, who considers the preservation
of the values of human civilization as his primary goal, who concerned about the fate of the
underprivileged, who loves cats, dogs, and all higher mammals. Next on this list is a writer-
communist who punishes people because he loves them, he is a herald of harsh reality, but he
loves his brothers. The novel also mentions a Catholic humanist who convinces that even the life
of the neediest dock worker is wonderful. Further, Sartre recalls the dreams of other humanists:

A humanist who loves people as they are, and who loves them as they
should be; the one that saves a person with his/her consent, and the one
that does this against his/her will; the one that creates new myths and the
one that dispenses with the old ones; the one who loves death in human,
and the one who loves life in him/her, a cheerful humanist who always
has a joke, and a gloomy humanist who can be met more often at com-
mittal services. (Sartre, 1993, p. 122)

What is common to all these pseudo-humanists is that they come from some a priori
conceptions of a particular human virtue, whereas Sartre argued that there are no a priori values.
He assumed that there was no sustainable human nature. Human reality is a constant project
implementation, a series of actions. However, each person has his/her own project, his/her own
way of its realization, so the question arises about its universal importance. Sartre explained his
position as follows: although it is not possible to find in each person a universal entity that would
be human nature, yet there is a human universality of the situation. The situation here refers to
the "set of a priori constraints” that outline the fundamental situation of human in the universe.
That is, on the one hand, there are socio-historical conditions that are changing: a person may be
born a slave or a senior, live in a city or a village, have one or another profession. But on the
other hand, there is something in every person’s life that is not changed, which appears as a
certain universality of the human situation. It is a need for human to be in this world, to work in
it, to be in it among others and to be mortal. Accordingly, every human project is an attempt to
overcome these constraints, that is, either to reject them, to deny them, or to adapt to them.
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Although the projects may be different but as Sartre emphasized, "none will be completely alien
to me". That is, each of them has a share of common humanity, or, in other words, "there is a
universality of any project in the sense that any project is understandable to any person™ (Sartre,
1996, p. 61). On this basis, Sartre (1996) concluded, "any project, however individual it may be,
has universal value" (p. 61). It follows that “there is a universality of man; but it is not a given, it
is constantly being constructed. | construct the universal, choosing myself; | construct it,
understanding the project of any other person of any age ..." (Sartre, 1996, p. 61).

That is to say, Sartre opposes the reification of human, as well as against his/her
substantiation since existence does not boil down to a set of stable, material-like characteristics.
Rather, it is a set of manifestations of some existentials, among which the fundamental is
existential freedom. Sartre constantly emphasizes that one cannot be reduced to an object.
Human is nothing else but his/her project, he/she exists only to the extent that he/she is realized.

Therefore, on the basis of the introduction to the work "Existentialism is a Humanism", we
can understand what are the previous postulates of the new ethics that Sartre promised to develop
in future work. However, over the next ten years, a systematic statement of the principles of the
new morality declared by Sartre never appeared. Only in 1983, after the death of the philosopher,
thanks to his foster daughter Arlette Elkaim-Sartre, preparatory materials for this first ethic were
published. They were written in 1947-1948 and were published under the title "Notebook for an
Ethics", over 600 pages of text.

Analyzing Sartre’s position presented in the "Notebook for an Ethics"”, it should be noted
that in this work he tried to use the basic concepts of the previous ontology, although we also
have some development or refinement of the previous theses. In particular, "Notebook for an
Ethics" contains several statements that define Sartre’s position concerning the fundamental
foundations of his ethics. First of all, morality is a constant transformation of human. It is
constant creativity, reminiscent of creativity in the field of art. Since there are no values set a
priori, it is the person who creates all the values. The true choice is based on pre-reflective
cogito. Thus, in his view, "the only basis of moral life must be spontaneity that is, immediacy,
and non-reflexivity" (Sartre, 1983, p. 12). Sartre dissociates himself from the previous
morality, which was based on the conception of the sustainable nature of human and the fixed
prescriptions of morality. New morality is a constant search for answers to the questions. This
is despite the fact that there are no ready answers: "The answers are not data. There are no
answers at all: they must not be found but invented and desired” (Sartre, 1983, p. 464). The
same is true of human: "Thus, it is necessary to desire a human. Not to open him/her, but to
invent him/her" (Sartre, 1983, p. 23).

As in the work of "Being and Nothingness", Sartre here contrasts spontaneity and calculation,
fluidity and constancy, a certain order and creativity. Morality, which relies on the order,
certainty, is not acceptable to him. "There is no morality of order”, he declared, "because the
order is rather an alienation of morality ... Feast, revelation, permanent revolution, generosity,
creativity, here are the moments of human. Everyday life, Order, Repetition, Alienation — this is
a moment Other than a human" (Sartre, 1983, p. 430). Just as in his previous work, he calls for
the release of the "spirit of seriousness” because "the spirit of seriousness is a voluntary
alienation, that is, the submission of some abstraction that justifies: the idea that human is
unessential and abstraction is essential™ (Sartre, 1983, p. 66). The same is true for obligation:
wherever an obligation is concerned, we have some kind of oppression. Even the goal as soon as
it is imposed by the community, it becomes something essential and the personality is
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unessential. True relationships emerge only when we are free, when we are done with the "spirit
of seriousness™ and perceive that personality is our own goal in the form of “ecstasy and gift".

This logic can be traced when Sartre speaks of an absolute purpose, of the "city of goals” ("la
cité des fins") in the Kantian sense, that is, a place where people are always a goal for each other,
not a means. However, in this case, he also warns against imagining the “city of goals” as a
realized ideal. Since human is a constant going beyond the limits, that is, creativity, freedom,
then "nothing is further from the city of goals than the realized city of goals" (Sartre, 1983,
p. 177). In his opinion, the realized city of goals leads to the establishment of totalitarianism.
Humanity is always open to creative development, and therefore can never set goals in the form
of a certain ideal state. Moreover, the one who seeks to make an end in itself of one’s own
freedom or the freedom of others, with necessity, substantiates it, and consequently, it loses the
status of true freedom. The latter should be understood only as transcendence, that is, a constant
movement towards something else.

Sartre pointed to a peculiar dilemma of Morality: if the goal is already given, then it
becomes a fact and a being, not a value; if the goal is not given, then it becomes causeless,
costless, to some extent caprice. So, being free, a person questions the purpose as something
given and concrete. After all, this is one of the characteristics of freedom: to question the
existing world.

Hence the problem: how to reconcile our desire for universal (integral) humanity with the
specific requirements of everyday reality. That is, Sartre felt the need to relate morality to the
position of human in the world where certain determinations and dependencies act. Therefore,
morality must be specific that is a synthesis of the universal and historically predetermined.
According to Sartre, although the human transformation is an individual and subjective action, it
also depends on historical circumstances in which other people are present. It implies the change
of all: "morality is possible only if all are moral” (Sartre, 1983, p. 16).

That is, in the "Notebooks" there is a new specification on the understanding of human
freedom. If in the "Being and Nothingness", freedom concerned a person in general (after all, it
was an abstract and isolated from society person), then the topic of childhood, human
development, his/her socialization, etc. is already presented in the "Notebooks". Since the child
is dependent on parents, adults, and others, this is a kind of problem. First of all, a child is
dependent on parents who bring him/her up so that he/she is prepared for life in the adult world.
Parents should take care to ensure that their children learn certain guidelines. Both violence and
authority or inherited customs are used for this purpose. After all, this gives Sartre (1983) reason
to say, "The child is the object first” (p. 22). He points to the different position of a person in the
process of his/her becoming: when he/she is a child, he/she is an object and is justified, being an
adult, he/she is a subject and does not have an excuse of his/her choice. However, the transition
of a person to his/her owns subjectivity is not so simple: he/she can get used to his/her
objectivity; moreover, he/she has already grown accustomed to them. And this is what prevents a
person from realizing his/her freedom and making true free choice.

Various assumptions have been made to explain why the promised book has not appeared in
time. However, with the advent of "The Problem of Method" in 1956, which then became part of
the first volume of "Critique of the Dialectical Reason™ (1960), it became clear that Sartre ceased
work on the ethics of individual freedom and began to work on another variant of it. The
philosopher himself has repeatedly stated in his interviews that he moved from an abstract,
idealistic first ethic to a realistic, materialistic second one.
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Indeed, in the work "The Problem of Method", we have another definition of the human as
the object of existentialism’s study. Now it is

An individual in the social field, within his/her own class, among collec-
tive objects and other individuals, it is an alienated, materialized, mysti-
fied individual who is made by division of labor and exploitation but who
struggles with alienation using wrong tools and, despite everything, pa-
tiently moves forward. (Sartre, 1960, p. 85)

That is, it is not human in general, but human — specific, immersed in a social context,
dependent on certain determinations. Although he/she is still endowed with ontological freedom
or freedom to choose, yet not everything in this world depends on him/her, as he/she is
influenced by social circumstances, he/she lacks genuine tools for liberation, he/she is not able to
fully realize his/her position.

In his previous writings, Sartre placed all the responsibility for the right choice on single
(even more, an isolated) individual, alleging as his reason that everyone at the pre-reflective
level has the ability to realize his/her original ontological freedom and, therefore, bears full
responsibility for the made or unmade choice (society can only interfere with this, to form false
installations in a person). That is, it depends on the person whether he or she makes the right
choice, or whether he or she blindly obeys socially defined requirements and guidelines and is
held in captivity by a false existence.

In contrast to this guideline of the first ethics, in the mid-50s Sartre began to study in more
detail the dependence of human on social, his/her existence in different collective series, his/her
practical-inert existence. He suggests that some people, primarily oppressed and mystified, may
not know about their freedom, and it is not so easy for them to realize their ability to make free
choices. During this period, he turns to the philosophy of Marxism, believing that "Marxism is
today the only possible anthropology that must be both historical and structural” (Sartre, 1960,
p. 107). At the same time, Sartre criticizes Marxism of that time for its detachment from life,
which has practically turned into pure theorizing, which is why it lacks an existential dimension.
Instead, "the very concepts used in Marxist research to describe our historical society —
"exploitation™, "alienation"”, "fetishization"”, "materialization”, and so on — are just those that
directly relate to existential structures™ (Sartre, 1960, p. 107).

That is, on the one hand, he saw the significance of Marxist theory precisely in that it
indicated the path to liberation, to overcoming alienation. But at the same time, in his opinion,
this theory is in a sclerotic state because it has lost touch with specific realities. In it, the general
dominates the partial, the particular, the singular (after all, there is a kind of terror of the general,
which was also manifested in the real practice of the Marxists’” activities, when for the sake of
the common idea it was possible to sacrifice the lives of individuals).

It was for this reason that Sartre argued that Marxism needed to include existentialism in its
bosom. In this context, he referred to Marx’s approach to analyzing human being as "ascending
from the abstract to the concrete”. That is, one should move from the general concepts of the

type "population”, "classes", "groups™ to an individual in a particular situation. However, this is
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not enough. Sartre believed that there should also be existential psychoanalysis that would
investigate a person from his/her childhood. According to him, only psychoanalysis is able to
investigate the behavior of a child, a certain type of which is imposed on him/her by adults,
inclining to certain social roles and forming a certain worldview. Only it allows one to
comprehend a person in his/her entirety, taking into account both present circumstances of life
and child mental traumas and environmental influences (Sartre, 1960, p. 46).

However, as the author noted,

Today’s Marxists care only for adults: reading them, one might think that
we are born at the age when we receive our first salary; they have forgot-
ten their own childhood, and everything happens as if people feel their al-
ienation and materialization first of all in their own work, while everyone
experiences them primarily as a child in the work of his/her parents.
(Sartre, 1960, p. 47)

It is for this reason that Marxists cannot move from general and abstract definitions of human
to the particular traits of an individual. That is, a general view of historical events and
determination factors, although it indicates a possible direction of society development, but does
not allow understanding the specifics of each historical episode and the role of a particular
person.

According to Sartre, Marx’s followers focused too much on the thesis that socio-economic
conditions shape a person and did not pay attention to his assertion that people also make history.
In particular, he wrote:

If one were to show the complexity of Marxist thought, one would have
to say that, during the period of exploitation a person is both a product of
one’s own product and a historical figure who in no way can be consid-
ered a product. This contradiction is not frozen, it should be captured in
the movement of the same practice. (Sartre, 1960, p. 61)

The practice is understood here as the transition from objective to objective through
interiorization. Accordingly, subjective acts as a necessary moment of an objective process. "To
become real conditions of practice, the material conditions that guide human relations must be
experienced in the particularity of partial situations” (Sartre, 1960, p. 66).

The notion of "project”, which is characterized by a certain focus on ... (elan vers ...), plays
an important role here. It is necessary to point out the peculiarity of Sartre’s understanding of
this concept. Usually, we associate it with a specific plan, goal, means of achieving the results,
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etc. In fact, it should be understood in the context of the intentionality theory, which refers only
to the focus on something of our consciousness. As Sartre himself explained,

The word "project™ originally refers to a certain human position (projects
are "implemented™), which assumes as its basis a pro-ject, an existential
structure; and this very word, as such, is only possible as a partial realiza-
tion of human reality, since it is a pro-ject. In this sense, it itself mani-
fests the project from which it originates, just as a product contains and
returns to us the human work that created it. (Sartre, 1960, p. 106)

(It should be noted that Sartre spelled the word "project” (pro-jet) through a hyphen, which
must indicate its original meaning: "throw forward”. Thus, he emphasized the primal
intentionality contained in the word project).

Sartre emphasized that

A person defines him/herself by his/her project. This material existence
constantly exceeds the condition that made it; it unveils and determines
its situation, transcending it in order to be objectified through work, ac-
tion, or gesture. The project should not be confused with the will, which
is an abstract entity; although in certain circumstances, it may take a will-
ful form. ... It is a constant production of oneself through labor and prac-
tice and is our own structure. (Sartre, 1960, p. 95)

So, this is a constant going beyond us in the direction of... It was the transcendence that Sar-
tre called existence, or freedom, or choice. This is existence, because in the absence of a
substantive basis a person becomes a being that constantly transcends the situation. This is
freedom because human acts in a state of uncertainty. This is a choice, because this impulse to
objectivization in different people takes many forms, because each of us has our own field of
options from which to choose. Thus, the subjective holds in itself objectivity, which it denies and
exceeds in the direction of some new objectivity, and this new objectivity as objectification
exteriorizates the internal of the project as objectified subjectivity.

However, as Sartre noted, there is another side to this process. Usually, because a person lives
in a society that imposes certain work on each of its members, a certain relationship to the
product of labor, and certain industrial relations, we have, as a certain fact, certain
determinations of personality. Being involved in this system of determinations, a person is
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compelled to obey external precepts, and therefore to reproduce those circumstances that
contribute to his/her alienation. Hence, it seems that there is a certain doom of a person to remain
in the system of alienation forever. However, Sartre believed that there was also a place for the
existential sphere of human existence, namely: the singularity of the person, the uniqueness of
circumstances, the presence of contradictory tendencies, the action of different forces, the
opacity of the situation, etc.

We refuse to confuse an alienated person with a thing and alienation with
the physical laws that govern external conditions. We affirm the specific-
ity of human action that pervades the social environment, preserving all
these determinations, and which transforms the world on the basis of the-
se conditions. For us, a person is characterized above all by exceedance
of a certain situation, because he/she is capable of doing what was done
to him/her, even if he/she is never aware of his/her objectification. It is
this exceedance that we find in the root of the human and, above all, in
need... (Sartre, 1960, p. 63)

Sartre’s appeal to the notion of "need" is indicative of his second ethics. If in the first ethics
he emphasized some arbitrariness of choice (spontaneity as a sign of choice correctness), in the
writings of the later period the philosopher tried to find a justification for choosing one or
another project. And since the influence of external determinations is already recognized here,
one cannot but ignore the needs that determine the existence of any living organism. That is,
needs are not just a shortage, they are emerging as a driving force. That is, needs are not just a
shortage, they emerge as a driving force. In person, Sartre singled out the need to become a
full-fledged person. We can say that in his view, this need is present in all human actions, even
in those related to alienation. We can say that in his view, this need is present in all human
actions, even in those related to alienation. That is, alienation may change the results of the
action, but not its profound reality. After all, since human is a being that constantly transcends
existing circumstances, in this movement practice human goes beyond the limits of the existing
situation and gradually (according to Sartre — "patiently") moves forward towards true
humanity.

Thus, one can see both the similarity between the position outlined in the "Existentialism is a
Humanism™ and the difference in understanding of the person represented in the work "The
Problem of Method". In particular, in the latter work, as in the previous one, a person is also a
project, he/she also acts without support, and he/she is doomed to freedom of choice. But in the
writings of the 1950s, social determination, human belonging to certain social groups, and
specific conditions of his/her existence were already taken into account. Previously, if a person
had to resist social influence under any circumstances, now Sartre recognizes the deforming
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power of that influence, the force of circumstances and the lack of adequate means for resistance
in a person, although there is still the possibility for fighting against the fetishization and
materialization.

Accordingly, there is some difference between the first and second ethics. Previously, Sartre
placed all the responsibility for the right choice on a single (so to speak isolated) individual, that
IS, in his opinion, everyone at the pre-reflective level has the ability to realize his/her original
ontological freedom and therefore bears full responsibility for the made or unmade choice
(society can only interfere with this, to form false installations in a person). That is, it depends on
the person whether he or she makes the right choice, or whether he or she blindly obeys socially
defined requirements and guidelines.

The main difference between them was that the purpose of ethical theory was somewhat
changed. If for the first ethics the main purpose is freedom as a basis for self-transformation, and
the responsibility for this is entirely on the individual, then for the second ethics, the main
purpose is the realization of the ontological needs of human as a special representative of a
certain species of living beings. According to Sartre, ontological needs form the basis of the
existence of moral norms/values. However, among many needs, the philosopher distinguishes
between primitive (true) ones and artificial (false). In addition, human beings, unlike other living
beings, have higher needs: love, communication, knowledge, meaningful life, etc. After all, the
latter needs emerge as a desire for self-fulfillment, and therefore the ultimate goal of the second
ethic is the integral humanity or the full value of existence.

After all, since, in his view, all human practices are rooted in the overriding need to seek
human self-fulfillment, he advises people to unite for the common goal. Accordingly, we must
help others to achieve their self-fulfillment, because our own self-realization depends on those
who are also working to achieve this common goal.

Thus, once again, we emphasize that the first ethics was based on the fact that the human
consciousness at any moment is capable of pre-reflectively be aware of his/her freedom. Moreover,
nothing can prevent a person from being aware of his/her freedom and realizing it (hence Sartre’s
pathos when accusing other people of insincerity and self-deception). In contrast, in the second ethic
both the goal of ethics (unlike the previous goal — transformation through the realization of
ontological freedom, the goal of second ethics is integral humanity, which is being realized
historically and socially), and the ways to achieve it are changed. Sartre recognizes that only with
the help of others, and only gradually, people will have the power and ability to fulfill a morally
determined goal — integral humanity. The path of the first ethics is the path of ascetics, people of the
strong spirit. The second ethic proposes a gradual evolution towards the humanistic choice for all
members of humanity. This is an ethic he called "realistic materialistic morality” (Anderson, 2013).

According to T. Anderson (1993), an American researcher of Sartre’s works, the content of
the second ethics is most fully presented in a manuscript submitted by the author in May 1964 to
a conference on ethics in Rome. This manuscript was never published, but is now stored in the
National Library of Paris and is available for review. This ethic is based on the ontology of the
"Critique of Dialectical Reason", and attests to Sartre’s transition from an individualistic position
to a collectivist one. Although in the same way as in previous writings, he proceeds from the
position of phenomenology and focuses on the "general ontological structure™ of moral
experience that is present in all varieties of such experience.

But as Sartre elaborates on his conception of universal morality, he is confronted with the
problem of how to reconcile existing morals in different societies with his intentions of morality
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that matter to all mankind. This basis for the new morality should be the "ontology of human
needs", where the main need is self-realization. As T. Anderson (2015) points out, assessing
Sartre’s final conclusion, "true humanism can only be based on the mutual recognition by
humans of their human needs and their rights to their satisfaction™ (p. 21).

Thus, in the process of further evolution of Sartre’s views, he was reoriented to the
ontological "We". This allowed him to raise the issue of the defining primordial conflict between
humans and even to assert that there is an internal ontological connection between human beings
as they belong to the same species.

Originality

The article substantiates the thesis that Sartre’s position on humanism is conditioned by the
specific understanding of the authentic human existence as a constant self-transcendence, the
realization by the person of a project that makes a person a creator of values. Therefore, Sartre’s
humanism can only be understood in the context of this self-construction and the responsibility
of human for his/her choice. The author has proved that although this concept was further
changed, the main intentions of the Sartre’s approach remained the same. Thus, while Sartre
sought to combine existentialism and Marxist understanding of the historical process, he
nevertheless emphasized that the primal intentionality of human being (project or transcendence)
is decisive in all subsequent actions and doings, despite the fact that real practice may
demonstrate even the reverse movement towards humanity.

Having defined the universality of the human situation in the world as the presence of certain
a priori restrictions, the philosopher comes to the recognition of intersubjectivity, which allows
him to reach a new type of morality, which defines "integral humanity" or "full-fledged human"
as its goal.

Conclusions

Therefore, the concept discussed above is based on the problem of the ontological dimension
of human existence and its correlation with social norms/values. Although such an interpretation
risks reducing socio-cultural norms/values to biological or physiological needs and reactions, it
is still impossible to ignore the fact that there are some reasons for such statements. In particular,
it is known that some neurophysiological reactions of the human body, fixed in the cerebral
cortex, determine the basic relationship of a person with the environment (aggression and
hostility or mutual assistance and cooperation). Accordingly, we can conclude that both hostility
and the need for others are the fundamental existentials of human existence. It is on this basis
that Sartre proclaimed the thesis of the existence of a primary (ontological) conflict between
people (however, having ignored the other basic vital characteristic, namely the existing
orientation in support of others in the primitive community). This can be explained by the further
change in the views of Sartre, since he later turned his attention to another fundamental property
of human, which is similarly fixed in the process of evolution.

That is, if you focus on the basic existentials of human existence, then both the first and the
second Sartre’s positions are legitimate. By the way, modern culture exploits and experiments
with both the aggressiveness of human and his/her attraction to other, altruistic intentions.
Similarly, during the actions of the "New Left" (which, by the way, Sartre warmly welcomed,
seeing in them personifications of manifestations of spontaneous, genuine choice), both acts of
vandalism and manifestations of genuine creativity took place. This proves that spontaneity as
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such is not yet a guarantee of a truly humanistic human choice. Being under the influence of
basic intentions, one must still prefer altruistic aspirations, though with some warnings: on the
one hand, the movement towards cooperation can lead to the leveling of unique personality
traits, even to the alienation, and on the other — to inhibiting the impulse to fight may the survival
of mankind in the face of any external threat. However, in the course of the socio-cultural
evolution of human, his/her natural needs have been transformed in such a way that sometimes
their simulacra become self-sufficient, and society cultivates them regardless of their previous
vital orientation. Modern culture is experimenting with both the aggressiveness of human and
his/her attraction to others, humanistic intentions. In the end, the scope of these sociocultural
experiences negates, replaces or blocks the basic intentions of human nature, resulting in the
loosening of the human psyche with corresponding consequences — all kinds of mental disorders.
Since further movement in this direction seems dangerous enough, therefore, the appeal of the
modern man to the search for authenticity appears as some alternative to the dehumanizing
influence of the Art Nouveau culture.
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T'YMAHI3M K.-Il. CAPTPA B KOHTEKCTI CYUYACHOI
AHTPOINOJIOTTYHOI CUTYALI

Merta. Ilokazaru cnienugiky Ta eBpUCTHYHY LIHHICTH TyMaHi3My (paHIty3bpkoro ex3ucrenmianicta JXX.-I1. Caprpa,
MIPEACTABICHOTO AK B WOTO PaHHIX TBOpax, A€ MPEBAIOBANA i30JLAMIOHICTCHKA MO3MWINSL, TaK 1 BPaXOBYIOUH HOTO
€BOJIOLIIO 10 PI3HUX THIIB KOJEKTHBHOI BIIMOBITAIBFHOCTI Ta clpo0 MoOyxyBaTH yHiBepcalbHY MOpajb Ha OCHOBI
OHTOJIOTIYHOI iHTeTpaNbHOI JFoASIHOCTI. TeopeTuuHuii 6a3uc. 3Bakaroun HA aKTyalbHICTh B Cy4aCHOMY CBIiTi TeMH
TIOIITYKY JIFOUHOIO aBTEHTUYHOTO ICHYBaHHS, aBTOPH aHAII3YIOTh KOHIIETIIiF0 ryMaHizMy CapTpa, sSiKa 3aIHIIaeThCs
MaJIOJIOCITIPKEHOI0 B YKPATHCEKOMY (i10cOChKOMY HPOCTOPI, OCKUIBKK OLIBLIICTh HOTO Ipalh Mi3HBOTO Iepioay
TBOPYOCTI 3JIMIIWINCS HENEpeKIaJeHUMH 1 HEBiIOMI YKpaiHCbKOMY 3arany. To0To BHHHUKae HEOOXITHICTh
pO3MISTHYTH (DEHOMEH JIIOJIMHU Ta OCHOBHI ii XapaKTEpUCTHKH, SIKi, 3pEIITOI0, BU3HAYAIOTh, IKUH THI TyMaHI3My
3aCIIyroBy€ Ha MOJAANBIIY IIATPUMKY 1 PO3BUTOK. ABTOPH CTaBJIATh €K3UCTEHIIaTICTCHKHI BUMIp JIFOJICHKOTO OYTTS,
SIKMI € OJJHUM 3 HAWBAXJIMBINIMX JETCPMIHAHTIB JIFOJICHKOT MOBEAIHKA Ta CIOCOOIB CAMOBHU3HAYCHHS JIFOJHHOIO
CBOT'O ICHYBaHHs, B KOHTEKCT 3araJlHOr0 PO3BHTKY I'yMaHICTH4HOI Tpaaulii cydacHoi antpomnosorii. HaykoBa
HOBH3HA. B cTarTi 00rpyHTOBaHa Te3a, mo no3uiis CapTpa Imox0 ryMaHi3My 3yMOBJIEHA CIIEIH(IKOI0 PO3YMiHHS
HHUM aBTCHTHYHOTO iCHYBaHHS JIFOIUHU SIK MOCTIHHOTO CaMOTPAHCLICHYBaHHS, 30ICHEHHS JTIOAUHOIO MPOEKTY, 110
poOUTH FONUHY TBOPIEM IiHHOCTEeH. Binrak rymanism CapTpa MOXKHa 3pO3YMITH JIMIIEC B KOHTEKCTI IIOTO CaMO-
KOHCTPYIOBaHHS ¥ BiATIOBIZaIBHOCTI TIOOMHU 32 CBilf BHOIp. ABTOpaMH IOBEICHO, IO XOYa I KOHIIETIA B II0-
JaJbIIOMY 3a3Halia 3MiH, OCHOBHA iHTeHILis CapTpiBCEKOTO MiAXOIy 3aJIMIIMIACS Ti€l0 XK caMoro. Tak, moe HaBIIN
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eK3UCTCHIIANI3M 1 MapKCUCTChKE PO3YMIiHHSI ICTOPUYHOTO Tpouecy, CapTp Bce X HAroJollye Ha TOMY, IO IepBicHa
IHTEHI[IOHANBHICTh JIIOJCHKOTO OYTTS (MPOEKT ab0 TpaHCIEHAYBAHHSA) € BH3HAYAIFHOIO Y BCIX MONANBIINX HisX 1
BUMHKAX, HE3BAXKAIOUM Ha Te, IO peajibHa IpaKTHKa MOKE NEeMOHCTPYBAaTH BIIXWICHHS 1 HaBiTH 3BOPOTHIH pyx
00 JTIOASHOCTI. BU3HAYMBIIN yHIBEpCANBHICTD JOACHKOTO CTAHOBHIIA B CBIiTi K HAasBHICTH NEBHHUX alPiOpPHUX
oOMexeHsb, piocod TOXOTUTH N0 BU3HAHHS iHTEPCYO €KTUBHOCTI, IO TO3BOJISIE HOMY BHITH Ha HOBHU THIT MOPAJi,
sIKa BH3HAYa€ SIK CBOIO METy 'IHTETpalbHY JIOIMHICTE" abo "moBHOIHHY mroauHy". BucHoBKM. TmymaueHHs
panriM CapTpoM TyMaHI3MY CHOHpaocs Ha YSABICHHSA IPO JIOAWHY SK Takoi, mo mepeOyBae B TOCTIHHOMY
TpaHCLEHTyBaHHI (BUXOAY 32 MEXi), BOHa MOCTIHHO KOHCTPYIOE ceOe, BOHA 30pieHTOBaHa Ha MaiiOyTHe (ane ue —
4yrCcTe MallOyTHE, HE 3alUIAHOBAHE 1 He BU3HAUCHE). B TakoMy pasi JIto/iHA € TBOPIEM [IHHOCTEH 1 1X 3aKOHOJaBIIEM
y 1poMy cBiTi. BogHouac, mi3Hiii CapTp HarosiomyBaB Ha TOMY, IO OCKUIbKH JIIOJJMHA ICHYE B COLIiyMi, 1€, SK
IpaBuiio, nepe6yBa€ B CTaHi Bi,Z[Lly)KeHHH, TO HCMHHYYEC IMOCTa€ IMUTAHHA, 3a AKUX YMOB Ta 3a JOIOMOTOIO AKHX
3ac00iB MOXKJIMBE BiJITBOPEHHsI i peajizauis crpaiai rymaHictuyHoro BuMipy. Ilosuiist CapTpa IpyHTYETBCS Ha
TOMY, IO iCHY€ IepBicHa OTpeda JIOAWHHU B caMopeali3allii, 0yTH JIOASHOIO.

Knrwouogi crosa: Captp; ryMmaHi3M; iHTerpajibHA JIOJSHICTh, €K3UCTCHIISA, NMPOEKT; BiAYYKCHHS; NPAKTHKA,
TPaHCLEHIyBaHHS; aHTPOIOJIOTIs
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T'YMAHM3M XK.-II. CAPTPA B KOHTEKCTE COBPEMEHHOU
AHTPOITIOJIOTHYHOU CUTYALIUU

Hensb. [Tokazate crmenmupuKky M IBPUCTUYECKYIO IICHHOCTh T'yMaHH3Ma (PpaHITy3CKOTO AK3MCTEHIIHAINCTA
XK.-TI. Caprpa, mpencTaBieHHOTO KaK B €r0 PaHHWX NPOW3BEICHUAX, TAC NPEBATUpOBaja M3OJAIHOHUCTCKAS
MO3UINS, TaK M YYUTHIBAS €TO HBOJIONHMIO K PA3IUYHBIM THIIAM KOJUIEKTUBHOW OTBETCTBEHHOCTH W TIOIBITOK
IIOCTPOUTh YHUBEPCAIbHYIO MOpPajb Ha OCHOBE OHTOJIOTMYECKOM MHTErpanbHON ueiaoBeyHocTH. Teoperuyeckuii
0a3uc. YUNTHIBas aKTyaJlbHOCTh B COBPEMEHHOM MHpPE TEMBI ITOFICKA YEIOBEKOM ayTEHTHYHOTO CYIIECTBOBAaHUS,
aBTOPHI AHANU3UPYIOT KOHUENIuio rymanuzma CapTpa, KOTOpas OCTAaeTCs MAaJOUCCIECJOBAHHOW B YKPaWHCKOM
¢mrocopckoM mpocTpaHcTBe. TO €CTh BO3HHMKACT HEOOXOIUMOCTh PACCMOTPETh (DEHOMEH YeNIOBEKAa M OCHOBHBIC
€ro XapaKTepUCTUKHU, KOTOPbIE B HTOTE OMPEIENAIOT, KaKoW THUI TyMaHHW3Ma 3acly’KMBaeT Ha JaJbHEUIIYIO
MOJICPIKKY M pa3BUTHE. ABTOpPHI CTaBAT 3K3UCTCHIMAIBHOC H3MEPCHHUE 4YEJIOBEYECKOro ObiTus (OTHON W3
BOKHEHIINX JETEPMUHAHT UEJIOBEUECKOTO TIOBEJIEHUST W Clocoba CaMOOMNpEENIeHNsT 4YEJIOBEKOM CBOETO
CYIIECTBOBaHMA) B KOHTEKCT OOIIETO pPa3BUTHS TYMAaHHCTHYECKOW TPAAHIUN COBPEMEHHOH aHTPOIIOIOTHH.
Hayunas HoBu3Ha. B cratee 000cHOBaH Te3HC, 4TO Mo3uIusa CapTpa OTHOCHTEIFHO T'yMaHH3Ma 00YCIIOBIIEHA CIIe-
IUPUKON MOHUMAaHHUS WM AyTEHTHYHOTO CYIIECTBOBAHUS YENOBEKAa KaK IIOCTOSHHOTO CaMOTPAHCICHAMPOBAHMUS,
OCYIIECTBIICHHE YEIOBEKOM IPOCKTa, NENAIOMIEro YelloBeKa TBOPIOM IeHHocTed. [Tostomy rymanmsm Captpa
MOXHO MTOHATH TONBKO B KOHTEKCTE 3TOTO CAMOKOHCTPYHPOBAHHS M OTBETCTBEHHOCTH YEIIOBEKa 3a CBOM BBIOOP.
ChopmynupoBaH BBIBOJ, UYTO XOTS dTa KOHIENNHA B JalTbHEHWIIEM W3MCHIIACH, OCHOBHAS WHTCHIIHSA
CapTPOBCKOro MOJAXO0Ja OcTanach TOM ke camoi. Tak, COeIMHUB SK3UCTEHLIMAIN3M U MapKCUCTCKOE MOHUMaHHE
HUCTOPHUUYECKOTO mporecca, CapTp Bce ke OTMeUaeT, uTO MepBOHavYalbHasl MHTEHIIMOHAIBHOCTh YEJIOBEUECKOTO
ObITHs (MIPOEKT WM TPAHCLUEHIUPOBAHUE) SBISETCS OMPEAEISIONe BO BCEX MOCIENYIOUIUX JEUCTBUSIX H
MOCTYIKax, HECMOTPS Ha TO, YTO p€aljibHasA MpaKTHUKa MOXET ACMOHCTPHUPOBATH OTKIOHCHUA U JAXKE O6paTHOC
JIBIDKCHHE TI0 OTHOIICHUIO K 4eJIOBeUYHOCTH. BbIBoAbI. TonkoBanue panHHuM CapTpoMm r'yMaHH3Ma OMHPaIoch Ha
MpeICTaBICHUE O YEIOBEKE KaK TAKOM, YTO MPeObIBacT B MOCTOSTHHOM TPAaHCLUEHIMPOBAHHUH (BBIXOM 32 MPEJIEIbI),
OH TIOCTOSIHHO KOHCTpPYHpYyeT ce0s, OH OPHEHTHPOBAaH Ha Oyaymiee (HO 3TO — 4mcTOoe Oyaymiee, HE 3alIaHHpO-
BaHHOC W He 0003HAYCHHHOE). B TakoM citydae 4eoBeK OKa3hIBACTCS TBOPIIOM LIEHHOCTEH U MX 3aKOHOJIATEJICM B
sToM Mupe. B To ke Bpems, noznuuit CapTp oTMedall, 4TO MOCKOJIbKY YEJIOBEK CYLIECTBYET B COLMYME, /I, KaKk
MPaBUIIO, OH HaXOTUTCS B COCTOSIHUU OTYYXKJICHHUS, TO HEM30EKHO BO3HHUKAET BOMPOC, MPH KAKUX YCIOBHSIX U C
MOMOIIbI0 KAaKUX CPEICTB BO3MOXHO BOCIPOM3BEIEHHE M pealu3alusi AeHCTBUTENIBHO T'YMaHHCTHYECKOTO
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DOCTRINE OF MAN IN DESCARTES AND PASCAL

Purpose. The paper aims at substantiating the meaningful relationship between Descartes’ and Pascal’s posi-
tions as two variants in responding to the demand of the era in the development of anthropology. The realization of
this purpose involves defining the spiritual climate of the era and addressing to the texts of two great French thinkers
of the 17th century to demonstrate common moments in interpreting the phenomenon of a man. Theoretical basis.
The methodological basis in the research is the conceptual propositions of the representatives of phenomenology
and hermeneutics. Originality. The existence of the doctrine of human nature by Descartes is argued and the mani-
festations of common moments with Pascal’s doctrine are outlined. The latter include the context of the Copernican
unfinished Revolution, the emphasis on restrictions in the methodology of the natural sciences, the intense search for
description language beyond the rational components of human nature, the high opinion in the Christian understand-
ing of man, critique of atheism. Conclusions. The paper substantiates the meaningful relationship in the doctrine of
man from both French thinkers, which manifests itself in the vision of the initial situation as a person’s choice of
their own foundations in the course of conceptualization the scientific revolution, understanding of Christianity as a
basic paradigm of thinking, priority of the anthropological interest over natural-science one, the dominant role of the
ethical philosophizing motive.

Keywords: Descartes; Pascal; man; anthropology; religion; rationality; scientific revolution; ethics

Introduction

Among those obsolete common stereotypes regarding man, there is an idea concerning the
opposite and incompatibility in the doctrines of Rene Descartes and Blaise Pascal. Analysing the
factors of their development one testifies to the widespread idea about the essential difference of
the basic attitudes of their creativity. In the first case, we are talking about the direct influence of
the scientific revolution, in the second it is about anthropologism. At the same time, the mean-
ingful relationship in the positions of two great French thinkers of the 17th century remains un-
noticed. Therefore, it is advisable to emphasize Descartes’ conscious efforts to conceal his true
intentions, defined in the text of "Early Writings" (Malivskyi, 2018).

Addressing the pages of the research literature, we see that interest in common moments in
the heritage of two great French thinkers of the 17th century has always existed. Some authors
focus on the peculiarities of natural-science interests in their brilliant heritage (Ariew, 2007),
others emphasize differences in interpretation of epistemology (Franchetti, 2012), still, others
astutely observe the substantive continuity with Renaissance humanism; fourths analyze Pascal’s
point of view through the prism of his era (Hammond, 2003). Profound, though debatable is the
author’s position, which associates ethics of thought only with Pascal’s position (Hibbs, 2005).
The original attempt to emphasize the distinctiveness of the modern reception of two French ge-
niuses from the seventeenth-century using a biographical method belongs to Professor O. Khoma
(2012). However, the stereotype regarding the reduced position of Descartes and the linkage of
interest to man only with Pascal’s creativity are still without due attention. An essential circum-
stance is also ignored, that from the standpoint of modern science Pascal is interesting not so
much for criticizing Descartes’s doctrine as for his own vision in the demand of the Early Age
for anthropology. Based on the foregoing, it is appropriate to substantiate the meaningful rela-
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tionship between the positions of Descartes and Pascal as two variants for responding to the de-
mand of the era regarding a holistic vision of man. Since until now it was generally accepted that
the prerequisite for comprehending Pascal’s outstanding ideas is attention to Descartes’ construc-
tive rethinking by him as an embodiment of his own era, then | think it is fair to slightly shift the
emphasis. In my opinion, the analysis of the question of Pascal’s attitude to the anthropological
dimension of the Cartesian philosophy now comes to the fore. Significant obstacles to under-
standing the problem of this article are, firstly, the unfinished nature of Descartes’ doctrine and
secretiveness of his true motives behind the mask of a natural scientist; secondly, the neglect of
the anthropological-ethical aspect of his doctrine (Malivskyi, 2017), thirdly, insufficient coher-
ence in the position of Pascal himself, which is accessible to us as separate fragments from the
unwritten work "Apology of Religion™.

Purpose

Based on the foregoing, the purpose of this article is to argue the meaningful relationship be-
tween Descartes and Pascal’s positions as two variants in responding to the demand of the era in
the development of anthropology. Its realization involves defining the spiritual climate of the era
and addressing to the texts of two great French thinkers of the 17th century to demonstrate com-
mon moments in interpreting the phenomenon of man. The methodological basis in the research
is the conceptual provisions of the representatives of phenomenology and hermeneutics.

Statement of basic materials

Axiomatically, the contemporary reception of peculiarities in human understanding in the
Descartes and Pascal epochs must take into account the key influence of the scientific revolution,
a manifestation of which is to emphasize the attributive nature of thinking for a person. And
since Descartes’ point of view on this issue is well-known, it is worth drawing attention to one of
Pascal’s aphorisms: "I can well conceive a man without hands, feet, head (for it is only experi-
ence which teaches us that the head is more necessary than feet). But | cannot conceive a man
without thought. He would be a stone or a brute™ (Pascal, 2009, p. 42). The attributive nature of
thinking for him is axiomatic.

For us, the most important manifestation in the determinant influence of the scientific revolu-
tion on the position of both thinkers is the search for a way to solve the problem of the proper
foundations of human existence. Also, their common starting point is the Christian vision of the
human problem, as both see the realization of their own project in addressing the concepts of
God and the immortal soul.

Since one of the significant obstacles to Descartes’ philosophical heritage is the thesis of his
absolutization of human thinking, its deconstruction is advisable. The results of his meditations
on the problem of the proper foundations of human being are put into writing in "Meditations”
text, where the subject of philosophy is defined as proving the existence of God and the immor-
tality of the soul. The prerequisite for an authentic understanding of this approach is attention to
the demand of the Early Age era for self-development. It is about the reception of the initial situ-
ation as a dilemma and the need for each person to choose their own priorities. As it evidenced
by in-depth biographical studies, an essential feature of Descartes’ personality is the sincerity of
his religious beliefs as an orthodox Catholic. Nowadays, a generalized image of the thinker, who
neglects the peculiarities of his position at each stage of his creative career, goes into the past
(Khoma, 2012). The thesis about "Discourse on the Method" text as the embodiment of reduced
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rationalism, which is supplemented by temporary ethics and medicine (as a form of morality), is
losing its conviction. For contemporary scholars, the ethics for Descartes in "Discourse™ is more
than an external facade (Wienand, 2009, p. 107). As for the following works ("Meditations on
the First Philosophy" and "Passions of the Soul™), their basic intention is to find ways of self-
realization.

The meaningful discovery of the main points in Cartesian’s position in the context of the un-
finished scientific revolution implies a) going beyond perceptions about the self-sufficiency of
human thinking and b) reflection concerning the way of the meaningful contingence of human
nature with the image of God as the embodiment of perfection. Representative in this regard is
the last words of the "Meditations", which emphasize the constitutive nature of the human pres-
ence in the form of a reference to the "infirmity and weakness of our nature™ (Descartes, 1996,
AT VII: 90) for the proof of the existence of God. We are talking about a meaningful continua-
tion of the tradition rooted in the medieval period to interpret human weakness as an essential
factor in the mentioned evidence.

In the course of the current refutation of established stereotypes regarding the absolutization
of thinking in Descartes, one should pay attention to his interpretation of the existential status of
man as man’s middle position in the world: "I am, as it were, something intermediate between
God and nothingness, or between the supreme being and non-being"” (Descartes, 1996, AT VII:
54). Therefore, a person, as the embodiment of a split in being, is forced to choose himself, his
proper image. In this case, the prerequisite and guarantor of true knowledge for Cartesian is God
as the embodiment of positivity. Defining the subject of philosophy as proving the existence of
God and the immortality of the soul, he sees it as the cornerstone on which metaphysics and eth-
ics are built.

Analysing the basic character in the notion of freedom of both French thinkers, it is reasona-
ble to draw attention to the fact of the inner affinity in their positions as a reflection of the era. In
particular, it is about the central character for the situation of existential choice in determining
the subject of philosophy in Pascal. He keenly felt the entire precariousness of human existence
and the constant threat to him of nothingness. It is nothingness and "Nothing™ as one of its syno-
nyms in the XX century is perceived as the ultimate foundation of European culture, and human
existence is accordingly characterized as a union of man with Nothing (Sartre and Heidegger ac-
centuated this). The fateful significance of the Cartesian idea of nothingness for understanding
the contemporary world in the XX century was accented by José Ortega-y-Gasset (1991), who
rightly points out that "thinking about the secret power taken by our deception is Descartes’ "evil
spirit” is a profound and almost misunderstood idea” (p. 316).

Among the most famous manifestations of the determinative influence of the scientific revo-
lution in the era of the Early Age is considered to be the thesis of the power of the human mind.
Pascal, analysing the heritage of his elder countryman, rightly states the superficiality and danger
of this stereotype. As a consequence, the main object of his criticism is Descartes’ heritage as a
visual illustration in the limitations of the natural-scientific form of mind, indifferent to the prob-
lems of morality, faith, God, the human calling in the universe.

For Pascal, as well as for his elder contemporary, the existential status of a person is that dra-
matic split in life that motivates him to clarify the boundaries and opportunities to independently
influence one’s own destiny. But his assessment of a person’s initial position is much more pessi-
mistic and tragic. Man is "between two abysses, infinity and nothing ... man in nature ... Nothing
is against infinity, everything is against nothing, the middle between nothing and everything, in-

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i16.188893 © A. M. Malivskyi, 2019

135



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHTpononoriyHi BuMipu ¢inocopcbkux aociimkens, 2019, Bum. 16

Anthropological Measurements of Philosophical Research, 2019, NO 16

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

finitely distant from the comprehending the edges..." (Pascal, 2009, p. 75). What are the possi-
bilities of man through the mind to influence their own destiny?

For the contemporary reading in the positions of both human thinkers as outstanding natural
scientists of their time, their interpretation of the boundaries for the theoretical reason is of the
greatest interest. As the texts of thinkers convincingly testify, both are not inclined to overesti-
mate a person’s ability to be guided by mind and solve their problems through it. Descartes in
"Meditations” emphasizes the ambiguity of the content in the concept of rationality, critically
evaluating the definition of man as a rational being traditional for European culture since antiqui-
ty. According to the philosopher, it is impossible to agree with him now, because, he writes, |
would have to ask again afterwards what a "living being" is and what is "endowed with reason™
(Descartes, 1996, AT VII: 25). Pascal’s assessment of the transformations nature in the rationali-
ty of human condition in the Early Age era is close substantive. At the same time, the latter
draws attention to the paradoxical status of thinking in human nature:

Thought. All the dignity of man consists in thought. But what is this
thought? How foolish it is! The thought is therefore by its nature a won-
derful and incomparable thing. It must have strange defects to be con-
temptible. But it has such so that nothing is more ridiculous. How great it
is in its nature! How vile it is in its defects! (Pascal, 2009, p. 259)

Concretizing his own vision of the ambivalent position of man, Pascal argues the fallacy of
the notions common in his time about the central status of man in the Universe. It is about the
paradox of human nature, which is deprived of attention at the superficial reception. "What a
chimera then is man! What a novelty! What a monster, what a chaos, what a contradiction, what
a prodigy! Judge of all things, imbecile worm of the earth; depositary of truth, a sink of uncer-
tainty and error; the pride and refuse of the universe!" (Pascal, 2009, p. 47). Is there any con-
structive way out of this situation?

As already mentioned, the forms of manifestation of the meaningful relationship in the posi-
tions of Descartes and Pascal include their interest in the deep connection of man with God. Pay-
ing tribute to the scientific revolution and thinking as the primary means of its development,
Pascal, at the same time, connects with the mind of man his self-affirmation as a God-created
being. In particular, he warns justifiably against the absolutization of reason and knowledge in
their natural science form, since it threatens to destroy both the foundations of religion and hu-
man existence: "If we submit everything to reason, our religion will have no mysterious and su-
pernatural element. If we offend the principles of reason, our religion will be absurd and ridicu-
lous". The caveat cited is based on his own vision of the present stage of history, since, unfortu-
nately, "this beautifully spoilt reason has ruined everything”. Analysing the variants of a con-
structive way out of this tragic situation, he stresses the limitations of formal logic since there are
"two extremes" are equally unacceptable for him, namely to “"exclude the reason, accept only the
reason” (Pascal, 2009).

Rightly seeing the essential flaws of natural knowledge in its orientation to external expres-
sion and indifference to the inner world of man, Pascal connects the method of overcoming them
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on the way to addressing the concepts of heart and faith. Perceiving Descartes’ doctrine through
the prism of the gnoseologization of philosophy, he tends to associate it with the wrongful ex-
trapolation of the ideals of natural knowledge to the idea of God. Therefore, depersonalization of
the latter seems undoubted, the manifestation of which is the famous thesis about God only as
"God of scientists and philosophers™.

Obviously, human nature for both Descartes and Pascal is not reduced to the rational compo-
nent of human nature. Analysing methods of realizing the ideas of what is due in human nature,
they both call for self-knowledge and self-realization. For Pascal, the fundamental impossibility
of meaningful answers to the key ideological and philosophical questions is undoubted one: "I
know neither the one who brought me into the world, nor what the world is, nor what I am, | live
in a terrible nescience of everything; I do not know what my body is, my feelings, my soul, and
even that part of me that thinks what | say, reflects everything and myself, and who knows him-
self no more than other things". The tragedy and hopelessness of human existence are linked
both to the inability of a theoretical clarification of those issues that directly determine our vision
of the proper foundations of human behavior and their practical implementation. A representa-
tive example is the problem of the immortal soul: "As | know not whence | come, so | know not
whither 1 go. I know only that, in leaving this world, I fall for ever either into annihilation or into
the hands of an angry God, without knowing to which of these two states I shall be for ever as-
signed" (Pascal, 2009, p. 146). Acknowledging the awfulness and inappropriateness of this state
of affairs encourages Pascal to explicate those assumptions that make the calm and cloudless ex-
istence of his contemporaries.

As is commonly known, Descartes did not ignore a fact of the prevalence of carriers of "weak
minds", but this fact did not cause him especial anxiety. Pascal, explaining and analysing the
meanings and orientations of contemporary culture, is horrified and does not conceal his disap-
pointment concerning the lifestyle of those of his contemporaries who are not inclined in the
process of developing their own lives to appeal to reflection. Distancing himself from the carri-
ers’ position of naive and low-browed optimism, he writes: The fate of "those who live without
comprehending... the ultimate goal of life" is absurd for him, because they live as if "it is possi-
ble to destroy eternity if you turn your mind away from it". Above all, the object of excitement
and anxiety for the thinker is artificial calmness against the background of general ignorance.
Pascal’s sincerity to himself and his devotion to the truth cannot leave anyone indifferent today:
"Whereas in my present state, ignorant of what | am or of what | ought to do, | know neither my
condition nor my duty. My heart inclines wholly to know where is the true good, in order to fol-
low it; nothing would be too dear to me for eternity” (Pascal, 2009, p. 150). In explaining the
prerequisites for the carefree existence of ordinary people in the situation of the maximum dra-
matic position of man in the universe, Pascal focuses on the distortion of basic attitudes. It is
about a person’s inability to clarify the problem of proper principles, his inability to ascertain the
problem of things in human nature, that is, and the "true state™ of man. The most important hid-
den factors include "sensitivity to the smallest and strange insensitivity to the greatest". In other
words, at the moment, human nature is "amazingly unstrung” for him (Pascal, 2009, p. 147). The
necessary prerequisite for constructive overcoming the said deformation in human nature for
Pascal is associated with the reflection of the "man-God" relationship. In refuting the position of
atheists, he emphasizes, first of all, that a person is in himself incapable of knowing the world,
because he "cannot even doubt”. Strengthening his position, he points out that the given example
IS representative, because for him, "There is no more evidence of the weakness of the mind than
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not knowing what an unhappy man is without God" (Pascal, 2009, p. 148). Among the related
deformations that must be eliminated there are illusory value systems. That is why a separate
important point in the course of self-determination is to distance oneself from those who live in
the world of their own fantasies: "I find it necessary to point out the sinfulness of those men who
live in indifference to the search for truth in a matter which is so important to them, and which
touches them so nearly". The consequences of re-evaluating the results of one’s self-image are
an artificial hierarchy of values, at the heart of which is the illusion of the true significance of
things: "A man is vain because of the respect that he shows for insignificant things" (Pascal,
2009, p. 37).

Understanding the main factors of the deformation in the worldview of his own era, Pascal
emphasizes the key role of the time reception method. For him, in particular, the fact of a distort-
ed interpretation of Christianity, which is dominated by the attitude toward preparation for life, is
unacceptable. According to it, his contemporaries not only live and enjoy real life but intensively
prepare for the future happy life, neglecting modernity. The main factor of such deformation for
him is caused by the unconscious fear of the present and the use of the possibility to hide from it
in the past and in the future. Therefore, Pascal (2009) notes with unconcealed regret, "we almost
never think about the present”, it is "never our goal™ (p. 24).

Despite the prevalence of superficial illusions regarding the priority of science over religion,
analyzing ways of constructive overcoming the current decline, Pascal turns to Christianity as a
symbolic milestone of self-knowledge himself by man. The only acceptable variant for the atti-
tude towards Christianity, he emphasizes, is worship, because it is a religion "which knows so
well the defects of man, and desire for the truth of a religion which promises remedies so desira-
ble?" (Pascal, 2009, p. 226). Revealing the nature of the latter Pascal points to the self-interest of
man, that is, his maximum interest in secular values far from those real Christian ones based on
the understanding of human nature. In listing secular values, he emphasizes the priority of caring
to look decent, loyal, prudent and able to serve a friend, because people, as a rule, love primarily
what can be directly useful to them.

Paying tribute to the truth, it should be admitted that it is wrong to unambiguously link the
thesis of the absolute priority of the scientific revolution and the associated secularization of
world perception with the name of Descartes. Both he and Pascal note unanimously that naivety
in world perception is a weak point in the position of the ungodly. According to Descartes, athe-
ists do not pay enough attention to the fundamental difference between man and God: "... all the
objections commonly tossed around by atheists to attack the existence of God invariably depend
either on attributing human feeling to God or on arrogantly supposing our own minds..." (Des-
cartes, 1996, AT VII: 9). Pascal’s position is no less categorical, though more ironic: "Atheism
shows the strength of mind, but only to a certain degree™ (Pascal, 2009, p. 65). The latter con-
nects the uniqueness of his attitude to modern philosophizing as the embodiment of the fragmen-
tation of human nature with the need for a transition to its holistic comprehension, which in-
volves turning to the heart. "We know the truth, not only through reason but also through the
heart”. Emphasizing the importance of a holistic view of the forms in man’s knowledge of the
world, he underlines that when it comes to "knowledge of the first principles", although we re-
ceive them through rational reasoning, we cannot but admit that, strictly speaking, we are talking
about "knowledge of the heart and instinct™ on which the rationale is based and discourse should
be based too. Given the importance of a holistic vision of man for the development of the prob-
lem of the proper foundations in human behavior, Pascal warns against the temptation to expand
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natural science rationality that is, reducing the heart to knowledge. "The heart feels ... The prin-
ciples are felt, the theorems are deduced" and therefore "it would be futile and ridiculous for the
reason to demand from the heart evidence of its first principles ... as it would be ridiculous for
the heart to demand from the reason the tangibility of all theorems..." (Pascal, 2009, p. 41).

The completeness of our familiarization with the variant of Pascal’s answer to the demand of
the era for the development of anthropology will be insufficient if we neglect that component of
human nature, which he and his great contemporary calls the imagination. It is a "dominant
component of man"”. As you know, Descartes also attributed imagination to those key compo-
nents of human nature, the comprehension of which is a prerequisite for understanding the truth.
First, for him, imagination is uniquely connected with material substance, and therefore, second-
ly, is a serious obstacle to self-knowledge. On the pages of "Meditations" we read: "... none of
the things that the imagination enable me to grasp is at all relevant to this knowledge of myself
which | possess, and that the mind must therefore be most carefully diverted from such thing if it
is to perceive its own nature as distinctly as possible” (Descartes, 1996, AT VII: 28).

Pascal (like Descartes) links the essential deformations of human nature with the imagination,
the main function is "a teacher of confusion and falseness, even slier by that he is not always
sly..." By concretizing his own vision of the factors and obstacles in forming an objective pic-
ture of the world, Pascal focuses on the ability of the imagination. It is with it that he has signifi-
cant fallacies in understanding, confirming his unconditional priority in the unannounced compe-
tition with the reason. Even among the "wisest... imagination gains a great right to convince
people. In vain the reason calls out, it cannot be the price of things". Emphasizing the absolute
dominance of the imagination in the established modes of reception of the world by man, Pascal
justifiably considers it possible to qualify it as the "second nature” of man. "This arrogant power,
the enemy of the reason ... It has established a second nature in man™. According to Pascal, the
key role of the image in the process of cognition is still underestimated, so for him, the loyalty to
the reason proclaimed by scientists actually looks like smoke and a mirage. "Whoever wanted to
follow only reason, he would be a complete fool by the conviction of the vast majority of secular
people”. Among the determining circumstances in the dominance of imagination the illusion of
involvement with absolute meanings and the closely related illusory feeling of happiness hold
pride of place. "Imagination cannot make fools wise, but it makes them happy ..." (Pascal, 2009,
p. 19).

Summing up an excursion into own phenomenology of imagination, Pascal (2009) notes the
falsity of naive ideas about the rationality of human nature, and the need to take into account its
contradictory relationships with sensuality: "But the most powerful cause of error is the war ex-
isting between the senses and reason” (p. 22). On the pages of the "Meditations™ of his senior
contemporary, a contradiction emerges in the form of a confrontation between the sensual
knowledge of the bodily things of nature and reason. "l apparently had natural impulse toward
many things which reason told me to avoid ..." (Descartes, 1996, AT VII: 77).

The logical consequence of recognizing a person’s inability to comprehend rationally human
nature in its present and proper dimensions for Pascal is the strong belief that man must find the
courage in himself to acknowledge the groundlessness of expectations for a significant im-
provement in one’s position in the universe through reason and optimism expectations connected
with it. Therefore, turning to the mind and will, Pascal (2009) invokes: "Let us therefore not look
for certainty and stability. Our reason is always deceived by fickle shadows; nothing can fix the
finite between the two Infinites, which both enclose and fly from it" (p. 77). The only possible
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manner for human behavior is to admit courageously the inevitability and insurmountability of
the tragic aspects and to stoically pass through them.

As the texts of two main French thinkers of Early Age attest, their position is united by the
recognition of the key importance in a personal responsible attitude to life’s realities.

Originality

The existence of the doctrine of human nature by Descartes is argued and the manifestations
of common moments with Pascal’s doctrine are outlined. The latter include the context of the
unfinished Copernican Revolution, the emphasis on restrictions in the methodology of the natu-
ral sciences, the intense search for a description of language beyond the rational components of
human nature, the high praise in the Christian understanding of man, critique of atheism.

Conclusions

Nowadays, the central place in the search for Descartes of anthropology is increasingly con-
vincing for the historical and philosophical science. The author of the article substantiates the
presence of meaningful related moments in the doctrines of Descartes and Pascal. The latter is
connected with the general problem of their search for forms in responding to the demand of the
era of anthropology as the foundation of a new worldview. Both are not inclined to absolutize the
natural sciences and the inherent way of thinking, that is, to exaggerate the direct influence of the
scientific revolution. According to the author’s opinion, the meaningful relationship in the doc-
trine of a person of both French thinkers is manifested in the high opinion of the human reason,
in the vision of the basic role of freedom, in understanding the initial situation as a choice, Chris-
tianity as a fundamental paradigm of thinking, and the dominance of ethical problems. The au-
thor links the perspectives of further research on the topic with the analysis of the texts of two
thinkers as a meaningful dialogue regarding the major principles of morality; a humanistic di-
rected reason is the core and based on Christian values.
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BYEHHA ITPO JIIOJJUHY Y JEKAPTA TA ITACKAJIA

Meta. ApryMeHTyBaTH 3MICTOBHY crHopinHeHicTh no3uuiid Jexkapra i ITackans sik 1BOX BapiaHTIB BiANOBixi
Ha 3aIHT eNOXH 100 po30y0oBH aHTpomouorii. Peanizanis o3HaueHOT MeTH nependayae OKpeciIeHHs JyXOBHOTO
KJIIMaTy ermoXH Ta 3BEPTaHHS O TEKCTIB JBOX BEJMKUX (PAHIY3bKMX MHCIUTENIB 17-ro CTOJITTS AJS AEMOH-
cTpanii CHiIBHUX MOMEHTIB y TiiyMaueHHi (eHoMeHy mroanHu. Teopermunuii 6a3mc. MeTo1070T4HOIO OCHO-
BOIO JIOCIII/DKEHHS € KOHIETTYyajbHI IOJIOKEHHS INpeICTaBHHUKIB (peHOMeHouoTii Ta repmeHeBTukd. HaykoBa
HOBHM3HA. APryMEHTOBAaHO HasiBHICTh BYEHHS PO JIFOACHKY MPHUPOAY B JlekapTa Ta OKpeciIeHO NPOSIBH CIUIBHUX
MOMeHTiB 3 BueHHsM [lackans. [[o ducia 9MHHHUKIB OCTaHHIX HaJleXaTh KOHTEKCT He3aBepiieHoi peBomtonii Ko-
MIepHAUKA, aKIICHTYBaHHS 0OMEKEHOCTI METOIONIOTIi MPUPOTHUINX HAYK, IHTCHCHBHI NIYKAHHS MOBH OTHCY 11032
panioHaJIFHUX KOMIIOHEHTIB JIIOJCHEKOI MPUPOAN, BUCOKA OL[IHKA XPHUCTHSHCHKOTO PO3YMIHHS JIIOJHHH, KPUTHKA
areismy. BucnoBku. OOrpyHTOBaHA 3MICTOBHA CIIOPITHEHICTh BUEHHS TPO MOAUHY 000X (ppaHITy3pKUX MHCIH-
TEJiB, sIKa MPOSABISIETECA B OaueHHI BUXiMHOI cHTyamii K BHOOpPY JIOJUHOIO BIACHUX 3acajl B XOJli OCMHCIICHHS
HayKoBOi peBOJIOLIi, PO3yMiHHI XPUCTHSHCTBA K 0a30BOI MapagurMd MHUCIIEHHS, HPIOPUTETHOCTI aHTPOIO-
JIOTIYHOTO IHTEepecy HaJl IPUPOJAHUY0-HAYKOBUM, TIOMIHYIOUYa POJIb ETUYHOTO MOTHBY (ilocodyBaHHS.

Kmiouosi cnosa: Jlekapt; Ilackaip; Jr0AMHA; aHTPOIIOJIOTIS; PEIIITis; palliOHANBHICTh, HAYKOBA PEBOJIIOLIS; €TH-
Ka
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KOHULENIHWSA YEJIOBEKA Y IEKAPTA U TACKAJIA

Heab. ApryMEeHTHPOBATh COIEPXKATEIBHOE POJCTBO AHTPOIOJOTHUecKux mo3umuil Jlekapra m Ilackans kak
JIByX BapHaHTOB OTBETA Ha 3aIpOC SMOXH IO Pa3BUTHIO. Peamm3armst yka3aHHON IeNIN MpeayCcMaTpHBaeT OIpe/iene-
HHE JTyXOBHOTO KJIMMAaTa 310X M OOpalieHue K TeKCTaM ABYX KPYHHBIX (PpPaHIly3CKHUX MBICTHTENEH 17-T0 Beka ayst
JIEMOHCTpAIMH OOIIMX MOMEHTOB B TOJIKOBaHHH (peHOMeHa denmoBeka. TeopeTuueckuid 6a3me. MeTon0m0rudaeckoi
OCHOBOM HCCJIEIOBAHUS SIBIITIOTCS] KOHIIETITYyaJIbHBIE MTOJIOKCHHS TpeAcTaBUTeNel (PeHOMEHOJIOTHH M TepMEHEBTH-
ku. Hayuynass HOBH3HA. APryMEHTHPOBAaHO HAJIMYKME YUYCHHS O 4YeJOBEYeCKO mpupone y JlekapTa u 0003HAUCHBI
MPOSIBJICHUS OOIIMX MOMEHTOB ¢ yueHueM [lackans. K yuciy mocieIHUX OTHOCATCS KOHTEKCT HE3aBEPIICHHON pe-
Bomonuu KonepHuka, aklleHTUPOBaHUE OTPAHUYEHHOCTH METOJIOJIOTHU €CTECTBEHHBIX HayK, MHTEHCUBHBIC MOMCKU
SA3bIKA OIMHCAaHUA BHepaHI/IOHaHbHMX KOMIIOHCHTOB qeﬂOBequKOﬁ le/lpO[lbl, BBICOKAsi OLUCHKAa XpI/ICTI/laHCKOFO I10-
HUMAaHUS YeJI0BEKa, KPUTUKA aTen3Ma. BeiBoabl. OOOCHOBAHO COJCPKATEILHOE POJCTBO YUCHHUS O YEIOBEKEe 000X
(paHIly3CKIX MBICTHUTENEH, KOTOPOE MPOSBISIETCS B BHUACHUM HCXOTHOW CHUTYaIlMH KaK BBIOOpA YEIOBEKOM COO-
CTBEHHBIX NMPHUHIHUIIOB B XOJ€ OCMBICIICHUS HAYYHOH pPEBOJIIOLNH, TIOHUMAaHWU XPUCTHAHCTBAa Kak 0a30BOil mapa-
UTMBI MBIIIJICHUS, TPHOPUTETHOCTH aHTPOIOIOTHIECKOTO HHTEpeCca Hal eCTECTBEHHO-HAYIHBIM, JOMUHHUPYOIIas
POIb STHYECKOTO MOTHBA (PIIIOCOPCTBOBAHHUS.
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FORMATION AND DEVELOPMENT OF THE PHILOSOPHICAL
ANTHROPOLOGY STUDIES IN SOVIET UKRAINE

Purpose of this article is the historical reconstruction of the studies in philosophical anthropology in Soviet
Ukraine. Theoretical basis. In the philosophical tradition of independent Ukraine, there is an opinion that at the
intersection of the 1960s and 1970s, there was an anthropological turn in the national philosophical thought. The
authors provide a holistic and comprehensive reconstruction of philosophical understanding of man in the works of
Ukrainian thinkers of the Soviet era. Originality. It has been proved that before the emergence of the Institute of
Philosophy of the Soviet Ukraine Academy of Sciences and the restoration of the Philosophy Department at Kyiv
State University, the writings of Ukrainian philosophers in the 1920s and 1930s emphasize specifically the "ideolog-
ical" factor of human existence. Based on the materials of M. Maksymovych Academic Library and the library at
H. Skovoroda Institute of Philosophy of the National Academy of Sciences of Ukraine, there have been revealed and
traced the specific features and peculiarities of the transformation of main accents in philosophical and anthropolog-
ical studies of Soviet Ukrainian researchers in the post-war period. Conclusions. The studied problems developed in
Soviet Ukraine in two vectors. The focus was on man as a social phenomenon and a "product of ideology" on the
one hand, and, on existential aspects of a human being with its internal contradictions, understanding of its nature
and the sense of existence, on the other hand. It has been established that the anthropological problems were the
focus of not only scientists of the Institute of Philosophy of the Soviet Ukraine Academy of Sciences (Y. Andros,
N. Holovko, P. Kopnin, Y. Ohrimenko, L. Sokhan, V. Tabachkovskyi, V. Shynkaruk), but also of teachers of Kyiv
State University (F. Baikin, 1. Bychko, M. Duchenko, I. Nadolnyi). The authors grounded the thesis that, unlike the
1940-1950s, when the focus was on philosophical problems of natural science and philosophical personology, the
1960s bring forward not only philosophical and anthropological studies but also ethical and aesthetic issues, logic
and scientific atheism.

Keywords: Soviet philosophy; Soviet Ukrainian philosophy; philosophical anthropology; Institute of Philosophy
of the Soviet Ukraine Academy of Sciences; Kyiv State University; P. Kopnin; V. Shynkaruk.

Introduction

The philosophical thought in Ukraine of the Soviet era is one of the most ambiguous periods
of development and research in the history of Ukrainian philosophy. This is due to the fact that
in this historical period, there were two vectors of Ukrainian philosophy — properly Soviet phi-
losophy and emigrants’ philosophy. Accordingly, there is a thought that the proper Ukrainian
philosophy developed only in emigration, whereas on the territory of Soviet Ukraine, philosoph-
ical developments were exclusively dogmatized and ideologized. However, one of the key prin-
ciples of research in the History of Philosophy, namely, the objectivity and historicity of scien-
tific analysis, help avoid such categorical prejudice about this period of the history of the Ukrain-
ian philosophy. Moreover, the most thorough, comprehensive and empirically-based studies will
help "fill the gaps" in the less-studied aspects of philosophy in Soviet Ukraine, including the
philosophical and anthropological problems.

There should be noted a number of thesis researches in the development of Soviet philosophy
in Ukraine — these are the thesis works by V. Vilkov (2019), N. Galan (2015), Y. Lytvyn (2015),
H. Vdovychenko (2017). However, they give a rather hasty glimpse on philosophical and an-
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thropological problems. Herewith, we can also note the scientific work of Y. Andros (2017),
H. Hushpyt-Tytarenko (2013), A. Konverskyi, I. Bychko and I. Ogorodnik (2005), A. Loy (2003),
V. Tabachkovskyi (2011), Y. Vilchynskyi (2014), V. Yaroshovets (2011), P. Yolon (2009), which
deal with certain aspects of development of philosophical and anthropological studies in this peri-
od. In addition, we used some recent papers by Y. Sobolievskyi (2018), S. Yosypenko (2018),
V. Tytarenko (2018), I. Liashenko (2018), which are devoted to Soviet studies in Ukraine and
History of Philosophical Anthropology.

Purpose

The purpose of this paper is to provide a historical reconstruction of formation and transfor-
mation of the anthropological philosophy studies in Soviet Ukraine and to determine the key
regularities and tendencies of their development.

Statement of basic materials

The state of the philosophical anthropology research at the end of the 1940s-1960s. With the
end of the Second World War, there appeared the understanding of the fact that a fully function-
ing totalitarian system required the effective existence of philosophy, more precisely, of Marxist-
Leninist philosophy. This resumed the work of philosophical departments and relevant scientific
institutions throughout the USSR, including Ukraine. With the opening of the Institute of Philos-
ophy in 1946 and the reopening of the Philosophy Department in the structure of the Kyiv Uni-
versity in 1944, extensive philosophical studies began.

At the same time, it should be emphasized that philosophical and anthropological studies
were not the centre of attention for quite a long time. On the basis of the catalogues of the library
at H. Skovoroda Institute of Philosophy of the National Academy of Sciences of Ukraine and
M. Maksymovych Academic Library at Taras Shevchenko National University of Kyiv, under
the influence of the Soviet leadership, scientists mostly dealt with the philosophical problems of
natural science (P. Dyshlevyi, M. Omelyanovskyi, D. Ostryanyn). There were rare works on the
philosophy of culture (I. Bychko), history of foreign philosophy (A. Avetisyan) and aesthetics
(M. Honcharenko, V. Mazepa).

So, P. Yolon notes that

In the second half of the 1950s, the Institute of Philosophy was a very
controversial entity. On the one hand, we can see a pleiad of energetic
gifted philosophers of the junior and middle-aged generation who felt
familiar with the tendencies of development of Western and national phi-
losophy of that time, who were professionally engaged in research work
and demanded changes in the Institute’s activity. On the other hand, the

key scientific and organizational positions were occupied there by the
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scholars, who, headed by the Director D. Ostryanyn, the Corresponding
Member of the Soviet Ukraine Academy of Sciences, continued to view
philosophy as an addition to the party ideology, and the Institute of Phi-
losophy as an ideological institution. The scientific research plans of that
period and the publications of the Institute’s scholars were mostly con-
juncture-oriented, and even this work was not brought to an end: party
guidelines and ideological campaigns quickly changed each other, and so
changed the thematic and publishing plans. (Yolon, 2009, p. 59)

Reflections that could at least approach the philosophical and anthropological problems, can
only be noticed in the studies on philosophical personology that were developed at that time by
the scientists of the Institute of Philosophy, by Kyiv University and the Philosophy Department
at the Institute of Social Sciences in Lviv — T. Bilych [1957], O. Bilous [1956], A. Brahinets
[1956], I. Holovakha [1953], V. Danyleiko [1955], V. Yevdokymenko [1955], |. Kulykov
[1955], O. Lysenko [1958], etc. These scholars were focused less on the legacy of H. Skovoroda
and academic philosophical tradition. They investigated more the heritage and philosophical as-
pects of T. Shevchenko, I. Franko, Lesia Ukrayinka, |. Kotlyarevskyi, M. Drahomanov,
P. Hrabovskyi, who were supposedly presented as fighters for communist ideals and who implic-
itly observed the fundamental aspects of Marxist-Leninist philosophy, including the moments
concerning the essence and sense of human existence.

Striking transformations in the national philosophical and anthropological studies took place
only after 1960. One of the theoretical and methodological principles of focusing attention on
human issues was the work by Professor P. Kopnin "Dialectics as Logic"”, which was issued by
the Publishing House of Kyiv University in 1961. The impetus for writing this work was the fact
that P. Kopnin’s ideas did not suit the definition of the subject of philosophy as the study of the
most general laws of nature, society and thinking, that was widespread in the Soviet philosophi-
cal tradition of that time. In this work, following the epistemological orientation, the Ukrainian
thinker emphasizes that in Marxist philosophy there are no separate epistemology and ontology,
philosophy is built around the cognitive attitude of not only consciousness to being but of the
man himself to the world. Accordingly, philosophy is not only a science (in the forms of dialec-
tics, logic, methodology), but also is a worldview, that is, such that considers the world not only
as being, but as a view on the world in terms of nature and purpose of human existence (Kopnin,
1961, p. 120).

Thus, P. Yolon (2009) recalls that the thinking philosophers rated properly "the results of this
study ("Dialectics as Logic" - S. R., V. T.)... The ideological opponents of P. Kopnin acted with
fierce attacks, charging the author of the book with anti-Marxism, idealism, metaphysics, revi-
sionism™ (p. 60). As V. Yaroshovets notes, such reorientation of the subject of philosophy is also
due to political events in the Soviet Union. The scientist writes that
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The end of the 1950s-the beginning of 1960s is characterized in our his-
tory as a period of "Khrushchev thaw". Though in the political sphere, ra-
ther timid processes of liberation from the Stalinism shackles were quick-
ly suspended, the intellectual environment started a rather powerful
movement of the "sixties", characterized by orientation on a person, his
rights and interests that were raised above the abstract — utopian and
dogmatically conscious priorities of society. In particular, in philosophy,
this movement was aimed at searching the ways of overcoming stiff
dogmatism, of returning to "authentic Marxism". Although these tenden-
cies generally did not prevail in the philosophy of those times and were
trampled by the ruling Marxist-Leninist dogma as an expression of revi-
sionism, it was in Kyiv that they became rather well-defined and institu-
tionally formed. (Yaroshovets, 2011, p. 54)
Continuous attention of the Soviet Ukrainian philosophy to philosophical and anthropological
issues was another work by P. Kopnin (1966) "Introduction to Marxist Epistemology™, which he

wrote already being Director of the Institute of Philosophy of the Soviet Ukraine Academy of
Sciences. Referring to this book, Y. Vilchynskyi notes that

P. Kopnin called for studying the epistemological problems in a wide
range of life-purpose problems, in the context of mankind’s cumulative
experience. He also urged to apply the scientific criteria to the analysis of
worldview problems. As a result, "the restriction of philosophy to its own
subject, understandable, in the end, as the attitude of man to the human
world, P. Kopnin constructed a general scheme of Marxist philosophy,
which, in his opinion, "corresponds to the modern level of philosophy

development”. In the "Introduction to Marxist Epistemology", this
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scheme looks like this: 1) The concept of worldview; 2) The main prob-
lem of philosophy; 3) Subject and object of knowledge and practice;
4) Cognition and reflection, information, sign and sign system; 5) Truth
and its criterion; 6) Feeling and mind, empirical and theoretical
knowledge; 7) Reason and mind, origin and development of theory;
8) Truth, beauty and freedom. (Vilchynskyi, 2014, p. 307)

As one can see, the centre of Soviet Ukraine’s philosophical studies was the issues related not
only to Marxist-Leninist ideology but the studies related to various spheres of a human being. Of
course, one can not say that P. Kopnin and other innovators in Ukrainian philosophical studies
did not use the fundamental aspects of the functioning of the Soviet philosophy. However, owing
to them, the concepts of "man", "individual”, "person"”, "freedom", "morality”, "values",
"worldview", etc. appeared in the post-war Ukrainian philosophical studies (articles, mono-
graphs).

In support of this, it is worth mentioning the collective monograph entitled *Man and the
Worldview", edited by L. Sokhan, A. Yeryshev and M. Popovych (1963). It is this work that has
a noticeable effect of P. Kopnin’s ideas about the attention of philosophy not only to fundamen-
tal issues of Marxist-Leninist tradition but to philosophical anthropological studies. Thus, in par-
ticular, Y. Okhrimenko investigated the Marxist views on man, N. Holovko considered the moral
aspects of human existence, N. Polischuk revealed the crisis of modern bourgeois individualism,
and L. Sokhan analyzed the comprehensive development of a personality in communism.

In our opinion, the X111 World Philosophical Congress (Mexico, 1963), in which P. Kopnin
participated, had obviously a great impact on the emergence and development of philosophical
and anthropological studies in Soviet Ukraine. One of the Congress participants, M. Mitin, the
Academician of the USSR Academy of Sciences, wrote that

To be discussed at the congress, two topics were announced in advance:
"The Problem of Man" and "Criticism of the Modern Era". These topics
were chosen by the Congress leaders — representatives of bourgeois phi-
losophy — not accidentally. It may be precisely these issues that they par-
ticularly wanted to fight the Marxist concepts with, depicting the situa-
tion in such a way that Marxism allegedly does not pay attention to the
problem of man ... [As a result of the Congress — S. R., V. T.], the Pre-

sidium of the USSR Academy of Sciences draws attention of Soviet phi-
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losophers to the need of intensifying the development of problems that
became currently important in the development of scientific knowledge
and in the modern ideological struggle. Of special significance are re-
searches into the process of personal development, studying the social
aspects of war and peace, peaceful coexistence issues, researches into the
theory and logic of cognition. Here are some of the top priority issues
that Soviet philosophers had to work on defending their ideological posi-
tions in the irreconcilable struggle against the reactionary bourgeois phi-
losophy. (Mitin, 1963, p. 74)

Summing up, it can be noted that directly philosophical and anthropological studies in Soviet
Ukraine appeared due to three reasons: political ("Khrushchev thaw"), conjuncture-oriented (de-
cision of the Presidium of the USSR Academy of Sciences on participation of Soviet philoso-
phers in X111 World Philosophy Congress) and appearance of the books by P. Kopnin "Dialectics
as Logic" and "Introduction to Marxist Epistemology"”. The appearance of philosophical and an-
thropological developments was due not so much to the research attention of scientists to the
problem of man in philosophical knowledge. They were rather one of the elements of ideological
struggle with the so-called "Western bourgeois philosophy".

Key vectors of anthropological studies in the Ukrainian philosophy of the 1970s-1980s.
P. Kopnin laid the theoretical and methodological foundations of philosophical and anthropolog-
ical studies on the Ukrainian terrains. V. Shynkaruk, P. Kopnin’s successor on the post of Direc-
tor of the Institute of Philosophy of the Soviet Ukraine Academy of Sciences, conferred them
institutionally. Having become the Director of the Institute in 1968, in the same year, he created
or rather restored the department of dialectical materialism, whose research themes were actually
aimed at developing philosophical and anthropological issues. For effective functioning of the
department, V. Shynkaruk involved his like-minded associate professors of universities M. Bula-
tov, V. Ivanov and O. Yatsenko, graduates of the Philosophy Department of Kyiv Taras
Shevchenko State University M. Tarasenko, V. Tabachkovskyi, O. Ilchenko, I. Molchanov,
A. Loy, Y. Andros, V.Zvihlyanych, V. Zahorodniuk, Y. Bystrytskyi and others.

At the same time, V. Shynkaruk wrote articles important for the entire Ukrainian philosophi-
cal community and published them in the first issue of the new philosophical journal "Philosoph-
ical Thought” in 1969 and in the journal "Questions of Philosophy™ in 1970. Thus, in particular,
in the article "Marxist-Leninist Philosophy and Worldview", noting the need for a comprehen-
sive study by the Soviet philosophers of the notion of "worldview™ and its close concepts "world
outlook", "world perceiving™ and "world conceiving", he writes that
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Worldview is one of the socially developed forms of reality refection in
human consciousness. Its peculiarity is that reality in it is reflected indi-
rectly — through its significance for a person. In a worldview, a person
"theoretically” puts the subject world in relation to himself, to the goals
of his life, perceives and evaluates it in human significance... So in rela-
tion to man, worldview is a social form of self-consciousness, a way of
self-determination in the world. One of the fundamental problems of the
worldview is the problem of meaning and purpose of human existence.
(Shynkaruk, 1969, p. 9)

As we see, V. Shynkaruk, allegedly "expands" the subject of philosophy, which was set by
P. Kopnin in 1961 — from simply considering the phenomenon of worldview in the structure of
philosophical knowledge to a thorough study of the essence and purpose of human existence.
However, at the same time, based on the ideological aspect of the development of philosophical
and anthropological studies, one of the foundations of such surveys was again what we observed
in the pre-war period — the formation of a "new" person, which would embody the best ideals of
communist ideology. And this can be proved by a number of scientific works by V. Shynkaruk
(The Role of Artistic Culture in the Formation of a New Person, 1971), V. Kutsenko ((1975,
April 13). Formation of a New Person (Round table "Questions of philosophy"). Soviet Ukraine)
and so on.

At the same time, with the development and publication of ideologically biased philosophical
works dealing with nature and essence of a person in the 1970s-1980s, a number of original fun-
damental monographs were published by the scholars of the Institute of Philosophy, as well as
teachers of Kyiv State University. Let us consider this in more detail.

The Associate Professor of Kyiv State University F. Baikin developed for many years the
general sociological problems of daily life and its influence on the man’s spiritual development.
In his work, "The Lifestyle and Development of the Person" (1969), F. Baikin gives a philosoph-
ical and sociological definition of the concept of lifestyle, the place of lifestyle category in the
system of the materialist understanding of history. Lifestyle is regarded as an element of social
life and people’s way of life. At the same time, the problems of the theory of knowledge, dialec-
tics of the subject and object, the relationship between science and ideology are considered in the
scientific writings of Professor M. Duchenko. In particular, the work "The Nature of Human
Cognition" (1971) is written at the intersection of epistemology and philosophical and anthropo-
logical reflections (Konverskyi, Bychko, & Ogorodnik, 2005, p. 174).

Important also were the monographs by professors of Kyiv University I. Bychko and
I. Nadolnyi. Thus, I. Bychko published the monograph "Cognition and Freedom”, in which
V. Tabachkovskyi emphasizes that
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The title itself seemed to pose a line in the hope of constructively over-
coming the alienation, thus shifting the epicenter of domestic philosophi-
cal research on the improvement of epistemological arsenal, as well as
reflections on the correlation between practical and spiritual counterac-
tion to alienation. For this purpose (in the genre of criticism of bourgeois
philosophy), more and more new semantic plots are involved: contradic-
tory nature of human self-creation and aspiration to future, connected
with the collisions of the freedom phenomenon and the ability of man to
withstand the test of freedom of his own choice, etc. In the end, the phil-
osophical thought is focused on what Michel Foucault will later call
"techniques of caring for oneself". (Tabachkovskyi, 2011, p. 126)

Explication of the basic dimensions of the political context of this era, we find in research by
modern scientists (Naxera, 2017).

However, I. Nadolnyi in his monographs "Progress and Personality” (1970), "Man and Mo-
rality" (1972) explores the philosophical and anthropological and socio-philosophical issues of
the moral aspect of human existence, as well as the multi-vector nature of progress in the person-
al dimension.

At this time, the Institute of Philosophy published a series of fundamental works, which sig-
nificantly expanded the range of philosophical and anthropological studies of Ukrainian scien-
tists for the next decades (chronologically):

— Ivanov, V. (1971). Practice and Aesthetic Consciousness. Kyiv: Naukova dumka;

— Tarasenko, M. (1975). Philosophical Aspects of the Attitude of Man-Nature. Kyiv: Naukova
dumka;

— lvanov, V. (1977). Human Activity-Cognition-Art. Kyiv: Naukova dumka;

— Yatsenko, O. (1977). Purpose-Setting and Ideals. Kyiv: Naukova dumka.

The credit of M. Tarasenko was that in his monograph, he proposed and implemented an orig-
inal approach to the analysis of socio-cultural foundations of the technology. Unlike the domi-
nant formational, substrate and structural-functional approaches, M. Tarasenko’s approach con-
sisted in identifying the inter-subjective meaning of industrial technology, the power of specifici-
ty of social forms of practice and object-subject relations. Therefore, M. Tarasenko (1975) views
harmonization of relations between man and nature as socially created relations in replacing
technologies that are based on the forms of matter motion with technologies built on the dialec-
tics of human collective work (p. 3). Another Soviet Ukrainian thinker O. Yatsenko (1977) con-
siders goal-setting as an aspect of the basic issue of philosophy, the most important moment in
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the human way of life and the fundamental problem of contemporary socio-political develop-
ment (p. 2). At the same time, V. Ivanov (1977) performs the philosophical analysis of human
activity and covers a rather wide range of problems related to the definition of the general notion
of activity, its relation to the essence and formation of man, the human world, as well as the
characteristics of certain cultural and historical forms of its manifestation — experience,
knowledge and art (p. 3).

However, the key philosophical and anthropological work of this period in the Ukrainian
philosophical thought is fairly the collective monograph "Man and the World of Man: (Category
"Man™ and "World" in the System of Scientific Worldview™ (Shynkaruk, 1977). It is this work
that

Considers a number of problems that prominently reveal the socio-

historical and active practical essence of man and his attitude to the
world. The worldview meaning of philosophical research is seen in re-
vealing the active basis and "practical and spiritual” forms of the unity of
man and the world. To identify general links that determine the way of
human existence to the same extent as the way of being of the world for
man - this is the fundamental task of philosophical synthesis of concep-
tual ideas of man and the world, which allows us to determine the univer-
sal characteristics of both. (Shynkaruk, 1977, p. 4)

It should also be noted that, apart from the original philosophical and anthropological studies,
the Soviet Ukrainian scholars become focused on the development and modernity of this branch
of philosophical knowledge. In particular, this category includes (chronologically):

— Kurhanskyi, V. (1971). Criticism of Modern Bourgeois Concepts of the Essence of Man.
Kyiv.

— Kolomiets, T. (1978). Conception of Man in French Materialism of the 18th Century. Kyiv:
Naukova dumka;

— Korotkov, N. (1978). The Social Aspect of the Problem of Man in Religious Philosophy.
Kyiv: Naukova dumka;

— Sobol, O. (1978). Criticism of the Philosophical Concepts of American Cultural Anthropol-
ogy. Kyiv: Naukova dumka.

These studies suggest that, although attention to the history and contemporary vectors of
philosophical and anthropological knowledge at that time was caused by the struggle criticizing
these concepts, the analysis and solid scientific research laid the foundation for further Ukrainian
studies on the development of this branch of philosophy.

The 1980s witnessed further development of philosophical and anthropological studies in the
national philosophical tradition, comprehension of new themes, development of conceptions and
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concepts in the context of this branch of philosophical knowledge. Thus, a number of collective
monographs were published at the Philosophy Department of Kyiv University: "Scientific and
Technical Revolution and the Spiritual Development of Personality” (1986); "Moral Culture of
Personality” (1986); "Scientific Ideology and Personality” (1988); "Creative Potential of the
Person™ (1989), M. Tarasenko "Nature, Technology, Culture: Philosophical and Ideological
Analysis™ (1985), etc. (Hubersky, 2014, p. 8).

At the same time, the scientists of the Institute of Philosophy of the Soviet Ukraine Academy
of Sciences, in their work on philosophical and anthropological problems, focused on the follow-
ing issues: Y. Andros "Truth as a Problem of Cognition and Worldview" (1984), V. Tabachkov-
skyi "Practice and Spiritual Development of the World" (1980), M. Bulatov "Dialectics and Cul-
ture” (1984), V. Malakhov and S. Krymskyi "Culture and Human Integrity" (1984), V. Ivanov
"World-Cultural Personality™ (1986), etc.

Originality

It has been proved that before the emergence of the Institute of Philosophy of the Soviet
Ukraine Academy of Sciences and the restoration of the Philosophy Department at Kyiv State
University, the writings of Ukrainian philosophers in the 1920s and 1930s emphasize specifically
the "ideological factor" of human existence. Based on the materials of M. Maksymovych schol-
arly library and the library at H. Skovoroda Institute of Philosophy of the National Academy of
Sciences of Ukraine, there have been revealed and traced the specific features and peculiarities
of the transformation of main accents in philosophical and anthropological studies of Soviet
Ukrainian researchers in the post-war period.

Conclusions

Thus, having made a historical and philosophical reconstruction of the formation and devel-
opment of philosophical and anthropological studies in Soviet Ukraine, we can draw the follow-
ing conclusions.

The "anthropological turn” in Ukrainian philosophy in the 1960s was caused by three factors:
political ("Khrushchev thaw"), theoretical and methodological (publication of P. Kopnin’s work
"Dialectics as Logic") and conjuncture-oriented (Order of the Presidium of the USSR Academy
of Sciences to intensify the scientific research in philosophical and anthropological issues). Alt-
hough, judging by the library catalogues, one can state that not only philosophical and anthropo-
logical studies were more and more intensive — there were also developing the researches in log-
ic, aesthetics and the history of Ukrainian early modern philosophy.

The Soviet Ukrainian studies on Philosophical Anthropology in the 1970s-1980s were devel-
oped within three vectors: 1) development of original anthropological philosophy concepts;
2) publication of works that were ideologically coloured in the context of formation of a "new
person”; 3) study of history and current state of anthropological philosophy knowledge.
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MeToro cTarTi € icTopuko-dinococbka PEKOHCTPYKINS AaHTPOIOJIOTIYHUX CTYAIH B palsHChKIH YKpaiHi.
Teopernunnii 6a3uc. B dinocodcerkiit Tpaguuii HesanexxHoi YKpaiHM icHye QyMmKa Ipo Te, 10 Ha NEepeTHHi
60-70-x pp. XX cromiTTsi BifOYBCS aHTPONOJIOTIYHUII MOBOPOT Yy BITYM3HsHINA (imocodehkiii aymui. ABTOpH
3IIACHIOIOTH IIUIICHY Ta KOMIUICKCHY PEKOHCTPYKIIIO (iIocOMCHKOT0 OCMUCICHHS JIOIWHU Y HANPAIFOBAaHHIX
BITUM3HSIHUX MHCIHTENIB pansHcbkoi noou. HaykoBa noBu3Ha. J[oBexeHo, 10 110 BUHUKHEHHS [HcTUTyTY
¢unocodii AH YPCP ra BigHosnenHs dinocopcebkoro dakynsrery KuiBchbkoro gep»aBHOTO YHIBEPCHTETY B Ipausx
BiTum3HAHUX QinmocodiB 20-30-x pp. XX CTONITTS aKINEHT POOUTHCSA 37cOLIBIIOr0 caMe Ha 'iIeoJIoriYHOMY'
(hakTopi iCHYBaHHS JIIONWHU. BHSIBIIEHO Ta MPOCTiAKOBAHO crielu(iKy Ta 0coOIUBOCTI TpaHCchopMalii OCHOBHUX
aKIIeHTIB Y (iJ0CO(ChKO-aHTPOIIONOTIYHNX PO3BiIKaX BITYM3HAHUX PAASHCHKUX TOCIITHUKIB Y TICISIBOEHHUI
niepios. BucHoBkM. P03BUTOK MOCIHIMKyBaHOT MPOOJIEMATHKH B PaasHCHKIH YKpaiHi BiOyBaBCS IBOBEKTOPHO: 3
OJIHI€T CTOPOHM, B IIEHTPI yBaru OyJia JIFOJWHA K COIialIbHUN (heHOMEH Ta "'TPOAYKT ijeosorii”, a, 3 iHIIOT CTOPOHH,
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MHEHHE O TOM, 4ro Ha mnepecedeHuu O00-70-x rr. XX Beka NPOU3OIIET AHTPOIMOJIOTHUCCKUN IMOBOPOT B
oTedecTBEHHOH (MI0CO(MCKON MBICTH. ABTOPHI OCYHIECTBILIIOT IEJIOCTHYIO M KOMIDIEKCHYIO PEKOHCTPYKIHIO
¢mI0cO(CKOTO OCMBICTICHMSI UeNOBeKa B HapabOTKaxX YKpPaWHCKOW MBICIUTeNedl coBeTrckoi smoxu. Hayunas
HoBHM3HA. [[oka3aHo, yTO K Bo3HUKHOBeHUI0 MHCcTHTYTa Qrnmocoprn AH YCCP u BoccTaHOBIIEHHIO QHITOCOPCKOTO
¢dakymsTeTa KHEBCKOro rocymapCTBEHHOTO YHHBEPCHTETa B TpyAax oredecTBeHHBIX (urocodoB 20-30-x rr. XX
BEKa aKIeHT JIeJacTCcs B OCHOBHOM UMEHHO Ha "HjeonoruaeckoM’ akrope CymecTBOBaHMS YejoBeKa. BrisBiieHa u
TIpocTekeHa crielupruka 1 0COOEHHOCTH TpaHc(HOpMAaIK OCHOBHBIX aKIIEHTOB B (hHI0COPCKO-aHTPOIIOIOTHUECKHUX
HCCIICIOBAaHUSAX OTEYCCTBEHHBIX COBETCKUX HCCIICJIOBATENICH B IMOCICBOCHHBIN mepruol. BeiBoabl. Pa3Butue ucce-
JlyeMoii POOJIEMAaTHKH B COBETCKOM YKpanHe MPOUCXOAMI JBYXBEKTOPHO: C OJHOW CTOPOHBI, B IICHTPE BHUMAHUS
OBLT YEIIOBEK KaK COIUANIbHBIN ()eHOMEH U "'TIPOIYKT UICOJIOTUH', a, C APYTOH CTOPOHBI, SK3UCTCHIIMATIBHBIC aCTICK-
ThI YEJIOBEYESCKOTO OBITHSI C €r0 BHYTPEHHUMH IIPOTHBOPEUYHSIMH, OCMBICJICHAEM €T0 MPUPOJIBI U CMBICIIA CYIIECTBO-
BaHus. [l0Ka3aHO, YTO aHTPOMOJOTHYECKas MPOoOIeMaThKa ObUIa B IICHTPE BHUMAHUS HE TOJbKO yueHbIXx UD AH
YCCP (E. Augpoc, H. T'omosxo, I1. Komaus, 0. Oxpumenko, JI. Coxanp, B. TabaukoBcrkuii, B. Illuakapyk), HO 1
nperonaBateneit KI'Y (®. baiikun, W. berako, M. [lydenko, 1. HagonpHeiii). OG0CHOBaH TE3UC O TOM, YTO, B
ormmaue ot 1940-1950-x rT., KOrma B IIeHTpe BHUMaHUS ObuM Quiocodckre MpoOIeMBI €CTECTBOZHAHUS U
¢mrocodcekast mepcoHoNOrus, B 1960-X IT. cTaHOBATCA aKTyalbHBIMH HE TOJBKO (PHIIOCO(CKO-aHTPOIIOIOTHIECKUE
CTYAHH, HO U 3TUKO-3CTETHYECKasl IPOOIeMaTHKa, JIOTHKA M HAYIHBIH aTCH3M.
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ANTHROPOLOGICAL SEARCH FOR VALUE ORIENTATIONS OF
A NEW CULTURE BY AURELIUS AUGUSTINE

Purpose. The article is aimed to reveal the essence of the eternal problem, comprehended by Augustine
Aurelius in the culture of the early Middle Ages — the focus of the value orientations of the anthropological
search. Theoretical basis. Only in the twentieth century, various aspects of Augustine’s creative legacy became
the subject of scientific research by many authors. As the direction of their scientific research, the problem of the
relationship of reason, faith, knowledge, which has risen sharply in medieval Christian culture, has been
considered. The logical outcome of these studies was the assertion that for Augustine Platonism was the main of
the philosophical teachings of antiquity; that Augustine, being in line with Christian philosophy, considered the
understanding of the aesthetic perfection of the Divine creation of the world as the sense of human life. The
analysis of their works gives reason to argue that the definition of the human essence — the Augustine’s
anthropological problems, was practically not addressed by representatives of domestic and foreign philosophical
thought, and therefore remained undiscovered. Originality. The authors have proved that the definition of the
human essence by Augustine is in the correlation with his answers to questions about the nature of the origin of
man, about the secrets of being, etc. The ethical ideal of the thinker has been revealed, which is systematically
formed in his works. Conclusions. The thesis has been substantiated that the anthropological views of Augustine
Aurelius are in correlation with his epistemological judgments. Only by knowing the order of things in the
universe, determined by the will of the Lord, we will know also the order of our value orientations. The basis of
the philosophical comprehension of the human essence by Augustine Aurelius is a series of questions that
constantly arise before mankind — about the nature of its appearance, about the secrets of human existence, the
sense of life, death and immortality, etc. The ethical ideal of the thinker is an eternal city that is not based on
human nature, it is too volatile, therefore it is only to a small extent subject to research, but on a Divine basis —
the Christian idea.

Keywords: Augustine Aurelius; value orientations of anthropological search; human essence; Law of
harmonious Universe; eternal city; church bosom

Introduction

The appeal to the creative legacy of Aurelius Augustine is especially relevant today. We
proceed from the fact that it is this legacy presents and continues from antiquity the
anthropological search for the value orientations necessary in any culture and for any religious
denomination on planet Earth.

Augustine is rightfully considered one of the founders of the anthropological and ethical
constructions of a new culture — Christian, in which, during his work, a new ethic different from
the pagan, antique ethics is only emerging. The ethical ideal, formed in the writings of Plato, and
then Aristotle, is human self-belief. It is from this position that ancient thinkers consider
continuous improvement, including material, of the polis society. However, such improvement,
they argue, is impossible without the search for overcoming the human depravity, which is
inherent in everyone, as a bodily being. The ethical ideal, which is constantly formed in the
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writings of Augustine — the desire of a person to get rid of vices, respectively — the humility of
submission of the material beginning to the spiritual. In this way, the movement of humanity
towards the gates of the Kingdom of Heaven becomes possible.

The foregoing indicates that ethical ideas, as well as the anthropological search for ancient
thinkers, are sufficiently close to Augustine’s ideas and search. He does not reject, but, on the
contrary, relies on them, especially in his search for the ways to rid a person of depravity.
Accordingly, he should be considered as a thinker of the transition period from pagan antiquity
to medieval Christian culture.

Emphasizing the relevance of our study, we note that the anthropological and ethical searches
of the thinkers of antiquity, on which Augustine so strongly relied, are an eternal human problem
that not only philosophers of various religious confessional orientations are constantly
addressing, but also writers until today.

Speaking about the relevance of the research topic, we also note the fact that the work of
the church father and now the most authoritative person in the Christian world is holistic. The
problem of finding by him the value orientations of humanity is constantly relevant. Modern
society with its eternal anthropological problems — the depravity and virtues of man is no
exception. We especially emphasize that the prevalence of depravity over virtue is clearly,
metaphorically described even during the archaic period in the works of Homer.

In his anthropological search, Augustine considers man as an organic combination of body,
soul, and reason. In his treatises, on the one hand, man is presented as a creative act of the
Lord, and on the other hand, man is still a vicious creature. However, depravity in man, as
Augustine states in the treatise "Confessions”, is not from the Lord. It constantly leads people
to contention. Augustine particularly vividly discloses the eternal ethical problems of the
depravity of people who are endowed with body and reason in the treatise "On the City of
God".

In the history of their existence, the inhabitants of planet Earth have always stubbornly used
reason for their own vices. Now the period has come when the use of the reason for this purpose
poses a direct threat to the existence of all humanity and planet Earth.

Only in the XX-XXI centuries Augustine’s legacy in various aspects was investigated by
many authors. We give the names of the most significant works, as well as their focus.

The subject of scientific research of M. Li and B. Dessein (2015) is an interpretation of the
time phenomenon in the concept of St. Augustine, as well as his contemporary, the Chinese
thinker Sen Zhao. The authors substantiate the thesis that Augustine changed the theory of
circular time to the linear one. In particular, the theologian interprets "time" both as an objective
reality for God, who created time simultaneously with heaven and earth, and as a subjective
human reality: for a person, the time when he thinks can only be regarded as "a continuation of
thinking".

The representative of Ukrainian philosophical thought A. V. Halapsis (2016), considering the
theological roots of the scientific concepts of miracles and the perfection of being, draws
attention to the fact that it is St. Augustine who derived from the idea of God’s eternity the idea
of eternity and the immutability of his will (p. 72).

E. V. Smyslova and L. F. Khabibullina (2016) focused on the problem of free will in
medieval theologians Aurelius Augustine and Pelagius-Morgan in a comparative-legal aspect in
their work "The problem of free will in "The clockwork testament or: Enderby’s end" by
A. Burgess".
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A. Nordlander (2019) in his scientific work "The Emergence of Soul: Retrieving Augustine’s
Potentialism for Contemporary Theological Anthropology" refers to Augustine’s creative legacy,
which contains an interpretation of the world origin, in particular, the theory of occurrence, as
well as two types of potentiality. Considering the problem of the creation of the World,
Augustine defines it as incomplete. God’s creative potential does not end with the initial creative
act of creating the world. God continues to create today, as evidenced by historical potentiality.
That which did not exist reappears; that which exists certainly changes its form. Thus, the
created world is in constant change. A similar change occurs with a man.

Considering personalism as one of the most influential trends in modern philosophy and
theology, rooted in the 17th century, P. V. Khondzinskii (2018) in his work "The Notion of
Persona in the Works of St Augustine and the Personalistic Conception of V. I. Nesmelov",
draws attention to the fact that this period in history is also called the "Age of Augustine”. The
scientist believes that it is with the name of this thinker, that an introduction to scientific
circulation for the further use of the term "man" is associated. Considering the fact that
St. Augustine never defined the semantic meaning of this term, an attempt was made to develop
an understanding by the thinker of this concept. This is a scientific study by P. V. Khondzinskii
makes it possible to determine the distance between the Augustinians and the modern
conceptualization of "personality”, in particular, on the example of the early Russian personalist
theologian V. I. Nesmelov.

In one of his latest works, «"In the language of sophiology": Priest Sergiy Bulgakov’s
criticism of St. Augustine’s triadology» (Khondzinskii, 2019), the same author compares the
positions of Augustine and Thomas Aquinas regarding the Christian faith. In fact, the central
idea of the study is to strengthen the dogma of Christian teaching in the period V-XIII
centuries.

S. S. Averintsev (1977), B. G. Derevensky (2000), A. F. Losev (1980), A. Men (1998)
considered the problem of the relationship of reason, faith, knowledge, the interpretation of
knowledge in the modes of faith in medieval Christian culture, which is both a methodological
prerequisite and tap into the problem of determining the essence of man at the same time. The
authors note that in the writings of Augustine, philosophical and rational-scientific understanding
of the physical world, being dependent on the truths of Revelation, turned into an interpretation
of the God’s word. Later, after the writings of Augustine, this orientation prevailed in the
Western Catholic religious thought of the Middle Ages.

According to E. Gilson (1961), N. P. lvanov (1999), J. Lortz (1999), the main philosophical
doctrine of antiquity for Augustine was Platonism. It was the ideas of Plato that had the greatest
influence on his anthropological ideas.

The great bishop of Hippo combined the creative power of Tertullian and
the spiritual width of Origen with the ecclesiastical spirit of Cyprian, the
dialectical acuity of Aristotle with the idealistic enthusiasm and profound
speculations of Plato, the Latin spirit of practicalism with the inspired

mobility of the Greeks. (Lortz, 1999, p. 148)
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We emphasize that Augustine laid the foundation of a new philosophy, completed the
development line of Latin Christian thought, the prominent representatives of which were
Tertullian, Minucius, Cyprian, Arnobius, Lactantius.

V. V. Bolotov (1999), A. V. Sitnikov (2001), N. F. Uskov (2001), V. F. Farrar (2001)
suggested that Augustine being in line with Christian philosophy believed that the sense of
human life is to comprehend the aesthetic perfection of the divine creation of the world. Such
perfection cannot be known solely by reason. The basis of comprehension of the Divine order is
faith, which refers more to the will, not to the reason.

As noted by A. F. Losev, N. F. Uskov and others, the writings of St. Augustine clearly reflect
the difference between Christian ethics and ethical ideas of ancient Greek philosophers. First, the
fact that in his anthropological searches man is represented not in two dimensions, as before:
"body" and "soul", but in three: "body", "soul", "spirit" deserves attention. Spirit is a
participation in the divine creation through faith in the only God-creator, the openness of man to
the divine word, divine wisdom.

Thus, the above-mentioned authors touched on the definition of human essence — the
anthropological problem of Augustine in the context of the value orientations of the emerging
formation — only indirectly, as part of their own searches, but remained unrevealed. A peculiar
lacune in philosophical thought is also the absence in the scientific community of a discussion on
the philosophical and anthropological legacy of Augustine, which allows revealing the essence
of man.

In view of the foregoing, these problems became the subject of our study.

Purpose

The article is aimed to reveal the essence of the eternal problem comprehended by Augustine
Aurelius in the culture of the early Middle Ages — the focus of the value orientations of the
anthropological search.

Statement of basic materials

It should be noted that Augustine begins the search for human essence only after his
epistemological searches. The bishop of Hippo considers a person, as the Creation of the Lord,
similar to the world in which he lives. Cognition of human essence is possible from the material
beginning to the spiritual beginning. The Universum and the man in it are the creation of the
Great Artist. According to Augustine, in the Universum, according to the Great Plan, "order"”
reigns. Only by knowing it, it becomes possible to know spirituality — a person’s belonging to
God. Augustine subordinates the categories of "image™ and "likeness"”, which are impossible
without ideas about numbers to the abstract category of "order”. It is in this sequence of ideas
that we see Platonic ideas in the work of Augustine. The universe, like man, was created by the
Great Artist, they are harmonious.

It is peculiar to everyone to explore and learn the order of things,
Zenobius; but, at the same time, comprehending and explaining the general

order that holds and controls this world is a very difficult and rarely
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feasible business. Moreover, even if someone achieves this, then he cannot
achieve another, namely: to find a worthy listener for such divine and
mysterious objects, both in virtuous life and in some composition of his
scientific knowledge. (Aurelius Augustine, 2000, p. 114)

The cited passage from the treatise "On Order" gives reason to interpret precisely the Platonic
vision of a harmonious Universe, which is presented in the Plato’s dialogue "Timaeus".
According to Plato, the universum is a heavenly stadium that is created by the cosmic mind. The
cosmos, in his opinion, is characterized by order; it is eternal and imperishable beauty. Only by
knowing the beauty of the cosmos, it becomes possible to know the beauty of the human mind,
and then build a model of "correct reasoning”, including the state system. Platonic astronomer
Timaeus indicates a harmonious circulation of the cosmic mind.

We emphasize that Plato’s dialogues are poetic; they have enough cognitive metaphorical

constructions, which is why they are subject to interpretation. They reflect the unity of the
ontological, epistemological, anthropological views of the ancient thinker.

And yet we pose one more question regarding the cosmos: looking at
what kind of prototype did the one who arranged it work — identical and
unchanging or having an origin? If the cosmos is beautiful, and its
demiurge is good, it is clear that he was looking towards the eternal. If
not, which is not lawful for anyone to say, he was looking towards a
created. Indeed, it is clear to everybody that he was looking towards the
eternal: for the cosmos is the most beautiful of all things created, and the
demiurge is the best of all causes. Having been generated in this way, it
has been fashioned after that which is grasp by and thought and is self-
same. Again, if these assumptions apply, it is entirely necessary that this
cosmos is the image of something. But in every discourse, it is important
to choose a nature-appropriate beginning. (Plato, 1994, p. 432)
The dialogue "Timaeus", considers the first beginning of all things and its creator — the
demiurge. It is emphasized that time arose together with the created Universe. The ancient

thinker also points to the cosmic essence of man. His body and soul were created by the
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demiurge along with the universe. Plato points that human body is just as harmonious, as is the
body of the Universe. In the dialogue "Timaeus" we interpret that only by knowing the
demiurge’s plan for the structure of the Universe, it becomes possible to know the human
essence and only then construct a fair social system.

Let us note dear reader that the ideas that are presented in the early works of Augustine, in
many respects coincide with the ideas that are demonstrated in the late works of Plato.

According to Augustine, Plato came very close to the ideas of Christianity. The world of
unchanging, eternal ideas of Plato leads him to an understanding of the divine, that which is
comprehensible only by reason. According to Augustine, it was Plato, who created the perfect
philosophy system.

Plato thus added to what he already possessed of Socratic charm and
subtlety in moral matters, the knowledge of things human and divine
diligently learned from the men just mentioned. He crowned these
elements with a discipline capable of organizing and judging them,
namely, dialectic, which is, he thought, wisdom itself, or at least that
without which wisdom is impossible, and he composed thereby the
perfect philosophy. (Aurelius Augustine, 2000, p. 79)
In the search for the essence of man to determine the value orientations of the emerging
society, Augustine completely departs from Greek rationalism. In his interpretation, the will, but

not the reason, is among the causal relationships that determine the order in society. Moreover,
the will of man, as the creation of the Lord, is submitted entirely to the will of God.

But it does not follow that, though there is for God a certain order of all
causes, there must therefore be nothing depending on the free exercise of
our own wills, for our wills themselves are included in that order of
causes which is certain to God, and is embraced by His foreknowledge,
for human wills are also causes of human actions; and He who foreknew
all the causes of things would certainly among those causes not have
been ignorant of our wills. (Aurelius Augustine, 1998, p. 206)

From the above passage of the treatise "On the City of God", we can conclude that the
anthropological views of Augustine are in correlation with his epistemological views. Only by
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knowing the order of things determined by the will of God, we know the order of things that are
determined by our will too, respectively, the order of our value orientations.

The soul, according to Augustine, is not material. But it has the property of thinking.
However, according to Augustine, it is the soul of human, which is close to God as a nonmaterial
substance. The Hippo thinker claims that it is the soul that cognizes God who created the world
with all its causal relationships. Man, as the creation of the Lord, is always identical only to
himself. Each person has his own soul and will, his own memory inherent only in him.
According to Augustine, from the identity of man to himself, the wealth of the spirit is contained
only in his soul.

And first of all, indeed, light was made by the word of God, and God, we
read, separated it from the darkness, and called the light Day, and the
darkness Night; but what kind of light that was, and by what periodic
movement it made evening and morning, is beyond the reach of our
senses; neither can we understand how it was, and yet must
unhesitatingly believe it. (Aurelius Augustine, 1998, p. 471)

Speaking about the inseparability of the anthropological searches of Augustine and his
epistemological searches, we note the fact that the epistemology of Augustine is a priori, he
emphasizes the superiority of faith over reason. However, in his understanding, the source
talking about the truth is the Holy Church. Only it pronounces the truth, to which the immortal
human soul should be attached.

In Augustine’s anthropology, we are talking about the resurrection of people. Such a

resurrection will occur in the integrity of the soul and body. The resurrection, according to the
bishop of Hippo, will take place only by the will of God.

And so there are indeed many bodies of Christians lying unburied; but
no one has separated them from heaven, nor from that earth which is all
filled with the presence of Him who knows whence He will raise again
what He created. It is said, indeed, in the Psalm: "The dead bodies of
Thy servants have they given to be meat unto the fowls of the heaven,
the flesh of Thy saints unto the beasts of the earth. Their blood have
they shed like water round about Jerusalem; and there was none to bury

them” (Ps. LXXVIH, 2, 3). But this was said rather to exhibit the
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cruelty of those who did these things, than the misery of those who
suffered them. (Aurelius Augustine, 1998, p. 21)

Dead people will rise in their prime. But the bodies of the saints will be much more perfect
than the human bodies. Although the bodies of people will be able to move in space. Let us note
that the theory of the totality of bodily and spiritual resurrection is an interpretation of the Easter
resurrection of Christ. Moreover, in Augustine’s view, the infinite, immortal soul always
controls the body. Speaking of infinity, in the treatise "On the City of God" the Hippo bishop
emphasizes that God created the world in time, and together with the time. Intelligent human
souls are part of this world. However, speaking of the reason in the soul, Augustine does not
claim that the reason is able to save the soul from depravity, let us recall, according to the logical
constructions of Augustine, the soul is controlled by will. Thus, it is precisely from the
anthropological constructions of Augustine that his value orientations of the emerging new
formation in society result.

Dear reader, let us note that Augustine does not aims to investigate the idea of the human
essence that appears in the era of early Christianity, moreover, to highlight the similarity of his
essence with either the first biblical man Adam or Christ. Augustine sees man as a creature living
in the bosom of the church, scrupulously attending to church commandments as laws. Augustine
constructs the essence of a man who certainly loves God. However, God does not love every
person. In "Confessions" the reader is presented only with the process of man’s search for Divine
love. The Hippo thinker argues each must have a sincere love for God, the desire to "possess”
God, it is necessary, he argues, "to live in God".

In our opinion, this recalls the principle of the relationship of the Roman state to its citizens
through the law. We emphasize that the category "order" is decisive in the writings of Augustine
Aurelius.

Let us note that the contradictions in the work of Augustine in identifying the human essence
appear, firstly, in relation to the physical nature of man, and in the relationship between the soul,
which possibly contains sin and spiritual involvement in God; secondly, in the gap between the
philosophical comprehension of man, which is based on a number of questions, namely: about
the nature of his appearance; about the secrets of human existence, the meaning of life, death and
immortality, as well as many others.

We emphasize especially that the ideal of Augustine Aurelius is an eternal city that is not
based on human nature, it is too volatile, therefore it is only slightly subject to research, but on a
Divine basis — the Christian idea. That is why it is necessary for each person to move into the
bosom of the church.

We believe that Augustine’s system is special, it is world-contemplative. It cannot be
considered only philosophical, it is apologetic, justifying Christianity, but very close to
philosophical, in particular — cognitive. His apologetics is different from early apologetics. He
reflects on the essence of man, trying to reveal his nature, as well as on what is the World
order.

The world order is built by God as a reliable, consistently created structure. About this Hippo
priest repeatedly speaks in his works. Dear reader, let us recall, 1. Newton writes that he cognizes
the Divine order in the world created by God much later in the "Mathematical Principles of
Natural Philosophy". In our opinion, Augustine Aurelius in his various treatises, in particular
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"On Order™, in "Confessions" is engaged in cognitive activity in relation to the Divine creation,
the World in which he lives. The World is eternal reality, eternal harmony. Man, in his
understanding, is a creature, but still endowed with sin. It is man, his nature, he only
contemplates, but the World he tries to cognize.

We believe that Augustine Aurelius precisely in the anthropological context requires a man to
comprehend the world harmony and follow it. In his understanding Harmony in the World was
created by God, and its opposite — human sinfulness is a different force.

The treatise "On the City of God" demonstrates that a person who is changeable in his
essence follows the force in which he contemplates the greatest benefit.

We note that in the anthropological contemplation of Augustine Aurelius, such an indefinite
concept as human freedom is viewed from a negative perspective. The salvation of man is in
his deliverance from freedom. Let us recall that since antiquity, since the works of Plato
freedom, as one of the components is included in the "natural right" of man. However, the
ancient thinker did not provide a definition of "freedom". We emphasize that we can consider
the definition of this term in Plato through various cognitive metaphors, such as, for example,
the image of the chariot in the "Phaedrus" dialogue. Note that "freedom™ in this dialogue is not
represented as "good".

In connection with the foregoing, we emphasize that in his anthropological search
Augustine Aurelius indicates that "evil" defines the essence of man, but his salvation is only in
the powers of God. According to Augustine, forcibly being in the bosom of the church,
humanity can acquire virtues, come to "unity in Christ". The eternal law of harmonious World
was created by God. God’s relation to the creature of man is a part of the law of the
harmonious World.

In the anthropological search for the value orientations of the Hippo bishop, several main
categories were used, namely: "freedom”, "evil", "grace", "eternal law", "unity with God". The
last of them implies unity, not forcible, but internal, it is a person’s coming to grace, his
affirmation in human society. Accordingly, it is this concept, which appeared naturally, but not
forcibly, should be interpreted as the category of "freedom".

In our opinion it is this freedom that Augustine considers it in "Confessions", a treatise that
arose at the turn of Antiquity and the Middle Ages. It is in this work that the communication of
man with God is described. "Freedom" according to Augustine is love for God, but at the same
time, cognition of the Divine essence. In this treatise, Augustine reflects on the solitude of the
human soul. It is free, and therefore happy, in spiritual communication with its Creator.

Dear reader let us note that according to Augustine, Divine cognition is something higher —
sacred. In this context, there is reason to argue that Augustine, speaking of the process of
knowing God, is likened to Plato; he speaks of knowing the idea of God through knowing
himself. According to Plato, "know yourself, and you will know the world around you";
according to Augustine, "the law of God is within every man"; and according to Plato and
Augustine, the knowledge of the World becomes possible only in solitude, if and only if a person
delves into his own soul, begins to contemplate himself.

Speaking of the category of "freedom™, Augustine claims that every person is created by God
free, therefore he is responsible for his choice, which relates to good and evil. The choice in
favor of evil is a sinful illness of the soul. Thus, the human soul in the work of Augustine should
be interpreted as "involvement in God". But the spirit, as volatility, should be discarded along
with the flesh in the process of cognitive activity.
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Once again, we emphasize that if Plato offers self-knowledge as a necessary component for
knowing the World around him, Augustine to know the World recognizes it necessary not only
knowing himself, but also knowing the Divine essence and its laws, since the World is created
and man is created. In this case, knowing oneself is an internal process, it requires solitude, and
knowledge of the Law of God becomes possible only in the church bosom.

However, we note in the culture of late Antiquity, or rather, the early Middle Ages, reflecting
on the essence of man, Augustine laid the concept of human death. Death is inevitable, it is
quick, and in this, it is different from life. According to Augustine, a person is able to exist
without a material body. Moreover, he does not consider the body like Aristotle — the dungeon of
the soul. In their union, the soul and body create an individual personality, although it is the
human body that is sinful. However, being in the body and expecting death is an expectation of
the Divine grace. It is being in a physical state that the soul is capable of absorbing the possible
ills that are around it. But only by getting rid of the body does a person essentially acquire a state
between the temporal and angelic worlds.

Speaking about the human essence, Augustine considers it from the perspective of late
apologetics. He is more interested in knowing it. In particular, this refers to his description of the
state of each of the seven degrees of the soul. The first and second do not separate a person from
plants and animals, but each subsequent brings him closer to God. According to Augustine, not
everyone is capable of achieving the seventh degree. This is the contemplation of truth. Recall,
dear reader that Antiquity is completely far from such reasoning.

Originality

The authors substantiated that the anthropological views of Augustine Aurelius are in
correlation with his epistemological views. The ethical ideal is revealed, which is systematically
formed in his works. It is demonstrated that in the search for the human essence of a developing
society, Augustine completely departs from Greek rationalism. It is shown that man, as the
creation of God, is always identical only to himself.

Conclusions

The anthropological views of Augustine Aurelius are in correlation with his epistemological
views. Only by knowing the order of things, determined by the will of the Lord, we will also
know the order of our value orientations. Accordingly, the basis of the philosophical
comprehension of the human essence by Augustine Aurelius is a series of questions that
constantly arise before mankind — about the nature of its appearance, about the secrets of human
existence, the sense of life, death and immortality, as well as many others. The ethical ideal of
the thinker is an eternal city that is not based on human nature, it is too volatile, therefore it is
only to a small extent subject to research, but on a Divine basis — the Christian idea.

In the anthropological search for the value orientations of the Hippo bishop, several main
categories were used, among them are "freedom”, "evil", "grace”, "eternal law", "unity with
God". The last of them implies unity, not forcible, but internal, it is a person’s coming to grace,
his affirmation in human society. It is this concept, which appeared naturally, but not forcibly,
should be interpreted as the category of "freedom".

We emphasize, Augustine Aurelius in his anthropological search indicates that "evil"
determines the essence of man; his salvation is only in the power of God. According to
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Augustine, forcibly being in the bosom of the church, mankind can acquire virtues, come to
"unity in Christ". The eternal law of harmonious World was created by God. God’s relation to
the creature of man is a part of the law of the harmonious World.

The treatise "On the City of God" demonstrates that a person who is volatile in his essence
follows the force in which he contemplates the greatest benefit.

The ideal of Augustine Aurelius is an eternal city that is not based on human nature, it is too
volatile, therefore it is only slightly subject to research, but on a Divine basis — the Christian
idea. That is why it is necessary for each person to move into the bosom of the church.
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AHTPOHNOJIOTTYHUH MOIIYK HIHHICHUX OPIEHTUPIB HOBOI
KYJbTYPU ABPEJIIEM ABI'YCTUHOM

Mera. Po3kpuru mnizHaBaHy ABIYCTHHOM ABpENiEM y KyJIbTypi PaHHBOI'O CEpEIHbOBIYYS CYTHICTH BI4HOL
npoOyiieMH — CHpSIMOBAHICTh LIHHICHUX OPIEHTHPIB AHTPOIOJOTiYHOro NOIyKy. Teoperwunmii 6asmc. Pizni
aCIIeKTH TBOPYOTrO CNajaKy ABryctuHa jume y XX CTONITTI CTalu NpeIMEeTOM HAayKOBHX IOINYKIB OaraTtbox
aBTOpiB. SIK HampsMOK IX HAyKOBHMX IOIIYKIB po3risiajach NpobjeMa BiIHOLICHHS PO3yMy, BipH, 3HaHb, LI0
TOCTPO IIOCTaJla Y CEPEAHBOBIYHIA XPUCTUSHCHKIA KynbTypi. JIOTIYHMM MiICYMKOM IHX JOCIHIIKEHb CTald
TBEPUKCHHSA PO Te, MO 3 (PUIOCOPCHKUX ydeHb AHTHYHOCTI TOJIOBHHM Ui ABrycTHHa OyB IUIATOHI3M; IO
ABrycTHH, TiepeOyBaroud B pycii XPHCTHUSHCHKOI (imocodii, ceHCOM IIOACHKOTO JKUTTS BBaXKaB OCSTHEHHS
€CTETUYHOI [TOCKOHANIOCTI bBO)XKeCTBEHHOTO TBOpEHHsS CBiTy. 3HICHEHHWH aHami3 IX TMpame Ja€ IiICTaBH
CTBEp/KYBATH Te, L0 BH3HAYCHHS CYTHOCTI JIIONMHM — aHTPOIOJIOTiYHAa NpodieMarnka ABIYCTHHA, —
MIpEeJCTaBHUKAMH BITYM3HSAHOI Ta 3apyODKHOI (imococpkoi TyMKH NpPaKTUIHO HE OCIIKyBajach, a TOMY
3aMIIIack He poskpuroro. HaykoBa HOBHM3HA. ABTOpaMH JOBEIEHO, L0 BH3HAYCHHS CYTHOCTI JIFOJIMHH
ABrycTHHOM ABpeENi€M 3HAXOJIUTHCS Yy B3a€MO3B’SI3Ky 3 HOTo BIANOBIIMHM Ha HHUTaHHS 1PO TPHPOAY IOSBU
JIOIMHM, TIPO TAEMHHLI OYTTS i iH. PO3KpUTO €TMUHMI ieaiq MHCIUTENs, 10 CHCTEMHO (QOPMYETHCS B HOTrO
npaisix. BucaoBku. OOrpyHTOBaHO Te3y MPO Te, IO aHTPOIOJIOTIUHI NOTJISIM ABryCcTHHA ABpeisi 3HAXOIAThCS Y
B332€EMO3B’SI3KY 3 HOr0 THOCEOJIOTIYHUMHU CyJDKEHHAMU. JIuie mi3HaBIIN MOPSIOK peueii B yHIBepCyMi, BU3HAUCHUI
Boyiero ['ocnoma, MM Mi3HAEMO 1 MOPSIIOK HAIIMX LIHHICHUX OpieHTHpiB. B ocHOBI (ijocodchkoro ocsirHeHHs
CYTHOCTI JIFOZMHU B ABryCTHHA ABpEJisi 3HaXOJUTHCSI HU3Ka MUTaHb, 10 MOCTIHHO MOCTAIOTh HEpe] JIFOACTBOM —
PO IPUPOAY HOTO MOSBHU, PO TAEMHHII JTFOICHKOTO OyTTS, CEHC XKHTTS, CMEPTi Ta 6e3cMepTs i iH. ETnuHuit imean
MHCIIUTEIS — BiYHE MICTO, IO 3aCHOBAaHE HE HA NMPHUPOJI JIIOJACHKil, BOHA HAATO MIHJIMBa, TOMY JIMILIE HE3HAYHOKO
MIpPOFO TipISATae JOCTIHKEHHIO, ajie Ha bo)kecTBeHHii OCHOBI — XPUCTUSHCHKIH iel.

Kmiouosi cnosa: Asryctun Aspemniii; I1maToH; IHHICHI OPIEHTHPH aHTPONOJIOTIYHOTO IIOIIYKY; CYTHICTB
JIFOIMHM; TIPUPOIA JIIOJMHH; 3aKOH rapMOHiiHOTO CBiTY; Bi4HE MICTO
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AHTPOIIOJIOTMYECKHHN MONCK HEHHOCTHBIX OPUEHTHPOB
HOBOW KYJIbTYPHI ABPEJIMEM ABI'YCTUHOM

Henb. PackprITh OCMBICTHBaEMyI0 ABIYCTHHOM ABpenreM B KYJIbType PaHHETO CPEOHEBEKOBBS CYIIHOCTH
BEYHOI MpOoOJIeMBl — HANpaBICHHOCTh IICHHOCTHBIX OPHEHTHPOB aHTPOMOJIOTMYECKOrO Moucka. TeopeTnyeckuii
0a3uc. Pa3nnyHbIe acmeKThl TBOPUYECKOTO Hacleanss ABTyCTHHA JHAMIb B XX CTOJICTHH CTAJIHM HMPEAMETOM HAaYUHBIX
ITONCKOB MHOTHX aBTOPOB. B KauecTBe HampaBiICHHS WX HAyYHBIX M3BICKAHWHA paccMaTpUBaliach IpoliemMa
OTHOIIEHHS pa3yMa, BEpbl, 3HAHUS, OCTPO BCTaBIIAasg B CPEAHEBEKOBOW XPHCTHAHCKOH KyibType. Jlormueckum
UTOTOM 3TUX UCCIICAOBAHHIA CTAld YTBEPKACHUS O TOM, YTO U3 (PHIOCOPCKUX YYCHHN aHTUIHOCTH TJIABHBIM IS
ApBryctiuHa OBUI TUIATOHU3M; YTO ABTYCTHH, HaXOMISACh B PYCJIE€ XPUCTHAHCKON (PHIOCO(PHH, CUYUTAT CMBICIOM
YeJI0BEUECKOHN JKU3HU NMOCTHKEHNE SCTETUYECKOr0 coBeplIeHcTBa boxkecTBeHHOro TBOpeHus: Mupa. IIpoBeneHHbIH
aHanM3 MX pabOT JaeT OCHOBAaHHME YTBEP)KAATh, YTO OIPEJENICHHE CYIIHOCTH 4YEIOBEKa — aHTPOIOJIOTHYEcKast
npoOiiemarika ABryCTHHA, — IPEJCTABUTEIISIME OTEYECTBEHHOHN 1 3apy0exkHOH (pritocodckoil MBICIIN PAKTUYECKU
HE 3aTparuBajach, a IOTOMY OcTajlach He packpbIToil. HayuyHast HOBU3HA. ABTOpaMHM JI0OKa3aHO, YTO OIpEJIeIeHUe
CYITHOCTH YeJIOBeKa ABIYCTHHOM ABpEIHEeM HaXOIUTCS BO B3aMMOCBS3U C €r0 OTBETaMH Ha BOIIPOCHI O TIPHUPOIE
TIOSIBIICHUS YEIIOBEKA, O TaHAX OBITHS U Jp. PaCKpHIT STHUECKUIT Haeal MBICIHTEIS, CHCTEMHO (DOPMHUPYIOIIHICS B
ero Tpynax. BeiBogpl. OOOCHOBaH Te3WC O TOM, YTO AHTPOMOJIOTHYCCKHE BO33pCHHS ABIyCTHHA ABpeNHs
HAXOJATCS BO B3aMMOCBSI3U C €r0 THOCEOJOTHYSCKIMH CYKICHUAMU. JINIITE TO3HAB MOPSIOK BEIIeH B YHHBEPCYME,
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onpenenéHubiii Bojedl l'ocmojga, Mbl MO3HaeM M MOPSAOK HalIMX LIEHHOCTHBIX OpHEHTHPOB. B ocHoBe
($mI0CcOGCKOTO MOCTUIKECHUS CYIITHOCTH YEJIOBEKa Y ABryCTHHA ABPEIHS HAXOAUTCS Pl IOCTOSHHO BO3HUKAFOIIUX
mepesl 4eJOBEYECTBOM BOMPOCOB — O MPHUPOJE €ro MOSBICHUS, O TailHaxX 4YeJOBEYECKOTo OBITHS, CMBICIA JKU3HU,
CMepTH U OeCCMepTHs W Jp. DTUYCCKUN UJIeaT MBICIUTENS — BEYHBIH ropoJ, KOTOPBIA 3MKACTCS HE Ha MPHUPOJIC
YeI0BEYECKOH, OHA CITMITKOM W3MEHUYNBA, I0O3TOMY JINIIb B HE3HAYUTEIHHON Mepe MOIeKHUT UCCIeIOBAHHIO, HO Ha
BoxecTBEHHON OCHOBE — XpUCTUAHCKOM HJee.

Kniouegvie crosa: ABrycTHH ABpenwii; NEHHOCTHBIE OPHEHTHPHI aHTPOIIOJIOTHYECKOTO IOWCKA; CYITHOCTH
YenoBeKa; 3aKOH rapMOHUYHOTO Mupa; BEYHBIH TOPOJ; IEPKOBHOE JIOHO
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MATERIAL BASIS OF ETHICAL ATTITUDE TOWARDS DESIRE IN
ANCIENT EASTERN RELIGIOUS AND PHILOSOPHICAL SYSTEMS

Purpose of this article is to study the phenomenon of desire in Ancient Chinese and ancient Indian society, to
reveal a material basis for the appearance and formation of the specific ethical attitude towards desire in the philo-
sophical reflection of ancient thinkers. To fulfil this purpose, we should study and analyse methodology of desire
studies in philosophical and psychological literature, analyse the ethical attitude towards desire in religious and phil-
osophical texts of Chinese and Indian thinkers, understand social and economic basis of such an ethical attitude, that
is to establish material basis of desire as the specific form of psychic activity and to recreate the logic of its devel-
opment. Theoretical basis. Culturological and economic studies of orientalists and dialectical logic. Originality.
The paper presents the analysis of the perspectives and drawbacks of different approaches in desire studies. Re-
search of ethical attitude towards the desire in Ancient China and India allowed us to recreate the logic of social
relations and the level of productive forces in that society. The ideological foundation of conservation and recreation
of power and property relations was found in the religious doctrine of suppression of individual desires. The connec-
tion between desire formation and division of labour and its preservation in the religious, political and legal forms of
social consciousness was shown. Methodological perspectives of dialectical logic were defined in the study of logi-
cal and historical coincidence in the further development of the phenomenon and the notion of desire. Conclusions.
Analysis of modern philosophical and psychological literature has revealed methodological drawbacks in desire
studies, as they are focused on studying desire’s notion, its representation or separate aspects of desire in individual
psyche disregarding its inner logic and material basis of its becoming. Studies of the ethical attitude towards desire
in Eastern culture have shown the consensus in desire suppression of individuals and similarities between Ancient
Chinese and Indian cultures. There is shown significance and material basis of the transcendental law suppressing
the desires even of the higher classes of the oriental society. The methodological approach stated in this article can
be applied for further desire studies of Ancient Greece culture, Christian ethics and modern society.

Keywords: desire; Buddhism; Hinduism; dialectical logic; materialism; development; Ancient China; Ancient
India

Introduction

The question of the ethical attitude of an individual towards its own desires lies in the basis of
every ethical system and philosophical anthropology in general. Although European classical
philosophy investigated and explained desire phenomenon one way or another, desire has ob-
tained its own separate meaning as the characteristic of human being in philosophy of Schopen-
hauer and Hegel. Schopenhauer under influence of Eastern philosophical tradition and Kant has
reimagined Buddhist and Hindu texts from a position of western anthropology and applied East-
ern ethical systems to European space by maintaining directive to suppress and negate will to
life. Hegel on his turn has pointed out desire in "Phenomenology of spirit” as the moving force in
self-consciousness development and world’s history and as negativity at all. With regards to Al-
exandre Kojeve’s lectures (Kojeve, 2003), French philosophy and Lacan’s structuralist psychoa-
nalysis were possible to form ethical attitude towards desire. The core of this attitude lies in ap-
pointing desire as the highest value of human being, which man has no right to betray (Mazin,
2010). Modern psychological and philosophical studies of desire tend to understand it as the mo-
tivation factor for individual activities at the level of psyche. For example, Anderson et al.
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(Anderson, Hildreth, & Howland, 2015) have conducted a thorough literature review of studies
dedicated to the desire for status as the fundamental motive in every kind of human activity.
They hold the viewpoint on desire as the evolutionary mechanism of psyche, guaranteeing the
stability of survival and development of society which they deem as conglomerate of individuals.
Although rich in arguments and interesting facts this discussion between authors shows that de-
sire is considered innate for unchangeable human nature disregarding historical, social and cul-
tural context for desire generation.

It should be noted that the reduction of desire to the main factor of human activity motivation
is contradicted by religious texts of Hinduism and Buddhism, in which one can read the calls to
activity without any desires. Thus, the Buddhist scholars A. L. Herman (1979) and W. Alt (1980)
write about a specific understanding of desire in the Buddhist tradition and its difference from
Western common sense, which understands desire as motivation, hence trying to resolve contra-
dictions or paradoxes of desire in Buddhism.

Buddbhist ethics in modern philosophical studies stands as an approach to understand the prob-
lems of modern economy and ecology. For example, researchers of Buddhist economy apply the
principle of desire negation to solve problems of social inequality and fair income distribution.

A visible sign of our endless desires is the clutter that fills our homes.
Our clutter is a microcosm of what is wrong with our lives in a material-
istic, affluent society that provides too many choices, and too many
choices can frustrate and paralyze us... In Buddhist economics, well-
being includes caring for our human spirit. Realizing our interconnection
with others, we surrender our ego with its incessant demands and reach
out to others with compassion. We let go of desire and attachment, and
focus on how fortunate we are. (Brown, & Zsolnai, 2018, p. 501)

I think that such approach highlights direct connection of material production and ethics, but
does not give any answers to the question of social inequality origins. Social relations common
for traditional Indian society are studied non-critically, as a matter of course. Without detail
analysis of material production in ancient society, without understanding the social mechanisms
of formation of such ethical attitude towards desire and social causality of desire it is impossible
to find the way of reforms in modern society.

French philosophical tradition influenced by post-structuralism holds a viewpoint on social
causality of desire:

Desire does not have a biological origin, it does not find its origin in

drives, it is not by nature, but always already "artificial”. It is never indi-
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vidual but always collective, always in and for an assemblage. And in an
assemblage, not only one cannot distinguish between nature and culture,
but neither can one between nature and artifice. Desire does not come
from the inside of the subject. It is always born from the outside, from an
encounter, a coupling or an assemblage... Desire as possible does not
need any mediation, any law that organizes it, any "superego™ that mimes
the logic of the state, since there is no drive-based chaos but emergences,
beginnings, starting ups. (Lazzarato, 2017, p. 52)

Although | agree that desire is "artificial" and outer for individual, it is worth mentioning, that
such approach does not take into account material basis of desire generation and its subject. Be-
sides, | suppose, that the opposition of law, state, power and desire is false, because law has its
origin in desire and will of legislators. Only in alienation the desire becomes an outer force for
individual and stands against him as the imposed will of Other, while ethics of desire is the
product of ruling classes ideology to maintain social status quo.

Considering the above-mentioned drawbacks, | argue for application of the logical and historical
approach to study the development of desire notion throughout the ethical attitude towards desire by
taking into account the specific historical conditions of formation of such an attitude and the philo-
sophical reflection upon it. Under the term of the ethical attitude towards desire we understand the
system of moral and ethical statements in relation to desire: permissibility of individual desires,
permitted objects of desire, significance of desire in social life, inclusion of desire into the cultural
values, tolerance to desires, etc. The ethical attitude is formed by the representatives of social clas-
ses which are able to determine economic and social structure of the given society and to shape it in
forms of religion, philosophy, politics and law, thus establishing status quo in forms of social con-
sciousness as general norm of behaviour. That is why we can study the structure of labour division
in society, character of social production and distribution and peculiarities of reflection upon the
human nature in certain culture by analysing its ethical attitude towards desire and vice versa.

The choice of such approach is dictated by the understanding that the study of any concept
taken in the dynamics of its development is impossible without a critical comparison with the
true history of mankind, otherwise the concept will be fixed in only one specific historical form,
i.e. in an abstract way. Disregard to history of social relations and material production would
transform any attempt to reflect on notion to mere description or translation into modern lan-
guage of studied culture representatives recreating their illusions about themselves. Such meth-
odological mistake leads to transformation of object notion as measure for this very object, i.e.
one studies object notion instead of object itself. In the first place, this mistake is caused by the
specifics of theoretical cognition of reality, because notion itself is the main object for theorist.
However, Ukrainian philosopher Valerii Bosenko referring to Pavlio Kopnin proposes materialis-
tic approach to notion:
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Bringing to the concept-understanding of any object is to grasp it in its
development, in genetic expansion, which requires to proceed from the
fact how a certain phenomenon emerged in history, what are the main
stages this phenomenon has passed, and in terms of its development, to
see what this thing has become now. (Bosenko, 2001, p. 308)

Therefore, the study of actual logic of desire development (not just its notion) is possible
through critical comprehension of existing philosophical and scientific systems of terms and no-
tions, always paying attention to the fact that they logically reproduce reality.

Purpose

The purpose of this article is to find material basis of generation and development of specific
ethical attitude towards desire in philosophical reflection of ancient thinkers. To fulfil this pur-
pose, it is necessary to analyse ethical attitude to the desire phenomenon in religious and philo-
sophical texts of Chinese and Indian thinkers and to understand social and economic structure of
those societies by highlighting the foundation of the ethical systems aimed to suppress desire,
and thus to recreate the desire development logic.

Statement of basic materials

The first attempts to reflect upon the phenomenon of desire and to create ethical systems with
an adequate attitude thereto can be found in the ancient Eastern philosophy. The Eastern philos-
ophy has its peculiar features due to its syncretism combining undistinguishable unity of mythol-
ogy, ethics, morality, religion and philosophy itself. This syncretism is the main reason for phi-
losophy to become the universal content of spiritual life of every member of society and to pro-
vide unity in ethics and mindset. However, this unity and uniformity come at their price. The eth-
ical component of Chinese and Indian philosophy is directed towards the condemnation of any
changes in society and any individual desires contradicting eternal transcendental law, which is
called in different cultures and traditions as Dharma, Tao or Karma. Josef Lukach (1984) stresses
the prominent role of transcendental law in a mindset of the East: "Along with this world there is
another one, divine world: rigid, stationary and eternal, depersonalized "world of law". A nega-
tive attitude towards movement and any changes in the world emphasizes the apotheosis of tran-
scendental tranquillity and stillness” (p. 79).

The founder of philosophical and religious teaching of Taoism Laozi establishes Tao as the
eternal and universal law. To grasp Tao, one should stand on the path of inaction, "wu wei", real-
ized in the rejection of bodily desires and "traditional” means of cognition:

Learning consists in adding to one’s stock day by day;
The practice of Tao consists in "subtracting day by day,

Subtracting and yet again subtracting
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Till one has reached inactivity.

But by this very inactivity

Everything can be activated".

Those who of old won the adherence of all who live under heaven
All did so not interfering.

Had they interfered,

They would never have won this adherence. (Waley, 1994, p. 201)

Even an ethical system of Xunzi known for his materialistic interpretation of Heaven, Tian, as
the ensemble of natural laws unconcerned with human morale, condemns desire as the main fac-
tor determining the evil nature of humanity. According to Sung (2012), the desire (yu) in the
Xunzi system is not a source of motivation for any human action, since every activity is heart-
minded (xin), but it is the desire that is the cause of internal conflicts in the human mind and re-
sults in morally wrong actions. Hence, any virtue is possible only as a result of education in a
society where order, law and harmony govern above all, where desires are strictly formalized
and categorized into allowed and forbidden, where one knows what feelings he should feel to-
wards family and representatives of authority. Only through such moral upbringing can one be
guided by a mind aimed at following the path of the Tao and not obey the urge of one’s desire
for instant gratification.

Negation and suppression of desire is one of the central themes in Hinduism and lies in the
foundation of Buddhist teachings. For example, let us compare fragment from Bhagavad-gita
and the first sermon of Buddha, Adittapariyaya-sutta, where he establishes the Four Noble
Truths.

So Krishna speaks: "When a man gives up all varieties of desire for sense gratification, which
arise from mental concoction, and when his mind, thus purified, finds satisfaction in the self
alone, then he is said to be in pure transcendental consciousness” (Prabhupada, 1972, p. 129).

Buddha teaches:

Now this, bhikkhus, is the noble truth of the origin of suffering: it is this
craving [tanha, "thirst"] which leads to re-becoming, accompanied by de-
light and lust, seeking delight here and there; that is, craving for sensual
pleasures, craving for becoming, craving for disbecoming. Now this,
bhikkhus, is the noble truth of the cessation of suffering: it is the remain-

derless fading away and cessation of that same craving, the giving up and
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relinquishing of it, freedom from it, non-reliance on it. Now this, bhik-
khus, is the noble truth of the way leading to the cessation of suffering: it
is this noble eightfold path; that is, right view, right intention, right
speech, right action, right livelihood, right effort, right mindfulness, right
concentration. (Bodhi, 2000)

As we can see from these fragments, desire is defined as the source of suffering and obstacle
towards the enlightenment, which is understood as elimination of every desire. To understand
reasons for such status and attitude towards desire in Chinese and Indian culture, we have to un-
derstand peculiarities of economic and social structure of Eastern societies. Friedrich Engels in
his letter to Marx gives his interpretation of the Eastern society:

The absence of landed property is indeed the key to the whole of the East.
Therein lies its political and religious history. But how to explain the fact
that orientals never reached the stage of landed property, not even the feu-
dal kind? This is, I think, largely due to the climate, combined with the na-
ture of the land, specifically the great stretches of desert extending from
the Sahara right across Arabia, Persia, India and Tartary to the highest of
Asiatic uplands. Here artificial irrigation is the first prerequisite for agri-
culture, and this is the responsibility either of the communes, the provinces
or the central government. (Marx, & Engels, 2010, p. 339)

Of course, we cannot reduce all of the richness and variety of spiritual life to presence or ab-
sence of certain ownership relations, moreover, to deduce one phenomenon of superstructure —
religion, ethics and philosophy — from another — legal confirmation of property forms. However,
it is important to understand the fact that ideological relations, as a superstructure phenomenon,
are manifestation of substructure development moments — social relations of production, which
do not depend on will and consciousness of separate individuals. That is why we can recreate the
level of productive forces development and character of social relations of production by taking
into account the whole ensemble of the superstructure phenomena, which are considered as hu-
man nature and essence due to multiple reproductions in social self-consciousness. The reflection
upon ethics in certain philosophical system is an attempt to self-reflect one’s own practical activ-
ity and to grasp contradictions of social life (Majchut, 2018), although without any opportunity
to actually solve them, because reflection is occurred only in the scope of the superstructure phe-
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nomena. As for the land ownership relations, it is really only the key to the East, but not some
universal scheme explaining every social process.

The geographical and climatic conditions of human activity in Asia have led to the transfor-
mation of land suitable for agriculture into a key factor in the collective survival and subjugation
of nature by man. The sole landowner in China was the Emperor, who could vest or divest the
right to exploit land and appropriate harvest. Formal equality in rights was in fact the way to ce-
ment real inequality and lack of freedom. Even the Emperor who was the source of laws had to
abide to traditions, rituals and strict requirements to the behaviour of the ruler responsible for
China. For any violations of laws, traditions and rituals there were numerous physical punish-
ments and for the Emperor there was a risk to lose the Mandate of Heaven or, in other words, to
legitimize his dethronement. During the Emperor Qin Shi Huang’s reign serfdom among peas-
ants has become universal and remained intact up to XX century global transformations in Chi-
nese society. Summing up what has been said, life in China was completely dependent on laws
and the Emperor’s will, i.e. will and desire of a real living person, although alienated in the
forms of religion, ethics and transcendental law due to the system of social relations based on
specific Asian mode of production. Such a social system would lead to the antagonization of any
desire, even the Emperor’s desire, as it could bring discord to a millennial way of life.

Although there was a private property in Ancient India at the times of Maurya Empire
(Bongard-Levin, 1973), it was not a private property as it is, because an individual owner was
not a subject of social relations. Formal right to exploit and sell landed property in India was lim-
ited by the caste system and religious rituals, e.g. sacrifices of land plots to gods. Moreover, any
private land plot was bordered from every side by king’s fields where every person had to work a
fixated number of hours — it was the way to preserve consistency of size and land ownership and
to bind a certain community to this land. "Arthashastra” states that rural communities were not
owners of a landed property, which is evident by the fact that escheated property in any commu-
nity was transmitted to king’s ownership. The caste or varna system was mostly the reason to
suppress individuality and private initiative, because any difference between castes were consid-
ered as natural ones and established by the transcendental law, Dharma, regulating rights and du-
ties of every varna, including rights to own any kind of property (Hegel, 1993).

It is a curious fact, that Buddha Shakyamuni started his way to the enlightenment after an en-
counter with sufferings in real world, when he had seen poor man, dead body and hermit. At
first, he had found the answer for his search in ascetism, which was a way to react to the devel-
opment of commodities production and rulership of a private property. Unsatisfied with answers
of ascetism and meditation practices the prince Gautama has rejected ascetism as an opposite ex-
treme of hedonism and limitless satisfaction of desires. The Middle way proposed by Buddha
was an attempt to avoid any extremity and contradiction by reaching the enlightenment in har-
mony. Thus, spending all free time in meditation and solitude had become an ideal of "earthly"
human existence. The pinnacle of this way of thinking in the pursuit of liberation from desires
can be considered the "Heart Sutra” that proclaims the void of every existing thing, even the
Four Noble Truths of the Buddha:

Sariputra, all dharmas are empty of characteristics — they are neither
created nor destroyed, neither defiled nor pure, and they neither increase

nor diminish. This is because in emptiness there is no form, sensation,
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conception, synthesis, or discrimination. There are no eyes, ears, nose,
tongue, body, or thoughts. There are no forms, sounds, scents, tastes,
sensations, or dharmas. There is no field of vision and there is no realm
of thoughts. There is no ignorance nor elimination of ignorance, even up
to and including no old age and death, nor elimination of old age and
death. There is no suffering, its accumulation, its elimination, or a path.
There is no understanding and no attaining. (Conze, 1948, p. 43)

It is interesting to note how Kojeve’s conception of desire (Kojeve, 2003) treats desire as a
manifestation of existential deficiency and void which resonates with the Eastern tradition of de-
sire negation. We can assume that introspective research of one’s Ego in an attempt to suppress
or negate desire in Buddhist practices proves that desire is an immanent attribute of human exist-
ence. But instead of finding a way to overcome this void or deficiency Buddhist teachings pro-
ject inner void on the outer world and the desired nirvana appears as a cessation of existence, in
other words as death in biological (because body has its own needs) and in social sense (because
every action loses sense or causes sufferings, even if it is a desireless action). Such interpretation
of desire in Hinduism and Buddhism as ideologies of the ruling class serves as a reasoning to
conserve existing social relations, to preserve social stability and to reproduce similar cultural
codes.

Such ethical attitude could emerge only in a society at such level of development when a de-
sire s recognized as an existing and determinative form of spiritual activity or as a key determi-
nant of activity as a whole, although contradictive to the existing system of social relations. It is
illustrative that in common sense desire is considered as a need to own some things or to receive
sensual pleasure, sexual at the first place. Buddhism treats such desire as a first-hand obstacle on
the way to enlightenment, but does not limit its understanding. The Middle way is a way to free
oneself not just from the bodily desires and things, but also from the desire to murder, trade and
exist at all (Lysenko, 2003). Such attitude towards desire shows us inequality in the system of
social production and distribution of different products including power, communication, recog-
nition, etc. This inequality is the main reason for emergence of desire in forms of deficiency,
void, lack and alienation reflected through religion, ethics and philosophy. Alienation itself is
caused by the division of labor and formation of the commodity production in which human rela-
tions are mediated through exchange of commodities. This mediation becomes the basis for ap-
pearance of religion:

Separation between man and society, between individual and his collec-
tive essence is deeply situated in a historically conditioned limitedness of

social productive forces. And this separation cannot be explained ration-
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ally for a common sense... As a result of contradiction between property
relations, which are the core of labour exploitation, and labour activities,
objective order stands against the subject of production, living human be-
ing, as an abstract domination of property. (Lukach, 1984, p. 19)

In the ethical attitude to overcome desire we can see a call to overcome this system of social
relations and to return to the original condition, when human existence was characterized by its
immediacy represented in its transformed forms as eternal bliss of nirvana or cessation of exist-
ence. This situation can be described as myth of "Paradise Lost" in Christian tradition: "At the
beginning there is some condition reminding of a paradise where people live without desires and
activities. And then there is the Fall which is caused by the emergence of interest to life accom-
panied by the labour™ (Lukach, 1984, p. 84). And at the same time, such ethical attitude towards
desire preserves any system of social relations suppressing any initiative capable of destroying it.
In attempts to overcome desire and reach harmony with the world through religious practices of
Hinduism, Buddhism and Taoism we can see the reflection of unbearableness of human exist-
ence in Indian and Chinese societies.

Originality

Drawbacks and perspectives of approaches equalizing phenomenon and notion of desire in
modern philosophical and psychological literature were analysed. Applied dialectical methodol-
ogy in this article shows the coincidence of logical and historical development of desire and its
notion. Research of ethical attitude towards desire in texts of Laozi, Xunzi, Bhagavad-gita and
Buddhist teachings allowed to recreate the logic of social relations and the level of productive
forces of the societies at that time. Ideological agenda to preserve and recreate ownership rela-
tions was found in the doctrines of desire suppression. The connection of desire formation and
the division of labour fixated in religious, political, morale and legal forms of social conscious-
ness was shown.

Conclusions

Desire in ideology of Taoism, Confucianism, Buddhism and Hinduism appears as an alienat-
ed human immediacy, as a constant thirst to mediate own existence through the consumption of
social products, not just commodities, which causes a rise for new needs and fixates the division
of labour in the forms of slavery, caste system, physical and mental labour. Conservation of Chi-
nese and Indian societies for millennia until European colonization indicates that contradiction
between productive forces and social relations was solved in favour of preservation of social re-
lation at the cost of production development, i.e. the victory of reactionary forces. Negative atti-
tude towards desire in Indian philosophy was transferred in Greek philosophy, but received new
context, because of different mode of production, as Ancient Greek society has already decon-
structed Asian mode of production. Moreover, democratic Greek city states were situated near
despotic Eastern empires making war and ideological conflicts inevitable. This ideological war-
fare required to adopt new approaches in philosophy and ethics. The research of changes in an
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ethical attitude towards desire in the context of clash between the West and the East in the Greek
philosophy will be the object of further works.
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MATEPIAJIBHE NIATPYHTA ETUYHOI'O CTABJIEHHS 10
BAJKAHHS B PEJITTAHO-®LIOCO®CHKNX CUCTEMAX
JABHBOI'O CXO1Y

Mera. Jlocaiguti po3BUTOK (eHOMEHY Oa)kaHHS B IaBHOKUTAHCHKOMY Ta JaBHBOIHIIHCHKOMY CYCIIJIbCTBAX,
PO3KPHUBIIN MaTepiabHe MIATPYHTS U MOSBH, PO3BUTKY Ta (JOpMYyBaHHS CIIEIH(IIHOTO €THIHOTO CTABJICHHS 10
OaxaHHs B Pisocodchkiit pedurekcii gaBHiX MUCTUTENIB. [ peamizartii i€l METH CJIiJl BUBUATH Ta KPUTHIHO TIPO-
aHAII3yBaTH METOIOJIOTIYHY YCTaHOBKY Ha JOCIHIDKEHHS MOHATTS OakaHHS y (himocodchKii Ta MCUXOJIOTIUHIHN JIi-
Teparypi; IpoaHai3yBaTH €THYHE CTABJICHHS 10 (PeHOMEeHY Oa’kaHHS B PeNiriiiHO-PiI0cOPCHKUX TEKCTaX KUTAHCh-
KHX Ta IHAIMCPKUX MHCIHTENIB; 3’ICyBaTH COLIATbHO-eKOHOMIYHI MiJCTaBU IS (OPMYBaHHA TaKOTO E€THIHOTO
CTaBIICHHS O Oa)KaHHS Ta HOTO IMOHATTS; BCTAHOBUTH MaTepiajbHE MIATPYHTS I PO3BUTKY Oa)kaHHS SIK 0COOIHMBOT
(bopMHU NCUXIYHOT JisNTBHOCTI Ta PEKOHCTPYIOBATH JIOTIKY Horo po3Butky. Teopernunuii 6a3muc. Kynpryposoriuni
Ta MOJITCKOHOMIYHI JOCIHI/PKEHHSI CXOJO3HABIIB 1 jmiajgekTuyHa Jorika. HaykoBa HoBm3Ha. [IpoananizoBaHO
HEJIOJIIKK Ta MEPCICKTHBHY IMiIX0/IiB 10 BUBUCHHS (PeHOMEHA i MOHATTS OaxkaHHs. J{OCHiKEHHSI €THYHOTO CTaBJICH-
Hs 10 OakaHHS B JaBHBOKHUTAWCHKOMY Ta JIaBHBOIHIIHCHKOMY CYCIHIJIBCTBAaX J03BOJIMIO PEKOHCTPYIOBATH JIOTIKY
CYCHIUJIbHUX BIJTHOCHH Ta PIBEHb PO3BUTKY BUPOOHUUYMX CHJI Ti€l eOXU. B ycTaHOBII Ha MPUTHIYEHHS 1HIUBITyab-
HUX Oa)kaHb BUSBIICHO iJCOJIOTIYHY OCHOBY Ui KOHCEpBaIii Ta BIATBOpEHHS c(HOPMOBAHWX BIJHOCHH BIIagH Ta
BiacHocTi. [Toka3aHo 3B’5130K (hopMyBaHHS Oa)KaHHS 3 IMPOLIECOM ITOALTY Tparli i 3aKpilIeHHsIM HOTO B peliridHii,
MOJITHYHIN Ta I0pUANYHIN (opMaxX CYCIIBHOI CBiIOMOCTi. BCTaHOBIIEHO METOIOJOTIUHI MEPCIIEKTUBH IiaJIeKTHY-
HO{ JIOTiKH B JOCIIKeHHI 30iT'y JIOTIYHOTO Ta iCTOPUYHOTO B IOAAJBIIOMY PO3BHTKY ()eHOMEHA 1 MOHATTS Oa’kaH-
Hs. BucHoBkm. B Xoxi aHanmizy cydacHOi ¢iocodchkoi Ta HAyKOBOI JiTeparypu Oyiio BHUSBICHO METOIOJIOTIIHUHA
HEJIOJIIK TOCTIKEHb 3 BUBYCHHSAM HOHATTS a00 YSABJICHHS Npo Oa)kaHHS B Pi3HI emoxu 0e3 OCMHCICHHS BIacHOL
JIOTIKM BUHMKHEHHS I1bOT0 (PeHOMEHa 1 fioro MarepiaibHOi OCHOBH. J[OCITIPKEHHS €THYHOTO CTABJICHHS 10 Oa)kKaHHS
B CXIJHIH KyJbTYpi MMOKa3ajo OJHOCTAWHICTh B IUIaHI MPUTHIYEHHS 0a)kaHb Y YIEHIB CYCIIJIbCTBA, @ TAKOXK CIIiJb-
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HICTh MIX JaBHBOIHIIHCHKOI Ta JaBHbOKUTAWCHKOK KyJIbTypaMu. [loka3aHO 3HAYCHHS Ta MarepiajbHI BHTOKH
TPaHCIEACHTAIFHOTO 3aKOHY, SIKMI MPUTHIYYye Oa)KaHHA HABITh Y MPEICTABHUKIB BUIIHX KJIACiB CXiAHOTO CYCHiNb-
ctBa. ChopMoBaHHUil B IEOMY IOCTI/KEHHI MiIXi{ MOXKE BHCTYIIUTH MiICTABOIO JJIS MOJANBIIOr0 BUBYEHHS (ECHO-
MeHa i TOHATTS Oa’kaHHS B aHTHYHIN KyJIbTypi, XpUCTHSIHCHKIN €THIII Ta Cy4aCHOMY CYCIIIBCTBI.

Kniouosi cnosa: Gaxanus, OyagusM; iHAYI3M; OialleKTHYHA JIOTiKa;, Martepiaii3Mm; po3sutok; JlaBHiit Kwuraii;
JaBus Iamgis
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MATEPHUAJBHOE OCHOBAHHUE 9THYECKOI'O OTHOHIEHUS K
KEJAHUIO B PEJIMT'HO3HO-PNJIOCOPCKUX CUCTEMAX
JAPEBHEI'O BOCTOKA

Heab. HccnenoBath pa3BuTHe (GeHOMEHA JKEIaHWS B JIPEBHEKWTAHCKOM M JPEBHEHMHIUHCKOM OOIIECTBE,
BCKPBIB MaTepUAJIbHBIC OCHOBAHUS JIJIS TOSBICHUS, PAa3BUTUS U (OPMUPOBAHHS CHEIM(PUISCKOTO ITUIECKOTO OT-
HOIIICHHUS K XKEJIAHUIO B (PHIIocOPCKON pediiekcuu qpeBHUX MbICIUTENeH. J[Jsl peann3anuu 3TOU 1EeNU CIeAyeT H3y-
YUTh M KPUTUYECKHU MPOAHATU3UPOBATH METOIOJIOTUUCCKYIO YCTAHOBKY HA HMCCIICJOBAHUE TIOHATHS KeIaHus B (u-
JIOCO(CKON U MCUXOJOTHUECKOW JTUTEepaType; MpOaHaIH3UPOBATh STHYECKOE OTHOIICHUE K (DEHOMEHY JKCIIaHUs B
PEUTHO3HO-PUITOCOPCKUX TEKCTaX KUTAHCKUX U MHIUACKUX MBICIUTENCH; BELSICHATh COIUATIbHO-9KOHOMUYECKHE
OCHOBaHHUSA U1 (HOPMUPOBAHUS TAKOTO STHYECKOTO OTHOIICHHUS K JKEIaHUIO; YCTAHOBUTh MaTepHaIbHOE OCHOBAHUE
IUTA Pa3BUTHSA KEJIaHUA KaK 0CO00H (OPMBI IICHXWIECKON AEATEIFHOCTH W PEKOHCTPYHPOBATH JIOTHKY €ro pas3BH-
Tus. Teoperuueckuil 0asuc. KyiabTyponoruueckue v NOJIMTIKOHOMHUYECKHE UCCIIEN0BAHUS BOCTOKOBEIOB U AMA-
jnextudeckas jgoruka. Hayunass HoBusHa. [IpoaHanu3upoBaHbl HEJOCTATKU M HEPCIEKTHUBBI TOAXO00B K U3yYEHUIO
(eHOMEHa JKeJTaHWs W CTAHOBIICHHS HOHATHS XelaHWA. VccieqoBaHWEe STHYECKOTO OTHOIICHWS K JKCIAHHWIO B
JIPEBHEKUTANCKOM U JPEBHEHHIUICKOM OOIIECTBE MO3BOIMIO PEKOHCTPYHPOBATH JIOTHKY OOIECTBEHHBIX OTHOIIIE-
HUH U YPOBCHb Pa3sBUTHUA MIPOU3BOJUTCIIBHBIX CHUJI TOM A110XH. B YCTaHOBKEC Ha MOJAaBJICHUC UHIUBUAYAJIBHBIX KC-
JaHUK OOHApYKEHA MCOJOrMUYeCKas MOJOIIEKa Ha KOHCEPBAIMIO U BOCTIPOU3BEICHHUE CIIOKHUBIIUXCS OTHOIICHUH
BJIACTH M cOOCTBeHHOCTH. [loKka3aHa CBs3b (HOPMHUPOBAHMUS HKEJTAHUS C MPOIECCOM pas3eiCHUs TPyda W 3aKperuie-
HHEM €0 B PEIMTMO3HOM, TOTUTHICCKON U FOPUANICCKON (opMax OOIIECTBEHHOTO CO3HAHHMS. Y CTAHOBICHBI METO-
JOJIOTUYCCKUE MECPCIEKTHUBLI I[I/I&J'IGKTH‘IGCKOFI JIOTUKH B UCCJICAOBAHUMN COBIIAJICHUA JIOTUYECKOI'O0 U UICTOPHUUCCKOTO
B JlaJIbHEIIeM pa3BUTHU (peHOMEHA U MOHATHS KenaHusi. BeiBoabl. B xoz1e aHanu3a coBpemMenHoit dhuiocodekoii u
HAYYHOH IUTEepaTypbl OBLI BBIABICH METOHOJOTHICCKHNA HEIOCTATOK HCCICHOBAHUNA C W3YUCHHEM IMOHSATHS WU
MIPEJCTAaBIICHHUS O JKEIaHUHU B PAa3HBIC SMOXH 0€3 OCMBICICHHUS COOCTBECHHOW JIOTHKH BOSHHKHOBEHHS 3TOTO (heHOMe-
Ha U €ro mMartepuajbHOW moAoréku. MccnenoBanue 3THYECKOrO OTHOLIEHHS K JKEJaHUI0 B BOCTOYHOW KYJIBTYpe
MOKAa3allo SAWHOIYIINE B IUIAaHE TOAABICHIS KEJIaHUH Y WICHOB OOIIEeCTBa, a TaK)Ke OOUMTHOCTh MEXKIY IPCBHECHH-
JUHACKON M ApeBHEKUTaCKOW KynbTypamu. IlokazaHO 3Hau€HHE U MaTepHalibHble MCTOKU TPaHCIEIEHTAIbHOIO
3aKOHA, TOJABIIONICTO JKEIAaHUE JaXe y MPEACTAaBUTEICH BBICIIMX KIacCOB BOCTOYHOTO obmectBa. Cdopmupo-
BaHHBII B 3TOM HCCIICA0OBAHUHN MOAXO0A MOXET BBICTYIIMTH OCHOBAHUEM JIA ﬂanLHeﬁmero NU3y4YCHUA (I)GHOMeHa n
CTAHOBJICHUS TOHATHS JKEJIaHUS B aHTUYHOM KyJIbTYpE€, B XpHCTHaHCKOﬁ OTHUKC U B CaMOCO3HAaHNU COBPEMEHHOTO
oOmecTBa.

Kniouegvle crnosa: xenanue; Oyaau3M; WHIAYWU3M; AWAJEKTUYECKas JIOTHKA; MaTepHallu3M; pa3BuTHue; JpeBHUi
Kwurait; pesusis Unnus
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